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تقديم المترجم 


Translator’s Note 


Mss all ats 3‏ وَنَسْتَعِيئُةُ ونستغفره ونعوذ بالله من شرور أنفسنا ومن سيئات 
أعمالنا مَنْ eas‏ الله فد مُضِلَ لَهُ وَمَنْ يُضْلِلْ فد Sls d coats‏ أَنْ Y‏ إلا 


DAP ME NET re A e 
بَعْد:‎ Ul وَرَسُولَهُ.‎ ote مُحَمَّدَا‎ ol d OLS وَحْدَهُ لا‎ al 


Before you is a classical work from the twelfth century which sets out to dis- 
play the equality of races within Islam. The aim of translating and publish- 
ing this book is to display the falsity of certain claims against Islam which 
have resurfaced recently, and which have been amplified due to social media. 


About the author Ibn al-Jawzi [extracts from Siyar Alam al-Nubala' by 
al-Dhahabi]: 


He is the shaykh, the imam, the 'allámab, the hafiz, the mufassir, shaykh 
al-Islam, the pride of Baghdad: Jamal al-Din Abu al-Faraj ‘Abd al-Rahman 
ibn ‘Ali ibn Muhammad ibn ‘Ali ibn “Ubaydullah ibn ‘Abdullah ibn Ham- 
madi ibn Ahmad ibn Muhammad ibn Ja‘far ibn ‘Abdullah ibn al-Qasim ibn 
al-Nadr ibn al-Qasim ibn Muhammad ibn ‘Abdullah ibn al-Faqih ‘Abd al- 
Rahman ibn al-Faqih al-Qasim ibn Muhammad ibn Khalifat Rasülullah 4 
Abi Bakr al-Siddiq, al-Qurashi, al-Taymi, al-Bakri, al-Baghdadi, al-Hanbali, 
the illustrious preacher and prolific author. 


He was born during the year 510 or 509 [Hijri] (corresponding to 1116 or 
1115), and he first took knowledge during the year 516. 


He learned the knowledge of hadith mainly from Ibn Nasir, the knowledge 
of Quran and literature from the son of al-Khayyat and Ibn al-Jawaliqi, and 
the knowledge of figh from many scholars. 


1 Volume 21, pp. 365-384. 


Tanwiru 'l-Ghabashi fi Fadli 's-Südàni wa 'l-Habashi 


He was the master of preaching and had the throne in exhortations; he 
would utter eloquent words and astonishing prose naturally, he would elab- 
orate and flabbergast the minds. There was no one like him that preceded 
him in such skills nor will there be one comparable after him. He was the 
carrier of the flag of exhortation, the master of its sciences, and he had a 
pleasant look, good voice with a strong influence upon people. His charac- 
ter was good amongst the people, and he was an ocean in tafsir, a scholar in 
siyar and history. He was known for his knowledge in hadith and its scienc- 
es, and as a fagih with excellent knowledge in matters of consensus and dif- 
ference of opinion. He made good contributions in the field of medicine, 
and he was highly intellectual, with an excellent memory and propensity for 
prompt recallment. 


His father died when he was three years old and his paternal aunt raised him. 
His relatives were in the business of copper; thus, it could be possible that he 
was referred to as ‘Abd al-Rahman ibn ‘Ali al-Saffar (i.e. in reference to the 
colour of copper). After he grew up, his aunt sent him to Ibn Nasir from 
whom he heard hadith. When he was a teenager, he admired preaching, so 
he delivered sermons whilst he was still a young boy and he became highly 
esteemed and an example for others preachers to follow until he became 
famous. 


He authored many books in different fields, such as al-Mughni in tafsir, 
which he later abridged into four volumes and titled Zad al-Masir; he also 
authored Tadbkirat al-Arib, al-Wujuh wa al-Nazá'ir, Funun al-Afnan, 
"تقل‎ al-Masánid, al-Hada’ig, and many others. 


He was famous and well known; renowned scholars, kings, rulers, and some 
of the Caliphs would attend his lectures, and people would come in their 
thousands to hear them. 


His grandson, Abu al-Muzaffar said, “I heard my grandfather say on the 
minbar, ‘I wrote with my hands two thousand books, and one hundred 
thousand people repented upon my hands, and twenty thousand embraced 
Islam upon them.’ He would complete the Qur'an once each week.” 


He also said, “He was ascetic in his life; sufficing with the bare minimum; 
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and it was said about him that he never made a joke with anyone or played 
with a young boy, or ate from a source that he was not certain of it being 
lawful.” 


Abu ‘Abdullah ibn al-Dubaythi said in his Tarikb, “Our shaykh Jamil al- 
Din authored many works within the branches of the Islamic sciences, such 
as tafsir, fiqh, hadith, history and other than them. He had prowess in the 
knowledge of hadith and its sciences, differentiating the authentic from the 
weak. He was the best of people in speech and eloquence. He learned figh 
from al-Dinawari and preaching from Abi Qasim al-‘Alawi. He was blessed 
in his life and knowledge.” 


Al-Muwaffaq ‘Abd al-Latif said, “Ibn al-Jawzi was handsome, pleasant-na- 
tured, with a melodious voice and he was good company. A hundred thou- 
sand would attend his assemblies, and [sometimes] more than that. He 
would not waste anything from his time, writing four booklets a day. He 
had a share in every branch of knowledge, however in tafsir he was from 
the most remarkable, in hadith he was a hafiz, and his grasp of history was 
vast. He was competent in igh, and he had an amazing gift for preaching. 
In medicine he had a book named a/-Lugat." 


He also said, “He had a lot of mistakes within his works, for he would finish 
his books and not review them (as he authored a vast number of works).” 
Al-Dhahabi commented upon this, “This is the case, and his mistakes are 
due to leaving off revision and taking from manuscripts [with errors in 
them,] for he authored such an amount that doing such revision would 
have required more than a second life.” 


He fell ill for five days and subsequently passed away. This occurred between 
the two night prayers (i.e. maghrib and sha) on the thirteenth of Ramadan 
during the year 597 (1200), which was a Friday night. [End] 


This book falls under the fzda ‘il (virtues) genre of literature, wherein the 
author provides narrations he possesses regarding the virtues of a certain 
subject. It is important to note that not everything in the book is authen- 
tic, neither is it the case that the author necessarily views everything to be 
authentic, and we may not agree with everything herein. However, we have 
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translated his work as it is, and the author has provided the chain of trans- 
mission for every narration (through which their authenticity can be ascer- 
tained). 


Note: The book has been translated completely unabridged except for one 
poem on page 285, which was difficult to render into English. The remain- 
der of the narration wherein it is cited has been translated, and the Arabic 
text of the poem has been retained. The footnotes are mainly based upon 
the edition of the Arabic text edited by Marzüq ‘Ali Ibrahim. Any additions 
to the footnotes by the translator have been marked with [T], and additions 
of the editor have been marked with [E]. 
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In the name of Allah, the Most Merciful, the Most Beneficient, my Lord, I 
seek your assistance. 


ctn J6‏ الإمام ul‏ الْحَافِظ جمال الدّين of‏ الفرج عبد AED‏ بن lé‏ بن 

d نيجه‎ Cs y ate 

The shaykh, the imam, the ‘alim, the bafiz, Jamal al-Din Aba al-Faraj ‘Abd 
al-Rahman ibn ‘Ali ibn Muhammad al-Jawzi & said: 


الْحَمد لله الَّدِي اختار من جَمِيع الْمَخْنُوقات الْإنْسَانء ثمّ اضطفى ii‏ أهل التقى 
cats‏ £5 جعل محل نظره uli‏ الْأَبدَان؛ هُوَ ينظر Si‏ صفاء Y on‏ 
وَالإِيمَانء ثم جعل محل هو ينظر | شرا 

إّى نقاء الألوان» فاوت تين cuti‏ فَمنهم ملك cole eas‏ يخرج الْحَيّ 
من الْمَيّتَ؛ٍ فالخليل من آزر ي الكفران» ويخرج الْمَيّت من الْحَيّ؛ من نوح: 
كنعان» جرى قدره» فكفر أَبُو طَالب وَأسلم coti‏ وضل أَبُو لهبء وَأذن JH‏ 
eo F1 5 n A 5‏ 5 

في الاڏان» يفني ويبقي» ويسعد ويشقي» کل P‏ في شان. 


Praise be to Allàh Who has favoured man over the rest of creation, and 
among them He has favoured the people of piety and faith. He then made 
the heart the point of His concern and not the physical figure. He looks to 
the serenity of the inner (i.e. sincerity), and not to the purity of one's colour. 
He brought about differences amongst the human race; amongst them are 
those who are like angels and those who are like devils. He brings forth the 
living from the dead, and thus [Ibrahim,] al-Khalil emerged from Azar, the 
disbeliever. Likewise, He brings forth the dead from the living, thus Kanan 
emerged from Nah. In accordance with the decree of Allah, Abū Talib dis- 
believed and ‘Uthman accepted Islam, and Abū Lahab went astray and Bilal 
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was the one authorised to perform the call to prayer. He causes some to per- 
ish and others to remain. He makes some to be content and others wretch- 
ed. Every day He has a matter to bring forth. 


5 š bn as m m 
يصدر‎ S, بوحدانيته‎ Bl أَحْمّده - إذ انعم وصان - عدد الاوراق والاغصان»‎ 
sole وجد وَكَانَ» وعَلى‎ duo مُحَمِّد أشرف‎ Mus وأصلي على‎ coly عَن‎ 
المتشدد‎ D عمر‎ lé وأعانه»‎ jul انقرد بنصره في‎ sil بكر الصّديق‎ v 
بن أبي طالب‎ GE بن عَفَانء وعَلى‎ ole في الدّين فمالان» وعَلى التقي النقي‎ 
بن عبد المطلب المستسقى‎ Éi مقدم الْعلمَاء سيد الشجعان» وعَلى عَمه‎ 
wl n ES المستضيء‎ ey السح الهتان» جد سيدنًا ومولان‎ jab بشيبته»‎ 
مياه اأفضل» فالدنيا في‎ JIi سقي زرع‎ coil أشرق بولايته‎ uil sag 
AA 2*2 ? 3 5 i 20 44 
preys في مسام مشام الصالحين أزكي من ريح وَرَيْحَانء‎ oS فذ‎ (oZ all 
بنعْمّة أخراه»‎ DOS tas aU عنوان» قرن‎ GIES لحب‎ aedi معتلقة بحبه وَحب‎ 
OSE oo a, redi r < A a na 
ذاق فِيهًا طعم‎ as کل‎ cles al! واستجاب في‎ coll الدار الاخرة لهي‎ "p 
oy 

I praise Him frequently like the leaves and twigs, for He protects and safe- 
guards us. I affirm His oneness, and this is an affirmation emanating from 
clear proof. I send salah upon His messenger Muhammad, the most noble 
of creation to be found or exist, and upon his companion Abi Bakr al-Sid- 
diq who alone supported him in the cave and aided him. I also send it upon 
‘Umar al-Fárüq who was firm in the religion and did not compromise in it, 
and upon ‘Uthman ibn 'Affán, the pious and the pure. I send it upon ‘Ali 
ibn Abi Talib, the foremost of the scholars and the leader of the brave, and 
upon his uncle al-‘Abbas ibn ‘Abd al-Muttalib, who was used as a means 
to Allah for rain, and upon this intercession rain started to fall heavily, the 
grandfather of our Caliph, al-Mustadi’ Bi Amrillah-the Commander of the 


Faithful whose rulership enlightened the time and drank from the fountain 
of justice and virtue; life under his authority was a garden and the scent of 
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his name among the pious smells better than basil and aroma; their hearts 
attached to him, and such love is a sign of Allah’s love to him; Allah linked 
the pleasures of this life to the pleasures of his hereafter, but the hereafter is 
truly the real life; during his time, the prayers of the people were answered 
and they tasted from the plate of his kindness. 


أما بعد ... قإتي oth‏ جمّاعَة من أخيار الحبشان تنكسر قُنُوبهِم لأجل اسوداد 
الألوان» فأعلمتهم أن Ý ous Vy KEY‏ بالصور الحسان» وَوضعت AS e‏ 
الكتاب فى Ss‏ فضل خلق كثير من الْحَبَش والسودان» وقد قسمته TBS‏ 
وَعشرين بَاباء والله LEAN‏ 

To proceed: I bore witness to a group of eminent Habash (Abyssinian) who 
were disheartened due to the darkness of their skin colour. I thus clarified 
to them that the matter upon which consideration is placed is good deeds 
rather than one's appearance, and I wrote this book for them to mention 


the virtue of many from amongst the Abyssinian and black people. I have 
divided it into twenty-eight chapters, and with Allah aid is sought. 
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الباب الأول 
Chapter One?‏ 


فِي ذكر من تنسب al‏ السودّان 
In mention of the origin of black people‏ 


[ أخبرت أب ate ei‏ بن عبد الباق َال gasta E‏ 

أنا pet fi‏ عبد gpl‏ بن El ge‏ ن قَالَ: ال 
القَاضِي قَالَ: تا عبد al‏ بن مُحَمّد Cei‏ قَالَ: G‏ حاجب بن adi‏ قَالَ نا 
ُحمّد بن tle‏ عن GAN‏ عن سعيد بن المسيب عَن CELO‏ 
RC sie hy Je‏ - 96: ((ولد لنوح (esi sé]‏ سام وَحَام aly‏ َأما 
wal s "‏ وقارس والروم» وَأما يافث فَأبُو ces c‏ والخزر» وَأما حام 
zalai DO Fi‏ السَّوْدَاء. )) 

Saîd ibn al-Musayyib reported on the authority of Abü Hurayrah that the 
Prophet # said, “Nah bore three sons: Sim, Hàm and Yafith. As for Sim, 
he is the father of the Arabs, the Persians and the Byzantines. As for Yafith, 


he is the father of Yajaj and Majaj. As for Ham, he is the father of the black- 
skinned people.” 


2 [T] There is a section before this wherein the author lists the chapters of the book. 
This has been omitted as they are listed in the contents page. 

3 A similar report was reported by al-Bazzar in his Musnad, Ibn Abi Hatim and Ibn 
Mardawih in al-Tafsir, and al-Khatib al-Baghdadi in Thani al-Talkhis. It was also 
mentioned by al-Suyati in a/-Azbar al-‘Urash. [T] Ibn Hajar stated in Fath al-Bari 
that it was reported by Ibn Abi Hatim on the authority of Abu Hurayrah as marfi, 
however there is weakness in its saad (16/222). 
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- ples de d صَلَّى‎ - uA عن‎ Bhs عَن‎ Gad pol وروى‎ D 
365 الزنج»‎ Bh وَحَام‎ all gf وحاما وَيَافثء فسام‎ LL ((ولد نوح‎ «d 
* 

e ابو‎ 

Al-Hasan al-Basri reported upon the authority of Samrah that the Prophet 
® said, “The sons of Nah were Sām, Ham and Yafith. Sam is the father 


of the Arabs, Ham is the father of the Zanj and Yafith is the father of the 
Byzantines.”* 


A eas والروم» وَحَام أَبُو السود»‎ Goby eal وهب بن 3484 سام أَبُو‎ J6; 


Koei وهم بتو عم‎ ET zl tds Sl 
Wahb ibn Munabbih said, “Sam is the father of the Arabs, the Persians, and 
Byzantines. Ham is the father of black people, Yafith is the father of the 
Turks and the father of Gog and Magog—who are related to the Turks. 


قال tat‏ [رَحمّه [al‏ : ولد لحام كوش ونيرس وموعع coles‏ وَولد لكوش 
ae‏ 585 أول النماردة» ملك بعد الطوفان بثلاثمائة ue, qe‏ عَهده قسمت 
EDEN‏ الأسرة» ونمرود pall‏ من oH‏ ومن ولد نيرس 
SN‏ والخزر» oth‏ ولد موعع ig ott‏ ومن ولد oly‏ الصقالبة والنوبة 
والحبشة والهند us die‏ اقتسم Yj‏ نوح tesi dj AN‏ مجری oJ‏ 
والدبور d fend‏ [تَعَالَى] فيهم أدمة وبياضا قليلاء edis‏ أكثر الأزْض. 

The author à said: The sons of Ham are: Kash, Niras, Maw‘agh and Bu- 
win. Kish bore a son named Namrüd— the first of the Namàridah [kings], 


who ruled three hundred years after the flood. It was during his time that 
the earth was divided up, and so subsequently the people began to separate 


This was mentioned by al-Suyati in Azhar al-‘Urish (3/2) and he stated after it, “It 
was reported by al-Tirmidhi—who graded it as hasan, and Ibn Jarir, Ibn al-Mundhir, 
Ibn Abi Hatim and Ibn Mardawih in their tafsirs, and al-Hakim in al-Mustadrak— 
who graded it as sabih.” 
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and form into different tribes. The Namrüd whom encountered Ibrahim 
was from amongst his sons. Those whom descended from Niras were the 
Turks and the Khazr. Those whom descended from Maw‘agh were Gog and 
Magog. Those whom descended from Buwan were al-Saqalibah, the Nu- 
bians, the Abyssinians, the people of Hind and Sind. And when the earth 
had been divided by the descendants of Nüh, Ham’s children settled in the 
direction of the south and westerly winds, thus Allah put into their com- 
plexion darkness and a little whiteness, and they occupied the majority of 
the earth. 
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الاب الثاني 
Chapter Two‏ 


في سَبّب سواد ألوانهم 


The cause of their darkness in colour 


قَالَ tats‏ [رَحمّه الله] : الظّاهِر في الألوان نَا خلقت على ما Tye qo‏ 
S‏ ظاهرء إا أنا قد رويتا أن NG‏ نوح ale‏ السام اقتسموا BAN‏ بعد موت 
نوح» گان الي قسم ينهم الأزض قالغ بن عاي JA‏ نو سام سرة PM‏ 
وَكَانَ فيهم الأدمة i dys «uti‏ يافث cde‏ الشمّال وَالصبَاء INS‏ فيهم 
Seoul‏ والشقرة» ونزل yd‏ حام مجرى الْجتُوب وَالدبور فتغيرت ألوانهم. 


The author said: The apparent, in terms of their skin colour is that there 
is no obvious cause for it being so, except that which we have reported in 
regards to the descendants of Nuh هه‎ dividing [and spreading] amongst 
the earth after his death. The person who divided the earth amongst them 
was Qalagh ibn ‘Abir. The descendants of Sam settled in the centre of the 
earth, and so they possessed darkness and whiteness. The descendants of 
Yafith settled in the direction of the north and the easterly winds, and so 
they possessed redness and fairness. The descendants of Ham settled in the 
direction of the south and westerly winds and so there was an alteration in 
their colour. 


Y; مَا یڑوی أن نوحًا انكشفت عَورته فلم يغطها فاسود» فشيء لا ينبت‎ Ub 


As for that which has been narrated in relation to Nah that his @wrah (pri- 
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vate parts) showed and he did not cover it and so he became black, this is 
something not established and evidently not sahih (authentic). 
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اباب الثالث 
Chapter Three‏ 


CP حام بن‎ DOMI Ide eA فِي ذكر إِخْيَاء عِيسَى بن‎ 
In mention of ‘Is ibn Maryam bringing Ham ibn Nah back to life 

MIC 3 gee tf cus 8 1 225‏ 
Gul [v]‏ مُحَمّد بن عبد QU‏ بن reel‏ قَالَ ie GUT‏ بن أخمد السراج JB‏ 
أنا أَبُو cd ates‏ بن مُحَكد الخلال قال نا يُوشّف بن عمر الرّاهِد JÓ‏ فر 
على عبد di‏ بن ates‏ بن yt a‏ وأنا أسمع قيل id‏ أخبركُم بوس 

T‏ ع 9 eh ecu ta v. wx S‏ له 
بن عبد EN‏ قَالَ أنا ua‏ وهب قَالَ أخبرني GR ot‏ عَن ان MD‏ عن ابن 
OG e‏ 
m A gh ea Wee ult j^ 36 roe 5‏ 
JS‏ لعيسى بن ade] eU‏ السّلام] eal‏ حام بن نوح» JUS‏ : أروني قبره. فاروه» 
E‏ فَقَالَ: & حام بن نوح» احي بإذن الله es je]‏ فلم يخرج» ثم قالها 
cag‏ [فخرج] فَإذا شق رأسه ولحيته أبيض» قَالَ: ما :Q Std] Wa‏ 
شيعت" [JI] oe‏ 265 أنه من الله je‏ وجل ous [Glad]‏ § 
شقي» OF‏ سيعت [الدُعَاء] gi‏ فعلمت أنه من a‏ ُخرجتء قَالَ: مُنْدُ 
كم [مت]. Mi ixi d :Qé‏ سنة ما ذهبت عني سكرة NOU‏ 
Ibn Shihab reported that it was requested from ‘Isa ibn Maryam # that he‏ 
bring Ham ibn Nah back to life. sa replied, “Show me his grave,” and so‏ 
they showed him. He stated, “O Ham ibn Nah, come back to life by the‏ 


permission of Allah &," however he did not come out. He stated this again 
and Ham came forth, and his hair and beard were white. ‘Isa asked, “What 
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is this whiteness?" He replied, *I heard the first call and thought that it was 
[the call] from Allah & for the reckoning, and so my hair turned white from 
fright. Then I heard the second call and knew that it was from the dunya 
(worldly existence), and so I exited.” He asked, “How long since you [tast- 
ed] death?” He replied, “For four thousand years the agony of death has not 
left me.” 


َال IK: hat‏ في II a‏ وقد Gy}‏ لنا من طريق آخر عَن Be‏ بن 
ا یک از ‘EAU f MESS‏ 1 

as‏ أن الذِي ok!‏ عِيسَى بن iB‏ سام بن نوح ale]‏ السّلام] ably‏ اعلم. 
The author stated: This is how it is narrated in this report, however it has also‏ 
been reported to us through a different route on the authority of Mu‘awi-‏ 


yah ibn Qurrah that the one whom ‘Isa brought back to life was Sam ibn 
Nah. And Allah knows best. 


5 Reported by Ibn Abi al-Dunya in Man Asha ba da al-Mawt (75-76), and it was 
mentioned by al-Suyüti in al-Durr al-Mantbur (2/216). The narrator in its isnad 
(chain of narration) named Ibn Lahiyah is considered to be da f (weak). 
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الاب الرابع 
Chapter Four‏ 


في ذكر ممالك السودان من الأَرْض وسعتها 


In mention of the kingdoms of black people and their vastness 


[؛] Boi‏ عبد اليّحْمَن بن مُحَمّد il‏ قال نتا بُو بكر أخمد بن ee‏ [بن 
[ul‏ الْتَطِيب قَالَ أنا أخمد بن عبد alge ab‏ قَالَ تا ابی قال نا مُحَمَّد 
بن act‏ بن يزيد ff G JG‏ صَالح يحبى بن PRIN‏ 
z F t 5 e 5 0 qs A. P‏ 

بن هلال s‏ الأرض Gees ta]‏ ألف V6 ans‏ عشر ألفا للسودان ids‏ 
CA]‏ للروم i565‏ [آلاف] للفرس وَألف [قرخ] ali‏ 

Al-Asma'i reported upon the authority of al-Namr ibn Hilal that he said, 
“The earth consists of twenty-four thousand farsakhs. From these, twelve 


thousand belong to the blacks, eight thousand to the Romans, three thou- 
sand to the Persians, and one thousand to the Arabs.” 


nma ai NI jú‏ بن AM‏ الْمُتَادِي: yi ES ol Gal‏ بنطس من 
وَرَاء قسطنطينية يَجيء من بحر الخزر عرض فوهته SIA Eo‏ وإقليم Gi‏ 
الأول ِى من المشرق من أقاصي يلاد الصين فيمر على يلاد الصين BE‏ 
الْجنُوبء وَفِيه مَدِيئَة ملك الصين ثم يمر في جنوب باد alg!‏ ثم بلاد الستد ثم 
يقطع cJ uel 3 uw pa J £p‏ قيكون فيه من SAT‏ المعروفات 
ias‏ أظفار» وعمان» وحضرموت» وعدنء eI oS‏ وتبالة وجرش. ثم يقطع 
الأقاليم بحر القلزم فيمر في يلاد CAI‏ ويقطع نيل مصرء وَفِيه K‏ مملكة 
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pall يمر الإقليم في أرض‎ Dn Bus جرمى» ودنقلة‎ cenis iei 


4 3 s P : 

على جنوب يلاد البربر إلى أن ينهي إلى بحر المغرب. 
Aba al-Husayn Ahmad ibn Ja‘far al-Munadi said, "It reached us that the‏ 
sea known as Buntas behind Constantinople flows from the Caspian Sea‏ 
and that the width of its mouth is six miles. The first province of the world‏ 
commences from the East, stretching from the remotest parts of China to‏ 
its southern border wherein the city of its emperor is located. Then it passes‏ 
through the South of Hind and the land of al-Sind, then it goes through the‏ 
Arabian Peninsula and the land of Yemen wherein there are the famous cit-‏ 
ies such Azfar, ‘Oman, Hadramawt, ‘Aden, San‘a’, Tabala, and Jurash. Then‏ 
the province passes over the Red Sea and extends into Abyssinia and it pass-‏ 
es through the Nile of Egypt. Within it is the city of the Abyssinian king‏ 
named Jarma, and also the Nubian city of Danqalah. Then the province‏ 
traverses the Maghrib to the south of the land of the Berbers, and it ends at‏ 
the Western Sea.”‏ 


5 s S وي‎ EE E Rash MET F 
عن أبي حَفْص بن‎ GN عن أبي الْحُسَيْن بن‎ d عَليّ بن عبيد‎ VGL [o] 
fe Aw " 3 rg -9 8 م‎ 
BANG EST امد بن عمر‎ G سناهر قال ئا نصر بن الْقَاسِم قَالَ‎ 
2 2 3 A 1 "uz 25 2 
الناس.‎ ak من السودّان مثل‎ CLI عن مُجَاهِد قال: ربع من لا يلبس‎ 
Al-A'mash reported upon the authority of Mujahid that he said, “A quarter 


of those who do not wear clothing from amongst the blacks are like the rest 
of the people (i.e. in number)." 
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ei‏ الخامس 
Chapter Five‏ 


في Ji ss‏ اجتمعت gd‏ طباع السودان 


In mention of the virtues ingrained in black people 


(AM بِالْكم‎ ARS Sus الشجَاعَة»‎ ad وَدَلِكَ‎ cel ds البدن,‎ i$ ilte 
Pig 5 ET " 

وحسن الخلق» وقلة الاذّى» وضحك السن» وَطيب الافواه» وسهولة العبارة» 

وعذوبة الكلام. 

From them: Strength in body and heart—of which bravery bears fruit. 

There is mention of the Abyssinians’ abundant generosity, good manners, 


rareness in offense, baring of teeth in smiles, excellent eloquence, ease in ex- 
pression, and charm in speech. 


ul [3]‏ مُحَمّد بن عبد املك بن خيرون GG JG‏ أخمد ان Ge‏ بن ab‏ 
ge si Gli 36‏ الجاذري Hed) É JÉ‏ بن 665 قَالَ تتا الْحْسَيْن بن el‏ 
الكوكبي all ó jú‏ الفضل الربعي Jú Jó‏ إِسْحَاق بن Jó ger e‏ 
شبيب بن شيبّة: دخل خَالِد بن صَفْرَان على أبي Ludi‏ السفاح SUB‏ يا أمير 
الْمُوْمنِينَه قد حرمت تفسك استظراف الْجَوّاري» إن celo‏ السمراء اللعساءء 
والصفراء العجراء» ومولدات الْمَدِيتة والطائف واليمامة NGS‏ الألسن والعذبة» 
وَالْجَوَابِ الْحاضر. 

Ishaq ibn Ibrahim ibn Masili said that Shabib ibn Shaybah stated that 


Khilid ibn Safwan entered upon Abi al-' Abbàs al-Saffah and said, “O Com- 
mander of the Faithful, you have prohibited yourself from finding pleasure 
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in female slaves. Some are dark-lipped and dark-skinned and some are yel- 
low with large buttocks, and those born in Madinah, Ta if and Yamamah are 
sweet talkers and quick witted. 
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الباب السادس 
Chapter Six‏ 


eS iUad‏ خصت بسواد اللّؤن من الْحَيّوَانَات والنبات والأحجار 
Virtues specific to things of black colour amongst animals, plants and‏ 
stones‏ 


فصل 


Section 


solid فَمن‎ 


From animals: 


x 2 " : :‏ 
سواد العين: وقد ركبت العين [من] عشرة أجرّاء» وهي سبع ce‏ وَثلاث 
رطوبات» والطبقات كقشور البصل» وَمَوْضِع التظر مِنْهَا الأسود, وَهَذَا يدل على 
شرف هذا oi‏ جين اختير لهذا sadi‏ الشريف» وقد جعلت أهداب أشغار 

«pal! الجفن سُودًا يتجمع‎ 
Blackness of the eyes: The eye is constructed of ten parts of which there are 
seven layers and three are wet, and its layers are reminiscent of the peeling of 
an onion. From them the place of the vision is black (i.e. the pupil), which 


displays the prestige of the colour as it has been selected for this prestigious 
organ. Furthermore, the eyelashes were made black so as to absorb light. 


als us‏ الكبد: وَهِي الي تطبخ pla‏ وتوجهه إلى البدن بوساطة العرق 
الأجوف coll‏ من محدودبهاء ثمَّ توجه المائية إِلَى الكليتين» والرغوة الصفراوية 
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إلى المرارة والرسوب السوداوي إِلَى الطحال» وللكبد عروق تحذف Ugh sd!‏ 
à NE 47‏ 
وَيُسمى Gey coti‏ يحمل ai‏ مِنْها إلى الْأعْضَاء وَيُسمى الأجوف» والكبد 


Z 0 fe 8‏ 
ce‏ التي تُعْطِي الاعْضَاء غذاءها الي به سي وَمََ هَذَا الشّرف هي سَودَاء 

ds‏ يدل على شرف السوّاد جين اختير AG‏ الْعُضُو الكريم. 
From these things is the liver: Which metabolises food and directs it to the‏ 
body through the hollow vein which grows in a crooked manner. It directs‏ 
the liquid to the kidneys and the foam of bile to the gallbladder, and the‏ 
black deposit is directed to the spleen. The liver has a vein within which‏ 
food enters that is named as a/-bab (the door) and another vein which car-‏ 
ries food from it to the other organs that is named as a/-ajwaf (the hollow).‏ 
The liver provides the organs with the substance with which their health is‏ 
sustained and they are quenched. Bearing in mind this prestige, it is black,‏ 
and this displays the noble nature of this colour, for it was selected as the‏ 
colour for this prestigious organ.‏ 


ومن ذلك القلب: 35$ أشرف ما في البدن وسويداؤه» في وسطة كالعلقة تتنزل 


ur من‎ EUM iia 
From them is the heart: It is the most prestigious part of the body and the 
black part found within its middle— which is like a blood clot—is the simil- 
itude in importance to the brain within the head. 


Gel ]۷[‏ هبة الله بن مُحَمِّد EST‏ التَمِييي قال أنا بُو بكر 
بن مالك قال کا عبد الله بن أخمد قال usas‏ ابی قال تتا یحیی بن سعيد عن 
CS;‏ قال تتا عامر قَالَ: سيعت UAI‏ بن بشير يَمُول» سَمعت رَسُول =D‏ 
eos ale AU be‏ - يَقُول: ((إن في Aat Lod‏ إذا صلحت صلح الْجَسّد 
كُلهء وَإِذا قسدث فسد الْجَسَد كله» ألا وَهِي القلب)). EA‏ في ell‏ 
Al-Nu‘man ibn Bashir reported, “I heard the Messenger of Allah $ state,‏ 
"In the body there is a morsel of flesh: If it is sound, the entire body shall be‏ 
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sound, and if it is corrupt then the entire body shall be corrupt. This is non 
other than the heart.” This has been reported by al-Bukhari and Muslim. 


ومن aS‏ الشّغر: KG‏ إذا SIS‏ أسود كَانَ جمال الاَدَمِيّء ob‏ ابيض JN‏ جماله. 
From them is the hair: If it is dark, it denotes human beauty, and when it‏ 
becomes white, this beauty abates.‏ 


SEN بن‎ gle أنبأ مُحَمّد بن‎ D Gg مُحَمّد بن عمر بن‎ Gu ]۸[ 
MD قَالَ أنا الْحُسَيْن بن صَفْوَان قَالَ ثنا عبيد‎ aloes عَلَ بن مُحَمِّد بن‎ ul JÓ 
A Nz A 1 2 1% "nt coset كم‎ a4 uc n Ges 
É JÓ بن الحسن بن شَقيق‎ ge G JG HE AE بن مُحَمّد القرشي قَالَ‎ 
"uz ٤ or 2 ا‎ ^ac wc Pita os 
نهيك الازْدِيّ عَن عَمْرو بن اخطب قال: استسقى‎ yl بن وَاقد قال تا‎ Qe 
"(e oe eg Tsay hat ie Ait eon nest Tz 1 ae 
ناولته فَقَالَ:‎ E فرفعتها‎ Bab فاتيته بإنَاء فيه‎ - log الله عَلَيْهِ‎ Lo - al Jus, 
((اللَهُمّ جمله)).‎ 
Abû Nahik al-Azdi reported that ‘Amr ibn Akhtab stated, “The Messenger 


of Allah # sought water, so I brought for him a vessel within which was a 
hair, and I took it out and gave it to him. He said, ‘O Allah beautify it.” 


yl OG‏ نهيك: فرأيته بعد ثلاث [وَتِسْعين سنة] وَمَا في aul‏ ولحيته EAS‏ يَيِضَاء. 
Abia Nahik stated, “I came across [Amr] when he was ninety-three years‏ 
old,’ and there was no hint of whiteness upon his head or beard.”‏ 


8 4 qo 6 3 [PVP NIMES 
دَعَا لَهُ‎ [- els «le الله‎ Le -[ 4M وقد رويتا عَن أبي 836 أن رَسُول‎ [4] 
ye a Aiaia E 5 PATRES 
ابْن‎ MSS ابْن سبعين سنة‎ A في شعره وبشره)). فتوفي‎ AL ee) فقال:‎ 
ونزول المشيب.‎ SUE تبْكي على رحيل‎ Coal NN خمس عشرة سنة. وَمَا‎ 
6 Al-Hafiz Ibn Hajar said in a/-Isábab (4/78), “This was reported by al-Tirmidhi in 
al-Sunan and al-Sbamá'il, and Ibn Hibban and al-Hakim—who both graded it as 
sabib, and it was also reported by Muslim." 
7 In al-Isábab it states “ninety-four”. In al-Musnad (22932) it also states that he was 
ninety-four: .(وهو بن ربع وتسعين ليس في حیته شعرة بيضاء)‎ 
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We have reported upon the authority of Abū Qatadah that the Messenger 
of Allah & supplicated for him, ^O Allah, bless him in his hair and body."* 
He died when he was seventy? but it was as if he was fifteen years of age. The 
Arabs still weep over the departure of youth and the arrival of white hair. 


ASS عَمْرو بن‎ di 
لما رأى نور المشيب‎ ea الشَبّاب‎ uos 
ell تا ّت أنا نشتري قرب البعيد بذا‎ 
العجيب‎ op all c EI ييعدن عصر‎ Y 
الحبيب‎ iei كيف‎ bee oui كَانَ‎ 
“Amr ibn al-Walid said: 


Youth packed and left, once it saw the light of my grey hair. 
I wish I could replace that which has arrived, with what has gone 
away. 
May the age of youth never cease, for it is the age of strength and 
wonders. 
Youth was my beloved one, so how can I come closer to my beloved?” 


Y‏ تعجبي يا سلم من رجل ضحك المشيب sky‏ فبكا 
قد كَانَ حك في شبيبته فَمضى OU‏ ققل مَا ضحكا 
cea ul‏ وأيه K‏ لا أَيْن يطلب ضل بل هلكا 
Da'bal said:‏ 


8 Al-Hafiz stated in al-Isabah (4/128), “This was reported by al-Waqidi from the route 
of Yahya ibn ‘Abdullah from the route of Abi Qatadah.” 

9 It has been said that his age was seventy-two. His biography is in al-Isabah (4/158- 
159). 
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O Salma, do not be surprised from a man, who cried once grey hair 
landed on his head, 
He used to laugh when he was young, but once the youth had gone 
he rarely laughed, 
Where is youthfulness and in which direction it went, and where to 
find it, nay it is gone and never to come back. 


IPLE eet TE 
الشيب والهرم‎ aU; حق رؤيتها إلا‎ ty لسنا‎ 


Aba Tammam said: 


Blame not who cries over his lost youthfulness except if he does not 
cry blood over it, 

We never appreciate it well enough until after we grow old and age 
with grey hair, 

It is like the sun; its merit does not manifest until after darkness cov- 

ers the earth, 

Many things we take for granted, and only become fond of once they 

no longer exist. 


وَقَالَ المتنبي : 


as‏ أراني vada‏ الوح في بدني وقد أراني المشيب الوح في بدلي 
Al-Mutanabbi said:‏ 


Youth brought forth energy into my soul, while old age showed me 
such energy in others. 


J6 yal ae Feet ty.‏ أنا أحمد بن gle‏ بن ابت قَالَ أنا الحسن بن 
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أبي بكر قَالَ أنا أَبُو acl as‏ يَعْقُوبِ JÓ‏ أنشدنا أَبُو É‏ الدعبلي قَالَ 
أنشدنا عَليّ. ابن الجهم: l‏ 

لما SG‏ شيبا يلوح بمفرقي صدت صدود مفارق متجمل 

فظلت أطلب flies les‏ والشيب يغمزها بأن Y‏ تفعلي 
Aba Talib al-Da'bali said, “Ali ibn al-Jaham composed the following for us:‏ 


When she saw the grey hear invading my head, she rejected me in a 
polite manner. 
I keep asking for her love humbly, but my grey hair kept gesturing to 


say not to accept me." 


aS UD]‏ بن ab‏ قَالَ GE‏ بكر Dae Me Jé agli‏ الْحَاكِم 
H ro $c Hae‏ 
قال أنشدني نصر بن مُحَمّد الطوسي قال انشدني gl‏ بكر الصنوبري: 
Cope le gry clo‏ واستثارت من المآقي الأروسا 
ورأتني أسرح العاج بالعاج فظلت تستحسن الأبنوسا 
Zahir reported that Aba Bakr al-Sanwabri composed:‏ 


She showed me nothing but a grumpy and frowning face, which 
prompted the tears in my eyes. 
She saw me comb my ivory like hair with an ivory comb, but she still 
liked ebony like hair (i.e. youth). 


وللرضى : 
سواد DI‏ سلم للغواني وَين البيض والبيض الحروب 
ودلال cci‏ على الغواني فبادر قبل يعزلك المشيب 
Al-Radi composed:‏ 


The black hair attracts young women, but white hair entices the en- 
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mity of fair women, 
Enjoy their pampering while you are young, for they will stop once 
you are old. 


saat وله‎ 


من شَافِعِيَ وذنوبي te‏ الكبر إن البيّاض GA SU‏ يغتفر 
G s‏ مسودا ie‏ في للحب لا عين ولا أثر 
E‏ 5 0 ف 
ous‏ كل ظلام US‏ غيهبه ‏ يسر خابطه أن يطلع f‏ 
And he also composed:‏ 


Who to intercede for me with her when she finds old age is my sin, 
and grey hair is a sin which may not be forgiven. 
The whiteness of my hair was enough to remove all traces of love 
from her heart, 
Indeed, it is not always a pleasure to see brightness (i.e. white hair) 
break the darkness (i.e. black hair). 


ولمهيار: 


لما توافقنا في da Jai‏ بقدر OA‏ ساعة ثم 


View 


2 z mer 
بالهجران كل معرض‎ éra صرحت بعوارضي‎ G شيبّة‎ ON; 
وَقَالَت أمَام الهم إنذار منبض‎ ad أشيخ قلت كهل‎ eds 
يصفو أسودان لأبيض‎ oth بعد الشيب قلبي وناظري ومن‎ ie نبا‎ 
Mihyar composed: 


After we came close and stood together, I was about to leave, 
She noticed a few grey hairs hiding in my head, so her face changed 
in disapproval, 

She exclaimed, you are an old man but I said, I am just middle aged, 
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50 she said, this is a worrying sign and an alert, 
Neither my heart nor my eyes like to see you, how could a black hair 
like its opposite! 


ذكرتها gall‏ على SE BIS‏ نسيت والفراق ينسي 
وشعرا مبدلا بشعر بدل فيك بالنفار أنسي 
هَل Í á‏ الشيب أم a We‏ أن يصبح ليل الممسي 
And he also composed:‏ 


I reminded her of our pledge but she said I forgot as being away 
makes one forget. 
And your hair seems to have changed, which replaced my affability 
with aversion. 
[I replied] it is just grey hair but do you not know that dawn will 
follow night. 


Cg Q]‏ رَحمّه [i‏ وقد كَانت cdi‏ بُؤثر ميل الشفتين في b um‏ إلى 
السواد BY‏ أشهى عِندهم للتقبيل. 


The author à said: Arabs at that time would prefer the lips of women to be 
nearly black, as it would make them desire to kiss them. 


jú‏ 5 الرمة: 


لمياء في شفتيها حوة ud‏ وَفِي اللثاث وَفِي أنيابها شنب 
Dhà al-Rummah said:‏ 


A mouth with lips that are black mixed with red, and a glowing outer tooth. 
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فصل 
Section‏ 
[can Qi]‏ وَفِي ابات ote‏ كبيرة Y‏ نطيل بذكرها Gij‏ 


The author stated: Amongst plants there are many such things but [we do 
not wish] to lengthen their mention: 


الشونيز: وَهُوَ Soy atii‏ الؤداءء يحلل ci CUP‏ ويقطع البلغم» وينقي 
الصَّدْر من الرطوبات اللزجة» ويقلع الثآليل والبهق» Jes‏ الديدان ويدر الطمث» 
ويسقى بالعسل وَالْمَاء الْحَار للحصاة فى المثانة والكلية» ويجمد الحميات 
البلغمية والسوداوية» ويهرب ell‏ من دخانه. 

From them is al-Shüniz: It has been named as black seed. It resolves the cold 
wind, prevents [the build up of] phlegm, clears the chest of wet and sticky 
substances, removes warts and vitiligo, exterminates worms and regulates 
the menses, and is mixed with honey and hot water to treat bladder and 


kidney stones. It dries up feverish phlegm and melancholy (black bile) and 
removes vermin with its smoke. 


Evy)‏ أخبرتا عبد bu) Cbg‏ قَالَ ol‏ الْحُسَيْن ot‏ النقور قَالَ أنبأ عِيسَى 
بن عل الْوَزير قَالَ cedi Ul‏ قَالَ تتا كامل بن طَلْحَة قَالَ نا eS‏ بن سعد عن 
عقيل عن الي عن أبي tle‏ بن عبد EN‏ عن أبي RA‏ عن الي - do‏ 
ley eie dn‏ - قَالَ: oD)‏ في ie‏ السّودَاءِ ei‏ من كل داء إلا السام)). 
e jé‏ السام ci‏ والحبة السَّوْدَاءِ: الشونيز ape.‏ في all‏ 

Abi Salamah ibn ‘Abd al-Rahman reported upon the authority of Aba 
Hurayrah that the Prophet $ said, “There is healing within the black seed 
for all diseases except al-sam.” Al-Zuhri stated, “Al-sam refers to death, and 


black seed refers to al-shüniz.” This was reported in the two Sabihs [of al- 
Bukhari and Muslim.] 
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وَمِنْهًا: A‏ الأراك: 


From them is the fruit of argk: 


sie Xn Lo - uA مَعَ‎ IB عن أبي سَلمّة عن جَابر‎ GAH Gy Dr] 

. بالأسود مِنْهُ 6 أطيبه))‎ ley) JG بمر الظهْرّان نجني الكباث»‎ - ees 
Al-Zuhri reported on the authority of Jabir that he said, “We were with the 
Messenger of Allah $ passing through al-Zahran, and we were picking the 
kabatb (the ripe fruits of arak). He $ said, “Take the blackest ones, for they 
are the nicest.” 


JÉ‏ الْأُصْمَعِي: النضيج من SIN jab‏ هُوَ الكباث» وأسوده أشد نضجا. 
Al-Asma'i said, “The ripe fruits from the argk are called al-kabath and the‏ 
blackest of them are the most ripe."‏ 


iUos‏ الابهل: 53 ثَمَر العرعر الجبلي مختاره الأسود» ينفع من القروح العفنة» 
والسدد» وأورام الأعصاب. 
From them is the savin: This refers to the fruit of the mountain juniper‏ 


plant, of which the best ones are the black. It is beneficial for septic injuries, 
blocked fallopian tubes and for swelling of the nerves. 


ius‏ الأهليلج الأسود: Jey SG‏ السّوْدَاء ويدشف البلغم من المعدة» وينفع 

الجذام. 

From them is the black th/ilaj:" This relieves blackheads and dries the 
phlegm within the stomach and it is beneficial for leprosy. 


وَمِنْهًا: بزر قطونا: أجوده أشده سوادا يسكن الكرب والحرارة. 
Reported by Imam Ahmad in a/-Musnad (3/326). It is also found in Sabib al-‏ 10 


Bukhari and Sabib Muslim. 
11 A tree which grows in Hind, Kabul and China. 
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From them is the plantago seed: The best type is the black one, and it abates 
anxiety and high temperature. 


وَمِنّْهًا: الآببوس: يفعت حَصى المثانة وينفع الْبيَاض الْحَاِث في العين والغشاوة 
إذا سحق Ma‏ وزن دِرْهَم phe Ro‏ من السكر» وكحل به مرَارًا ولونه مستحسن. 
From them is ebony: It dissipates bladder stones and reduces the white cov-‏ 
ering which occurs in the eye and cataracts when a small quantity of it is‏ 


crushed with a small amount of sugar and applied to the eye repeatedly, and 
its colour is pleasant. 


ooQ 
فصل‎ 
Section 
m : T 
الحجر الأسود‎ GEES وَمن‎ 
From stones: The black stone [of the Ka‘bah]. 


: Á بن الحصين‎ [ah بر لايم [هبة‎ Gal Dd 

Ge Jó xi P é jú t الغطريفي‎ dé 4n é قال‎ ER] UN 

شَاذْ بن فياض jó‏ ثَنَا عمر بن eel‏ الْعَبْدي عن 8365 عن gi‏ قَالَ: d£ Jó‏ 

e) :- Rt ale Bit] uo NU‏ الأسود من ججارة الْجنّة)). 

Qatádah reported on the authority of Anas that the Messenger of Allah ف‎ 
said, “The black stone is from the stones of Paradise.” 


12 Reported by al-Fakihi in Akhbar Makkah (1/84) and al-Bazzar in Kashf al-Astar 
(2/23). Al-Haythami mentioned it in a/-Majma (3/243) and said, “It was reported by 
al-Bazzar and al-Tabarani in a/-Awsat, and there is a narrator in its /snad named “Umar 
ibn Ibrahim al-Abdi. He was adjudged to be thigah (trustworthy) by Ibn Ma'in and 
others, though he has some weakness.” 
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AUT الْحَرِْيَ قَالَ‎ ce بن‎ yall أنبأ عبد‎ JG مَنْصُور القراز‎ J Gel [re] 
AE JÉ بن خلدون‎ DEY EG GSES بكر‎ A IG المخلص‎ ath 
- dies de X Ao - فَمن لم يدرك بيعة رَسُول الله‎ id «الحجر يَمِين‎ 

قمسح الحجر فقد بَايع الله وَرَسُوله)). 
‘Ikrimah reported on the authority of Ibn ‘Abbas that he said, “The black‏ 
stone is the right hand of Allah. He who has not given the pledge of alle-‏ 


giance to the Messenger of Allah $ [directly], if he has touched this stone 
then he has given this pledge to Allah and His Messenger." 


AAA ابن‎ SF أحمد بن الْحُسَيْن عبد‎ JI بن عبيد‎ ge Goi D] 
أخمد بن‎ Di بن عمر السكري‎ ge UD ai عبد الصّمد بن‎ i 


pe‏ الصوفى Jó‏ تا عبد o‏ بن e gle‏ قال É‏ عبد e‏ بن 
OG ob‏ عبد الله بن OL‏ بن BE‏ عن سعيد بن Ae IG uum‏ 
ul‏ عباس يَقُول: قَالَ رَسُول الله - صَلَّى s) :- clas ade d‏ هَدًا الحج 
akal e‏ لَهُ عينان يبصر بهما ولسان ينطق به يشهد على من استلمه بحق)). 
Sa‘id ibn Jubayr reported upon the authority of Ibn ‘Abbas, “The Messen-‏ 
ger of Allah said, “This stone will resurrect during the Day of Judgement,‏ 


upon it will be two eyes with which it will see, and a tongue with which it 
will utter and testify in favour of those who touched it with sincerity.” 


13 This was reported by al-Tabarani in al-Mu jam and Ibn Abi al-Fawaris in Tasi‘al- 
Talkhisat. It is da f (weak). [T] Ibn al-Jawzi said in al- lal al-Mutanahiyyah (575/2), 
“This hadith is not sapih.” 

14 Reported by Imam Ahmad in al-Musnad (1/291, 307 and 371), al-Azraqi in 
Akhbar Makkah (1/324) in a mawgif form, Ibn Hibban in his Sabih (6/10), and al- 
Hakim in al-Mustadrak (1/457), who said, “This hadith is sabib and they (al-Bukhari 
and Muslim) did not report it.” 
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het JÉ‏ [رَحمَّه اللَه: قلت:] mendis‏ الَّذِي يُسمى المغناطيس حجر أسود 
وَفِيه الخصيصة العجيبة وَهُوَ اجتذاب الْحَدِيد d‏ من غير مس . 
The author & said: The stone named maghnatis (magnet) is a black stone‏ 


which has a unique and marvellous characteristic in that it pulls iron to- 
wards it without touching it. 


lp ينقدح‎ uli فَيظهر سر بَاطِنه. وَالْحِجَارة‎ CRI الَّذِي يحك عَلَيْهِ‎ poly 
ومن الْججَارة الى قد عَم تفعهًا ججّارة الكحل‎ cid على لون‎ T الثار‎ 
شَدِيدَة السوّاد.‎ Sle الْمُسَمّى: بالإثمد, وَهِي‎ 

And the stone which—through rubbing against it— reveals the inner secret 
of gold, and the stones which kindle fire are mainly of the Abyssinian col- 


our. From the stones of which their benefits are widespread are the kohl 
stones named al-ithmid, and they are extremely black in colour. 


G Jó fs ابن الحصين قال أنبأ ان الْمَذْعَب قال أنا أخمد بن‎ Gel Dv] 
عَن عبد‎ oh تا‎ JÓ يعلى بن عبيد‎ IE أبي‎ ts بن أحمد قَالَ‎ al عبد‎ 


a‏ بن OG‏ عن سعيد بن ue‏ عن ابن عباس قَالَ: قال رَسُول Joe - dn‏ الله 
cios ale‏ - ((خير أكحالكم الإثمد؛ يجلو pall‏ وينبت (CAE‏ 
Sa'id ibn Jubayr reported on authority of Ibn “Abbas that the Messenger of‏ 
Allah said, “The best of your kohl is al-ithmid; it brightens the sight and‏ 
strengthens the growth of eye lashes."'*‏ 
[قَالَ et‏ رَحمَه s LÓ‏ تتبعنا tt uds ge‏ طّال LN‏ نذكر 
المسك VA ob‏ - صَلَّى الله cis le‏ - قَالَ في المسك: 3 أطيب 
الطّيب)). 5 نذكر الْعود [العنبر] وغير Ub‏ لكين SEY‏ 45 على ما ترك. 
The author # stated: If we were to continue listing such things, the matter‏ 


15 Reported by Ibn Hibban in a/-Sabih (8/624). 
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would be prolonged, and we would have mentioned musk, for the Prophet 
® said, “It is the best of scents.” And we would have mentioned al- zd 
and others, but what we have mentioned so far serves as an indication to give 
notice to that which has not been listed. 


16 Reported by al-Hakim in al-Mustadrak on the authority of Abi Saîd al-Khudri 
(361/1). 
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Chapter Seven‏ 
في بيان أنه لا فضل لأبيض على أسود باللون وَإِنّمَا الفضل بالتقوى 


In proclamation that the white person has no superiority over the 
black, and that superiority lies in piety 


AG ين .عبد الجقار قال‎ ISNI بن المبارك‎ Gd we Gal tal 
مُحَمّد بن يُوسْف العلاف قَالَ‎ TASTE JG العشاري‎ gle بن‎ ated طالب‎ 
fe 5 ye iv ie 3 "I 0 01 " 
تتا أبُو بكر القرشي قال نا مُحَمّد بن الربيع الأسدي‎ IG لتا الْحْسَيْن بن صَفْوَان‎ 
EME عن محمد بن‎ d بن زيد المي عن‎ ee عبد‎ BO 
5 0 f$ 24. aft á, 3 Gove Ane 
BN ((من سره أن يكون‎ :- peg ale dn صَلَّى‎ - dn قَالَ: قَالَ رَسُول‎ 
[عر وَجل])).‎ Ul فليتق‎ 

Muhammad ibn Ka'b reported upon the authority of Ibn "Abbas that the 


Messenger of Allah $ said, “He who would be happy by being the most 
honourable of people should have taqwa (God-consciousness) of Allah $.” 


Q6 [14]‏ القرشي» وحَدثني مُحَمّد بن أبي معشر عَن سعيد SARA‏ عَن أبي 
i aar. clausi fe ay f iz: o8 EC wae‏ 
soe‏ قال: جَاءَ رجل إلى النبي - Loe‏ الله e ale‏ - فقال: 6 رَسُول «i‏ 
oM‏ ةم nal,‏ 

من e ST‏ الناس؟ قال: ((اتقاهم لله عر وَجل)). 

17 It isa part of the longer hadith reported by al-Hakim in al-Mustadrak, al-Tabarani 
in al-Mu jam and al-‘Ugayli in his book. It is considered to be defective due to the 
narrator Hisham ibn Ziyad. Al-Dhahabi said, “Hisham ibn Ziyad was said to be da if 


by al-Bukhari, al-Nasá'i, Ahmad ibn Hanbal and Ibn Ma'in." He agreed with them and 
said, “The weakness of his narrations is clear.” 
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Sa'id al-Maqburi reported on the authority of Aba Hurayrah, “A man came 
to the Prophet # and said, ‘O Messenger of Allah, who is the most honour- 
able amongst men?’ He replied, "The one with the most taquá of Allah &.'" 


Ge (v. ]‏ ابن الحصين قَالَ أنا ان Jé Cad‏ أنا ast‏ ابن ae‏ قَالَ: 
É‏ عبد abl‏ بن أحمد قَالَ: tas‏ أبي i D‏ الْمُغيرة قَالَ: حي 

ts‏ راشد بن سعد عَن عَاصِم بن حميد عن ماذ بن جبل أن ul‏ - صَلّى 

4n يوصيه» ومعاذ رَاكبء وَرَسُول‎ Axa خرج‎ xs Jd a) لما‎ - ees 
عَسى‎ SÉ معاذ‎ Wy) فرغ قَالَ:‎ EB cet يمشي تحت‎ - dos ade din o - 
KAR وقبري)). فبكى‎ II ولعلك أن تمر بمسجدي‎ NI تلقانی بعد عَامى‎ Y أن‎ 
psg ثم المت فأقبل‎ »- des eie صَلّى الله‎ - rus جزعا لفراقه‎ 
ABS Lem NIT أولى الاس ; بی المتقون» من‎ oD) dus zi 

‘Asim ibn Humayd reported on the authority of Mu‘adh ibn Jabal, “When 
the Prophet $ sent him to Yemen [as an emissary], the Prophet accompa- 
nied him [for a short distance] to advise him—while Mu'adh rode and the 
Messenger of Allah # walked next to his ride. When he finished, he stated, 
‘O Mu'adh, it may be that you will not meet me after this year. And it may 
be that when you pass by my masjid [you will find] my grave.” Mu'adh wept 
due to the grief he felt at the fact that he would be separated from the Mes- 
senger of Allah .ل‎ Then he $ turned and faced towards al-Madinah and 


said, “The most worthy people to me are the pious, regardless whom they are 
or where they are from." 


m A و‎ ys t 0 “ug 
إلى تقوی» وَصَّاحب التقوّى‎ ce الاشرّاف: شرفك‎ asd بعض العلمّاء‎ Qi; 
شرف.‎ J ces Y 
One of the ulama (scholars) said to a noble, “Your nobility is in need of 
piety, but the one with piety is not in need of nobility." 


18 Sabib Ibn Hibban (2/20). 
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s عليه‎ d Jo - ui عن‎ A من حَدِيث أبي‎ giri وَفِي‎ Ind 

- أنه 236 ((للعبد المصلح Spach‏ أَجْرَانِ)). 
It is reported in the two sabibs on the authority of Aba Hurayrah that the‏ 
Prophet $ said, “There are two rewards for the righteous slave."‏ 


sie صَلَى الله‎ - A أبي مُوسَى عَن‎ ees من‎ e ail وَفِي‎ Dd] 
e sil سَيِّده‎ Ji "T ربه‎ Babe يحسن‎ e 3422) mH أنه‎ 5 AES 
CO من الْحق والنصيحة وَالطّاعَة لَهُ‎ 

There is another hadith reported only by al-Bukhari on the authority of 
Aba Masa that the Prophet # said, “The reward is doubled for the slave 


who performs his ?badah (worship) to Allah well and also carries out his 
duties to his master well by being dutiful, sincere and obedient.” 
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Chapter Eight‏ 


quz fq eyes A oyi 
فِي ذكر من هاجر من الصحَابة إلى أرض الحبّشة وعددهم‎ 
In mention of those from amongst the Companions who emigrated 
to Abyssinia and their number 


ó as at, ie Lj ya f$ 1 4. " 5 " 5 24 

كَانَ السَّبَب في Bee‏ من هَاجر إلى الحَبَشة أن uo‏ الله - صَلى الله de‏ وَسَلَمَ 
- لما أظهر cas et‏ الْمُشْرَكُونَ agat‏ وبالغوا في أَذَاهُ وأذى BEAN‏ 
us d auc‏ بعَمّه أبي طالب قأمر get‏ بالْخرُوج إِلَى أرض xit‏ وَقَالَ 
ied‏ ((إن Gp‏ ملكا Y‏ يظلم lil‏ ببلاده فتحرزوا عِنده حَتَّى يأتيكم abl‏ بفرج 

I 
"The reason for the emigration of the emigrants to Abyssinia is that when the 
Messenger of Allah $ displayed Islam openly, the Polytheists became hos- 
tile to him and strove to cause harm to him and his Companions. However, 
Allah & protected him through the means of his uncle Abi Talib. [Then in 
light of this hostility] he ordered his Companions to set forth to the land 
of Abyssinia, and he stated to them, "There is a king therein who does not 
oppress the people within his land, so stay with him until Allah provides 
you with relief.” 


وَهَاجَر جمَاعَة» واستخفى جمَاعة» E‏ بلغ أهل aid‏ أن الْمُشْركين قد لانوا 
لرشول d‏ - صَلَى اله es - ploy de‏ إلى eia Ks‏ أنهم قد عادوا لَه 
باش tes‏ إلى ci‏ ولم يذخل أحد Ke La]‏ ان Sj sica‏ دخل 
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بجوار» وخرج مَعَهم عدد nS‏ من المُسلمين. 
[Of the Companions,] one group emigrated and one group went into hid-‏ 
ing. Then the news reached those in Abyssinia that the Polytheists had sof-‏ 
and so they returned to Makkah.‏ ف tened towards the Messenger of Allah‏ 
However, when it came to their attention that they had resumed persecut-‏ 
ing him they returned to Abyssinia and not one from amongst them entered‏ 
Makkah except Ibn Mas'üd who entered with protection. A large number‏ 
from the Muslims went with them.‏ 


om ets ejas‏ من TRAN‏ الْحَبَشّة على حُرُوف المعجم: 


الأسود بن c‏ أسمّاء بنت عُمَيْسء بركة بنت Shey‏ تَمِيم بن PE ete‏ 
بن AE cote‏ بن أبي EP I‏ بن colt‏ جهم ابْن قيس» الْحَارِثْ 
بن حَاطب» الْحَارِث بن WE‏ الْحَارثْ بن عبد قيس. حاطب بن cyl‏ 
حاطب بن عَمْروء cell‏ بن IE ey‏ بت عبد الأسود الْحَارث بن 
WE ee dne uui‏ بن e (OUR,‏ بن سعيد» WE‏ بن حرام 
RE‏ جهم» LEE‏ بن حذافة» ربيعة بن هِلال» رقية بنت رَسُول á- DW‏ 
الله ds »- cios ole‏ بت أبي عَؤف» ريطة بنت الْحَارث» الزبير بن العوام» 
Cate‏ بن الْحَارث» الاب بن ofl QE‏ مَظْعُون» سعد بن DE‏ سعيد بن 
ROSES‏ سعيد بن عبد قيس» سعيد بن عَمْرو» alat‏ بن معمر» OREN‏ بن 
cy te‏ سَلمّة بن cle‏ سليط بن عَمْروه سويط [بن سعد] » سَؤْدَة زوج رَسُول 
i - RU‏ الله ess ale‏ » سهلة بنت el (SE‏ بن عبد الله شماس 
aiu‏ طليب بن UA‏ طليب bo‏ عَامر بن ربيعة» عَامر بن أبي 
ean‏ عامر» أَبُو ii‏ بن clad‏ عبد a‏ بن جحش» عبد d‏ إن cibi‏ 
عبد al‏ بن سُفْيَانء عبد al‏ بن cg‏ عبد alll‏ بن OG‏ عبد الله ofl‏ عبد 
See Sirat Ibn Hisham (1/321 onwards) and Tabagat Ibn Sa'd (1/161-162).‏ 19 
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الأسدء عبد الله sh‏ كوشى» alll ne‏ بن dae‏ عبد DN‏ بن cA‏ عبد الله 
بن coii‏ عبد ED‏ بن BE‏ عتبّة بن عَزؤان» dee‏ بن مَسْعُود DUE‏ 

بن GE olde‏ بن مَطقون» OEE‏ بن OE tay‏ بن عبد غنم» عدي بن 
ae Ls‏ بن أبانة» عمار بن يّاسرء عمرّان بن Oh‏ عفرو بن afb id‏ 
بن جهم» عَمْرو بن الْخَارث» عَمْرو بن سعيد عَمْرو بن عُْمَان» عَمْرو بن أبي 
سرح» Bb‏ بن Oh‏ عميرة بنت GRE‏ عَيّاش بن أبي ربيعة» ME‏ بن JS‏ 
بن أبي OIE‏ قَاطِمَة Cy‏ صَفْوَانء فَاطِمّة بنت Linie‏ فَاطِمّة بنت «ie‏ 
فراس بن اللضر» فكيهة بنت ستان» GI‏ بن مَظعُون» قيس بن حذافة» قيس بن 
عبد الله» ليلى بنت أبي a‏ مالك بن رَمعة» ARRA‏ بن حَاطب» محمية بن 
oh‏ مُصعب بن Gb‏ المطلب بن LATE‏ معبد بن الْخَارث» معب بن SE‏ 


معمر بن عبد call‏ معيقيب» NLS‏ نبيه بن colle‏ هاشم بن أبى BIE‏ 


dh J5 زوج‎ o همينة»‎ cae بن‎ p بن العاصِي»‎ pn old هبار بن‎ 
بن ابي رهم‎ EDT OPE o pag ale الله‎ Jo - 
See بت‎ ald أم‎ eid قيس بن‎ gl فكيهة»‎ gl 


Below are the names of the Companions who emigrated to Abyssinia, ac- 
cording to the order of the letters of al-mu Jam (the dictionary): Al-Aswad 
ibn Nawfal, Asma’ bint ‘Umays, Barkah bint Yasar, Tamim ibn al-Harith, 
Jabir ibn Sufyan, Jafar ibn Abi Talib, Junadah ibn Sufyan, Jaham ibn 
Qays, Al-Harith ibn Hatib, al-Harith ibn Khalid, al-Harith ibn ‘Abd Qays, 
Hatib ibn ‘Amr, al-Hajjaj ibn al-Harith, Khuzaymah bint ‘Abd al-Aswad, 
al-Harith ibn ‘Amr, Hasanah Umm Shurahbil, Khalid ibn Sufyan, Khalid 
ibn Sa'id, Khalid ibn Hizam, Khuzaymah ibn Jaham, Khunays ibn Huza- 
fah, Rabi'ah ibn Hilal, Ruqayyah— daughter of the Messenger of Allah $, 
Ramlah bint Abi ‘Awf, Raytah bint al-Harith, al-Zubayr ibn al-“Awwam, 
al-Sa'ib ibn al-Harith, al-Sa'ib ibn ‘“Uthman ibn Maz‘tn, Sa'd ibn Khawlah, 
Sa'id ibn Harith, Saîd ibn “Abd Qays, Sa‘id ibn “Amr, Sufyan ibn Ma'mar, 
al-Sakran ibn ‘Amr, Salamah ibn Hisham, Sulayt ibn ‘Amr, Suwayt ibn Sa'd, 


55 


Tanwiru 'l-Ghabashi fi Fadli 's-Südani wa 'l-Habashi 


Sawda’—wife of the Messenger of Allah &, Sahlah bint Suhayl, Shurahbil 
ibn ‘Abdullah, Shamas ibn ‘Uthman, Tulayb ibn Azhar, Tulayb ibn ‘Amir, 
‘Amir ibn Rabi'ah, ‘Amir ibn Abi Waqqãş, ‘Amir: Abū ‘Ubaydah ibn al-Jar- 
rah, ‘Abdullah ibn Jahsh, ‘Abdullah ibn al-Harith, ‘Abdullah ibn Sufyan, 
‘Abdullah ibn Shihab, ‘Abdullah ibn ‘Abd al-Asad, ‘Abdullah Abū Massa, 
“Abdullah ibn Makhzamah, ‘Abdullah ibn Mas'üd, ‘Abdullah ibn Maz'ün, 
‘Abd al-Rahman ibn ‘Awf, ‘Utbah ibn Ghazwan, ‘Utbah ibn Mas‘td, 
“Uthman ibn ‘Affan, 'Uthmàn ibn Maz'ün, ‘Uthman ibn Rabia, "Uthmàn 
ibn ‘Abd Ghanam, ‘Adi ibn Nadlah, ‘Urwa ibn Abanah, ‘Ammar ibn Yasir, 
‘Imran ibn Rib, ‘Amr ibn Ummayah, ‘Amr ibn Jahm, ‘Amr ibn al-Harith, 
‘Amr ibn 520, ‘Amr ibn “Uthman, ‘Amr ibn Abi Sarh, ‘Umayr ibn Ri'àb, 
"Umayrah bint al-Sa‘di, ‘Ayyash ibn Abi Rabi‘ah, ‘Iyad ibn Zuhayr ibn Abi 
Shaddad, Fatimah bint Safwan, Fatimah bint ‘Alqamah, Fatimah bint 
al-Muhallal, Firas ibn al-Nadr, Fukayhah ibn Sinan, Qudamah ibn Maz ün, 
Qays ibn Hudhafah, Qays ibn ‘Abdullah, Layla bint Abi Hathmah, Ma- 
lik ibn Zamah, Muhammad ibn Hatib, Mahmiyah ibn Jaz’, Mus‘ab ibn 
‘Umayr, Al-Muttalib ibn Azhar, Ma‘bad ibn al-Harith, Mu'attib ibn 'Awf, 
Ma'mar ibn ‘Abdullah, Mu'ayqib, al-Miqdad, Nabih ibn 'Uthmàn, Hashim 
ibn Abi Hudhayfah, Hubar ibn Sufyan, Hisham ibn al-Àsi, Hisham ibn 
‘Utbah, Humaynah, Hind—the wife of the Messenger of Allah $, Yazid 
ibn Zam‘ah, al-Rüm ibn ‘Umayr, Abū Sabrah ibn Abi Ruhm, Abū Fukay- 
hah, Aba Qays ibn al- Harith and Umm Kulthüm bint Suhayl. 


ooo 
ذكر من ولد بالحبشة للمسدمين‎ 


In mention of the Muslims who were born in Abyssinia 


عبد al‏ عون وَمُحَمّد ine oS‏ بن أبي ID‏ سعيد وَأمة WE V‏ بن سعيد» 
عبد alll‏ بن المطلبء مُحَمّد بن أبي EAE‏ مُحَمّد بن v BE‏ بت 
أبي ale‏ مُوسَى ahs‏ وَرَيْنَب Sled NG‏ بن ME‏ 

‘Abd Allah, ‘Awn, and Muhammad—the sons of Ja‘far ibn Abi Talib, Sa'id 
and Ummah—the offspring of Khalid ibn Saîd, ‘Abdullah ibn al- Muttalib; 
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Muhammad ibn Abi Hudhayfah; Muhammad ibn Hatib, Zaynab bint Abi 
Salamah; Masa, A'ishah and Zaynab, the children of al-Harith ibn Khalid. 
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اباب التاسع 
Chapter Nine‏ 
في | MNT EU‏ التجاشي ليسلم oe bin‏ رَسُول d‏ - صَلَّى 
The request of the Quraysh to Rud to hand over the Compan-‏ 
ions of the Prophet 4) to them‏ 


Dv)‏ أخبرتا ابن الحصين قَالَ AU‏ عَليَ الحسن بن gle‏ بن JG SN‏ أنا 
ast ss ul‏ ب xe‏ قال 8 Wane‏ بن Q6 zi‏ ا أبي قَالَ نا يعمُوب IG‏ 
IG‏ عن ابن إِسْحَاق قَالَ حدثني tat‏ ابن مُسلم بن ME‏ عَن أبي بكر بن 
uu ae‏ الْحَارِث عَن أم سَلمَة زوج cas de dU o - rd‏ - الت : 
لما iind Us‏ جاورنا بها خير جار النّجَاشِيَ؛ أمننا على cys‏ وعبدنا Dl‏ [عر 
es‏ لا s ca‏ نشمع anh‏ بلغ ذلك فا ed‏ أن yes‏ 
gtd J‏ منا gas‏ جلدين o‏ يهدى إِلَى التّجَاشِيَ a VA‏ يستطرف 
من a £E‏ وَكَانَ من أعجب ما eal ivan) o‏ فجمغوا J Í‏ أدما 12 
Ke e‏ من بطارقته بطريقا ِل أهدوا ae ale‏ بعنوا بذلك عبد الله بن 
EDS‏ نرو بن العاصي» وأمروهما [أمرهم] Us‏ لهما: ادفعا إلى i‏ 
بطريق هديته قبل أن تكلمُوا uite‏ فيهم, ثمَّ قدمُوا إِلَى النّجَاشِيَ ola‏ ثم 


la‏ أن ees‏ يسلمهم ex‏ قبل أن يكلمهم. 


Abi Bakr ibn ‘Abd al-Rahman ibn al-Harith reported upon the authority 
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of Umm Salamah—the wife of the Prophet &&— that she said, “When we 
arrived in Abyssinia we were received by the best of hosts, al-Najashi. We 
were safe in our religion, we worshipped Allah and were not harmed, nor 
did we hear anything offensive said to us. When information regarding this 
reached the Quraysh, they resolved to send two firm envoys regarding us to 
al-Najashi, and to gift him with some choice items of Makkah. From the 
nicest items they brought was tanned leather, and so they gathered a large 
amount for him, and they did not leave one from his generals except that 
a gift was set for him. This was then despatched with ‘Abdullah ibn Abi 
Rabr'ah al-Makhzümi and ‘Amr ibn al-‘As with the following instructions, 
“Provide each general with his gift before you talk to al-Najashi regarding 
them. Then present al-Najashi’s gift to him, following this, ask him to hand 
them over to you before he can speak to them.” 


cc‏ فخرجنا فقدمنا على HA!‏ وَنحن عِنده بخير دار» وعند خير جوار» 
E 25 Bg Avis M Y sod‏ 

فلم يبق من بطارقته بطريق إلا دفعا «Ji‏ هديته قبل أن يكلما ect‏ ثم YO‏ 
لكل بطريق مِنْهُم : d‏ قد صبا إِلَى بلد املك منا غلْمَان سُمَهَاء فارقوا دين (en‏ 
Wis ee ot je DAS T j 25 (x2 82 P " 97‏ 

ولم يدخلوا في دینکم» وَجَاءُوا بدين مدع لا نعرفه تحن ولا أنثم» وقد ae‏ إلى 
z of 01‏ 6 2 0 0 رف $ 

الملك فيهم أشرّاف gags‏ ليردهم إليّهم» فإذا كلمنا الملك فيهم فاشيروا dé‏ ان 

fc و‎ i RAE je vei 

(ele عابوا‎ Ley els أعلّى بهم عيناء‎ ean يكلمهم» فإن‎ Y DI يسلمهم‎ 
She continued, “So we were with al-Najashi, enjoying our stay and the hos- 
pitality we were being shown. There was not a general from the generals ex- 
cept that they presented him his gift before they went to speak to al-Najashi. 
Then they confided to each of the generals, ‘Indeed, there have defected 
to the king’s land some ignorant young people from our tribe who have 
renounced the religion of their forefathers and have not embraced your reli- 
gion, but have brought forth a new religion that neither of us recognise. The 
noblemen of their tribe have sent us to the king seeking their extradition, 


so when we speak with the king about this, counsel him to deliver them to 
us without talking with them, for their own people are more cognisant of 
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them and better acquainted with their beliefs and wrongdoing.’ They (the 
generals) agreed with this. 


ثم LG‏ قربا هداياهم إِلَى ete‏ فقبلها مِنْهُم ثم كلماه VS‏ لَهُ: G‏ الملك» 
dj‏ قد حبا بلدك منا عَلْمَان eli‏ فارقوا دين cea‏ ولم يدخلُوا في دينك» 
yes‏ بدين Y st‏ نعرفه تحن Ys‏ أنت» وقد a] Gn‏ فيهم eb DUE‏ 
من آبائهم وأعمامهم وعشائرهم لتردهم cel‏ فهم uel‏ بهم عيناء وأعلم Ley‏ 


Ad وعاتبوهم‎ ee عابوا‎ 


Then they presented their gifts to al-Najashi, and they were accepted by 
him. Then they stated to him, ‘O king, indeed there have defected to your 
land some ignorant young people from our tribe, who have renounced the 
religion of their forefathers and have not embraced your religion, but have 
come up with a new religion that neither of us recognise. The noblemen of 
their tribe including their parents, uncles, and clansmen have sent us to you 
seeking their extradition, for their own people are more cognisant of them 
and better acquainted with their beliefs and wrongdoing.” 


0 ed e 3 F TP 2 tee 
ربيعّة وَعَمْرو بن العَاصِي من أن‎ ol بن‎ D إلى عبد‎ uas ett يكن‎ ply قالّت:‎ 
BLUNT Wo E Rx 2 A 
بطارقته حوله: صدقوا ايها الملك» قومهم اعلى‎ JUS يسمع النَجَاشِيَ كلامهم»‎ 
وقومهم.‎ pho فليردا هما إِلَى‎ Gad عابوا عَلَيْهِ فأسلمهم‎ Ley بهم» وَأعلم‎ 
She continued, “Nothing could have been more disliked to ‘Abdullah ibn 
Abi Rabi‘ and ‘Amr ibn al-As than al-Najashi giving his ear to them (i.e. the 
Companions). The generals around him stated, ‘This is the truth O king. 
Their people are most cognisant regarding them and better acquainted with 


their faults. So hand them over to these two and permit them to return them 
to their country and their people.” 


sed‏ فعضب النجاشي ثم قَالَ: ab Y‏ إذا Y‏ أسلمهم Led‏ 5 أكاد قوما 
جاوروني ونزلوا بلادي» واختاروني على من سواي Ze‏ ادعوهم» واسالهم ما قول 
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yids‏ ف في مره ob‏ كَانُوا S hz us‏ سلمتهم dg‏ ورددتهم إلى قَومهمْ» وَإن 
VS‏ على غير ذلك منعتهم Carly tea‏ جوارهم UG‏ جاوروني. 


She said, “Al-Najashi became angry and then said, ‘I will not turn them over 
to these two men and will not dishonor a group of people who are my guests 
and who have chosen my protection over all others, until I call them and ask 
them about whatever these two men accuse them of. If they are like what 
these two men have stated, then I will hand them over to them, and permit 
their return to their people. But if they are not so, then I shall offer them my 
protection and hospitality as long as they wish to remain with me.” 


قَالت: e‏ أرسل i‏ أُصْحَاب Lo - d Ju‏ الله ces ele‏ - فَدَعَاهُْ Vb‏ 
BE deti 2 £ Says zo da FFER:‏ 
ان امهم روه ا وو نم ET EG‏ 
َانُوا: G als Jy‏ علمناه وَمَا yl‏ رَسُوا Jf - cis aie n o - NUN‏ في 
لِك be‏ هو új que‏ جَاءُوهُ وقد دَعَا gie‏ أساقفته فنشروا مصاحفتهم حوله 
ga‏ )ع مق dos A cw‏ 0 
ego‏ فقال: u‏ هذا الدين الذي فارقتم فيه قومكم وَلم تدخلوا في ديني ولا في 
دين أحد من ads‏ الأمم؟ 

She said, “Then he sent for the Companions of the Messenger of Allah $. 
When his messenger arrived to them, they gathered and consulted each oth- 
er, ‘What will you say to this man when you stand before him?’ They said, 
“By Allah, we shall say what we know of the truth and of the command- 
ments of our Prophet $, no matter what.’ When they arrived at the court 
of al-Najashi, they found that he had called his bishops who were seated 
around him with their scriptures open to ask the Muslims about their be- 
liefs. He said, ‘What is this religion with which you have renounced the reli- 


gion of your people, and have turned away from my religion and the religion 
of other nations?” 


vg & الملك»‎ gl : Qus طالب‎ "EE 5&5 قَالت:‎ 
qii ونأتي القواجش» ونقطع‎ Bell 55 GON نغبد‎ Bae أهل‎ 
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ونسيء الجوار» فيأكل الْقَوي منا الضَّعِيفء BG‏ على ذلك ER‏ بعث dM‏ عر 
وجل G‏ رَسُولا منا نَعْف نسبه وَصدقه وأمانته وَشرف عفافه فَدَعَانَا J‏ الله عز 
je‏ لنوحده ونعبده» ونخلع مَا کنا as‏ تحن وآباؤنا من دونه من Good‏ 
والأوثان» وأمرنا بصدق الحَدِيثء وَأَدَاء en they as‏ وَحسن الْجوّار 
n 52 E 5 A. E :‏ 

[وكف 591[ والكف عَن المَحَارم والدماء» ونهانا عن القوّاجش» وقول الزور» 
ss‏ مال cuui‏ وقذف المحصنة» وأمرنا أن نغبد Ó‏ لا نشرك به lth‏ وأمرنا 
LAL‏ وَالرَكاة pally‏ 

She said, “The one who served as the spokesperson was Jafar ibn Abi Talib, 
he said, ‘O king, we were a group of people living in ignorance and im- 
morality; we used to worship idols, eat the flesh of dead animals, engage 
in debauchery, sever the ties of kinship, break the rights of neighbors, and 
the strong amongst us would take the rights of the weak. We remained in 
this manner until Allah & sent to us a messenger [from amongst us,] whose 
lineage, truthfulness, honesty, and chastity were already well-known to us. 
He invited us to Allah &—to single him out and worship Him—and to 
renounce the stones and idols which we and our forefathers worshipped be- 
sides Him. He commanded us to speak the truth, keep our promises, keep 
good ties with relatives, show kindness to neighbors and avoid harming 
them, to avoid all forbidden acts and bloodshed. He prohibited and warned 
us against performing debauchery, false testimony, taking the property of 
the orphan, and against falsely accusing chaste women. He ordered us to 


worship Allah alone and not to associate anything with Him, to establish 
the prayer, to give zakat and to fast.” 


ÉI فعبدنا‎ y واتبعناه على ما جَاءَ‎ y أمُور الِْسْلَام فصدقنا وآمنا‎ ale فعدد‎ sel 
علينا‎ laó أحل لناء‎ G حرم عليناء وأحللنا‎ G وحرمنا‎ EE وحده قَلم نشرك به‎ 
(je الله عر‎ isto من‎ GNI فعذبونا وفتنونا عَن دينتاء ليردونا إلى عبادة‎ Lng 
وظلمونا وشقوا علينا وحالوا‎ Uy gs ÚB est نستحل من‎ É أن نسحل ما‎ 
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GS‏ ؤتين do‏ خرجتا Aj‏ بلدك فاخترناك على من سواك» ورغبنا في جوارك» 
ورجونا أن Y‏ نظلم عندك GÍ‏ الملك. 
She said, “So he enumerated for him the key principles of Islam. [He then‏ 
said,] ‘So we affirmed [his message,] believed in him and followed him in‏ 
that which he brought forth, and we worshipped Allah alone without as-‏ 
sociating anything with Him. We prohibited ourselves from that which he‏ 
made prohibited and we viewed lawful to us. that which he made so. Our‏ 
people thus persecuted us and abused us in order to turn us from our reli-‏ 
gion, and return to the worship of idols instead of the worship of Allah &‏ 
and for us to make lawful that which we previously deemed as such from‏ 
the immoral matters. So, when they subdued and oppressed us, made mis-‏ 
erable our lives, and prevented us from practicing our religion, we sought‏ 
refuge in your land, choosing you over others, desiring your protection and‏ 
hoping to live in justice and peace under your rule, O king.”‏ 


قَالّت: esl [3] Jub‏ هَل مَعَك مما جَاءَ به عن الله عز وجل من شَيْء؟ 
xe [3] JUS‏ نعم d US‏ التَجَاشِيَ: فاقرأه عَليّ: 
She said, “Al-Najashi said to him, ‘Do you have with you anything which‏ 


was revealed from Allah &? Ja'far replied to him, ‘Yes.’ So, al-Najashi said, 
"Then recite it for me.” 


اخضلت لحيته؛ وبكت أساقفته ER‏ اخضلت مصاحفهم جين سمعُوا ما تلي 
willy a EUN EC‏ جَاءَ به عِيسَى ليخرج من مشكاة 
dir Ulli cadet‏ لا أسلمهم OE‏ أبدا 5 أكاد. 

She said, “So he recited for him a passage from the opening of (Kaf-Ha-Ya- 
"Ayn-Sàd) (Sürah Maryam)." She continued, “By Allah, al-Najashi wept 
until his tears moistened his beard, and his bishops wept until their tears 


moistened their scriptures when they heard his recital. Then al-Najashi stat- 
ed, ‘Verily, this and that which came from Masi are from the same mishkat 
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(niche). You two must leave, for—by Allah—I will not hand them over to 
you and would never do so.” 


قالّت أم سَلمّة: US‏ خرجتا من عِنْده JU‏ عَمْرو بن العَاصِي: ak a aly‏ 
أعيبهم te ole‏ أستأصل به غضراءهم» Dae DMB‏ بن أبي ربيعة - وَكَانَ 
أتقى ode)‏ - فیتا: V‏ تفعل» ed o‏ أرحاماء oly‏ كَانُوا قد خالفونا. قَالَ: ably‏ 
f 43‏ عه vj Ln * 7 [QS‏ 000 

لاخبرنه انهم يَرْعَمُونَ أن عِيسَى ابْن مَرْيَم [pU ae)‏ عبد. 

Umm Salamah said, “When we left them, ‘Amr ibn al-‘As said, “By Allah, to- 
morrow I will tell him a defect of theirs which will remove their prosperity.’ 
‘Abdullah ibn Abi Rabi'ah—who was the more pious of them—said to him 
regarding us, ‘Do not do so, for they are bonded to us through the womb 


despite their differing with us.’ He replied, ‘By Allah, I will inform him that 
they view that ‘Isa ibn Maryam is a slave.” 


A في عِيسى بن‎ od الملك» أنهم‎ Qh JG cadi ade قَالت: ثم غَدا‎ 
PII NE EAE 


She said, “The next morning he went and said, ‘O king, these people state a 


grave thing about ‘Isa ibn Maryam. Send for them and ask them in regards 
to what they state.” 


eed! 56:6‏ يسالهم AE‏ قَالّت: وَلم ينزل G‏ مغلهاء ee‏ الْقَوْم JUS‏ 
بَعضهم لبتعض: مَاذَا تقولونَ في عِيسَى إذا سالكم fue‏ قالوا: نقول وَالله فيه G‏ 
al JU‏ عر وجل وَمَا جَاءَ به WT LS‏ في MS‏ ما هُوَ AF‏ 

She said, “So he sent for them and enquired in regards to ‘Isa.” She contin- 
ued, “We had not experienced such a thing before, and so the party consult- 
ed, asking one another, ‘What shall you say if you are asked regarding ‘Isa?’ 


And they said, ‘By Allah we shall say that which Allah & said and which our 
Prophet stated, no matter what may arise." 
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JG ce Ls GG‏ لَهُم: ما تَمَولُونَ في عِيِسَى بن SF‏ فَقَالَ لَه جَعْمَر بن أبي 
طَالب: نقُول فيه ie ce edi‏ - صَلَّى الله log ale‏ - هُوَ عبد d‏ وكلمته 


elt ez i ud‏ البتول. 
When they entered the court of al-Najashi, he asked them, “What do you say‏ 
about ‘Isa ibn Maryam?’ Ja'far ibn Abi Talib replied to him, ‘We say regard-‏ 
ing him that which our Prophet # brought forth: He is a slave of Allah, a‏ 
prophet from Him cast into the womb of Mary, the virgin maiden.”‏ 


قَالَت: قضرب gie‏ يده على n ist E‏ عودا e‏ قَالَ: U‏ عدا عِيسَى 
بن ei‏ مَا قلت hd‏ العود» فتناخرت بطارقته حوله جين LO D‏ فَقَالَ: وَإن 


نخرتم وَالله اذهَبُوا قأنتم سيوم بأرضي» والشيوم الآمنون من سبكم غرم» من سبكم 


غرم» ما أحب أن لي دبرا [من] ذهبء ls‏ آذيت رجلا E‏ - والدبر بِلِسَان 


cai‏ الْجَبَل - ردوا Ge‏ هداياهما S‏ حَاجَة لنا بها dit‏ ما أخذ s‏ مني 


5A)‏ جين رد ole‏ ملكي cua EDI‏ وَمَا أطّاع BN‏ في فأطعهم فيه. 
She continued, “Then al-Najashi struck the ground with his hand and‏ 
picked up a small stick from the ground and stated, “Īsā ibn Maryam is‏ 
no different to what you have said as much as the length of this stick.’ His‏ 
generals surrounding him snorted when he said this. So he said, ‘By Allah,‏ 
even if you snort. [Speaking to the Companions:] Go, for you are safe and‏ 
secure in my land, the one who curses you will be punished, [indeed] the‏ 
one who curses you will be punished. I would not like to have a mountain‏ 
of gold while anyone of you should come to any harm.'— The word al-dabr‏ 
in the language of the Abyssinians means ‘mountain’—‘Return their gifts‏ 
for we are not in need of them, for—by Allah—Allah did not take a bribe‏ 
from me when he returned to me my kingdom so [how could I] take a bribe‏ 
in regards to this. And he [did not] make me obeyed by the people so that I‏ 
obey them in this.”‏ 


قالّت: [Sen‏ من m‏ مقبوحين مردودا ue‏ ما جَاءَا به» وأقمنا عنده P"‏ 
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oe خير‎ C 
She said, “They left his court dejected and that which they came with was 
rejected, while we remained residing with him in a peaceful location with a 
hospitable host." 


قالّت: فوَاللُه É‏ على Jp 3) WS‏ به من ينازعه ملكه» قَالّت: فواللّه Ee V‏ 
oy Fy [INN‏ 0 8 2 8 
حزنا قط AM SS‏ من حزن حزناه عند ذلِك تخوفا ان يظهر ذلك على (eoe‏ 

al‏ رجل Y‏ يعرف من حَقَنا WEG‏ النّجَاشِيَ يعرف مِنْهُ. 

She said, “By Allah, during this time an opposer arose to take his kingdom." 
She said, “By Allah, we did not ever know a sadness stronger than the sad- 
ness we felt at the thought that the opposition should overpower al-Na- 


jashi, and that a leader should come who does not understand our case how 
al-Najashi did." 


قَالّت: وَسَار HE‏ وَبَينهمًا عرض التيل. 
She said, “Al-Najashi went [to meet the enemy] and the breadth of the Nile‏ 
was between the two parties."‏ 


Bos nt Ue ا‎ IUE 
من رجل يخرج‎ [É] leg se الله‎ be - رَسُول الله‎ ee» قالت: فقال‎ 

tdi ثم يأتينا‎ sd يحضر وقيعة‎ SE 
She said, “The Companions of the Messenger of Allah $$ stated, “Who will 


go to the scene of the battle between the people and then bring us news of 
the event?” 


US‏ الزبير بن sedi‏ أنا. 
Al-Zubayr ibn al-‘Awwam said, ‘I will do so.”‏ 


قالّت: وَكَانَ من أحدث dl‏ سناء IE‏ فنفخوا لَه قربة Yad‏ في صدر 
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ثم سبح SE‏ خرج إلى باب التيل التي بها ملتقى القؤم» ثم الطلق حى 
She continued, “He was from the youngest of the group." She said, “We‏ 
blew into a water-skin for him and he placed it on his chest and swam on‏ 


it until he reached the part of the Nile where the armies were gathered. He 
then rushed until he reached them. 


c‏ ودعونا al‏ للنجاشي بالظهور على عدوه والتمكين D‏ في بلاده. واستوسق 
aii lc‏ وکنا عنده في خير منزل SB‏ قدمتا على wee d du‏ 
Say 55 - ges ale aby‏ 


She said, “We supplicated to Allah to make al-Najashi overcome his adver- 
sary and to establish his power in his land. The matter in Abyssinia ended 
in al-Najashi’s favour, and we lived pleasantly with him until we returned to 
the Messenger of Allah in Makkah.” 


ttl cit tye)‏ تن we ase‏ لكاب Jb‏ آنا أو fe‏ بن المسلتة 
au‏ أنا بُو pb‏ المخلص قال أنا أخمد بن سُلَيْمَان بن دَاؤد قَالَ أنا الزبير بن 
بكار JE‏ حَدثبي عمي مُصعب بن عبد ROTEN Ab‏ عمّارة بن ASD‏ 
مع عرو بن ll‏ التّجَاشِيَ يكلمانه فين قدم le‏ من scar‏ فراسل 
عمّارة بن BE a3‏ للنجاشي لعَمْرو بن العَا ص Bs CTF‏ مَضّت DN‏ 

قأطلع على WS‏ عَمْرو بن العَاص فَقَالَ: 
Zubayr ibn Bakkar reported on the authority of Mus'ab ibn ‘Abdullah, “The‏ 
Quraysh despatched 'Umàrah ibn al-Walid and ‘Amr ibn al-‘As to al-Najashi‏ 
to discuss with him in regards to those who emigrated to him. ‘Umarah ibn‏ 
al-Walid corresponded with a female servant of al-Najashi about ‘Amr ibn‏ 


al-‘As, and she was with him until she passed by ‘Amr and he became aware 
of this and said, 
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تعلم عمّارة أن من شرشيمة لمثلك أن تدعى ابن عم لَهُ ان أما 

ob‏ كنت T‏ بردين Gel‏ مرجلا فلست SV ely‏ عمك محرما 
إذا الْمَرْءِ لم يرك طَعَاما iod‏ ولم ينه قلبا هاويا LE‏ يمما 
قضى وطرا مِنْهُ وغادر i‏ إذا ذكرت Sas QUE‏ الفما 


"Umiarah, know that the worst trait for your like who calls his cousin 
a brother.” 


If you are a person with two garments, yet you are not innocent of 
trespassing upon that which your cousin viewed sacred. 


Ifa man does not leave food he likes, and does not forbid his desiring 
heart from landing wherever it wants. 


It will fulfil what it wants and then leave him alone, the examples of 
which when mentioned would fill the mouth. 

وقد OS‏ عمّارة أخبر عمرا أن aes;‏ املك التَّجَاشِيَ علقته وأدخلته» A‏ يئس 
22h DM PR PI z e‏ 
apt‏ نن sew‏ من yl‏ المُهاجرين gie Xe‏ محل بعمارة coe‏ فاخبره 
خبره وخبر روجته. lp dad P DEREN‏ على ما قلت» فَعَاد 
gae‏ وأخبر عمرا aes) ul p‏ النّجَاشِيَ فَقَالَ لَهُ عَمْرو: Y‏ أقبل ca Ma‏ 
WG uo Y EE‏ بأن تعطيك Dai]‏ من دهن الملك Y sil‏ يدهن به 
غيره. فكلمها عمّارة في GE es LPH‏ من الملك. gb‏ أن يرضى Mo‏ 
35 تعطيه het NT I5‏ مِنْهُ abel‏ عمراء فجّاء به ból J‏ تفخ 
سحرًا في إحليله» ذهب مَع ui‏ فيا cR di‏ فلم dg‏ مستوحشا برد 
el‏ في cie E p‏ حي خرج ! «i‏ عبد al‏ ب بن أبي FR‏ في ieu‏ 
من caeca)‏ فرصده على oy es qi I ce jes ois SI‏ إن 


20 [T] The context behind this and what follows is that ‘Umarah oppressed ‘Amr in 
regards to 'Amr's wife on the ship journey en route to Abyssinia, as cited in historical 
sources such as Siyar A lam al-Nubala (2/441, in the biography of al-Najashi). 
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e فى‎ ENS فأمسكه‎ c أمسكتنى‎ 
"Umárah confided in ‘Amr that the woman of al-Najashi had performed in- 
tercourse with him. When ‘Amr ibn al-‘As became despondent in regards to 
the affair of the emigrants who were with al-Najashi, he attempted to harm 
“Umarah by informing al-Najashi about the incident between him and his 
woman. Al-Najashi stated to him, ‘Bring me a sign proving what you have 
said.’ Later ‘Umarah mentioned again what took place between him and the 
woman of al-Najashi and so ‘Amr said to him, ‘I will not accept your account 
except if [you say to her] that you are not pleased with her until she brings 
for you something from amongst the king’s oils which no one uses except 
him. ‘Umarah spoke to her regarding the oil but she replied, ‘I am afraid of 
the king.” He pressed her regarding the matter and stated that he would not 
be pleased with her until she brought him this oil, and so she brought the 
oil, which he subsequently passed to ‘Amr. This was then brought before 
al-Najashi, [and as punishment] he blew a magic substance in his private 
part and he went away whilst behaving feral, according to what the Quraysh 
stated, and he remained in this state, roaming by the water of the peninsula 
of the Abyssinian land until ‘Abdullah ibn Abi Rabi'ah alongside some of 
his companions came for him and laid in wait for him before catching him. 
This caused him to begin shouting at him, ‘Release me for I will die if you 
touch me.’ He took hold of him, and he passed away in his hands.” 
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Chapter Ten‏ 


i ab النّحَاشِيَ [رَضِي‎ - pling atl din صَلَّى‎ - Lon في ذكر مُكاتبة‎ 
وإسلامه‎ eod إلى‎ aeos 
In mention of that which the Prophet à wrote to al-Najashi à», in- 
viting him to Islam, and of his conversion 


cred إلى‎ peg ade n صَلّى‎ - d كتب رَسُول‎ : D ases adit JU] 
وَبععث‎ MES وأجابه عن‎ clonal الإشلام» فأسلم وآمن مَعَه جمّاعَة من‎ dies 
SSG ذكر قضّته في‎ aeos Sd في‎ V xad من‎ si odis al 

«Jui di إن شَاءَ‎ acs ملوك‎ 
The author stated: The Messenger of Allah $ wrote to al-Najashi inviting 
him to Islam. Subsequently, al-Najashi accepted Islam and a group of his 
companions believed also. Then he responded to the letter and sent his son 
to him with sixty Abyssinians, and all of them drowned in the sea. The story 


of this incident will follow in the chapter mentioning the kings of Abyssin- 
ia, by the will of Allah &. 


us الحادي‎ edi 
Chapter Eleven 


T‏ ذكر قدوم TESS‏ على رَسُول الله ولعبهم بالحراب فِي الْمَسْجد 
وَرَسُول الله h oe‏ ا - ينظر 
In mention of the coming of the Abyssinians to the Messenger of‏ 


Allah & and their war game in the masjid whilst the Prophet $ 
watched 


G Jó ix E أنا أخمد‎ Q6 الْمَذْهَّب‎ un أنا‎ Q6 أخبرتا ان الحصين‎ Dro] 
é 36 gei نا‎ $ Jó zo fg Jó أبي‎ qi JÓ بن أخمد‎ alll عبد‎ 
رَسُول الله‎ ed قالت:‎ (ue d [رَضِي‎ ESE بن الزبير عن‎ BE MO 
i في‎ agli أنظر إِلَى الْحَبسَة‎ Us يسترني بردائه‎ - ploy ale I Ae - 

حَتَّى أكون أنا أسأم» فاقدروا قدر GEM‏ الحديثة السن الحريصة على اللَهْو. 
said, “I recall the Messenger‏ هم ‘Urwah ibn al-Zubayr reported that "Aishah‏ 
of Allah $} covering me with his upper garment whilst I was watching the‏ 
Abyssinians performing in the masjid until I grew weary—and you know‏ 


the length with which a young girl remains interested in entertainment (i.e. 
displaying the length of their performance).""! 


Jó [v3]‏ أخمد وثنا عبد É JÉ SKII‏ معمر عَن نابت عَن أنس قَالَ: لما قدم 
رَسُول tachi d‏ لعبت as)‏ لقدومه eapite‏ فرحا بذلك. 
Thabit reported that Anas said, “When the Messenger of Allah arrived at‏ 


21 Reported by Imam Ahmad in a/-Musnad (6/84-85, 166 and 273) and al-Nasai. 


Tanwiru ‘I-Ghabashi fi Fadli 's-Südàni wa "I-Habashi 


Madinah the Abyssinians joyfully performed with their weapons in happi- 
ness at his coming.” 


Af T an du Xx < " 3od ETE 
GN SAN بن عمر‎ ala, ULT قال‎ JD ath مُحَمّد بن أبي‎ Gi [vv] 

^is v Hye tree RE $25 sa 0 
IÉ 535 بكر بن‎ JA IG إِجَارَة‎ ol بن مُحَّد بن سلم‎ BE بكر أخمد بن‎ 
ZA Ay pa rt ee 5 ee " 
ان وهب قال أخبرني عَرو ابن الْحَارث‎ dl عبد‎ É JÓ تتا أحمد بن صَالح‎ 
ied DUE [رَضِي الله‎ Rb بن الزبير عَن‎ E حدثبي أَبُو الأسود عَن‎ GG 
8 a 8 5 : 
اللو‎ duis JU لعب السودّان بالدرق والحراب.‎ ex alll رَسُول‎ cule كَانَ‎ 
خدي على‎ NG فأقامني من‎ cue لي: ((تشتهين تنظرين؟)) ققلت:‎ JE UIS « 
إذا مللت قَالَ: ((حسبك؟)).‎ 3S بني أرفدة)).‎ G وَهُوَ يُول: ((دونكم‎ oS 
قلت: نعم. قَالَ: ((فاذهبي)).‎ 
‘Urwah ibn al-Zubayr reported that ‘Aishah 4 said, “The Messenger of 
Allah was with me on the day that the black people performed with their 
shields and weapons. So, either I requested from the Messenger of Allah أ‎ 
or he asked me, ‘Do you wish to see?’ I replied affirmatively and so he stood 
me behind him—my cheek touching his, and he was saying, ‘Carry on, O 


Bani Arfadah."* When I grew weary, he asked me, ‘Are you satiated?’ I re- 
plied that I was and so he said, "Then leave”? 


[۲۸] قال un‏ مُسلم: ass‏ عبد ÓN‏ الْحْسَيْن بن مُحَمّد بن سعيد É JG‏ 
مُحَمّد بن مَنْصُور الطوسي قَالَ: تتا زيد بن الحباب قَالَ: حدثيي خَارِجَة بن عبد 
d‏ قال تتا يزيد بن رومان HF oe‏ عَن kie‏ قَالّت: کان uA‏ - صَلَّى الله 


22 This was mentioned by al-Suyati in Raf Shan al-Hubshan (48/a), "This hadith is 
sahih, and it was reported by Aba Dawad and Ahmad on the authority of ‘Abd al- 
Razzaq.” 

23 Al-Suyüti reported in Raf’ Shan al-Hubshan (48/a) that al-Zarkashi said, “This refers 
to an ancestor of the Ethiopians.” He also quoted Abû ‘Amr as saying, “Bana Arfadah 
refers to a group from the Ethiopians who were known for this type of dancing." 

24 Reported in Sahih al-Bukhari (443 and 944) and by Muslim (892). 
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Vas e LSE - dus ale‏ وَصّوت صبيان É als‏ حبشية تزفن والصبيان 
Aisle U) :- Rt gle ay Jo - 4n J SUB tg,‏ تعالي وانظري)) . 
فَجِنْت فوضعت ذقنى على مكب c gka ade Jh Le - d Jus‏ فجعلت 
أنظر Gl‏ ما ين JUS ul; AH e$‏ لى: ((أما شعبت؟)). ققلت: لَا؛ لأنظر 
منزلتي عِنْده. 
"Urwah reported that ‘Aishah said, “The Messenger of Allah was sitting‏ 
and he heard some commotion and the voices of children, so he stood and‏ 
there was an Abyssinian woman prancing for some children around her.‏ 
The Messenger of Allah # said, ‘O ‘Aishah, get up and look.’ So I got up‏ 
and placed my chin on the shoulder of the Messenger of Allah $$ watching‏ 
her from between his shoulders and his head. Then he said to me, ‘Are you‏ 


satisfied?’ I said, ‘No,’ so as to see my station with him (i.e. to see how he > 
would respond to her).””* 


UT [v4]‏ مُحَمَّد بن عبد لباقي ب ERI‏ قال pias Chl‏ بن أحمد السراج 
نا عبيد ÅN‏ بن عرو بن أخمد المروروذي EIG Li OB‏ ئا pas‏ ب 8 
قال تتا لوين قَالَ ue dee A‏ أبي بشر أن n‏ - صَلَّى Vis - cies ee d‏ 
بكر indu.‏ وهم يَلْعَبُونَ 159,85 

jal بآل عبد‎ oie Y ÉÉ الطيف المعرج‎ ul t 

cip YU‏ بهم AS‏ قراهم مفعول من جهد ومن إقتار 


Aba ‘Awanah reported on the authority of Abi Bishr that the Messenger of 
Allah # and Aba Bakr passed by some Abyssinians who were playing while 


saying: 


25 Reported by al-Tirmidhi in a/-Sunan (3691), and he graded it as hasan sahih gharib 
min badha al-wajb (hasan sahih which is gharib (singular) in this way). [T] In Tuhfat 
al-Abwadbi (10/170), al-Mubarakfüri states that it was also reported by Ibn ‘Adi in 
al-Kamil (3/51). 
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O you guest knocking [on the door], you should have visited the 
house of ‘Abd al-Dar, 

Had you asked for their hospitality, they would have saved you the 
hardship and hunger. 
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اباب الثاني عشر 
Chapter Twelve‏ 
في GS‏ جَاءَ من WI OTH‏ للغة الْحَبَسَّة 


In mention of words in the Qur'án which conform with the Abyssin- 
ian language 


ee الحسن‎ aise قال أنا أو‎ jth pt بن أبى‎ ate ob tr 
DS بن إِسْمَاعِيل بن‎ Ge مُحَمّد بن المظفر الْحَافِظ قال أنا‎ Ul قَالَ‎ use 
Pant WMÁ Ske 4 "ue vil 53 LS XA 
إِسْرَائيل‎ G بن مهدي قال‎ Ar قال ثتا عبد‎ ele ثنا ابو حفص عَمْرو بن‎ JG 
ee و و‎ za d Pr OA e dub. 
EPS من‎ AUS eui) الأخوّص عن أبي مُوسَى:‎ gl عَن‎ DEY عَن أبي‎ 
m REGI ضعفين 385 بِلِسَان‎ 1G 
Abi al-Ahwas reported on the authority of Aba Masa [in regards to the 
word “kiflayn” in the ayah,] (He will [then] give you a double portion 
of His mercy}: This word means "di fayn (two-fold)" and this is “kiflayn” 
according to the Abyssinian language. 
ARI olay والمشكاة: الكوة‎ az ابْن‎ JÉ 
Ibn Qutaybah said, “‘Al-mishkat’ is a word in the Abyssinian language 
which refers to a small window. 


JÉ بن أحمد السراج‎ Be أخمد قال تتا‎ ad بن عبد‎ ates GLI [n] 
& قال‎ d عن شيخ‎ ISN ear أنا أخمد بن‎ JG بن عمر‎ gle الحسن‎ fi chal 
le تا إِسْرَائِيل عَن سعيد بن‎ JG وَكيع‎ 6 JG بن إِسْمَاعِيل الحساني‎ wise 
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HESS) المشكاة: الكوة بِلِسَان‎ JÉ 
Saîd ibn ‘lyad said, “‘Al-mishkat’ in the Abyssinian language refers to a 
small window." 


obey (ab) JA BSE nee: 


قَالَ وكيع: Weg‏ عمر بن أبي E‏ 

iii‏ قل 6 رجل. 

Waki‘ said that ‘Umar ibn Abi Za'idah said, “I heard ‘Ikrimah say that {Taha} 
in the Abyssinian language means: ‘Say, O man.” * 


"E BY ionge i 5 pines, She A a 2 "ut 
سعيد بن جُبير عَن ابن‎ oF قال وكيع: وحدثا أبو إشرائيل عن أبي إِسْحَاق‎ 
إذا شَاءَ قَامَ‎ ES بِلِسَان‎ JG (JÉ ناشئة‎ op عَنّاس:‎ 

Waki' said that Saîd ibn Jubayr reported upon the authority of Ibn “Abbas 


that he said [in regards to the yah] {Verily, the rising by night], “Accord- 
ing to the Abyssinian language this means, ‘If he wills, he stands." 


وَقَالَ ان مَسْعُود: هي قيام glob JN‏ الْحَبَسَة. 
Ibn Mas'üd said, “It means ‘standing during the night [in prayer]’ in the‏ 
language of the Abyssinians.”‏ 


A, is ساعاته كل ما‎ JÉ وَقَالَ ال[جاج: ناشئة‎ 
Al-Zajàj said, “Rising by night’ means any part of the night.” 


AUG ابن خيرون‎ padi ful قال‎ Sch Olid عبد‎ Gel [rv] 


26 Al-Suyüti said in Azhar al-‘Urish (11/b), “This was reported by Ibn Abi Shaybah 
in al-Musannaf and Ibn Abi Hatim on the authority of ‘Ikrimah, and al-Hakim in 
al-Mustadrak on the authority of Ibn ‘Abbas—who graded it as sabih.” 

27 See Raf’ Shan al-Hubshan (p. 62/b) and al-Suyüti said in Azhar al-Urish (12/b), 
“This was reported from Ibn ‘Abbas by Wakr', Sa'îd ibn Manşûr, Ibn Jarir, Ibn Mundhir 
and al-Bayhaqi in a/-Sunan.” 
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Jó أبى‎ tas مُحَمّد. بن سعيد قال‎ UL قال آنا أحمد ین کال قال‎ aliti 
E M n " "v" $ 2 H 5 à 
إِبِرَاهِيم لأواه حَليم) قال:‎ of) عَبّاس‎ Gil عمر عن بيه عَن جده عن‎ uid 
وَهُوَ بالحيشية.‎ caedi الأواه:‎ 


Ibn ‘Abbas said, "(Indeed Ibrahim was awabun and forbearing]: 4/- 
awábun' means ‘believer’ according to the Abyssinian language." 


28 Al-Tawbah: 114 

29 The author of al-Tiraz al-Manqusb (21/b and 22/a) said, “[In relation to the mat- 
ter of exegetes citing words being found in other languages:] This does not mean that 
these words are not Arabic i.e. that they are Habashih or Zanjih, rather it is merely to 
highlight that the words are present in those languages as well [...] This is because Allah 
did not speak to the Prophet except in the tongue of the Quraysh, as explicitly stated 
by Ibn al-Anbari.” 
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Chapter Thirteen‏ 


BES من كلدم‎ - pling عَلَيْهِ‎ AN Le - في ذكر ما سَمعه رَسُول اللَّهِ‎ 
فأعجبه‎ 
In mention of what the Messenger of Allah & heard of the Abyssin- 
ian language and how he was impressed 


GUT [rr]‏ مُحَمّد بن تَاصر الْحَافِظ JG‏ أنا ae‏ بن أحمد JG‏ أنا tee‏ بن 
عمر الْوَاعِظ tas JG‏ أبي O6‏ تا le‏ بن ated‏ ابن ايوب الرقي S aues‏ بن 
at‏ بن EVE euge og‏ بوس بن عبد FIG LEI‏ ان وهب قَالَ 
أخبرني مُسلم بن WE‏ عن ofl‏ خنيم عَن أبي الزبير عَن جَابر IG‏ لما رجعت 
مهاجرة as‏ إلى Vy 236 din Jus‏ تحدثوني tL‏ شَيْء ue eb‏ 
(Gái‏ 

Abi al-Zubayr reported upon the authority of Jabir, “When the emigrants 
of Abyssinia returned to the Messenger of Allah $, he said, ‘Would you 


inform me of the most remarkable thing you witnessed in the land of Ab- 
yssinia?" 


JÉ‏ فتية مِنْهُم: يا رَسُول call‏ بّينا تحن جُنُوس إِذْ مرت علينا عَجُوز من عجائزهم» 
تحمل على tT‏ من مَاء فمرت بفتى ceo‏ فَجعل od S BY‏ 
كتفيهاء ثم رَقعهًا [فخرت] على ركبتيها ASE‏ قلتهًا cai S‏ التفعت 
sed a‏ سوف تعلم ا غدر إذا وضع d‏ عز وجل A ene igi‏ 


Tanwiru 'l-Ghabashi fi Fadli 's-Südàni wa 'l-Habashi 


, os 5 is è 
oaie تعلم أمري وأمرك‎ St S والأرجل بمًا‎ Sa والآخرين» وتكلمت‎ 

غدا. 
A youngster from amongst them stated, ‘O Messenger of Allah, whilst we‏ 
were sitting, an elderly woman from them passed by us and upon her head‏ 
was a qullab (container) of water which she was carrying. She passed by‏ 
a youngster from them, and he placed one of his hands between her two‏ 
shoulders and pushed her, thus she fell to her knees and the container broke.‏ 
When she stood back up she turned to him and stated, ‘You will know O‏ 
conniver when Allah € establishes the kursî and gathers the first of man-‏ 
kind and the last, when the hands and feet will unveil what they used to‏ 
earn, you will come to know my case and yours then.”‏ 


Y قوماء‎ al يقدس‎ GS ((صدقت:‎ :- glas ee dn Lo - َقَالَ رَسول الله‎ 


BY‏ لضعيفهم من قويهم؟)). 
Then the Messenger of Allah < said, ‘She spoke the truth. Why would‏ 
Allah sanctify a people when they do not make their weak safe from their‏ 


strong?" 


30 Reported by Ibn Majah (2/1329). It states in al-Zawa'td, "Its isnád (chain of nar- 
ration) is hasan.” 
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Chapter Fourteen‏ 


As ررمي‎ 0 
بالاذانِ‎ ABS) ذكر تخصيص‎ T 
In mention of the Abyssinians being singled out for the call to the 
prayer 


G 26 قالّ: أنا الجراحي‎ GaN pe الكروخي قَالَ: أنا أَبُو‎ Gol Ded) 
IÉ زيد بن حباب‎ É JG ألحمد بن منيع‎ G قَالَ‎ Cela! G IG المحبوبي‎ 
غَنهُ]‎ bt [رضي‎ A عَن أبي‎ Gla ez s بن صَالح قال تنا‎ ge G 
في 5 وَالْقَضَاء في‎ aid) :- dias ae dn Le - dn قَالَ: قال رَسُول‎ 
في الأزد)) يَغْيِي: اليمن.‎ Ny agi في‎ oly oua 

Abū Maryam al-Ansari reported on the authority of Abi Hurayrah that he 
said, "The Messenger of Allah يك‎ said, ‘Leadership is for the Quraysh, the 


judiciary is for the Ansar, the call to prayer is for the Abyssinians and the 
trust is amongst the Azd (i.e. the Yemenis),’”"! 


31 Reported by al-Tirmidhi in a/-Sunan, within the Chapter of Virtues, section of the 
virtues of Yemen (9/421). 


الباب الخامس عشر 
Chapter Fifteen‏ 


فیمَن ذكر أنه bed GÉ‏ من السودان 
Those of whom it has been said that they were Prophets from‏ 
amongst black people‏ 


E te 3 E r1 EU 21e 01 LE 

فمن y‏ أنه گان من الْأنْبَاء أسود تبي ES‏ الْأَخْدُود. 

From those whom it has been narrated that they were black and from the 
Prophets is the prophet of Ashab al'Ukhdüd (the people of al-Ukhdūd). 


ro]‏ فروی جغقر بن مُحمّد بن الفضل الأشعبي في اريخه بإشتادو عن علي بن 
dps sate 2 ops c De < 5‏ : 
أبي طالب قَالَ: كان تبي OKI‏ الأخدود es‏ 

Jafar ibn Muhammad ibn al-Fadl al-Ras'ani narrated in his Tarikh (book of 


history) with his nad (chain of narration) on the authority of ‘Ali ibn Abi 
Talib, “The Prophet of Ashab al^Ukhdüd? was an Abyssinian.” 


[وذكر أهل EN‏ أن uat‏ أحرقوا ME‏ من الْحَبّشّة]. 
The scholars of tafsir have stated that the ones who burned were from the‏ 
Abyssinians.‏ 


Jó‏ وهب بن A WE uc‏ عشر ألفا. 
Wahb ibn al-Munabbih said, “They were twelve thousand in number."‏ 
People of the Ditch, see Sarah al-Burüj.‏ 32 


33 Al-Suyüti said in Azhar al-Unish (6/a), “This was reported by Ibn Abi Hatim on 
the authority of ‘Ali .كه‎ 
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Qs‏ ابن SEN‏ سبعين ألفا. 


Ibn al-Sa'ib said, “They were seventy thousand in number." 


$,, $ 4 " 9 20 5 m 2 (aes 
بن أبي طالب رَضِي الله عَنهُ أنه‎ ge في إحراقهم ما رويتا عَن‎ oL 385 
we ok 9t of 7 DH Ze mE 
وَبحك»‎ 1D D GG US على أخته»‎ a قَالَ: كَانَ ملك من الْمُلُوك قد سكر‎ 
cS قد أحل‎ dn أن‎ ARS اجْمَعْ أهل مملكتك‎ d المخرج؟ َقَالّت‎ as 
ODE r 4 d ie 
lá S فإذا ذهب هَذا في التاس وتناسوه» خطبتهم تحرمه» ففعل‎ ole MI 
م‎ yobs ع‎ 5 P A T 2 s 4414 
IA لَهُم‎ S au GLEN جرد‎ OF قبسط فيهم الوط‎ Le أن يقبُوا لك‎ 
jS Jus وَقذف من أبى‎ GE وأوقد فيه‎ 
The reason for their burning is found within that which we have reported 
from ‘Ali ibn Abi Talib &, “One of the kings became intoxicated and ap- 
proached his sister intimately. When he became sober, he said to her, Woe 
to you, what should we do to get out of this trouble?’ She replied, ‘Gather 
your people and inform them that Allah has permitted marriage between 
siblings, and then when this leaves the minds of the people and they forget, 
address them regarding its forbiddance.’ He did this and the people rejected 
this from him, so he lashed his whip at them and uncovered his sword but 


they still rejected him. Then he prepared a ditch for them and ignited a fire 
within it, and those who opposed were thrown in it.” 


Section 


AS 
وقد التلهُوا في ذي القرنين‎ 


There is a difference of opinion in regards to Dhü al-Qarnayn. 


QU‏ عبد abl‏ بن عَمْرو بن سعيد بن المسيب SELIG‏ بن مُراحم: كَانَ تبيا. 
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"Abd Allah ibn ‘Amr ibn Sa'id ibn al-Musayyib and al-Dahhak ibn Muzahim 
said, “He was a Prophet.” 


tle طالب رَضِي اللَّهِ عَنهُ أنه قَالَ: كَانَ عبدا‎ ul بن‎ ole وروينا عن‎ Drs] 


من القرُون الاول من ولد يافث بن نوح. 
We have reported on the authority of ‘Ali ibn Abi Talib i, that he said, “He‏ 


was a righteous servant from the early centuries from the descendants of 
Yafith ibn Nüh."* 


[rv]‏ وذكر AXE‏ بن مُحَمّد cA‏ في تاريخه عن إِبْرَاهِيم o! EF‏ ابي 
Jafar ibn Muhammad al-Ras'ani mentioned in his Tärīkh upon the author-‏ 
ity of Ibrahim that ‘Ali ibn Abî Talib & said, *Dhü al-Qarnayn was black.”‏ 


10 21 » x wi eae ZH ERN EE 

وَقَالَ gl‏ الْحْسَيْن بن الْمُنَادِي: كَانَ ذو القرنين في زمن [إبْرَاهِيم] الخليل SBE]‏ 

Sly [EI‏ في WS‏ الرّمن. 

Abi al-Husayn al-Munadi said, *Dhü al-Qarnayn lived during Ibrahim al- 
Khalil's era and he passed away during that period.”** 


E 5 Bu As 

ANI القرنين عشرة‎ GL aati dle وَفِي‎ 
In terms of him being called Dhà al-Qarnayn there are ten opinions regard- 
ing why: 


الأول: أنه 25 قومه إِلَى LS abl‏ فضربوه على قرنه AIG‏ فغبر رَمَانا ثم wx‏ 
الله (Sas) ln Ji EG us‏ فضربوه على قرنه الآخر فَهَلَّكء AUS‏ قرناه» 
ge di‏ [بن ul‏ طَالب] . 

34 See al-Bidayat wa al-Nthayat of Ibn Kathir (2/103). 


35 This view was deemed as preponderant by Ibn Kathir. See a/-Bidayat wa al-Ni- 
hayat (2/103). 
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One. He called his people to Allah & and they struck him upon his horn, 
causing him to die. This time period passed and Allah Ẹ resurrected him [in 
another time period] and so he again called them to Allah and they struck 
him on another horn, causing him to die. These are his two horns, and this 
was stated by ‘Ali ibn Abi Talib. 


E e ATER aes Nd E A au Ae te 

الثاني : انه سمي بذلك SY‏ سَار إلى مغرب الشمْس وَإلى مطلعهًا. رَوَاُ أبُو quo‏ 

v ابن‎ oF 

Two. He travelled to where the sun sets and to where it rises. This was re- 
ported by Abū Salih on the authority of Ibn ‘Abbas. 


5 iq ٤ 5 
من نحّاس.‎ BS صفحتي راسه‎ oY والثالث:‎ 
Three. The sides of his head [had horns] made from copper. 


bl بقرني‎ e E li من السَّمَاء‎ Sa de رأى في التوم‎ Á ie 
القرنين.‎ Soy على قومه فَسُمي‎ US uai 


Four. He saw himself in a dream and it was as if he extended (i.e. fell) from 
the sky to the earth and so he held onto the sun by its two horns. He subse- 
quently informed his people about this and so he was named Dhi al-Qar- 
nayn. 


" oh 2% 
POE RESET 
Five. He was king of both the Persians and Romans. 


السَّادس: 4 کان فى رَأسه شبه القرنين. 


Six. There was something on his head which resembled two horns. 
5 à E44. Ub E 
A عن وهب بن‎ AI الاقوّال‎ ede رويت‎ 


36 This view was deemed as preponderant by Ibn Kathir. See a/-Bidzyat wa al-Ni- 
hayat (2/103-104). 
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The latter four opinions were reported upon the authority of Wahb ibn 
Munabbih. 


الابع: لاله كانت لَه غديرتان من شعر. قَالَه الحسن. EXE joi EM‏ 


تسمى ضفيرتي AM‏ غديرتين وقرنين. 

Seven. He had two braids of hair. This was stated by al-Hasan. Ibn al-Anbari 

said, “The Arabs intend through 'dafiratay al-sba'': ‘two braids’ and ‘two 
horns’. 


ys)‏ أنه كَانَ كريم BLN‏ من أهل بيت gph‏ شرف. 
Eight. He was from a noble and eminent family on both sides.‏ 
zu id xad. "E 2‏ 
التاسع : ay‏ انقرض في «tj‏ قرنان من التاس (P‏ 
Nine. The people of two centuries during his time passed whilst he re-‏ 
mained living.‏ 
Ea if‏ 
العَاشِر: GY‏ سلك الظلمّة والنور. 
Ten. He would travel during the darkness and the light.‏ 
و X ae A‏ 0 
ذكر هه gh BH SIGN)‏ إشحاق «cla‏ 


These latter three views were mentioned by Aba Ishaq al-Tha‘labi. 


8 p 0 H ^uz 
بن داؤد‎ olathe فالمؤمنان:‎ (99S ha rix] AN مُجَاهد: ملك‎ JÓ 

LN us]‏ وَدُو القرنين» والكافران: نمْرُود» وبخت نصر. 
Mujahid said, “The rulers of the earth were four, two of them were believers‏ 
and two of them were disbelievers. The believers were Sulayman ibn Dàwüd‏ 
(the Prophet of Allah) and Dhü al-Qarnayn. The disbelievers were Namrüd‏ 
and Bukhtu Nassar.‏ 
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cw: ost 2238 dd ac $ Seay .f 
قال تا ابو‎ Cae بن‎ GS yl مُحَمّد بن عمر الارموي قال انا‎ Gp [ra] 
بن أبي شيبة‎ ol بن شاهين قَالَ نا مُحَمَّد بن مُحَمّد الباغندي قال تتا‎ oe 
ov eorr dna beaks 
عَن حبيب بن حازم‎ Rui عَن سماك‎ REIS حَدئيي‎ JG uu I Jó 
بلغ ذو القرنين المشرق وَالْمغْرب؟‎ GS عَنهُ]‎ al [رَضِي‎ Gi رجل‎ JG قَالَ:‎ 
Samak ibn Harb reported upon the authority of Habib ibn Hazim, “A man 
stated to ‘Ali &, ‘How did Dhà al-Qarnayn reach the east and the west?’ 


dos ES NIA m 
ومدت له الاشباب» وبسط لَه التور.‎ RN سخر‎ ice JUS 
‘Ali replied, ‘The clouds were subjected to him, the means were laid out for 


him and the light accompanied him at all times (i.e. the day and the night 
were the same for him).” 


Blade كَانَ دو القرنين يركب في ألف ألف» وعَلى مقدمته‎ ice radi الحسن‎ JÉ 
. البّاقي]‎ gaii ألف. [فسبحان‎ o ساقته‎ ey ألف»‎ 

Al-Hasan al-Basri said, *Dhü al-Qarnayn rode amongst a million, he was 
preceded by six hundred thousand, and he was followed by one hundred 


thousand."* And exalted is al-Hayy (the Everlasting), al-Baqi (the Ever Re- 
maining). 


oOo 


ذكر صفة بنانه السد 
In mention of how he built the barrier‏ 


ded! أنه لما عزم ذو القرنين على‎ asst الْحْسَيْن بن‎ I روى‎ Drs] 
«ies الوك بالتحف‎ I كابل والهند وتبت‎ Gb مطلع الشّمْس أخذ على‎ 
مَعَه‎ dj أن يسد الرذم»‎ Us المعطلة» وقد بقيت فيه بقايا‎ aat SN وانْتهى‎ 


37 See al-Bidayat wa al-Nthayat of Ibn Kathir (2/106). 
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الصناع» قاتخذ قدور [التحاس و] الْحَدِيد SES‏ والمغارف الْحَدِيد. 
It was reported by Abū al-Husayn ibn al-Munadi, “When Dhü al-Qar-‏ 
nayn resolved to travel to the place where the sun rises he took the route‏ 
through Kabul, Hind and Tibet, and the kings greeted him with ornaments‏ 
and wealth. He reached a place where there were ruined fortresses of which‏ 
some remained, and he was asked to help rebuild the ruins. So he went to do‏ 
this alongside some craftsmen, taking copper cauldrons, large pieces of iron‏ 
and iron trowels.‏ 


FE: 7 اه‎ ua E ارو‎ "T E A 
من تلك القدور على جدة» كَانَ طول كل واجد خَمْسُونَ‎ AN كل‎ end أن‎ l 
Healy لبن الْحَدِيد فضربوها طول كل لبنة راع‎ Ms ذراعاء وَأمر الصناع أن‎ 
عَظِيما عَلَيْهِ مصراعان» كل‎ VG وسمكها شبرء وبنوا السد» وَجعلُوا في وَسطه‎ 
1 6 OT io عن كا قدي‎ SLADE ICE: 

مصراع Opes‏ ذِرَاعا ides‏ قفل تخو عشرة أذرع» فلمًا فرغ من cle‏ السد اضرم 

e$ pe كانه‎ byes فاو‎ th ale 
He ordered his subjects to place each four pots upon a base the measure- 
ment of which its length was fifty cubits. Then he ordered the craftsmen to 
smite the iron to produce iron bricks, and the length of each brick was one 
and a half cubits, and the thickness was a hand-span. Thus, they built the 
barrier and placed in the middle of it a great door of which there were two 
panels—of which each was fifty cubits—and upon it was a lock which was 


approximately ten cubits. When the building of the barrier was completed, 
fire was kindled upon it and so it set together as if it was a single stone. 


Le]‏ قال أبُو اْحْسَيْن بن ally sues‏ عن ابن خرداذبة قَالَ: حَدثيي سَلام 
الترجمان أن الواثق لما رأى في pall‏ أن السد الي سّده gh‏ القرنين قد eal‏ 
وجهني فَقَالَ: عاينه وائتني oy‏ وَضم Qi‏ خمسين رجلاء ووصلني بِخَمْسَة 
آلاف ديار وَأَعْطَانِي ديتي عشرة آلاف co‏ [وَأمر ez‏ كل رجل معي ألف 
دِرْهَم] » ورزق Ze‏ أشهرء وَأَعْطَانِي udo‏ بغل تحمل الرّاد cells‏ فشخصنا من 
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سر من ER Gh‏ من الواثق إلى أبي DEY‏ بن إِسْمَاعِيل صّاحب أرمينية ية في 
إنفاذها فکعب لتا إشحاق Cole J}‏ السرر» فکتب لنا ذلك I‏ اللاب وَكتب 
e gost 1 n 1‏ لوم e‏ $4 
لای ا یاد edd wa nee‏ علد اتلك qst‏ لما KON‏ 
bah an‏ خمسين رجلا أدلاء» فسرنا من ade‏ خمسا وعشرين US‏ ثمّ صرنا إلى 
أرض hja‏ منتنه ico!‏ وقد & ترودنا قبل WES‏ طيبا نشمه للرائحة الْمَكْرُ 
فسرنا فِيهًا عشرة e m‏ م صرنا إلى مدن خراب» فسرنا úy oss Etta ue‏ 
Wis‏ عن a‏ المدن فخبرنا nj‏ المدن c E ae A‏ یطرقونها» 
فخربوها» e‏ ۾ صرنا إلى حصون UE‏ من Xi Je‏ السد فى شعب tae‏ 
Ba oiis p oped A "‏ والفارسية» ius‏ يقرؤون ofa‏ لهم 
كتاتيب ومساجد» sis‏ من ot‏ أقبلتم؟ فأخبرناهم أنا رسل أمير S ces‏ 
يتعجبون a oss‏ الْمُوْمنِينَ ! s‏ : نعم» AUS‏ شيخ r3‏ أم شَاب؟ i‏ 
SS OU‏ أن يكون؟ 28 بالعراق في مَدِيتة JG‏ لَهّا: سر من رأىء WS‏ 
ما سمعتا da dg‏ 
Aba Husayn ibn al-Munadi said that it reached him from Ibn Khurdadbih‏ 
upon the authority of Sallam al-Tarjaman, “When al-Wathiq saw in a dream‏ 
that the barrier which Dhü al-Qarnayn had built opened, he dispatched a‏ 
message to me, ‘Observe this and bring me news regarding it.’ He provid-‏ 
ed me with fifty men, five thousand dinars, and gave me my blood money‏ 
should I die in this journey, which was ten thousand dirhams, he ordered‏ 
me to give each man with me one thousand dirhams, and six months’ provi-‏ 
sions. He also provided me with two hundred mules to carry the provisions‏ 
and water. We embarked from [a town called] Surra Man Ra’a (it has been‏ 
said that this refers to a city in Iraq) with a letter from al-Wathiq to Abi‏ 
Ishaq ibn Isma'il from Armenia which detailed our duty. Ishaq then wrote‏ 
a letter for us to [the leader known as] Sahib al-Sarir (holder of the throne),‏ 


he wrote for us to Lab, who wrote for us to Fila Nashah, who wrote for us to 
Khazr, and we spent a day and a night with the king of Khazr. He then sent 


thy 
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with us fifty guides and we embarked from him for twenty-five days, then 
we reached the Black Land where there was a putrid smell. We had prepared 
ourselves before entering it with perfume to smell, so as to combat the bad 
smell. We marched ten days within there and then we reached ruined towns. 
We marched for twenty-seven days there and we enquired about the towns, 
and we were informed that they were the towns which Ya’jaj and Ma’jūj 
use to descend into during the night and lay ruin to. Then we travelled to 
some fortresses close to the mountain within which the barrier was present 
in one of its passes. In these fortresses were a group of people who spoke 
Arabic and Persian and they were Muslims who recited the Qur'an and they 
had kuttab (schools for learning to read and write, and to learn the Qur'án) 
and masajid. They inquired from us, ‘From where did you come from?’ We 
informed them that we were envoys sent by the Commander of the Faithful 
and they became surprised at this, saying, “The Commander of the Faith- 
ful? We replied affirmatively and they said, ‘Is he a shaykh (i.e. mature in 
age) or is he a youth?’ We replied, ‘He is a youth.’ They stated, ‘Where is he 
situated?’ We replied, ‘He is in Iraq in a town known as Surra Man Raa.” 
They said, ‘We have never heard of this before.’ 


ثم صرنا إلى جبل أملس ale cd‏ خضراء» US‏ جبل take‏ بواد عرض le‏ 
وَحَمْسُونَ ؤرَاعاء وَإذا عضادتان مبنيتان vet E be‏ الْوّادي عرض 
كل عضادة خمس وَعِشْرُونَ ذرَاعاء ali‏ من Yow‏ عشرة pl‏ حارج eU‏ 
o sl dis‏ من حَدِيد مغيب في تخاس في سمك خمسين debi‏ وَإذا 
دروند yas‏ طرفاه على العضادتين طوله Ble‏ وَعِشْرُونَ ذِرَاعاء قد ركب على 
العضادتين على واجد Viin‏ عشرة AS Feld di‏ 
oy‏ بذلك الْحَدِيد المغيب في التحاس إلى رأس الْجَبّل في ارتفاعه مد tad‏ 
وَقَوق LS‏ شرف حَدِيد في كل شرفة قرنان» ينشي كل واجد مِنْهُمَا إلى صاحبه» 
وَإِذا اب حَدِيد HE‏ مصراعان مغلقان عرض كل مصراع حَمْسُونَ ذِرّاعاء في 
EU)‏ خمسين في تخو حَمْسَة ES‏ وقائمتاهما في دوارة في قدر الدروند وعَلى 


خَمْسَة s ceil‏ الدروند 
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ooi‏ قفل طوله gi ies‏ في غلظ e$‏ في الاستدارة وارتفاع القفل من 
of y z n 4‏ $ 

الأزض خمس وَعِشْرُونَ d$ eleh‏ القفل بقدر ALIE‏ أذرع غلق طوله أكثر من 
طول القفل؛ وقفير كل واجد Vedi‏ ذراعان» oy‏ الغلق متاح Deh‏ طوله فراع 
ؤنصف» وله Hee US‏ دريجة» كل Bel‏ قدر gen‏ أكبر G‏ يكون من هاون 
le‏ في سلسلة gil old Yb‏ في استدارة al‏ أشبار Gul dies‏ 
السلسلة مثل GE‏ المنجنيق؛ وَعتبّة old‏ عشرة pul‏ بسط EIS Él‏ سوى ما 
تحت العضادتين» Gis alls‏ حَمْسَة Vias ceu‏ الذَرَاع كله بالذراع السرداء. 
After this, we embarked to a mountain which was smooth and bereft of‏ 
plantation. There was a mountain cut with a valley which was one hun-‏ 
dred and fifty cubits wide, there were two posts built following the mount,‏ 
one on each side of the valley and the width of each post was twenty-five‏ 
cubits—from underneath it ten cubits were visible outside the door.‏ 
There was building work upon it constructed from bricks of iron which‏ 
was covered by copper, the depth of which was fifty cubits. Between the‏ 
posts there was an iron hinged flat section—the length of which was one‏ 
hundred and twenty cubits—which was built over the two posts, the meas-‏ 
urement of each side on each post was ten cubits in length by five cubits‏ 
in width. Above the hinged flat section was a construction made from the‏ 
iron which was covered by the copper, and it ascended to the highest point‏ 
of the mountain— going as far as the eye could see. Above this was a bal-‏ 
cony constructed of iron, and upon each balcony were two horns—each‏ 
bent towards its counterpart. There was a door made of iron upon which‏ 
there were two closed panels, each being fifty cubits wide and fifty cubits‏ 
high. Their supports were round and similar in size to the hinged flat section‏ 
and upon the door was a lock—the length of which was nine cubits and its‏ 
thickness was one cubit. The height of the lock from the ground was twen-‏ 
ty-five cubits. Five cubits above this lock there was a fastening which was‏ 
longer than the lock, and the measurement of each was two cubits. Upon‏ 
the fastening there was a hanging key which was one and a half cubits long‏ 
and which had twelve small slots," the size of each being equal to a farsakh,‏ 

38 This is a Farsi word. 
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the largest of all mortars hinged in a chain that was eight cubits in length 
and the distance around a circle-shaped pot was four hand spans. The ring 
through which the chain was placed was similar to the ring of the catapult, 
and the doorstep was ten cubits by one hundred cubits excluding the area 
underneath the two posts, but only five cubits of it was visible. All of these 
measurements are based upon the black cubit measurement (i.e. one black 
cubit equals 26.33 finger lengths). 


وَرَئيس Ub‏ الْحُصُون يركب في كل جُمُعَة في عشرة فوارس E‏ كل فارس مرزبة 
حَدِيد» في كل iul‏ خَمْسُونَ Bly‏ مناء Gad‏ القفل liy‏ المرزبات في كل 
TR d ead 2d ; "D Ad cea 5‏ 
يوم OI‏ ليسمع من وَرَاء الاب الصَّوْتء فيعلموا أن LUA‏ حفظة» ويعلم هَولاءِ 
أنه dy‏ لم يحدثوا في Bas coll‏ وَإذا ضرب أَصْحَابنَا القفل وضعُوا آذانهم 
فيسمعون لمن SA‏ داخل دوياء وبالقرب من هَذَا الموضع حصن کبیر يكون عشرة 
فراسخ في عشرة فراسخ OUI Gj aad BLS‏ حصنان يكون كل واجد 
Gi‏ ماني ES‏ في ماني ذِرّاع» وعَلى uide Ol‏ الحصنين شجرتان» AD‏ 
الحصنين عين عذبة» فى أحد الحصنين TT‏ البناء Gall‏ بني به السد من dll‏ 
الْحَدِيد والمغارف الْحَدِيد. 

Every Friday, the head of this fortress would ride with ten horsemen and 
every horseman would carry an iron hammer—each one being one hundred 
and fifty mannan (an old measurement). The lock was hit with these ham- 
mers on a number of occasions during each day so that those behind the 
door would hear the sound, and so that they would know that it was being 
guarded, and so that the ones [on this side] would know that the door had 
not been tampered by them. When our companions would strike the lock, 
they would place their ears against it so as to hear the echoing voices. Close 
to this location there was a large fortress which was ten farsakhs by ten far- 
sakhs, divided into one hundred farsakhs. Next to the door there were two 
fortresses, each of which was two hundred cubits by two hundred cubits, 


and in front of their doors there were two trees, and there was a spring of 
fresh water between the two fortresses. In one of the fortresses were the tools 
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used to construct the barrier, including the iron cauldrons and the trowels. 


T. s x. th SARS E 
Max dy من اللبن قد‎ Š Stay اثفية اربع قدور مثل قدور الصابون»‎ JS على‎ 
في سمك شبر» وسألوا من هتالك؟ هَل‎ ais t5 خض من الصدأء واللبنة‎ 
cath GAN عددا قوق‎ 5 IB وَمَأجُوج فَذكرُوا أنهم‎ CAL أحدا من‎ US 
eb العين‎ E الرجل مِنْهُم في‎ Ns جانبهم» وَكَانَ‎ E ريح سَوْدَاء فألقتهم‎ 
ونصفا.‎ 
[There were stones to hold up the cauldrons] and upon each stone there 
were four cauldrons, similar to soap pots. In this location we found the re- 
mainder of the bricks and they had conjoined together due to rust. Each of 
them was one and a half cubits with the thickness of a hand-span. We asked 
those present if they had seen anyone from Ya’jüj and Ma’jüj. They men- 
tioned that they had seen them on a few occasions on the roof but they were 


blown back by the black wind. The size of each individual from them from 
the distance they viewed them was one and a half hand-spans." 


GÍ خُرَاسَان فسرنا‎ xe انصرفنا أخذتنا الأدلاء إِلَى‎ UG سَلام الترجمان:‎ JÉ 
الْخُصُون زودونا ما‎ CES! يسبع فراسخ» وقد كَانَ‎ He حَتَّى خرجتا خلف‎ 
ألف وره‎ Bly سَلام: فوصلني‎ JE cao بن‎ alse صرنا إلى‎ e كفاناء‎ 
وللراجل‎ cea ELA وَوصل كل رجل معي بِخَمْسِِائّة دِرْهّم» وأجرى للفراس‎ 
ila سر من رأى بعد خروجدا‎ SI فرجعنا‎ us دَرَاهِم في كل يوم إِلَى‎ dE 
D 

Sallam al-Tarjaman continued, “When we exited from there, the guides took 
us towards the direction of Khurasan and we marched towards it until we 
were seven farsakhs behind Samarqand. The inhabitants of the fortresses 
had provided us with sufficient provisions. Then we went to ‘Abdullah ibn 


Tahir.” Sallam said, “He gave me ten thousand dirhams, and he provided 
each of the men accompanying me with five hundred dirhams. He allocated 
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each horseman with five dirhams and three dirhams to those on foot for 
each day until we reached the city of al-Ray. We returned to Surra Man Raa 
twenty-eight months after we left.” 


UG‏ ابْن خرداذبة: فَحَدئي سَلام الترجمان بجملة B Aji S‏ أمله Ge‏ من 
Ibn Khurdadhbih said, “Sallam al-Tarjaman narrated this story to me in‏ 


a general manner, and then he dictated to me that which he wrote for al- 
Wüthiq." 


وقد روى عَطاء عَن ابن عباس أن ذا القرنين لَقِى [e de] JUSS eot‏ 


“Ata narrated on the authority of Ibn ‘Abbas that Dhü al-Qarnayn met 
Ibrahim al-Khalil & in Makkah, and he greeted him and embraced him. 


a‏ حَدِيث آخر أنه سمع بإبراهيم JA‏ فمشى call‏ وَقَالَ: مَا كنت لأركب في 


بلد فيه eh]‏ 

Another narration states that he heard about Ibrahim and so he dismount- 

ed and walked to him. He said, *Indeed I would not ride a mount within a 
city wherein Ibrahim is located." 


is‏ السّير: أن ذَا القرنين ele pl‏ مدن cla Ba‏ الدهرسية» وجهدان» 
وسيرل» وبرج cid‏ لما بلغ الْهِنْد بنى مَدِيئة: سرنديب» وَأَن otl‏ الحساب 
ad id ó‏ تَمُوت إلا على أرض [من] حَدِيد وسماء من خشب. وَكَانَ 
يذفن كنوز كل أرض WS KG le‏ بمقداره وموضعه ald‏ بابل فرعف daos‏ 
عن eds‏ فبسطت لَهُ درع» cade eU‏ فآذته الشّمْس فأظلوه بترس قنظر JG‏ 


39 This narration and the one before it were mentioned by Ibn Kathir in a/-Bidayat 
wa al-Nibáyab (2/103). 
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ed‏ أرض من AA‏ وسماء من cxi ual Ce‏ قات As‏ ابن ألف 
Ans za,‏ 
It was reported by the great fable-tellers that Dhü al-Qarnayn ordered the‏ 
construction of many cities. Amongst them were al-Dahrasiyyah, Juhudan,‏ 
Sayral, Burj al-Hijarah and then when he reached al-Hind he constructed‏ 
the city Sarandib, and a great soothsayer stated to him, “You will not die‏ 
except upon a ground made of iron and [under] a sky made of wood.” Dha‏ 
al-Qarnayn would bury treasure in every land [he visited], and he would re-‏ 
cord it alongside the amount. When he reached Babylon, he suffered from a‏ 
nose bleed and subsequently fell from the animal he was riding. His armour‏ 
was opened for him and he slept upon it. He became annoyed by the sun‏ 
and so those around him provided him with shade with a shield. It was after‏ 
seeing this that he noted, “This is the ground made of iron and the sky made‏ 
of wood,” and he ascertained that he was to die. So, he died and he was one‏ 
thousand six hundred years old.‏ 


00 
فصل 
Section‏ 
Ghat Ji]‏ رَحمّه الله] وقد الختلقُوا في QU role‏ الأكترون: Á‏ كان 
حكيما i‏ يكن تبيا. 


The author & said: They differed in regards to Luqman, however the ma- 
jority are of the view that he was a wise man and not a prophet. 


dud سعيد بن المسيب: بل كان‎ ds 
Sa'id ibn al-Musayyib asserted, *He was a prophet." 


Je‏ ابن إِسْحَاق: m Jó; ap ou Oe‏ كَانَ E‏ لرجل قصار من بني 


40 See al-Bidayat wa al-Nihayah (2/123). 
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H M P vit لاعفو‎ CN ie Ne me 
co ol بذبح شاة واوصاه‎ LE امره‎ Du وَإِن‎ «o Ese 


إشرائيل SEM‏ 
gt.‏ أطيب مضغتين aly ola e Ga‏ ثم إن مَوْلَاهُ قَالَ d‏ بعد مُدة: 
nar 9 : i, UP A n 3 .‏ 
ej‏ لنا شاة» واخرج اخبث مضغتين فيها» فاخرج gee‏ اللسّان وَالقلبء» فقال 
OUS tds Guy d‏ ما في ÉN‏ أطيب من GS‏ ولسانها [إذا طابا] » Y;‏ 
أخبث ينما - إذا خبنا -[وَكَذَلِكَ ابن آدم ced‏ شَيْء أحسن من قلبه 45 ولا 

. [e إذا‎ ge أخبث‎ 
Ibn Ishaq said, “Luqman was black." Others said, “He was an Abyssinian 
and he was the slave of a bleacher from the tribe of Israel who purchased 
him for thirty dinars.” [And they said,] “One day his master ordered him to 
slaughter a sheep with the instruction to remove its best two parts, and so he 
removed its tongue and heart. After some time, his master said, ‘Slaughter 
a sheep for us and take out the vilest of its parts.’ So, he removed its tongue 
and heart from it. Upon this his master said, ‘Explain this.’ He replied, 
‘There is nothing in the sheep better than its heart and tongue (if they are 
sound), and there is nothing viler than them (if they are vile). Likewise, is 


the case for the descendants of Adam, there is nothing better than his heart 
and tongue, and nothing worse than them if they are vile.” 


soll Js‏ اعتزل OL‏ الئاس Jd‏ فيمًا بين الرملة Y ARI as‏ يخالطهم. 
Al-Hasan said, “Luqman detached himself from the people and he resided‏ 
between al-Ramlah and Bayt al-Maqdis, not mixing with their people.”‏ 


حَدئًا Ae‏ بن عَلىَ الصَّيْرَفِي لفظا قَالَ أنا أخمد بن الْحُسَيْن بن BB‏ 
قَالَ أنا eet]‏ بن عمر UE‏ قال أنا أَبُو بكر ates‏ بن K5‏ الدقاق قال تا 
عبد all‏ بن سُلَيِمَان قال تتا عبد الملك بن مُحَمّد بن عبد الله JG‏ تا ابن xil‏ 
َال تتا سعيد بن uia JÉ pe‏ حسن أَبُو RE‏ قَالَ: كَانَ ou‏ الحبشي 
عبدا لرجل جَاءَ به إِلَى ded GEN‏ قَالَ: SÉS‏ كلما جَاءَ إِنْسَان JB ce hi‏ 
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sud gj‏ ما تصنع بي؟ قَالَ: أصنع بك IE‏ وَكَذَاء قَالَ: ed gos‏ أن 
Ss N‏ جَاءَ رجل فقا : ما تصنع بي؟ قَالَ: أصيرك Uy‏ على «eG‏ 
اشترني » ار ley‏ به به إلى داره» [قَالَ: قَالَ:] 365 8 ot‏ 
في ls adi‏ راد أن يخرج إلى sO Bis‏ ني قد أدخلت إِلَيْهِنّ 


igi‏ انت اث 
ok‏ يبغين في 
طعامهن BS‏ يحتجن e‏ 136 خرجت فأغلق الاب واقعد من وَرَائه Yh‏ تفتحه 
zl‏ أجيء. IG‏ فخرجن إِليْهِ US‏ كن يخرجن» SiS‏ لهُ: eil‏ الباب» فابى 
gle‏ فشججنه. قغسل الدّم وَجِلسس US‏ قدم لم chess‏ ثم عاد Py‏ بعد 
JS oyi‏ : إلي قد أدخلت Spel‏ ما يحتجن d‏ لا تفتحن G cul‏ 
حرج To Shona‏ : افخ فَأبى فشججن ورجعن led‏ [ييكي] فَلَمّا BE‏ 
المولى لم de Syd‏ ء. قَالَ: oS‏ الكبيرة: وما al da JU‏ الحبشي أولى 
TE PEU th,‏ مني! والله con‏ فتابت. JU: Shel SB‏ هَذَا 
nali‏ الحبشى وَهَذِهِ Tes‏ أولى el,‏ الله منى! py ally‏ فتابت: ÀJ‏ 
si‏ : مَا بال ob‏ وَهَذَا aca‏ الحبشي أولى e al telly‏ وجل مني! وَالله 
لأتوين. قَالَ: Sl‏ غواة JU UG iunii‏ هَذَا andi‏ الحبشي Slag‏ فلان أولى 
a il,‏ عز وجل منا فتبن SUI‏ عز ؤجل» SS‏ عوابد A‏ 

Saîd ibn ‘Amir reported upon the authority of Hasan ibn Jafar, “Luqman 
al-Habashi was the slave of a man who took him to the marketplace so as 
to sell him." He continued, “Whenever someone came to purchase him, 
Luqman would say to him, ‘What would you make me do?’ The reply 
would be, ‘I would make you do such and such.’ Luqman would thus say, ‘I 
request that you do not purchase.’ This was the case until a man came and 
was asked, ‘What would you make me do?’ His reply was, ‘I would utilise 
you as a gatekeeper of my door.’ So, he said, ‘Purchase me,’ and the man 
took him to his home.” He said, “His master had three daughters who were 


promiscuous in the village. Once when the master desired to go to his farm, 
he said, ‘I have provided them with their food and that which they need, so 
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when I leave, lock the door and sit behind it. Do not open it until I return.” 
He continued, “The daughters came out to the door as they would nor- 
mally do so and they said to him, ‘Open the door.’ He refused and so they 
caused him injury. He washed the blood and sat in his place until his master 
returned. He did not inform him of what took place. His master left again 
and said to him, 'I have provided them with their needs so do not open the 
door for them.' When he left, they again went to him and demanded the 
door to be opened. He resisted and so they caused him injury and returned 
back. He sat in his place whilst crying. However, when his master returned, 
he did not inform him of anything." He continued, “The eldest of them 
said, ‘How is it that this Abyssinian slave is superior in obedience to Allah 
than me? By Allah I will repent.’ And so she repented. The youngest of 
them stated, ‘How is it that this Abyssinian slave and [my] elder [sister] can 
be superior in obedience to Allah than me? By Allah I will repent.’ And 
so she repented. The middle one said, ‘How is it that these two and this 
Abyssinian slave can be superior in obedience to Allah than me? By Allah I 
will repent.’ He continued, “The sinful of the village [saw this] and stated, 
“How is it that this Abyssinian and the daughters of this individual can be 
superior in obedience to Allah & than us. We will repent to Allah, and be- 
come the devout worshippers in the village.” 


[؟4] Ot‏ يحبى بن ثابت بن بنْدَار قَالَ أنا أبي JG‏ أنا الحسن اين الْحْسَين 
بن js‏ قال d‏ مُحَمّد بن je‏ الباقرجي IG‏ أنا الحسن بن ge‏ القن J6‏ 
أنا إسْمَاعِيل بن عِيسى JG adi‏ إشحَاق بن بشر القرشي VÀ Qi‏ عبد الله 
بن زياد عن JAK‏ أن gh‏ كَانَ عبدا coped‏ 9&5 قد iS din iae‏ 
965 لرجل من بني Y ise SEEN pon‏ ونصف 965 vA tp‏ 
بالترد يخاطر cde‏ وَكَانَ لَه على ub‏ نهر Oe‏ فلعب UE‏ بالنرد على أن من 
قمر els‏ شرب المّاء الي في I‏ کله أو افندى Le‏ فقهر سيد لُقْمَان IG‏ 
لَه سيد لُقْمَانَ: اشرب ما في التّهر is‏ فافتد JUS ce‏ سلني OU edi‏ 
aime‏ أفقؤهما وَجَمِيع MIT‏ قَالَ: أمهلني ag‏ قَالَ: لَك ذَلِك. فأمسى 
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S RE Le‏ جَاءَ old‏ وقد حمل حزمة من حطب على ظهره قسلم ووضع 
oe Pe ERE "E‏ ع t‏ 

ما مَعَه» Jis‏ لسَيّده: مالي أَرَاك ts Las‏ فأغرض un Jud sul ae‏ 
SG ue‏ فَأغرضء فَقَالَ لَهُ: أخبرني dao‏ لك عِنْدِي فرج AE)‏ قَالَ: وَمَا 
t5‏ قَالَ: إذا JÉ‏ الرجل e‏ اشرب ما فى Ce‏ فقل i‏ أشرب b‏ بين gà»‏ 
التّهر أو duo M6 Ai‏ لّك: ما ين الضفتين» فقل لَهُ: ابسن عني e A‏ 
cod‏ ما بين الضفتين» Y SG‏ يَسْتَطِيع [ذَلِك] وَتكون قد خرجت És‏ ضمدت 
لَه فَعرف الرجل أنه قد صدقه» فطابت تفسه» US‏ أصبح الرجل جَاءَ US‏ : 
ف لي بشرطيء SI‏ نعم» أرب ما بين الضفتين أو Gh‏ فَقَالَ: لاه ما 
بين الضفتين» JÓ‏ فاحبس عني AS JG Nl‏ أستطع! فخصمه. Az:‏ 
m PC n"‏ 

‘Abdullah ibn Ziyad reported upon the authority of Makhül, “Luqman 
was a black slave, and Allah bestowed him with wisdom. He was owned by 
a man from Bani Israîl who brought him with thirty mithqāl and a half. 
His master would play backgammon and place wagers upon it, and there 
was a river that flowed near his door. One day he was playing backgammon 
with a wager set that the loser drinks all of the water in the river or he pays 
a ransom. Lugman’s master was defeated and it was said to him, ‘Drink 
that which is in the river or pay a ransom.' He replied, "Inform me of the 
ransom.’ The man said, ‘I will remove your eyes and take everything you 
own.’ His master stated, ‘Give me a respite of a day [to think]’ and he agreed 
to this, He thus became despondent and sad. Luqman entered upon him 
whilst carrying a bundle of firewood upon his back. He greeted him and 
put down the load he was carrying, then he said to his master, ‘Why is it 
that I see you so, despondent and sad? His master turned away from him. 
He repeated his question and his master turned away again. This took place 
a third time and so Luqman stated to him, ‘Inform me and maybe I can 
find for you a positive outcome.’ His master then said to him, ‘What is your 


solution?’ He replied, ‘If the man tells you to drink the water in the river, 
say, ‘I will drink the water which is between the river banks or its length.’ If 
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he tells you to drink the water between the banks, say to him, ‘Confine the 
water of the length until I drink what is between the banks.’ The man will 
not be able to do this so you will free yourself from your liability to him.’ 
The master realised he was right and so he became pleased. When the man 
[who won the backgammon game] arrived on the next morning he said, 
‘Now, fulfil the terms we have agreed on.’ The master of Luqman replied, 
“Yes, shall I drink that which is between the banks or the length?’ The man 
replied, “That which is between the banks.’ So he said, ‘So confine the length 
for me.’ The man replied, ‘How will I be able to do this?’ And the master 
gained respite through this.” He continued, “Thus his master emancipated 
him and Allah blessed him.” 


وَكَانَ يختلف إلى 245 يقتبس مِنْهُ [الجكمّة] فاختلف ah‏ سنة. 24155 ts‏ درعا 
No eia do ule, XE‏ في مغرف $2 . " "T À‏ 
Y‏ يشاله ما VE YN; Glia‏ فرغ Ll‏ فصبها 545 على تفسه JUS‏ 
جين US T‏ الصمت v‏ 

He used to visit Dawid, taking wisdom from him and he did this for a year. 
[On one occasion] Dàwüd was crafting armour and Luqman did not ask 
regarding this until he had completed it, and neither did Dawûd inform 


him until he had finished. Then Dàwüd put it on, and when he saw this he 
said, "Silence is wisdom." 


قال القرشي: WE USI‏ بن pal‏ عَن SARS‏ إن Sol‏ سمع 35 &le]‏ 
[eS‏ من aud us‏ أنه رأى ol‏ يَحُوصُونَ 33 سَاكتء JUS‏ 12913 
í A r2 SW | ee ate oe 4 AN‏ 
ألا تقول Jg US aud G‏ النّاس؟ قَمَالَ: لا خير في الْكَلَام إلا بذكر الله عر 
وجل ولا في OSA‏ إلا في الفكرة في الْمعَاد» Cole oly‏ الدّين قد فكر» 
m n X 3 3‏ 
فعلته ES‏ وشكر فتواضع» وقنع» فاستغنى» وَرَضي قلم يهتم» وخلع الدنيا 
فنجا من الشرور» Slab SIGE Gaby‏ حراء ASS LS‏ الاحزان» CS‏ 
الْحَسد» فظهرت cato‏ واستكمل العقل casti ads‏ فأمن الندامة» قالاس 
PES‏ رَاحة» وَهُوَ "I‏ تعبء :x45 JUS‏ صدقت ou G‏ وأعجب 
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به وشاع ذكره بالحكمة» Rx‏ بعد ذلك E vÉ‏ يقتبسون Ee‏ ويسمعون 
Al-Qurashi said: We were informed by Khalid ibn al-Nadr upon the au-‏ 
thority of Makhal, “The first occasion upon which Dawid ¥ heard a wise‏ 
statement from Luqman was when he witnessed people debating whilst‏ 
Luqman remained silent. So Dawid said to him, ‘Why do you not speak‏ 
like the rest?’ He replied, ‘There is no good in speech except the mention of‏ 
Allah and neither is there good in silence except in pondering about the res-‏ 
urrection. A religious person contemplates [about his hereafter] and thus‏ 
he becomes overwhelmed with serenity. He is thankful and so he has hu-‏ 
mility, he is content, so he is sufficed, and he is pleased [with his affair] so he‏ 
does not live in a state of distress. He is detached from this world and so he‏ 
escapes from its evil, denying his desires and so he becomes free. He secludes‏ 
himself, and so he is protected from worries, and he drives off envy, so love‏ 
is displayed [for him.] He is of excellent mind and adept at foreseeing conse-‏ 
quences, so he is safe from regret thereafter. The people are at ease with him‏ 
whilst he is tirelessly focusing on himself (i.e. he keeps pushing himself to do‏ 
better every day as he does not find a limit to improvement).' Dawid said,‏ 
“You have spoke the truth O Luqman.’ He admired Luqman and his rep-‏ 
utation for wisdom became widespread. After this the people would con-‏ 

gregate around him to take knowledge from him and to hear his wisdom.” 


JÉ‏ القرشِي: Gey‏ ابْن سمْعَان عَن زيد بن أسلم أن gt‏ لما ظهرت حكمته 
للاس SE‏ رجل من lie‏ بني إِسْرَائيل ole V: OUS‏ ألم تكن عبدا نوبيا 
tgs‏ قَالَ: بلىء قَالَ: فمن ot‏ بلغت هَذِه الْمنزلّة؟ JÉ‏ صدق الحَدِيث» 
وتركي Yu‏ يعنيني . 

Al-Qurashi said: It was reported to us by Ibn Sam‘an upon the authority of 
Zayd ibn Aslam, “When Luqman’s wisdom became apparent to the people, 
one of the great men from Bani Isra'il came to him and said, ‘O Luqman, 


were you not a Nubian slave?’ He replied affirmatively. So, the man said, ‘So 
how did you attain this level?’ He replied, "Through truthfulness in speech 
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» 


and leaving that which does not benefit me. 


JÉ‏ القرشي: aes‏ ابن ole‏ عن SASK‏ عن OF‏ أن JG ats‏ لاثنه: 
يا بني» إن الديا بحر عريض» وقد هلك فيه lb‏ كثيرء قإن eai‏ أن تجْمل 
سفينتك فيها الإيمَان mU‏ وشراعها É‏ على mU‏ وزادك فيها التَقْوَى, ob‏ 

نجوت فبرحمة EE mU‏ ملكت فبذنويك. 
Al-Qurashi said: Ibn Sam‘an reported upon the authority of Makhül, upon‏ 
the authority of Ka'b. “Luqman stated to his son, ‘O my son, this world‏ 
is like a wide sea within which many people have drowned. If you make‏ 
your ship within it n (faith) in Allah, tawakkul (reliance) on Allah as its‏ 
sail, taqwa (God-consciousness) as your provision, then your success will‏ 


be through the mercy of Allah and your destruction will be through your 
sins.” 


5 ى 1 .عرش :نون‎ 9 $ qu I6 

قَالَ: okis ues‏ بن عَطاء عَن أبيه قَالَ: ug Ui ond JG‏ رح من 
Gad‏ باليسير» Vy‏ تنافس في نعيمها؛ Ja OB‏ يفيك ca‏ إن خير العلم ما 
نفع» G‏ بني» أعلم ÓI‏ أَشَّدهم خشيّة. 

He said: ‘Uthman ibn ‘Ata’ reported upon the authority of his father that 
Luqman stated to his son, ^O my son, take little from this world, and do not 
jostle for its delights. For indeed a little from them will suffice you. The best 


of knowledge is the beneficial. O my son, know that the most knowledgea- 
ble of people are those from them with the most humility." 


«abd SE لما حضرته‎ aU أن‎ gill بن أدهم:‎ gal القرشي: وَقَالَ‎ D 
S وأنما‎ ST EIN يا بني» لَيْسَ على‎ IG أبه ما ييكيك؟‎ G rath قال لَه‎ 
وحمل ثقيل»‎ « Selb وراد‎ des es شقة بعيدّة» ومفازة بیجع‎ M على ما‎ 
Ji ae فأساق‎ (e "x أو‎ «agi أبلغ‎ Ss الحمل‎ ID D oil us 
ETE 
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Al-Qurashi said: Ibrahim ibn Adham said, “It reached me that Luqman, 
when he was close to death, began to cry. His son asked him, ‘O father, what 
causes you to cry?’ He replied, ‘O my son, it is not for the world that I cry, 
rather I am crying because of the journey I will have to embark upon. It is 
a lengthy toil, [akin to an] endless wilderness, an insurmountable obstacle, 
with little provisions and a burdensome load. I do not know whether this 
load will be lifted when I reach my destination, or whether it will remain 
upon me whilst I am driven to hell with it.’ Then he died." 


ES aoc ae Vitara NETT UR ANTT EST 
الرملة وَمَوْضِع سوقها اليَرْم وفيهًا قور‎ an بين‎ GaU قال: وَبَلغبِي أن قبر‎ 
واجد من الجُوع؛ أخرجهم نو إشرائيل‎ HB سبعين بيا اوا بعد لمان كلهم‎ 

فالجاوهم إلى الرملة» ثم احاطوا بهم فماتوا كلهم جوعا eel‏ السّلام] . 

Al-Qurashi said, “It reached me that the grave of Luqman was between the 

masjid of Ramlah and where the market stands today. The graves of seventy 

prophets are there," all of them died after Luqman and they all died during 

a single day due to starvation. They had been driven to Ramlah by Banü 

Israîl and were barricaded [within the city] by them. Thus, they all passed 
away xs." 


voo 
فصل‎ 
Section 
ضربوا المغل بنومة‎ ght بحكمة‎ fell tO وكما ضرب‎ : [teu Q6] 
تومه.‎ JE أسبوعاء فَضرب به المثل لمن‎ 


The author said: Just as people utilise Luqman as a paragon of wisdom, they 
utilise ‘Abid as a paragon of [heavy] sleeping. “Abad was a black man and 


41 There is no established location for a grave of a prophet except our Prophet $. This 
was stated by Ibn al-Jawzi and al-Qari in al-Asnir al-Marfū'ah. 
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a gatherer of firewood. On one occasion he spent an entire week gathering 
firewood without sleeping, then he left and slept for a week. Thus he was 
used as an example of a heavy sleeper. 


^ of Aa 0 FEF. 
CAS. ey وَقَال: اندبوني‎ cabal على‎ ope قال الشرقی بن قطامى: تماوت‎ 
MU قد‎ GB تندبوني إذا مت» فسجينه وندبته فَإذا‎ 

Al-Sharqi ibn Qatami said, "'Abüd feigned death to his people. He said, 
“Mourn me so that I can see how you would do so if I passed.’ Thus, they 


covered him with a sheet and started to mourn him, but then noticed that 
death had subsequently struck him.” 
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الباب السادس عشر 
Chapter Sixteen‏ 


في ذكر كبار ملوك asd‏ 


In mention of the major kings of the Habash 
Áo = S25 oh 85 RN سيدهم التَّجَاشِيَ الَذِي هَاجَرت إلى بده‎ 
فأسلم.‎ - cas aie abi 


Their master was the Najashi to whom the Companions emigrated to his 
land, to whom the Messenger of Allah & wrote to and that accepted Islam. 


وملوك الحَبّشّة كلهم يتسمى بالنجاشي LS‏ يتسمى ملوك فارس بكسرى. 
The kings of Abysinnia were all named as the Najashi (Negus), just as the‏ 
kings of Persia were all named as the Kisra (Khosrow).‏ 


JÉ‏ ابن GELS‏ اشم النَّجَاشِيَ: أُضْحَمَةء وَهُرَ يا 
Ibn Ishaq said, “The name of al-Najashi is Ashamah. This corresponds to‏ 
‘Atiyyah (gift) in Arabic."*?‏ 


42 [T] The following quote has been paraphrased. Al-Suyütî said in Raf Shan al-Hub- 
shan (p. 88), “There are eight different views on his name. [The above] az is the 
famous view and which is found in the Sahih. The other variations are: (ii) ime, as 
narrated by al-Qadi ‘Iyyad, (iii) à, as narrated by Ibn Abi Shaybah in his Musnad, 
(iv) ,أصمة‎ as narrated by al-Rafr'i in Sharh al-Musnad, (v) ,مصحمة‎ as narrated by al- 
Hakim in al-Mustadrak upon the authority of Ibn Shihab, (vi) رأضحمة‎ as narrated by 
al-Ismã'îlî, (vii) ,أصحبة‎ as narrated by al-Kirmani in Sharh al-Bukhari, and (viii) مكحول‎ 
,بن صعصعة‎ as narrated by al-Zarkashi upon the authority of Muqatil.” 


Tanwiru 'l-Ghabashi fi Fadli 's-Südàni wa ‘l-Habashi 


aed ud:‏ اشم الملك USS‏ هرقل cas‏ قَالَ: لست 
Evo‏ أم e dú,‏ بين Ho zo‏ والناجشي 3 الناجش» والنبجش 


ET ce geil vm‏ قيل للزائد فِي ثمن ن السَلْعَة ناجش ونجاش. 
Ibn Qutaybah said, “Al-Najashi is a name designated for a king, similar to‏ 
the terms Hirqil and Qaysar." He continued, *I am not aware whether this‏ 
word is an Arabic word or whether it is a word between which there is con-‏ 
cordance in the Arabic language with another language. [Analysis of the‏ 
word linguistically:] a/-najashi means al-najísb, and al-najsh means to in-‏ 
cite something, e.g. the person who [incites a potential buyer during the‏ 
course of pre-sale negotiations or who builds hype] through insincere bid-‏ 
ding is called a najish or a najjásb."*‏ 


xd A. s zig Rod , د‎ 
إلى‎ Él بن‎ ge - leg ate الله‎ Le - قال ابْن إِسْحَاق: بعث رَسُول الله‎ 

143 وكتب‎ cep eed 
Ibn Ishaq said, “The Messenger of Allah sent “Amr ibn Umayyah to 
al-Najashi. With him was sent the following letter: 


((بسم alll‏ الرَحْمَن التّجيم. من مُحَمِّد رَسُول الله coated E‏ ملك الْحَبَسَة:ٍ 
A‏ أحمد dn ish‏ املك القدوس السام الْمومن eds etd‏ أن عِيسَى 
dn codo‏ وكلمته till‏ إلى ez‏ البتول الطيبة» فُحملت بهيسى» A‏ 
4n Jii seš‏ 4 وَحده لا شريك لَهُ hj‏ تتبعني فتؤمن sill‏ جَاءَنِي؛ قاي رَسُول 


m‏ وقد eS] ete‏ ابن عمي BE‏ وغه فو هن es E‏ على 
Al-Suyati quotes al-Muhib al-Tabari in Raf’ Shan al-Hubshan (pp. 88-89/a),‏ 43 
“[Al-Najashi] is a title used for every king of the Abysinnians, just as the Khalifah of the‏ 
Muslims is termed as Amir al-Mu'minin, the king of the Romans is termed as Qaysar,‏ 
the king of the Turks is termed as Khaqan, the king of the Persians is termed as Kisra,‏ 
the king of the Coptics is termed as Fir'awn, the king of the Egyptians is termed as al-‏ 
"Aziz, the king of the Yemenis is termed as Tubba‘, the king of the Himyarite Kingdom‏ 
is termed as al-Qayl, the king of al-Hind is termed as Yas'üd, the king of the Sabeans is‏ 

termed as al-Nimrüd and the king of the Berbers is Jaloot." 
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من اتبع الهدى)). 
‘In the name of Allah, al-Rahman, al-Rahim. From Muhammad, the Mes-‏ 
senger of Allah, to al-Najashi, king of Abyssinia. I praise Allah, the King, the‏ 
Pure, the Perfect, the Bestower of Faith, the Overseer. I bear witness that ‘Isa‏ 
ibn Maryam is the spirit of Allah and His word which He placed into Mar-‏ 
yam, the virgin maiden, thus she bore ‘Isa. I call you to Allah alone without‏ 
any partner [to Him,] and to follow me and believe in that which has been‏ 
revealed to me, for I am the Messenger of Allah. I have sent my cousin Ja'far‏ 
to you with a party of Muslims. Peace be upon those who follow the [true]‏ 
guidance."‏ 


:- ply ee din Áo - dn إلى رول‎ re ass 

Al-Najáshi wrote back to the Messenger of Allah $ stating: 
التَّجَاشِيّ:‎ - eas de AW) اليّحْمّن. إِلَى مُحَمَّد رَسُول الله - صَلَى‎ alll بسم‎ 
هَدَاني إلى‎ sill لا إلّه إلا هو‎ INEST 
ذكرت من أمر عِيسَى‎ US call Ja IO IM الإشلام. أما بعدء فقد‎ 
cT Tz lu ; «Ne قد‎ 20% 
السّلام] ما يزيد على ما ذكرت‎ ade] e إن عِيسَى بن‎ UE SI S555 
cales به ليناد وقد قدم ان عمك‎ ctm قلت» وقد عرفتا ما‎ Uf id ثفروقا‎ 
وبايعت ابن عمك» وَأشلمت على يَدَيِْ لله‎ ERG وقد‎ call رول‎ of agis 
شِنْت أن آتيك فعلت يا رَسُول الله‎ qeu JÍ رب الْعّالمين» وقد بعثت‎ 
$4675 ÀJ وَرَحْمّة‎ HEE NG أن ما تقول حقء‎ agi AÓ 
‘In the name of Allah, al-Rahman, al-Rahim, to Muhammad # from 
al-Najashi. Peace be upon you O Prophet, and [upon you] be the mercy and 
blessings of Allah, the one Whom besides there is no deity worthy of being 
worshipped and Whom guided me towards Islam. To proceed: Your letter 
reached me O Messenger of Allah, and that which you mentioned in regards 


to "Isà—by the Lord of the heavens and the earth—Tsa ibn Maryam à is 
not more than what you stated by a cupule. Indeed, he is as you have stated. 
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We were already aware of that which you have presented to us, and your 
cousin and his companions have reached us. I bear witness that you are the 
Messenger of Allah, I have given bay‘ah (the pledge of allegiance) to you and 
to your cousin, and I have accepted Islam, submitting to Allah, the Lord of 
the worlds. I have despatched my son to you, and if you wish me to come 
to you then I will do so, O Messenger of Allah. I testify that what you state 
is the truth. May peace be upon you and the mercy and blessing of Allah.” 


JÉ‏ ابن إشحاق: SÉ‏ لي [al]‏ بعث النه في Sie‏ من Aul‏ [في سفينة] 


Ibn Ishaq said, “It was mentioned to me that he despatched his son with 
sixty Abyssinians in a vessel and they drowned.” 


dle الله‎ So .الله د‎ Jus a Jus So أشياخه:‎ ue Gusts Js 
A i ; ee E rA pM 
في أحدهمًا إلى‎ Seas عَمْرو بن أميّة إلى اللَجَاشيّ» وَكتب إِليِْ كتابين‎ - ps 
عَن‎ Jis AE فَوضعه على‎ I كتاب رَسُول‎ des asd ale ds ey 
t ^ue faz 7 t2. Sup iN ER 
على الارْض تواضعاء ثم اسلم وَشهد شَّهَادَة الحق» وَقَالَ: لو كنت‎ Glad D 
A PED 2 m 1 died age 
بإجابته‎ ]- hog ale الله‎ Lo -[ اسْتَطِيع أن آتيه لاتيته» وَكتب إلى رَسُول الله‎ 
وتصديقه وإسلامه.‎ 
Al-Waqidi stated upon the authority of his shaykhs, “The first messenger 
sent by the Messenger of Allah $ to al-Najashi was ‘Amr ibn Umayyah. He 
wrote two letters to al-Najashi, calling to him in one of them towards Islam 
and citing the Quran. Al-Najashi took the letter and placed it before his 
eyes, descended from his chair and sat upon the ground in modesty. Then 
he accepted Islam and testified the testification of truth. He said, ‘If it was 


possible for me to go to him then I would do so.’ Then he wrote to the Mes- 
senger of Allah with his response and to attest his Islam. 


as‏ الكتاب الآخر tel‏ أن يُرَوجَهُ أم HS‏ بنت أبي سُفْيَانَء وَكَانَت قد هَاجَرت 
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Ml يمن قبله من‎ i ety في الكتاب أن‎ only مَعَ رَوجِهَاء‎ ths J 


AUS aid ويحملهم»‎ 
In the other letter, he ordered him to conduct his marriage to Umm 
Habibah bint Abi Sufyan—who had emigrated to Abyssinia with her hus- 
band (‘Ubaydallah ibn Jahsh, who became a Christian there)—and he also 
ordered him in this letter to return his companions who were with him and 
provide them with what they needed for the trip. And he actioned this.” 


ذكر أمر ploy ale d de - dn Jus‏ - النّجَاشِيَ أن egg‏ أم حَبيبة بنت 

DE بن‎ otis أبي‎ 
In mention of the request of the Messenger of Allah $ to al-Najashi to give 
his marriage proposal to Umm Habibah bint Abi Sufyan ibn Harb: 


4 yr ws WE oe th $^ 0 P 
عبيد الله بن جحش‎ ley مَعَ‎ RESI قد خرجت إلى ارض‎ xL كَانَت ام‎ 


DU على‎ [ge] cass JUS هُوَ‎ Lass 
Umm Habibah had emigrated to the land of Abyssinia with her husband 
“Abdullah ibn Jahsh, he had became a Christian there, whilst she remained 
a Muslim. 


AG عَن الحسن بن عَليّ الجَوهَري قال‎ Biol فأنبأنا مُحَمّد بن عبد‎ Lev] 
Q6 مُحَمّد بن سعد‎ É JG مَعْرُوف قَالَ تا ان الْمَهم‎ uu عمر بن حيوية قَالَ‎ 
عَن إِسْمَاعِيل بن عَمْرو بن‎ FS بن عَمْرو بن‎ alll عبد‎ BIG بن عمر‎ ater 
جحش‎ oll d عبيد‎ olf ei في‎ eds ie أم‎ cb قَالَ:‎ odi سعيد بن‎ 
ققلت: تعيّرت والله حَاله» قإذا هُوَ يمول‎ vedi زوجي بأسوء صُورة وأشوهها‎ 
BGA نظرت في الدّين قلم أر دينا خيرا من‎ vl I جين أصبح: يَا أم‎ 
SII ثمَّ قد رجعت إِلَى‎ LARA دخلت في دين‎ Bly قد دنت‎ cas 
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ققلت: as‏ خير a‏ وأخبرته بالرؤيا ob d ul‏ يحفل eo‏ وأكب على 
الخمر حٌى ob cu‏ في ol pall‏ آنا مُول: يا أم G ces apt‏ 
A 4 3 4 1‏ 
أن رول الله - eni ees de th Le‏ 
Isma‘il ibn ‘Amr ibn Sa'id ibn al- ‘As reported upon the authority of Umm‏ 
Habibah, “I saw in my sleep as if my husband ‘Abdullah ibn Jahsh had the‏ 
vilest and most deformed form. Thus, I became frightened and said, ‘Allah‏ 
has altered his hal (state).’ Then in the morning he stated to me, ‘O Umm‏ 
Habibah, I pondered in regards to religion and did not see a religion better‏ 
than Christianity, thus I took it as my religion and then I entered the religion‏ 
of Muhammad. Now I have returned back to Christianity.’ I said, ‘By Allah‏ 
there is no good for you [in it.]’ Then I informed him of what I saw during‏ 
my sleep but he did not pay heed to it. He took to alcohol until [the time]‏ 
he died. Then I saw him during my sleep as if he came to me whilst saying,‏ 
‘O Umm al-Mu'minin (Mother of the Believers),’ I became frightened and‏ 
interpreted it to mean that the Messenger of Allah $ would marry me."‏ 


قَالت: Ý pis‏ أن Lai‏ عدتي Ý A S‏ برَسُول النّجَاشِيَ على أتان 
يشتأذن» 156 wal I JG Taye‏ كَانّت تقوم على ad‏ ودهنه» glé ced‏ 
َقَالّت: إن الملك يَقُول C90]‏ : إن رَسُول الله - ges se d io‏ كنب 
gh‏ أن أروجك» ققلت: بشرك d‏ بتي يمول لك الملك: وكلي من يزوجك» 
َأرْسلت إلى E‏ بن سعيد ابن العاصِي gie A i diy‏ من 


or رجلي‎ eo FAT وخواتيم فضّة‎ » 
أبي طالب ومن هُنَاكَ من‎ D A goat كان‎ OB يما بشرت»‎ 
الْحَمد لله الملك‎ : By [ás a "S فَحَضَّرُواء فَخَطب النّجَاشِيَ‎ resi 
ás oly alt Y SY أشهد أن‎ oli aA القدوس السام الْمُؤْمن الْمُهَيْمِن‎ 
وسلمء أما بعد:‎ ale صلى الله‎ le بشر په عِيسَى بن‎ ud ol غبده وَرشوله»‎ 
She continued, “Once my iddah (waiting) period had finished, an envoy 


فضّة وخدمتين QS‏ رج 


114 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


of al-Najashi had come and was seeking permission to enter. It was a slave 
girl of his named Abrahah, who was charged with his oiling and clothing. 
She entered [my room] and stated, "The king states to you that the Messen- 
ger of Allah wrote to him to propose marriage to you.’ I said, ‘May Allah 
cause you happiness through this good [news.]’ The king said, ‘Appoint 
a representative for your marriage.’ So I sent a message to Sad ibn al-‘As 
and he was appointed as my representative. I gifted Abrahah two bracelets 
made from silver, and two anklets I wore, and silver rings worn upon my 
toes due to the happiness I felt due to this good news. When evening fell, 
al-Najashi ordered [the presence of] Ja‘far ibn Abi Talib and the Muslims 
who remained there and so they attended. Al-Najashi يف‎ delivered a speech 
stating, ‘All praise be to Allah, the King, the Most Holy, the Provider of 
Peace, the Guardian of Faith, the Preserver, the Almighty, the Compeller. I 
testify that there is no deity worthy of being worshipped except Allah and 
that Muhammad is His slave and messenger, and that he is the one whom 
‘Isa ibn Maryam gave glad tidings of $. To proceed: 


r DASE dus o Re 35 T 
أبي‎ ol كتب إليّ ان اروجه‎ - leg athe فإن رَسُول الله - صَلَى الله‎ 
& يئار‎ o وقد أصدقهًا أربع‎ c Jus edi es سُفيّان» فأجبت إِلَى ما‎ 
بين يدي الْقَوْم.‎ gE سكب‎ 
The Messenger of Allah $ wrote to me [requesting] that I conduct his 
marriage to Umm Habibah bint Abi Sufyan. Thus, I have acceded to the 
request of the Messenger of Allah and he gave her a dowry of four hundred 
dinars.’ Then he poured forth the dinars in front of the people. 
أَحْمّده وَأَسْبَعِينهُ وأستغفره» وَأَشْهد أن‎ al المد‎ JÓ بن سعيد‎ WE تتكلم‎ 
على‎ lid andi بالهدى ودين‎ AL 4,255 عبده‎ As oly d لا إلّه إلا‎ 
رَسُول الله‎ ag) ed الدين كله ولو كره الممشركونَ» اما بعد: فقد اجيْت إلى ما‎ 
c glas ade صَلَّى الله‎ - ab Spt) بنت أبي سُفيان» 4 الله‎ RR وَرّوجته أم‎ 
بن سعيد فقبضهاء ثم أرادوا أن يقومُوا فَقَالَ: اجلسوا فَإن سنة‎ WES GUI ودفع‎ 
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NE vx á 21 مسن‎ 4 EU 
Aui م‎ A a, فدعي‎ cea على‎ plik JEE إذا تزوجوا أن‎ bg 
Khilid ibn Sa'id said, ‘All praise be to Allah, I praise Him, seek His aid 
and forgiveness. I bear witness that there is no deity worthy of being wor- 
shipped except Allah and that Muhammad is His slave and messenger, He 
sent him with the guidance and the true religion for him to make it prevail 
over all other religions, even if the polytheists detest it. To proceed: I ac- 
cede to that which the Messenger of Allah has requested and I marry him 
to Umm Habibah bint Abi Sufyan. May Allah bless the Messenger of Allah 
$. Then al-Najashi gave the dinars to Khalid ibn Saîd who accepted them. 
Then the attendants wished to stand up [so as to leave,] but al-Najashi stat- 
ed to them, ‘Sit, for the Sunnah of the Prophets is that when they get mar- 
tied, food is eaten [in celebration of the marriage.]’ So, he called for some 
food to be served and they ate and then dispersed.” 


IIS NEVER l وصل‎ E ENT 
فخذيها‎ Mas حَمْسُونَ‎ edi مال بدي‎ Vs duy كنت أعطيتك ما أعطيتك‎ A 
وَقَالَت:‎ ole فيه كل مَا كنت أعطيتهًا قردته‎ e وأخرجت‎ cub dirai 
الي أقوم على ثيابه ودهنه» وقد اتبعت‎ uly led لا أرزأك‎ of املك‎ g عزم‎ 
لله رب الْعالمين» وقد أمر املك نِسَاءَهُ‎ eas cl Juss ads دين‎ 
x adi كَانَ‎ US : يكل ما عِندهن من العطر قَالّت:‎ uud 
وَكَانَ‎ ces ale الله‎ d. ÍI كثير» تقدمت بذلك كله على رول‎ o5 
أن تقرئي على رَسُول‎ at eee ul قلت‎ s Si فلا‎ sates علي‎ ty 
RCNH وتعلميه أنني اتبعت دينه.‎ AI مني‎ - des we الله - صلی الله‎ 
ey تسي حَاجَني‎ Y تقول:‎ ge وَكَانَت كلما دخلت‎ use J RES 
PETAT TR TUI: 

5) JUS Ge PEN als فتبشر‎ ul فعلت بي‎ by 


بعُود وَوَرس FEY‏ 


(5 
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Umm Habibah said, “When the money reached me I requested the pres- 
ence of Abrahah who brought be the good news. I said to her, ‘Indeed I 
gave you what I had on a day upon wherein there was no money in my 
possession. Here are fifty dinars, take them and utilise them. She refused 
and took out a bag in which there was all that I gave to her. She returned 
everything to me and said, ‘I have been strictly ordered by the king that I do 
not take anything, and I am the one charged with his clothing and oiling. I 
have come to follow the religion of Muhammad the Messenger of Allah, and 
have submitted to Allah the Lord of the worlds. Furthermore, the king has 
ordered the women to send to you everything they possess from perfume.” 
She continued, “During the next day she came to me with 7d, wars, ‘anbar 
and an abundance of fragrance. I brought all of this when I came to the 
Messenger of Allah #. He used to see them upon me and with me but he 
did not rebuke this. Then Abrahah stated, ‘My requirement from you is 
that you convey my salam to the Messenger of Allah $ and that you inform 
him that I am a follower of his religion.” She said, “She was the one who 
prepared me [for the journey back,] and each time she entered my presence 
she would say, ‘Do not forget my need.’ Thus when I came to the Messenger 
of Allah @ I informed him in regards to the speech and also regarding how 
Abrahah treated me. He became happy at this, and I conveyed her salam 
to him, to which he replied, ‘And peace be upon her, and the mercy and 
blessing of Allah.""** 


قَالَ عبد D‏ بن أبي بكر بن حزم: وَكَانَ WS‏ [في] سنة سبع. 
“Abdullah ibn Abi Bakr ibn Hazm said, “This occurred during the seventh‏ 
year."‏ 


* iat TE D TN AERE TA PETS 
بلغ ابو‎ QJ) ELE بن‎ Serpe ge c gie وجهزها‎ ep Jb 

فيان تزويح رَسُول al‏ أم حَبيبة 206 S‏ الْفَحْل Y‏ يقرع أنفه. 
Al-Zuhri said, “Al-Najashi provided her with provisions and sent with her‏ 


Shurhabil ibn Hasanhah. When Aba Sufyan came to know of the Messen- 
ger of Allah's marriage to Umm Habibah he said, ‘He is indeed an honour- 


44 Reported by Ibn Sad in Tabagat al-Kubra (77). 
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able man who is highly esteemed and generous.” 


لما قدم oti ol‏ بن حَرْب ia‏ جاء إلى رشول io - dn‏ 
ASS - cos ae d‏ أن يزيد في caida‏ قلم يقبل ale‏ رَسُول p dh‏ 
eds‏ على al‏ أم Ul ane‏ ذهب ليجلس على فراش «ie io A‏ 
ghey‏ - طوته دونه» JG‏ يا بنية أرغبت g‏ الفراش عني أم بي عَنهُ فَقَالَت: بل 
ane any 36 $ w ain at By 0 ARES‏ 
هو فراش رَسُول الله - صَلَى الله c- ede‏ وّأنت P‏ نجس مُشرك. فقال: 
يا بنية لقد OE gam Hilal‏ 

Al-Zuhri said, “When Aba Sufyan ibn Harb entered Madinah, he went to 
the Messenger of Allah and addressed him in regards to an extension of 
the Treaty of Hudaybiyah. However, the Messenger of Allah $$ did not 
accept this. So, he went to his daughter Umm Habibah. When he was about 
to sit upon the carpet of the Prophet # she took it and folded it. He stated, 
‘O daughter, do you covet this carpet over me, or vice versa?’ She replied, 
"Indeed this is the carpet of the Messenger of Allah $$. You are a person who 


is impure [spiritually] and a polytheist.' He stated, ‘O daughter, verily you 
have been stricken with evil after you left me.” 


HEAT "PASE EX‏ دعتني ol‏ حَبيبة عند Si Gigs‏ قد OF‏ يكون 
s‏ ما تين الضرائر» فغفر cas d‏ ققلت: غفر الله ك ذلك کله وتجاوز 
وحللك من US‏ فَقَالّت: سررتيني» سرك الله وَأرْسلت UE‏ أم سَلمّة AB‏ 
s EX o ,‏ 
‘Rishah i said, “Umm Habibah called for me when she was in the throes‏ 
of death and she said, ‘We both had [frictions which often] occur between‏ 
co-wives, so I ask Allah to forgive me and you.” She (A'ishah) said, “May‏ 
Allah forgive you for everything therein and overlook [your sins] and ab-‏ 
solve you from that.” “She said, ‘You have brought me happiness, may Allah‏ 


reciprocate for you happiness.’ She then sent for Umm Salamah and stat- 
ed something similar to her. She passed away in the year forty-four during 
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Mu‘awiyah’s caliphate.” 


sos eed ope PU - cios ele dn io - d Jus e ذكر‎ 
In mention of the Messenger of Allah $ informing the people of the death 


of al-Najashi and his performance of the funeral prayer for him: 


Tel توفي النَجَاشِيّ في رَجَب سنة تسع من‎ 
Al-Najashi passed away during the month of Rajab in the ninth year after 
the hijrah. 


G JÉ بكر ابن مالك‎ Mul JG hh الحصين قال أنا ان‎ un 625 Cec] 
GA aurae JÉ تنا يحيى عَن مالك‎ JG أبي‎ tae قال‎ AST بن‎ al عبد‎ 
g الله‎ io - قَالَ: نعى لنا رَسُول الله‎ ZA عن سعيد بن المسيب عن أبي‎ 
wth المصلى» قصف‎ J فخرج‎ cag مَاتَ‎ sil gdh النّجَاشِيَ‎ - cs 

ISP 


Sa'id ibn al-Musayyib reported upon the authority of Abi Hurayrah, “The 
Messenger of Allah & announced the passing of al-Najashi on the day 
wherein he died. Thus, he went out to the musalla (a place of the prayer 
besides the masjid) and ordered his Companions to stand in rows behind 
him. He [performed the funeral prayer for him,] making the takbir (Allāhu 
akbar) on him four times." 


Val sin É os‏ یرال یری 


BÓI لما مَاتَ‎ : [G al [رَضي‎ ase قالّت‎ 
as على قبره‎ 
‘Rishah # said, “When al-Najashi passed away, we were told that a light 


45 Al-Suyüti stated in Azhar al-'Urüsb (p. 17/a), “This was reported by Malik, al- 
Shafi, al-Bukhari, Muslim, Abū Dāwūd and al-Nasa'i." 
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remained showing upon his grave." 


OOD 


ذكر ملك كبير من ملوك الحبشة 
In mention of one of the major Abyssinian kings‏ 
wise Gol [6]‏ بن bid wot‏ قال esol bast, bite uf‏ بن 
الْحْسَيْن الجازري قال نا Jl‏ بن J6 OSG‏ تتا ics‏ بن الْقَاسِم الكوكبي 
OG‏ تتا الفضل بن الْعَبّاس الربعي IE‏ حَدثبي eel]‏ بن Se‏ بن أبي AME‏ 
الْمَنصُور JÉ‏ سيعت عمي ote‏ بن أبي AE‏ يقُول: كنت ils‏ على ur‏ 
iD ata‏ وَعِنده إسْمَاعِيل بن عَليّ LSS‏ بن e‏ وَسلِيمَان بن EH (e‏ 
n 2 3 ; É‏ 

بن Se‏ فتذاكروا JU‏ ملك بني امية» وَمَا صنع بهم عبد ed!‏ وَقتل o^‏ قتل 
ts‏ بنهر أبي فطرس. 

Ibrahim ibn ‘Isa ibn Abi Jafar al-Mansür said, “I heard my uncle, Sulayman 
ibn Abi Ja‘far say, ‘I was standing with al-Mansür one night when Isma'il 
ibn ‘Ali, Salih ibn ‘Ali Sulayman ibn ‘Ali and ‘Isa ibn ‘Ali were with him. 
They were recalling the collapse of the kingdom of the Umayyads, what 


“Abdullah did to them, and how he fought some from them in the river of 
Abi Futrus. 


ea pte "A "iz H 520 "uz 
US GI من دولتهم وَيرغبُوا‎ GG ليروا من دولتنا مَا‎ eade فقال المنصور: الا من‎ 
: n ot 8 

رغبنا eel‏ فقد لعمري عاشوا سعداء وماتوا فقرّاء. 

Al-Mansür stated, ‘Is it not possible that we can be considerate with them so 
that they see from our reign what we saw from theirs, and that they ask from 
46 Al-Suyüti said in Azháral."Urüsb(p. 17/6), "This was reported by Aba Dawad.” [T] 
Shaykh ‘Abd al-Muhsin al-Abbàd said in his commentary upon this report (255/11) 
that it isa mawquf narration of 'A'ishah and not marfi‘ (raised) to the Prophet $. Her 


statement indicates that this news reached them or its occurrence was a rumour. Proof 
supporting it has not been established and al-Albani graded it as da f. [End] 
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us what we used to ask from them. For—indeed— they lived in fortunate 
circumstances and died in poverty." 


0 So: A TE 
ol أمير المُؤْمنِينَ إن في حَبسك عبد الله بن‎ E ile إِسْمَاعِيل بن‎ d JUS 

AGE فسله‎ at) LAG angi وقد كَانَت لَهُ قصّة عَجيبَة مَعَ ملك‎ LARA بن‎ 
Then Isma‘il ibn ‘Ali stated to him, ‘O Commander of the Faithful, 
“Ubaydullah ibn Marwan ibn Muhammad is currently incarcerated by you, 


and he had a strange story [concerning his interaction] with the Nubian 
king. So, send for him and ask him.’ 


AR يا مسيب,‎ :Jé 
He stated, ‘O Musayyib, bring him before me.’ 


قأخرج aci uci ui‏ ثقيل وغل ثقيل» فمثل بين ede pc 165 edad‏ يا 
LÀ‏ الْمُؤْمِينَ d i255‏ 55 

Then a youthful man was brought forth, he was constricted by heavy chains 
and heavy shackles on his feet, and the like upon his hands. He said, ‘Peace 


be upon you © Commander of the Faithful, and Allah’s mercy and bless- 
ings.’ 


َقَالَ: € عبيد cal‏ السَلام cl‏ ولم تسمح لك oe‏ بذلك بعد Si‏ 


اقعد. 

He (i.e. al-Mansür) said, ‘O “Ubaydullah, replying to your greeting of peace 

shall assure your safety and I do not find myself yet inclined towards giving 
you protection, but you may sit.’ 

فجاؤوا بوسادة فننيت UE Qd‏ لَهُ: قد ou‏ أنه كَانت لَك قصّة عَجيبة 

مَعَ ملك التوبة» US‏ هي؟ 

So, they brought a cushion, it was folded and he sat upon it. Then he said 
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to him, 'I have come to know that you have a strange story concerning the 
Nubian king. What is it?” 


قال: يا أمير الْمُوْمِينَ: لا sally‏ أكرمك بالخلافة ما أقدر على pill‏ من ثقل 
2d; Pavers‏ صديء قيدي مما أرشش عَلَيْهِ من djil‏ وأصب de‏ المَاء في 
EST E‏ 


He replied, ‘O Commander of the Faithful, I am not—and I swear on this 
by the One who honoured you with the Caliphate—capable of breathing 
due to the heaviness of the iron. My chain has become rusty due to me uri- 
nating upon it, and due to water being poured upon it during the times of 


prayer.’ 


فَقَالَ: يا مسيب, أطلق Ge‏ حديده. 
He said, 'O Musayyib, remove the iron from him.’‏ 


Ule gh jr CHER d aga NEC 
كنت ولي عهد أبي من بعده قدخلت إلى‎ A الْمَطُْوبِ من بين الْجَمَاعَة»‎ 
عشرة من غلماني وحملت‎ ES M ديتار»‎ GW عشرة‎ Gu فاستخرجت‎ ails 
Jai وأوقرت حَمْسَة‎ Jas ألف‎ SE ودفعت إلى كل‎ cls على‎ ely كل‎ 
Bb إلى‎ yb وَخرجت‎ lbs Gil & وشددت في وسطي جوهرا لَه قيمّة‎ 
E ud الغلمان فعدلوا‎ cp خراب‎ SA Ji ey OG eb فسرت‎ 


Me C OU BU A 

فقلت: انطلق إلى الملك فأقرئه مني Z, is (A‏ الأمان» eh‏ لي de‏ 
قَالَ: uias dij la‏ أن دعل کم 
لي ثم قعد ټين يدي JUS‏ لي: ctl irs cet ie HE uL;‏ من ci‏ 
ale g‏ بك إلى بلادي؟ أمحارب لي» أم راغب ud‏ أم مستجير بي؟ 
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He then said, “That is right O Commander of the Faithful, when ‘Abdullah 
ibn ‘Ali headed towards us, I was the one sought within the group as I was 
to have the rule after my father. So I entered his treasury and took ten thou- 
sand dinars. Then I called ten individuals from my young slaves and gave 
them each a ride, and to each of them I gave one thousand dinars. I also 
loaded five mules and tied to my waist some valuable jewels and one thou- 
sand dinars. I then fled to the land of Nubia. I proceeded through it for 
three days, and then I reached a town called Kharab. I ordered my slaves to 
stop there and clean the area and so they went to it, and they swept the dirt 
from it, then they laid some carpets down. I then called one of the slaves in 
whom I could put trust in his intelligence, and I said to him, ‘Go to the king, 
convey to him my greetings and take from him a guarantee of safety. Also 
purchase provisions for me.’ He continued, ‘So he went and he was delayed 
[to the extent that] I started to have bad thoughts. Then he returned and he 
was accompanied by another man. When he entered, he bowed to me, then 
he sat before me and said, “The king sent his greetings to you and asks you, 
‘Who are you? What brings you to my land? Are you antagonistic to me, 
seeking to change your religion to the religion I am upon or seeking asylum 
with me?” 


قلت: ترد على املك ceni‏ وتقول: أما محارب لَك فمعاذ call‏ وَأما راغب 
T.‏ دینك GS‏ كنت لأبغي بديني Inn NG‏ مستجير بك فلعمري» قَالَ: قذهمب 


das edi أنا صائر‎ : iai Js السَلام»‎ aie Vi فَقَالَ : إن الملك‎ diss 
dicis تأييك وما‎ Gd من ميرة»‎ tih das s tas فلا تحدثن في تفسك‎ 


I said, ‘Reciprocate my greetings to him, and say: As for me being antagonis- 
tic to you then I seek refuge in Allah. As for me wishing to change to your 
religion then I do not seek a substitute for my religion. As for seeking refuge 
with you, then yes [I do so].” He continued, ‘He left and then returned to 
me, stating, “The king sends his greetings to you and says, ‘I am coming to 
you tomorrow, so do not do anything and do not take any provisions as they 
will be sent to you and your needs will be provided." 
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5 ie sens 8 5 Sis 
وَأمرت بفرشة ففرش لَه ولى‎ AS الفرشة‎ WS الميرة» قامرت غلماني فرشوا‎ cab 
E n 4s ree: a . 57 0 
أقبل غلماني يخضرُون‎ WIE ULES caters مثله. ]35[ من عد أرقب‎ 
Tiari t Mi. oar E bee rade FECERUNT 
فإذا انا‎ ES بین شرفتين من شرف القصر انظر‎ ESAMI وقالوا: إن الملك قد‎ 
عشرة مَعَهم‎ BIS حاف راجلء‎ SVL قد لبس بردين ائتزر بِاحَدِهِمًا وارتدى‎ ey 
جنبه» فاستصغرت‎ J الرجل الموجه‎ BE caal- ARIA يقدمونه‎ EU الحراب»‎ 
قوب من‎ OG ló وسولت لي تفي‎ Set Gls لما رأيته في‎ gle وَهَان‎ T" 
الدّار إذا أنا بسواد عَظِيم‎ 
I received the provisions and I ordered my slaves to lay all the carpets, and 
I ordered them to lay one carpet for him and the like for me. On the next 
day I awaited his arrival when one of my slaves came and stated that the king 
had come. I stood between two balconies of the palace to see him. I saw a 
man wearing two garments, wearing one as a lower garment and the other 
as an upper garment. He was walking barefoot with ten companions who 
were armed, three preceded him and seven followed him, and I viewed him 


disparagingly, when I saw his lowly state it was to the extent that I thought 
to kill him. When he began to draw close to the abode, I saw a great crowd. 


SV زهاء عشرة‎ gel Ll توافى يا‎ di السوّاد؟ ققيل:‎ de ققلت: ما‎ 
عنان.‎ 
So, I asked what this was, and it was said, ‘It is horses drawing close 0 Com- 


mander of the Faithful, approximately ten thousand horses with their rid- 


ers." 


فَكَانَت موافاة SI Lai‏ الذّار IBS cess‏ فأحدقوا بها قدخل إِلَيّء VS‏ نظر 
إن قال sets‏ أن الرجل؟ Lgl‏ الترجمان ls c‏ نظر ej) s ej‏ فأعظم 
us‏ وأخذ بيّدي فقبلها ووضعها على ders ate‏ يذفع ما على الفشطّاط 
ide,‏ فتشوش الفرشء crai‏ أن S‏ يجلونه أن يطأوا على مثله» RR‏ € 
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J)‏ الفرش» ققلت olds‏ سُبْحَانَ اللا لم لم nde‏ على الموضع الذي وطئ 
لَه 


The horses arrived at the abode at the time that the man entered, and as he 
entered, they had encircled it. When he looked at me, he said to his trans- 
lator, ‘Where is this man?’ The translator beckoned with his head towards 
me. Then he looked at me again and so I rushed to embrace him, but he was 
too humble to accept it so he took my hand, kissed it and placed it against 
his chest. He began to remove the carpets with his foot, rolling up the car- 
pet—I thought that they considered this too luxurious to walk upon—until 
he reached the cushions where he and I were supposed to sit. Then I stated 
to his translator, ‘Subbanallah, why does he not sit upon the place specially 
prepared for him [to sit upon.]’ 


HECHRDIACD AO Toe REA NET TE 
Seas Ray Wl aia VE ملك‎ Foll qon فَمَالَ: قل‎ 
ENS, » 5 A ^ PUN $524 
لي:‎ JUS طويلاء ثم رفع راسه‎ YI في‎ axel رفعه الله تَعَالَى ثم اقبل ينكت‎ 

كيف سلبتم de‏ الملك وَأخذ مِنكم ily‏ أقرب التاس إِلَى تبيكم؟ 

He replied, ‘I am a king, and it is incumbent upon every king to show hu- 
mility to Allah $ who raised him in rank.’ Then he stuck his finger in the 
sand for quite some time, and he then raised his head and stated to me, 


“How is it that your people were deprived of leadership when you are the 
closest people to your Prophet?" 


ققلت: جَاءَ من هو أقرب ug‏ إلى s‏ - صَلّى ias dde Dh‏ - فسلينا وقلنا 
وطردناء فُخرجت IT‏ مستجيرا باللّه عر وجل ثم بك. 


I replied, 'A group of people arose who were closer in proximity to the 
Prophet $ than us, they robbed us, slaughtered us and expelled us. Thus, I 
fled to you, seeking aid firstly with Allah & and then with you.’ 


ل قل كم a‏ الحم وي WS Rl i‏ 
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He said, ‘Did you people drink alcohol though it is prohibited in your book?” 


I replied, "This was done by the slaves, followers and foreigners who entered 
our lands and they did it without our permission." 


OF e L8] 208‏ على الدبياج وعلى دوابكم edis BU‏ وقد حرم 
ذلك ete‏ 


He said, ‘Do you not sit on silk cloth when you mount your rides, and have 
your horses decorated with gold and silver though this is forbidden for you?" 


I replied, "This was done by the slaves, followers and foreigners who entered 
our kingdom." 


قال: فلم كنم إذا حَرجْتَمْ J!‏ صيد تقحمتم على القرى وكلفتم أهلهًا U‏ لا طاقة 
Spall s e‏ الوجيع» ثم لا يقنعكم ذلك o‏ تموشوا زُرُوِعهِمْ فتفسدوها في 
طلب دراج end‏ نصف chs‏ أو في عُضْفُور ani‏ لا cepe‏ والفساد محرم 
c‏ 

He said, ‘Why is it that when you would go hunting you would place force 
upon the villages, imposing upon their people that which they could not 
bear with severe beatings? Furthermore, you would not be satisfied until 
you walked over their crops and damaged them in seeking a duraj (a type 


of bird)—worth half a dirham—or a bird of no value, and this is despite 
damaging [property] being prohibited in your religion." 


.e ds قلت: عبيد‎ 
c 


I said, "This was done by the slaves and followers." 
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قَالَ: لاء iÉ;‏ استحللتم مَا حرم alll‏ وأتيتم G‏ نهاكم عَنهُ فسلبكم LA] d‏ 
e 2, EE E e uos M est‏ 
Cl‏ والبسكم الذلء وَلله فيكم نقمة لم تبلغ غايتها بعد وَإِني AES‏ أن تنزل 
النقمّة بك إذا كنت من الظلمّة فتشملني cies‏ فإن النقمّة إذا نزلت عَمت 
وشملت» CO‏ بعد تَلاث» فإنني إن أخذتك ay‏ أخذت جَمِيع ما مَعَك 
وقتلتك وقتلت جَمِيع من whee‏ 

He said, ‘Nay, rather you made lawful that which Allah made unlawful, and 
you performed that which He prohibited. Thus, He took your honour from 
you and adorned you with abjectness. And [it may be that] Allah’s course 
for you has not yet reached its end point, and I fear that a punishment is to 
befall you if you were among the transgressors, and it will consequently fall 
upon me as well. This is because when punishment descends it is wide and 
encompassing. I order you to leave after three [days,] and if I find you here 


after [this time limit] indeed I will take all of your possessions and kill you 
alongside your entire party." 


ثمّ وثب فخرج فاقمت DE‏ وَخرجت إلى مصرء فاخذني وليك قبعث بي JÍ‏ 

وَهَا انا إذا cxi‏ احب 2 من SSI‏ 

He then leapt up and left. I remained there for three days and then exited 

towards Egypt. Your vassal apprehended me there and sent me to you. So 
here I am, and death is more beloved to me than living [in this state.]’ 


n MIA " n * aon OF A zd i * n 
Leb قَالَ:‎ dx. في عنقي‎ ine لَهُ إسْمَاعِيل بن‎ JUS جَعْمَر بإطلاقه»‎ yl فهم‎ 
ما يخرج على مثله. قَالَ: قفعل‎ ale co دار من دُورنًا‎ d ترى؟ قَالَ: ينزل‎ 

HS‏ به BU‏ ما cl‏ أمات فی e‏ أم أطلقة المهْدي. 

Aba Ja'far intended to release him then Isma‘ll ibn ‘Alî said to him (i.e. Aba 
Ja‘far), ‘I have given a pledge to him.’ He said, ‘What is your view?’ He (i.e. 
Isma‘il ibn Alî) replied, ‘He will stay in one of our prisons and his fate will 


be that of his likes.” Sulayman ibn Abi Ja‘far said, ‘And this is what hap- 
pened to him, and by Allah I do not know if he died in his prison or whether 
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al-Mahdi released him.” 
ooo 


ملك آخر 
Another King‏ 


Len]‏ روى ceni eet ff‏ قَالَ حَدئنِي مُحَمِّد بن Lal‏ قَاضِي صنعاء قَالَ: 
كتب c‏ ملك الزنج فَكَانَ في آخر ES‏ 
Abii al-Qasim al-Nakha'i reported on the authority of Muhammad ibn‏ 


Yûsuf, the judge of Şan, “A king of the Zanj wrote to me. At the end of his 
letter it was written: 


ا أسأل الاس عَن ما في تمُوسهم ما في ضميري لَهُم من داك eS‏ 
IY‏ لعرس الْجَار في B‏ في Boge ode‏ أرويني 
cee NÍ ENS Sie we UN‏ 
BY‏ وصل من Be VES‏ ولا ألين لمن PAV‏ 
J ably‏ كرهت كفي مصاحبتي Bold ^ UE‏ من ساعدي بيني 


3 5 P 7 soe) a NN 

S‏ التفت إلى الاخرى وَقلت Vg‏ مهلا Vg Sle‏ مثلهًا كوني 

I do not ask people about what they think of me, I suffice with what 
Ithink of them. 


I do not ask my neighbour in his wedding, away from the eyes of the 
people to let me in. 
I do not go after who does not wish to be with me, and I do not show 
kindness to who does not want my kindness. 
By Allah, if my hand disliked being with me, I would ask it to leave 
my arm. 
And I would look at my other hand and say to it, be at ease or you can 
leave like my other hand. 
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اباب السابع عشر 
Chapter Seventeen‏ 


في ذكر أَشْرَاف السودان من الصَّحَابّة 


In mention of the esteemed blacks amongst the Companions 


سالم مولى أبي حذيقة 
Salim, the mawl4 (freedman) of Abi Hudhayfah‏ 


TT EE PP OEC UPDATES "XN 
كَانَ اقراهم وَصلى خلفه ابو‎ BY Ba حَتى قدم‎ IG من‎ pele te کان‎ 

. وأرضاهما]‎ ER all بكر وعمر [رَضِي‎ 
He used to lead the Muhãjirîn in prayer from Makkah until they reached 


Madinah because he was the most competent with the Qur'an. Those who 
prayed behind him included Aba Bakr and ‘Umar. 


Gol [ev]‏ محمد بن عبد alll‏ بن OG and‏ حمد بن أحمد قال أنا أبو 
iui uo‏ عي الله di‏ فال 6 adi A‏ بن the:‏ فال 6 قد بن 
G+‏ السراج JG‏ تا مَحْمُود بن É JG las‏ مَرْوَان بن مُعَاوية Ú JG‏ سعيد 
D‏ سيعت شهر بن حَوْشَب يَقُول: DU‏ عمر بن الخطاب [رَضِي الل عَندُ] : 
J‏ اشعخلفت سالما مولى أبي حُذَيفة eu SE lori‏ ؤجل: V‏ حملك على 
ذلك لقلت: رب سيعت نبيك - صَلَّى الله pag ade‏ - 335 يقُول: ((يحب ÉI‏ 
[عز وَجل] oa‏ قلبه)). 


Shahr ibn Hawshab reported upon the authority of ‘Umar ibn al-Khattab, 
‘If I were to anoint Salim, the mawla of Hudhayfah, as the Caliph, and my 
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Lord & asked regarding it, I would reply, ‘My Lord, I heard your Prophet && 
state, ‘He loves Allah & truly from his heart." 


Jey this فقطعت»‎ cts الْمُسلمين‎ ely data egi نعيم: أخذ سَالم‎ of JÓ 
رَسُول قد خلت من قبله‎ YB (وَمَا‎ io jer ell gael ena 
Aba Nu'aym said, “On the Day of al-Yamamah Salim took hold of the ban- 
ner of the Muslims with his hand, and then it was cut off. He thus took hold 
of it with his left hand and it was also cut off. Then he embraced the banner 


with his arms and recited, (Muhammad is not but a messenger. [Other] 
messengers have passed on before him] And then he was killed." 


ooo 


بلال بن رباج 
Bilal ibn Rabah‏ 
وينسب إلى أمه فَيُقَال: JÉ‏ بن حمامة» وَفِي BRAN‏ جمّاعَة نسبوا إلى 
أمهاتهم» واشتهر ذلك مِنْهُم: معَاذ ومعوذ اننا عفراءء وَهِي أمهماء وأبوهما 
Sybil‏ بن cielo,‏ وَسْهيْل وَصَفْوَان انا بَيِضَاء ga‏ أمهماء وَاسم egal‏ وهب» 
m‏ ای FT sii CIN ETE‏ 
ومالك بن نميلة وهي cl‏ وَاسم أبيه ثابت المُرّكي» وشرحبيل بن PE‏ 
4n Ae yl cad‏ بن المطاع» وَبشر بن الخصاصية NT ca Ad‏ معبد بن 
شرّاجيل» وَابْن أم tly «e‏ عَمْرو بن قيس» وعبد EIE‏ 
اسم أبيه مالك الْأَرْدِيّء والْحَارث بن البرصاء وَهِي أمه وَاسم أبيه مالك بن 
MET ^ A 8 1‏ 

قيس» ويعلى بن منية» وَهِي أمه» وَاسم أبيه Rd‏ ويعلى بن سيابة uns‏ أمه» وأسم 

47 Jamu' al-Jawámi* (11/301). 


48 Ali ‘Imran: 144 
49 See Hilyat al-Awliyà of Abi Nu'aym (1/370-371). 
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VAL gl ومن وده‎ AUS بحير بن‎ ilg أبيه مرة» وسعد بن حبتة» وَهِي أمه»‎ 
[وَهِي أمه] وَاسم أبيه سَلمَة وخفاف بين ندبة» وَهِي‎ el el بن‎ UG القاضِيء‎ 
كلهم صحابة.‎ Vi Ge وَاسم أبيه‎ cal 
He was named after his mother i.e. Bilal ibn Hamamah, and there were nu- 
merous individuals amongst the Companions who were attributed to their 
mothers, and this was widely known. They include: Mu'adh and Mu‘widh 
ibnà (the two sons of) 'Afrà'—i.e. their mother—and their father was al- 
Harith ibn Rifa‘ah; Suhayl and Safwan ibna Baydà'—i.e. their mother—and 
their father was Wahb; Malik ibn Numilah—i.e. his mother—and his father 
was Thabit al-Muzni; Shurabil ibn al-Hasanah—i.e. his mother—and his 
father was ‘Abdullah ibn al-Muta‘; Bishr ibn al-Hasasiyah—i.e. his moth- 
er—and his father was Ma‘bad ibn Shurahabil; Ibn Umm Maktüm, and his 
father was ‘Amr ibn Qays; ‘Abdullah ibn Buhaynah—i.e. his mother—and 
his father was Malik al-Azari; al-Harith ibn al-Barsa'—i.e. his mother—and 
his father was Malik ibn Qays; Ya‘la ibn Munabbah—i.e. his mother—and 
his father was Umayyah; Ya‘la ibn Siyyabah—i.e. his mother—and his father 
was Murrah; Sad ibn Hatbah—i.e. his mother—and his father was Buhayr 
ibn Mu'wiyyah and amongst his sons was Abū Yüsuf al-Qadi; Badil ibn 
Umm Asram—i.e. his mother—and whose father was Salamah; and Khaffaf 
ibn Nudbah—i.e. his mother—and his father was ‘Umayr. All of those 
mentioned are Companions. 


رفي الابعين ومن بعدهمْ خلق اشتهروا بأسماء أمهاتهم كإسماعيل بن علية وَاسم 
we be o, H‏ * < 4 
أبيه LEAF egal]‏ بن عتمة A)‏ أمه] وَاسم أَبيه aUos cae‏ بن É‏ 


UL 
And amongst the Tabi‘in (the generation after the Companions) and those 
after them were many individuals who were famously referred to with the 
names of their mothers. Examples are Isma‘il ibn *Ulyah, and his father’s 
name was Ibrahim; Muhammad ibn ‘Utmah—i.e. his mother—and his fa- 
ther’s name was Khalid; Sulayman ibn Qattah; Mansür ibn Safiyyah, and 
other than them. 
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ease Ub‏ يلال 
As for Bilal's story:‏ 


Ll M‏ قَدِيما وَكَانَ قومه يعذبونه وَيَقُولُونَ i‏ ربك اللات والعزىء 355 يَقُول: 
et^ [A * *‏ كو » 03 H ° pi‏ 
أحد احد» قاتى yl le‏ بكر [الصّديق رَضِي الله عَنهُ] وَاشْتَرَاُ بسبع «I‏ 
aga cad‏ 33 وأحدا والمشاهد js AGS‏ أول من Abn Jug asl‏ - صَلّى 
OW - els «de AUI‏ يُؤذن لَهُ حضرا وسفراء 965 خازنه على «JG cs‏ 965 
آدم ud‏ الأدمة نحيفا Dah Vigo‏ شعر كثير» خَفِيف العارضين به شمط. 
He was one of the earliest people to embrace Islam and his people would‏ 
abuse him and say, “Your lords are al-Lat and al-Uzza." To which he would‏ 
reply, “Ahadun, abad (One [Lord], One)." Then Aba Bakr al-Siddiq i&‏ 
came to him, purchased him for seven aw44 and emancipated him. He wit-‏ 
nessed the Battle of Badr, "Uhud and all the other battles. He was the first‏ 
one to perform the adhan (call to prayer) for the Messenger of Allah $, and‏ 
he would perform it at home and whilst travelling. He was also [appointed‏ 
by him] as the treasurer of the Bayt al-Mal. In appearance he was extremely‏ 


dark, thin, tall, with a curved nose and a full head of hair, and a little dark 
and grey hair on his cheeks. 


J6 حيويه‎ oil أنا‎ IG أنا الْجَؤهَرِي‎ JG yl ab أخبرتا مُحَمّد بن أبي‎ [eal 
أنا‎ JG مُحَمّد بن سعد‎ IG الْحْسَيْن ابن الْقَهم‎ E قال‎ ype أحمد بن‎ ul 
Hio قَالَ: أول من أظهر الإشلام‎ aai جرير بن عبد الحميد عَن مَنْصُور عَن‎ 
V أم عمار.‎ ets وبلال» وخباب» وصهيب» وعمار»‎ OS ls cab رَسُول‎ 
£59 ped Sri dels قومه»‎ auci بكر‎ ofl وَأما‎ ane asas اللَّهِ‎ us 
الْحَدِيد ثم صهروهم في الشَّمْسء حَتَّى بلغ الجهد مِنْهُم كل مبلغ» فأعطوهم‎ 
à TF RE 
وحملوا‎ d وألقوهم‎ cla ab بأنطاع الأدم‎ ea فجاء إلى كل [رجل]‎ ke ما‎ 
حبلاء ثم‎ AXE جعلُوا في‎ DN تفسه في‎ ade Lits M «Jo بجوانبه» إلا‎ 
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أمروا صبيانهم يشدونه بين أخشبي مَكة» end‏ بال يَقُول: أحد أحد. 
Muhammad ibn Abi Tahir al-Bazzaz reported upon the authority of Mu-‏ 
jahid, “The first to openly display Islam were seven: the Messenger of Allah,‏ 
Aba Bakr, Bilal, Khabbab, Suhayb, ‘Ammar, and Sumayah Umm ‘Ammar.‏ 
[In terms of protection:] As for the Messenger of Allah, he was protected by‏ 
his uncle. As for Aba Bakr, he was protected by his tribe. As for the rest [of‏ 
the seven,] they were made to wear iron armour and then they were exposed‏ 
to the sun until their wills were broken and they succumbed to what they‏ 
were asked of. Then they came to each man from them with a human sized‏ 
leather skin filled with water, then threw them in it and carried them along-‏ 
side it. The only one not to succumb was Bilal as he did not value his life‏ 
[over faith] in Allah. They went to the extent of placing a rope around his‏ 
neck and ordering their children to drag him between the two mountains of‏ 
Makkah. However Bilal kept proclaiming, ‘Abadun, ahad.”‏ 


[ea]‏ أخبرنًا مُحَمّد بن أبى gji úi‏ قل آنا uel gl ae‏ قال أنا 
أخمد بن عيذ di‏ الحاو قال قا ChE‏ بن الحسن قال MES‏ يخي 
G JÓ‏ امد بن مُحَمِّد بن pall É JÓ cogi‏ بن سعد عَن مُحَمّد بن dz]‏ 
JÉ‏ حَدثيِي pls‏ بن HE‏ بن الزبير عن أبيه: كَانَ ورقة بن DS‏ يمر ببلال BS‏ 
يعذب وَهُرَ يمُّول: أحد أحدء By JIS‏ على zl‏ بن خلف QU‏ أخلف 
ably‏ عر وجل لأتخذنه حناناء Gem‏ مر به أَبُو بكر الصّديق pay X‏ يصنعون 
ذلك OUS ce‏ لأمية: ألا تتقي d‏ عر وجل في us Seal i‏ قَالَ: 
انت أفسدته» فأنقذه a‏ ترى» QUE‏ أَبُو بكر: أفعل» عِنْدِي غلم أسود أجلد Se‏ 
وَأقوى على دينك أعطيكه به. 6 قد قبلت. قَالَ: fhe ohh‏ بكر 
غُلامه ذلك NS dels‏ 

Mubammad ibn Abi al-Qasim al-Baghdadi informed us upon the authority 


of Hisham ibn ‘Urwah ibn al-Zubayr’s father, “Waraqah ibn Nawfal passed 
by Bilal whilst he was being tortured and whilst he was stating, “Ahadun, 
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ahad. Then Waraqah approached Umayyah ibn Khalaf and said to him, ‘I 
swear by Allah & that you should show him compassion.’ Until Aba Bakr 
passed by him one day whilst he was being tortured and stated to Umayyah, 
‘Are you not fearful of Allah in treating this poor man in such a manner? 
How long will you continue?’ He replied. ‘You corrupted him so rescue him 
from what you see.’ So Aba Bakr said, ‘I have a young black slave who is 
stronger and sturdier than him, and more steadfast in your religion, so I will 
exchange him for Bilal.’ He replied, ‘I accept.’ Aba Bakr then said, ‘Here he 
is for you.’ Thus Aba Bakr exchanged his slave with Bilal.” 


S^ الظهيرة فيطرحه عي‎ oe إذا‎ i-e EA 963 dec بن‎ A Jó 
SE ثم‎ i في بطحاء مَك م بأمر بالصخرة الْعَظِيمَة فتوضع على‎ 
cdm وا ب الصف‎ 
أحد أحد.‎ - thi DS 

Muhammad ibn Ishaq said: Umayyah would take him out when the heat of 
the afternoon sun became scorching and make him lie down upon his back 
in the valley of Makkah. Then he would order a large rock to be collected 
and placed upon his chest, and he would say to him, "This state of yours will 


not cease until you die or you reject Muhammad and worship al-Lat and 
al-Uzza.” Bilal would respond in the face of this anguish. “Abadun, abad." 


Bel o]‏ يح .بن Us uel‏ قال آنا أ قال: sul‏ بكر البرقاني قَالَ 
جيم الْإسْمَاعِلِيَ قَالَ: أخبرني ot‏ يعلى JÉ‏ 6 صَالح بن مالك 
قَالَ تا عبد gall‏ بن الْمَاجشون JÉ‏ تا مُحَمِّد بن IE SN‏ سَمِعت AE‏ بن 
عبد الله تقول + قال قمر: كَانَ ابو بكر سيدا Nl i ie gly‏ 


Jabir ibn “Abdullah reported upon the authority of ‘Umar, “Aba Bakr was 
our master, and he emancipated our master (i.e. Bilal)."*" 


5 Fe: 
Wl انا احمد بن‎ 


50 Reported by al-Hakim in al-Mustadrak (3/285) and he said, “It is sahih but Mus- 
lim and al-Bukhari did not report it." Al-Dhahabi concurred with him. It was also 
reported by Ibn Sad in al-Tabagat (3/175). 
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é # fc 
نا حمد بن أحمد قَالَ أنا أَبُو نعيم أخمد‎ J6 ed مُحَمّد بن أبي‎ el Do] 
j 6 قَالَ‎ anzi بن‎ atio قَالَ تا‎ di بن عبد‎ 
dedi do. i J قال: قال‎ 


Glee É JÉ‏ بن رادان عَن ابت عَن أنس 

gle Jy) :- ghey‏ الْحَبَسَّة)). 

Thabit reported on the authority of Anas that the Messenger of Allah $ 
said, “Bilal preceded the Abyssinians [to Jannah].”*! 


cote JB [or]‏ تحدثنًا أحمد بن ايد قال A‏ توب قال كنا Hyd‏ ين 
سَلام عَن زيد سَلام dk‏ [خدئيي عبد ال ug‏ قَالَ: لقت Yo‏ ققلت يا 
بلال:] خدئبي AS‏ كانت ii Wi‏ رَسُول AD‏ - صلی اله cias die‏ -؟ فَقَالَ: 
v‏ کان ous d‏ كنت أنا ud‏ آڼي ل d‏ بعد ذلك مذ dex‏ عر وجل & 
توفي وَكَانَ إذا ad‏ الرجل الْمُسلم ye op‏ فيأمرني فأنطلق فأستقرض لَه 8531 


فأكسوه وأطعمه. 
Zayd ibn Salam reported upon the authority ‘Abdullah al-Hawzani that he‏ 
met Bilal and stated to him, “O Bilal, inform me of the finances of the Mes-‏ 
senger of Allah.” He replied, “He did not have anything, I was the one who‏ 
would inform him about his finances from the time he was despatched by‏ 
Allah & until he passed away, and whenever he would see a Muslim come‏ 
bereft of clothing he would order me [to handle the affair] and I would‏ 
go and borrow some money to buy a garment for him, cover him and feed‏ 
him.”‏ 


Ju i ag e o fs 5 ١ 
Jé أنا أَبُو بكر بن مالك‎ Jé Cad ابن الحصين قَالَ أنا ان‎ Gal Lor] 
51 Reported by al-Hakim in a/-Mustadrak (3/284-285 and 402). Al-Hakim did not 
mention anything further, however al-Dhahabi stated, “I say: The narrator ‘Amarah is 
very weak, and he was declared to be da ff by al-Daraqutni.” And Ibn Abi Hatim men- 
tioned it in a/-‘I/al from the route Muhammad ibn Ziyad—Abi Amamah and said, “I 
heard my father and Abu Zur'ah state, “This hadith is batil (baseless), there is no basis 
for it with this ”.هس‎ It was also reported by Ibn Sad in al-Tabagat (3/175). 
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تا عبد hi‏ بن أخمد JB‏ حدئبي أبي tt D‏ زيد بن الحباب JÉ‏ حَدثئبي 
at‏ بن ؤاقد قال أخبرني dae‏ بن IG X2‏ سَمِعت أبي يمُول: أصبح 
IG SY BG IN‏ ((يا لال يم سبقتني tall E‏ دخلت S) as iei‏ 
سيعت خشخشتك أُمَامِيء J‏ دخلت البارحة Caged Soll‏ خشخشتك)). 
َالَ: ما أحدثت Aeg W‏ وصليت 4e di d - din Jy; IG eund‏ 


Hg) :- play 
“Abdullah ibn Buraydah reported upon the authority of his father that the 
Prophet # arose one day and called Bilal, stating, ^O Bilal, with what have 
you preceded me into Jannah? For I have never entered it except that I hear 
your footsteps in front of me. Indeed, I entered Jannah yesterday and heard 
your footsteps." He replied, *I do not do anything [particular] except that 
when I perform ablution, I pray two units.” The Messenger of Allah $ 
thus stated, “It is due to this." 


SP eo يَعْنِي بن زيد - عَن‎ - EE أخمد وثنا بوس قَالَ‎ Q6 Co] 
citas وهي‎ aal d قَالّت: قدم رَسُول‎ ug [رَضِي الل‎ hE عن أبيه عَن‎ 
de ا‎ ere 

فَكَانَ J%‏ إذا cel‏ الحمى يَقول: 

Hisham ibn ‘Urwah reported upon the authority of his father that ‘A’ishah 


said, “The Messenger of Allah entered Madinah during an epidemic, and‏ هج 
whenever Bilal would suffer from a fever he would say:‏ 


ألا يت شعري هَل أبيتن OS‏ بواد وحولي إذخر وجليل 


وهل اردن UY‏ مياه ime‏ وهل يبدون لي شامة وطفيل 
I wish I could know if I would live a night, in the valley [of Makkah]‏ 
surrounded with its scented grass and plants.‏ 


52 Reported by Imam Ahmad in al-Musnad (5/354 and 360) and al-Hakim in 
al-Mustadrak (3/285). Al-Hakim said, “It is sabih upon the conditions of the two 
shaykhs and they did not report it.” Al-Dhahabi concurred with him. 


136 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


And whether I will be to drink from the waters of Majannah, and see 
the two mountains of Shamah and Tafil. 


الهم al‏ عتبّة بن ربيعة TSG‏ بن ربيعة GS E‏ أخرجونا من مكة. 
[Continued...] O Allah curse ‘Utbah ibn Rabi'ah, Shaybah ibn Rabi'ah, and‏ 
Umayyah ibn Khalaf, as they expelled us from Makkah."?‏ 


ied pally ate D‏ لما توقي eo - din Js‏ اله gas ede‏ - أذن 
يلال وَرَسُول alll‏ لم يقبر وَكَانَ إذا J‏ أشهد أن مُحَمّدًا رول الله» انتحب 
الاس في المَشجد» US‏ دفن رَسُول d 36 dn‏ بكر: أذن» J‏ إن كنت 
UO‏ أعتقتني oy‏ أكون Her‏ فسبيل oly cal‏ كنت أعتقتني لله [عز [Jed‏ 
فخلني ومن أعتقسي لَه JB‏ ما أعتقتك DY‏ [عر ؤجل]. قَالَ: of i‏ 

EE p قال:‎ Lund as قَالَ:‎ - cos ade الله‎ Lo - dn لأحد بعد رَسُول‎ 


خرج بعوث (lB‏ سار مَعَهم. 
Muhammad ibn Ibrahim al-Tamümi said, “When the Messenger of Allah‏ 
passed away, Bilal called the adhan whilst he had not yet been buried.‏ $ 
Whenever he would say, ‘I bear witness that Muhammad is the Messenger‏ 
of Allah,’ the people would begin to weep. When the Messenger of Allah‏ 
had been buried, Aba Bakr stated to Bilal, ‘Perform the adhan.’ He replied,‏ 
‘If you emancipated me so as to make me subservient to you then I will do‏ 
so, however if you emancipated me for Allah & then leave me [to serve] the‏ 
one you emancipated me for.’ Abü Bakr said, ‘I did not emancipate you‏ 
except for Allah &.’ Thus, he said, ‘I will not perform the adhan for anyone‏ 
after the Messenger of Allah 3$.’ [Aba Bakr] replied, ‘It is as you wish.”‏ 
He said, “He remained there until the expedition set off to al-Sham and he‏ 
travelled with them.”‏ 


53 This was reported by the author in Muthir al-‘Azm, and he attributed it to al- 
Bukhari and Muslim (1/103-104). It was also reported by Imam Ahmad in al-Musnad 
(6/56 and 65). 
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A og بضع‎ SI AG عشرة‎ ld shay توقي يلال‎ hal Jb 
The author said, “Bilal passed away in Damascus in the year eighteen when 
he was over sixty-three years of age.” 


ooo 


مهجع مولى عمر بن الخطاب 
Mahja‘, the Mawla (freed slave) of ‘Umar ibn al-Khattab‏ 


H 2 s$ n HE A 0 E 44€‏ 
كَانَ من oue!‏ الاولين» $83 أول من قتل من المُسلمين يوم بدر» dá‏ عَامر 
بن ال eir‏ 

He was amongst the first of the Muhájirin, and he was the first of the Mus- 


lims to be killed during the Battle of Badr. He was killed by ‘Amir ibn al- 
Hadrami. 


Ub Loo]‏ هبة ab‏ بن أحمد الحريري Gol D‏ مُحَمّد بن ge‏ ابن eid‏ قال 
تا ان سمعون JÉ‏ نا أخمد بن ليان aba‏ قال تا elio‏ بن عمار قال 
تا dice‏ خَالِد OG‏ 6 عبد ofl ue‏ يزيد بن IEE‏ بلغي أن dp‏ 
ale aul d - 4n‏ عله - قَالَ: ((سادة السودّان cS oc d xp‏ وبلال 
(Bled‏ 

Sadaqah ibn Khilid reported upon the authority of ‘Abdul Rahman ibn 
Yazid ibn Jabir, “It reached me that the Messenger of Allah $ said, "The 


masters of the black people are four, Luqmàn, Mahja‘, Bilal and al-Na- 
jashi."** 


ooo 
أسامة بن زيد بن حارثة بن شراحيل‎ 


54 Reported by Ibn ‘Asakir in his Tarikh. This was stated by al-Suyati in Raf Shan 
al-Hubshan (p. 79/b) and Azhar al-Urish (p. 5/2). 
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Usamah ibn Zayd ibn Harithah ibn Sharahil 


كانت خيل لبنى الْقَيْن فى الْجَاهِلِيّة قد أغارت على أَبيّات بنى معن فاحتملوا 
زيدا 585 يومئذ cE‏ فوافوا به سوق عكاظ. فَعَرَضُومُ ol‏ ل S‏ بن 
حرام acted‏ حَدِيجَة Gog [Wd (e? Sap‏ رَسُول ale Pi] AR ay‏ 


gles‏ - وهبته ل 
فطس» فأغتقة 4n Je‏ وزوجه مولاته أم EY P‏ حاضنة a Jd‏ قولدت 
uti d‏ ويكنى zc‏ أن ated‏ ركان تقال 1 codi‏ بن dl‏ ركان spel‏ 
During the era of Jahiliyyah (i.e. pre-Islam) the horsemen of Bani al-Qayn‏ 
raided the dwellings of the Bani Ma‘n, and they took Zayd— who at that‏ 
time was a young boy—and brought him to the marketplace of "Ukaz so as‏ 
to present him for sale. He was purchased by Hakim ibn Hizam on behalf of‏ 
his aunt Khadijah for four hundred dirhams. When the Messenger of Allah‏ 
married her, she gifted Zayd to him and he adopted him as a son before‏ $ 
the advent of Islam. Zayd was a short man, extremely dark and he had a flat‏ 
nose. The Messenger of Allah then emancipated him and married him to his‏ 
mawlah (freed woman) Umm Ayman, the nurse of the Messenger of Allah.‏ 

She bore a child for him named Usamah, who was given the kunyd (nick- 

name) Usàmah Aba Muhammad. He was also called, al-Hibb ibn al-Hibb 
(the beloved, son of the beloved). He was dark skinned. 


ole‏ قبل الْإِسْلَام 965 زيد قصيرا آدم wad‏ الأدمةء في أنفه 


AU قَالَ‎ Sadi إشحاق‎ SEGUE IG I ab بكر بن أبي‎ Le [or 
تتا يزيد‎ JÓ تتا مُحَمِّد بن سعد‎ JÉ حيويه قَالَ: أنا ان مَعْرُوف قال أنا ابن الْقَاسِم‎ 
ao - ÅN Sys of ah عن‎ HE بن‎ lba بن سَلمّة عن‎ SS G IG بن هَارُون‎ 
عُلَام‎ lin من أجل أُسَامَة بن زيد ينعظره»‎ é أخر الإقاصّة من‎ - eas ale din 
كفر أهل‎ WAG قَالَ:‎ dde أهل اليمن: إِنَّمَا حبسنا من أجل‎ JG أفطس أسود»‎ 
بقوله: كفر أهل اليمن؟ قَالَ:‎ ux قلت ليزيد بن هَارُون: وَمَا‎ d$ من أجل‎ a 
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o - BAL كَانَت لاستخفافهم‎ Ud زمن ابي بک‎ BIN ردتهم جين‎ 
Hisham ibn ‘Urwah reported upon the authority of his father, “The Mes- 
senger of Allah # delayed his descent from ‘Arafah due to waiting for 
Usámah ibn Zayd. Then a dark-skinned young man with a flat nose came. 
The people of Yemen said, ‘You delayed us due to him?’ He (i.e. the father 
of Hisham) said, ‘It is due to this that the people of Yemen disbelieved.’ I 
asked Yazid ibn Haran (he is one of the narrators in the chain, i.e. he was 
asked by the one who reported it from him), “What did he mean by ‘the 
people of Yemen disbelieved’?’ He replied, “Their apostasy when they apos- 
tatised during the time of Abi Bakr. This was due to their belittlement of 

the Prophet $.” 


[ov]‏ قَالَ ابن سعد: وَأخبرتا عبد I‏ بن عَطاء Gp É J‏ عن نَافِع 
$s LI $ 3 2‏ کو iT * "o‏ * 
عَن ابن عمر أن النبي - صَلَى الله des xe‏ - بعث Be‏ فيهم أبُو بكر وَعمر 
f eu fon zr. iz ENA‏ 1 
وَاسْتعْمل عَلَيْهِم أسَامَة بن زيد فكان التاس طعنوا فيه - أي في صغرة - قبلغ رَسُول 
di‏ قَصَعَدَ hh‏ قَحَمِدَ الله وَأثنى cde‏ وَقَالَ: ((إن النّاس قد طعنوا في إمارة 
m 0 = E ami, x Mz ae span oe‏ ی 
Mala‏ ابن زيد» وقد كَانوا طعنوا في Ul‏ أبيه من قبله» وإنهما الخليقان GEG cls‏ 
> م 0 P Tid - á‏ * 0 5 ' 
خليقين لذلِك» I3‏ لمن احب الناس «gl‏ وَكَانَ ابوه من احب التاس «dg‏ الا 
فأوصيكم بأسامة خير)). 
Náfi' reported upon the authority of Ibn “Umar, “The Prophet & sent out‏ 
a detachment within which was Aba Bakr and ‘Umar, and he placed the‏ 
detachment under the command of Usamah ibn Zayd. And it was as if the‏ 
people were contesting this [decision] due to his young age. This reached‏ 
the Messenger of Allah $ and so he ascended upon his pulpit, glorified‏ 
Allah and praised Him. Then he said, “The people have contested the lead-‏ 
ership of Usamah ibn Zayd and they contested that of his father before him.‏ 


However, both befit leadership and they were befitting for the roles. Indeed 
he (Usamah) is from the most beloved of people to me, and likewise his fa- 


140 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


ther was from the most beloved of people to me. Thus, I exhort you to treat 
Usamah well."'5* 


IÉ [oA]‏ ابن سعد: Gam‏ الفضل بن OSS‏ قَالَ 6 حنش قَالَ: سَمِعت أبي 
z " AM E Mord: 0‏ 

يقول: اشتغمل الثبي - صَلَى الله Clos ade‏ - أسَامَة MS oil gag‏ عشرة سنة. 
Ibn Sa'd said: Al-Fadl ibn Dukayn reported upon the authority of Hanash‏ 


[ibn ‘Abdullah al-San'ani], “I heard my father stating that the Messenger of 
Allah # appointed Usámah as a leader when he was eighteen years of age." 


[oa]‏ قال ان سعد: وَأخبرتا مُسلم بن راهيم BE IG‏ بن JU ME‏ مُحَمَّد 
ورم i‏ قعمد أسَامة إلى LE‏ فنقرهاء cSt‏ جمارها فأطعمه أمه» V‏ 
st P SG " m e En‏ 

G id‏ يحملك على ds‏ وَأنت ترى DRE‏ قد بلغت ألف دِرُهَم؟ قَالَ: إن أمَّي 


سألتنيه ti Jus Ys‏ أقدر ale‏ إا أعطيتها. 
Ibn Sa'd said: Muslim ibn Ibrahim [...] reported upon the authority of‏ 
Muhammad ibn Sirîn, “The price of date palms during the rule of ‘Uthman‏ 
ibn ‘Affan dh reached one thousand dirhams.” He continued, “[During this‏ 
time,] Usámah went to his date palm, pierced it and took out palm pith—‏ 
feeding his mother with it. He was asked, ‘Why do you do this when you‏ 
can see that the price of the date palm has reached one thousand dirhams?’‏ 
He replied, ‘My mother asked me for it, and whenever I am asked by her do‏ 
something which I am capable of, I fulfil her request.“‏ 


IEG وَأسامة ابن عشرين سنة»‎ - eios ade الله‎ o - as الْوَاقِدِيّ:‎ JÉ 
Sus الْمَدِيئَة‎ Jg & وَادي القرى‎ - leg ade th Le - LO as قد سكن‎ 

بالجرف في آخر BIE‏ مُعَاويّة. 
Al-Wagidi said, “Usamah was twenty years old when the Prophet $ passed‏ 


55 Reported by Ibn Sad in 4/- Tabagát (4/49 and 2/192). 
56 Reported by Ibn Sad in al- Tabagát (4/49) and the second report (4/52). 
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away. He resided in Wadi al-Qurrà after the Prophet’s death &&. He passed 
away in al-Jurf during the end of Mu'awiyah's caliphate." 


T E a ري‎ DELE 
من الجرف إلى المّدِيئَة.‎ Sb جين‎ UL! حمل‎ AP Q6 
Al-Zuhri said, “Usamah’s body was transferred from al-Jurf to Madinah.” 


ooo 


gal‏ بكرة واسمه: نفيع 


Abü Bakrah, whose name was Nufay' 


لما حاصر cies ale dn io - dh Ju‏ - الطّائِف نَادَى مناديه: GÅ‏ عبد 
vef ne 1 5‏ 252 5 روي dr ee‏ 

EL مِنْهُم أبُو بكرة» نزل في‎ Ble حر» فخرج‎ 58 Ul e I$ نزل من الحصن‎ 
é د‎ e وه‎ 3 "E n Roe r] E 

els ele يعد من موَالي رَسُول الله - صَلَى الله‎ S) فقيل: أبُو بكرة.‎ 
When the Messenger of Allah # besieged the city of al-Tà'if, his herald 
called out, “Any slave who leaves the stronghold and joins us will be set free. 
A group came to them, within which was Abi Bakrah. He descended with- 


in a pulley (bakrah) and so was named Abü Bakrah. He was considered as 
one of the matwali (pl. of mawla, freedman) of the Messenger of Allah $. 


ooo 


أسلم الأسود 
Aslam al-Aswad‏ 


كَانَ WE‏ لرجل من بني تبان من UB aay sp ad cp‏ ورد Be‏ بن أبي 
طالب بلادهمْ أخذ gS!‏ هَذَا ll‏ وأوثقوه وخوفوه ESI‏ قأسلم وشهد & 
SE‏ العامة 

He was a slave belonging to a man from Bani Nabhan of Tay—who was 
assigned to monitor the movement of the Muslims as they arrive. When ‘Ali 
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ibn Abi Talib arrived in their land, his comrades detained this slave, binded 
him and made him fear that he was going to be killed. He embraced Islam 
and witnessed al-Yamamah alongside Khilid. 


ooo 


مغيث زوج بريرة 
Mughith, the husband of Barirah‏ 


SE :J6 عن ابن عَبّاس‎ Ge في صَحِيحه من حَدِيث‎ GEM as D] 
يطوف وَرَاعَهَا‎ «JI لهُ: مغيث عبدا لبني فلان كاني انظر‎ JG عبدا اسود‎ Soi زوج‎ 
eis ae الله‎ Lo - 3 QU في سِكَك الْمَدِينة» ودموعه تسيل على لحيته»‎ 
t cm e 5 5 1 5 ye er 
مغيغا)).‎ Bag ومن بغض‎ Bah للعَبّاس: ((يَا عَبّاس» الا تعجب من حب مغيث‎ - 
Al-Bukhari reported in his Sahih upon the authority of ‘Ikrimah from Ibn 
“Abbas, “The husband of Barirah (the freed slave of ‘Aishah) was a black 
slave named Mughith the slave of such-and-such a tribe. It is as if I can 
[still] see him now pacing behind her in the pathways of Madinah and his 
tears would stream down into his beard. The Prophet فك‎ said to ‘Abbas, ‘O 


‘Abbas, is it not amazing the extent of Mughith's love for Barirah and her 
hate of him?’ 


«dts راجعتيه)). قَقَالّت: يا‎ Shy :- ploy ee thy َقَالَ الب - صَلَّى‎ 
نِي؟‎ » 
The Prophet # said to Barirah, ‘Will you not go back to him (as she had ter- 


minated the marriage upon being freed)?” She said, 'O Messenger of Allah, 
are you ordering me?’ 


قَالَ: n»‏ أشفع)). قالّت: فلا JEG‏ فيه. 


He said, ‘I am merely mediating." She said, “Then I have no need for him.” 
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aise Sul بن عبد الجا قال‎ cot Ful قال‎ ot محمد بن‎ Gel fv] 
بكر مُحَمّد بن خلف بن الْمَرْريّان‎ AI عمر بن حيوية قال‎ Sul الْجَوْهَرِي قال‎ 


BB وأيونية عن‎ tae عن‎ cue بن‎ Gh BIE يكم‎ 
0 * TN n 0 55 

عَن UK‏ عَن oil‏ عَبّاس: أن زوج SÉ By‏ عبدا أسود [مولى] لبني RE‏ 
JH a;‏ به في ual SILI‏ ونواحيها ون دُمُوعه لتجري على لحيته يتبعهًا 

UL‏ لتختاره» فلم تفعل. 
"Ikrimah reported upon the authority of Ibn ‘Abbas, “The husband of‏ 
Barirah was a black slave, the mawla of Bani Mughirah. By Allah it is as‏ 
if I am with him now in the outer part of Madinah and its suburbs, with‏ 


his tears streaming into his beard. He would pursue her, attempting to per- 
suade her to choose him. However, she would not do so." 


ooQ 


jl o aisi 6 QU 


سعد السود 

Sad al-Aswad 
JG iae أنا إسْمَاعِيل ابن‎ JG مَنْصُور مُحَمّد بن عبد الملك‎ Mt [ur] 
عَن‎ ED] بن‎ Mi بن يُوشف قال أنا بو أحمد بن عدي قال أنا‎ gue أنا‎ 
بن سعيد (ح)‎ BY ا‎ Yé بن عبد لعزي‎ ASL وعبد الله بن‎ ud Ih 
بن المحسن‎ ge patil J GL Q6 jd ab بكر مُحَمّد بن أبي‎ Aull, 
بن‎ d تا عبد‎ IG بن الْعبّاس‎ ua ae مُحَمّد بن‎ wh ul التنوخي قال‎ 
بن‎ pe بن عمر بن‎ ÉA G J بن سعيد‎ HY قَالَ نَا‎ pall مُحَمّد بن عبد‎ 
geo عَن أنس بن مالك قال: جَاءَ‎ 66s. oi s JB الكلاعي‎ aya 
JS قَقَالَ: يمع سراي ودمامتي‎ - ales de dn io - رسوا ل الله‎ i 
px 
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Al-Hasan and Qatadah reported upon the authority of Anas ibn Malik, “A 
man came to the Messenger of Allah $ and said, ‘Does my darkness and 
ugliness prevent me from entering Jannah?’ 


قَالَ: edo end cells Vy‏ مَا انيت je AD‏ وجل BE Ly ely‏ به رَسُوله)). 
He answered, ‘Nay, by the One in whose hand is my soul, [you will not be‏ 


prevented from entering it] if you fear Allah and believe in that which came 
with his Messenger.’ 


قَالَ: فوالذدي أكرمك Em‏ لقد شهدت ay y á Y E‏ وحده Y‏ شريك 3 oh‏ 
مُحَمَدًا عبده IBY) tg‏ جَاءَ به من قبل أن AT‏ منك هَذًا المخلس 

igis‏ أشهرء فَمَا لي يا رَسُول اللَّه؟ 
He replied, ‘By the one whom honoured you with prophethood, I have tes-‏ 
tified that there is no deity worthy of being worshipped besides Allah, alone‏ 
and without partner, and that Muhammad is his slave and Messenger, and‏ 


I affirmed [my belief] in that which he came with eight months before this 
meeting. So, what will come to me O Messenger of Allah?” 


fa Fee ze e (er ath "us 

قَالَ: ((لك ما odes Sa‏ ما oé‏ وَأنت أخوهم)). 

He replied, ‘You have the same responsibilities of the people and the same 
rights as them, you are their brother." 


aab JG‏ خطبت إلى Sle‏ من بحضرتك ومن God‏ مَعَك فردوني لسوادي ودمامة 
ue‏ وَإني لفي حسب من قومي من بني سليم مَعْرُوف الاباء» Ny‏ غلب 
ge‏ سواد أخوالي . 

He said, ‘Indeed I have asked everyone present with you and those absent 
[for a woman to marry] but they have rejected me due to my darkness and 
the poor appearance of my face. However, I am a nobleman amongst my 


people from Bani Salim, and my father and grandfathers are well-known, 
but the dark skin of my maternal uncles prevailed over me." 
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قال رَشُول o - dn‏ اله Jy :- glas ade‏ شهد المجلس اليم عَمْرو بن 

وهيب؟)) 

The Messenger of Allah 3$ said, ‘Is ‘Amr ibn Wuhayb present in this gath- 
ering?’ 


[Amr] was a man from Thaqif who had embraced Islam close to the time 
[of this narration.] Those present replied, “No.” 


JÉ‏ ((تعرف متزله؟)) 
He said, ‘Do you know where he lives?’‏ 
206 نعم. 
He replied positively.‏ 
قَالَ: LA36))‏ واقرع d‏ قرعا BÉ (de E d;‏ دخلت عَلَيْهِ فقل: eas)‏ 
Ju‏ الله - صَلَّى eos de d‏ - فتاتكم)). 


He said, ‘Go to his abode and knock softly upon his door and then greet 
him. When you enter it, say, "The Messenger of Allah has given me your 
daughter’s hand in marriage.’ 

وَكَانّت لَه xd‏ عاتق» Bs Ul S65‏ من جمال وعقل» o UAR‏ قرع وسل 
فرحبوا په وسمعوا Be a‏ ففتحوا US cool‏ روا سواد ودمامة agg‏ انقبضوا 
JG iae‏ إن pieg ale d Le - Jus‏ - وجي فتاتكم, فَردُوا aE‏ ردا 
قبيحاء فخرج الرجل» وخرجت gei‏ من خدرهاء ies‏ يا عبد er) ell‏ 
قإن يك eas «de D io - dis‏ - زوجنيك» AB‏ رضيت لتَفْسي ما 
رضي الله عز وجل لي duos‏ قأتی رَسول Le - d‏ الله dd - ias ade‏ 
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G AEN Ji;‏ أبتاه» النجا النجا قبل أن يفضحك ob (oil‏ يك Jus‏ الله 
- صَلّى gps ede thy‏ - زوجنيه فقد رضيت ما رَضِي لي ر رشول d‏ 


He had a freeborn daughter who possessed a great amount of beauty and 
intelligence. And when the man reached the door, he knocked and gave the 
greeting. They welcomed him as they heard him speaking Arabic so they 
opened the door. However, when they saw how dark the man was and the 
bad appearance of his face, they drew back from him. He said, “The Messen- 
ger of Allah # has betrothed me to your daughter.’ In response to this they 
turned him away in a rough manner, so the man left. The girl then exited 
the area within which she was concealed and stated, ‘O ‘Abdullah return, for 
if the Messenger of Allah has betrothed me to you then I am pleased deep 
within myself with what Allah & and His Messenger have approved for me.’ 
He went to the Messenger of Allah and informed him of what took place, 
and the girl said to her father, ‘O father, save yourself, save yourself before 
the revelation exposes you. If the Messenger of Allah has betrothed me to 
him then I am pleased with what he has assented.’ 


Bi وَهُوَ في أدنى‎ - sies le n o - d Jus i ie e فخرج‎ 
رددت على رَسُول‎ will eth) i- ee ale IU] d - P مَجُلِساء فَقَالَ‎ 
رددت؟))‎ alll 


The shaykh (old man) then left to see the Messenger of Allah, he came to 
him and found him sitting in his assembly, so he sat at the furthest point in 
the sitting, and then he said, ‘Are you the one who rejected that which the 
Messenger of Allah has approved?” 


JÉ‏ قد فعلت cal uiis US‏ فظننا أنه OST‏ فقد زوجناها call‏ فنعوذ 
a‏ من سخط alll‏ وَسخط رَسُول AN‏ 
He said, ‘Yes I did so, and so I seek forgiveness from Allah. I thought that he‏ 


was lying, [otherwise] I would have married her to him. Thus, I seek refuge 
with Allah from His anger, and that of His Messenger." 
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«(e JEG إِلَى صَاحبّتك‎ CaS) peg ede صَلَى الله‎ - dn Ju Qs 
The Messenger of Allah ف‎ then said [to the man,] ‘Go to your wife and 
settle down with her.’ 


i AED RS ديف‎ Ele RA Vut 2 iar ete 

قَالَ: silly‏ بَعنك Godly‏ مَا آخذ Gem EE‏ أسأل إِخْوّاني. 

He replied, ‘By the One who despatched you with the truth, I will not take 
anything until I ask my brothers [to the pay the dowry.]" 


D 0 0 PER $, 0 OE 
من‎ BE ((مهر امرأتك على‎ :- cies ede Xo - الله‎ Js لَهُ‎ Qui 
وزاده»‎ Sel T Mn Ma ds oú; بن‎ ole JJ LÁ AT 
وزاده» ((واذهب‎ Sal دِرّْهَم))»‎ Ble ((واذهب إِلَى عَلىَ بن أبي طالب فَخذ مِنْهُ‎ 

إلى عبد اليّحْمّن بن Haz (pas De dnd Gye‏ وزاده. 
The Messenger of Allah $ said to him, ‘The dowry of your woman [will be‏ 
paid] by three from the believers. Go to ‘Uthman ibn ‘Affan and take from‏ 
him two hundred dirhams.’ He was given this amount and more. ‘Go to ‘Ali‏ 
ibn Abi Talib and take from him one hundred dirhams.’ He was given this‏ 


amount and more. ‘And go to ‘Abd al-Rahman ibn ‘Awf and take from him 
one hundred dirhams.’ He was given this amount and more. 


(n 1 IY A AE EE € Ny ITI E ee 
Nn ولا بفريضة فمن شاءَ فليتروج على القليل‎ He انها ليست بسنة‎ nels 
However, one should know that this amount is not a prescribed Sunnah 


and it is not mandatory, so one could marry with a small dowry or a large 
one. 


Uo يجهزها به إِذْ سمع‎ Uis لزوجته‎ Gali a GA في‎ gh LS 

4| السَّمَاء ثم قَالَ: اللَهُمّ‎ JE نظرة‎ ad catty 55) al يا خيل‎ ex 
3 o 3 4 2 04 á 

3352555 يحب الله‎ Lad eg! ورب مُحَمّد لأجعلن هَذِه الدرَاهم‎ uz) YI وإله‎ sU i 


والمؤمنون» وانتفض انتفاضة الْفرس العرق فَاشْترى UL‏ ورمحا وفرساء وَاشْترى X‏ 
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5 0 oe hs 8 
iy eS حماليق‎ i قلم‎ EN واععجر‎ celi على‎ etae شد‎ 
نعرفه؟‎ Y si) على الْمُهَاجرين فقاوا: من هَذَا الْقَارس‎ 
When the man was in the market with the money looking to purchase for his 
wife what she needed for the wedding, he heard a voice calling, ‘O steed[s] 
of Allah, ride and rejoice.’ Thus he placed his vision upon the sky and said, 
*O Allah, the God of the heavens and the earth, the Lord of Muhammad, 
I will not use this money today except in that which Allah, His Messenger 
and the believers love.’ Upon this he sought for a well-bred horse, and so he 
purchased a sword, spear and a horse. He also purchased a jubbah and tied 
his turban around his abdomen, veiling himself with the other garment so 
that nothing could be seen of him except his eyes. He was veiled to an extent 
that when he came amongst the Muhãjirîn they said, ‘Who is this unknown 
horseman?" 


xA. oe V A EM X gud 
من قبل‎ eS Ge بن أبي طالب: كفوا عَن الرجل فََعَلهُ ممّن‎ ge eg JU 
: pe ae ا‎ AS 
Chl يسألكم عَن معالم دينه قأحب أن يواسيكم‎ LER أو من قبل الشّام‎ Sl 
لم يأتنا؟)) فرغبن في‎ cU is ((من‎ :9U DN راه رَسُول‎ 3 eus 
ويطعن برمحه قدما قدماء‎ caii Gyles ard الْجهّاد إذا اقتحمت الكتيبتان‎ 
SENS سواد‎ AD فَلَمّا رأى رَسُول‎ egén عَنهُ وحسر عَن‎ i په فرسه»‎ ES 3 
عرفه» فَقَالَ: ((أسعد؟)) قَالَ: سعد: فدَاك أبى وَأمى يا رَسُول اللِّ. قَالَ: ((سعد‎ 
صرع سعد» فُخرج‎ NG) ويطعن برمحه»‎ ay يرب‎ QU جدك)» قَمَا‎ 
SVEN agni يمسح عَن‎ RU في حجره‎ ena رشول الله تحوه» رفع رأسه‎ 
á 5 aot . È h 5 

ces‏ وَقَالَ: ((مَا أطيب ريحك» وَأحسن وَجهكء وَأحَبّك إِلَى Ul‏ [عز وَجل] 
di‏ 495 

‘Alî ibn Abi Talib said to them, ‘Leave this man for he may have been from 
those who recently arrived from the direction of al-Bahrayn or al-Shàm so 


as to inquire from you about matters of his religion, and he wishes to sup- 
port you in battle today.’ Then he was seen by the Messenger of Allah who 
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said, ‘Who is this horseman who did not present himself to us?’ He was 
ardent in participating in jihad, so when the two sides clashed he fought 
with his sword and spear, advancing forward fiercely. His horse could no 
longer move (i.e. it was exhausted due to the intensity of the battle) so he 
dismounted the horse, baring his arms. When the Messenger of Allah saw 
the darkness of his arms he realised who it was and stated, ‘O Sa‘d!’ Sa'd 
replied, ‘I sacrifice my parents for you O Messenger of Allah.’ He said, ‘Sad 
exert yourself.'He did not cease striking with his sword and stabbing with 
his spear until it was said, ‘Sad has been struck down.’ The Messenger of 
Allah went to him, raised his head and placed it within his lap. He then 
wiped the dust from his face with his garment and said, ‘How a good a smell 
is your scent, how beautiful is your face and how beloved you are to Allah 
& and his Messenger.’ 


وَبكى رَسُول Le - all‏ الله عَلَيْهِ uten» at - log‏ أعرض C gh GE‏ 
t Ag i dk dant GS a e a "is‏ 
قَالَ: ((ورد الْحَوْض ورب JUS (ERS‏ ابو لبابة : بابي انت وأمي, ما الحَؤْض؟ 
قَالَ: ((حَوْض أعطانيه uuo‏ [عز وَجل] ما بين صنعاء إِلَى بصرى» حافتاه مكلل 
بالدر والياقوت» آنيته كعدد [Wd ad als SA ts‏ من bl; ol‏ من 
«fell‏ من شرب ينه شربة لم يظماً بعدمًا أبدا)). قالوا: يا رَسُول الله agh‏ 
EIN. ee EE. 1 5‏ 4 
SG‏ وضحكت ورايناك اعرّضت ery‏ فقال: ((اما 3h‏ فشوقا إلى سعد 
ui‏ ضحكي فقَرحت لَه din‏ من الله عز وجل وكرامته Vs xe‏ إعراضي 
oh ab‏ أزواجه من الحور Gall‏ يتبادرون كاشفات سوقهن بارزات خلاخيلهن» 
(Ss e eal‏ 

The Messenger of Allah cried, then he laughed, turned his face from him and 
said, ‘He has reached the Hawd, by the Lord of the Kabah.’ Abû Lubabah 
said, ‘My father and mother be sacrificed for you, what is the Hawd?' He 
replied, ‘The Haud [is the pond] given to me by my Lord &, [its size is] 
the distance between San‘a’ and Basrah. Its edges are encased with pearls 


and rubies, and its vessels are numerous like the stars in the sky. Its water is 
whiter than milk and sweeter than honey. The one who drinks from it will 
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not suffer thirst again.’ They said, ‘O Messenger of Allah, we saw you cry- 
ing and smiling, then we saw you turning your face.’ He replied, ‘As for my 
weeping, it was due to my longing for Sa‘d. As for my laughter, it was due 
to my happiness at his station from Allah & and His generosity to him. As 
for my turning away, I saw his wives from al-Hür al-‘In hastening towards 
him, displaying their legs and exposing their anklets, thus I turned due to 
modesty towards them.” 


: ومر بسلاحه وما کان d‏ فَقَالَ: ((اذْهَبُوا به إِلَى روجته i S‏ إن Ab‏ 
عز وجل قد زوجه خيرا من فتاتكمء IAG‏ ِيرائه وَالَّذِي نفس مُحَمّد Al eg‏ 
لأذب ue‏ الْحَؤْض كما يذب uad‏ الأجرب عن الإبل أن تخالطهاء Y d‏ يرد 
IT EN‏ 


He said, “He ordered [the gathering of] Sa‘d’s weapons and belongings and 
then said, “Take them to his wife and state to her, ‘Verily Allah È has married 
him to maidens better than yours. Here are his possessions (i.e. his estate).’ 
By the One who holds Muhammad's soul in His hand, I will separate [the 
bad] from the Hawd as the mangy camel is pushed away from mixing with 
the [healthy] camels. Verily none will be present at my Hawd except the 
pious.” 


كال we of‏ الله الشوري هذا ob eua‏ من خديث Y; 55185 pred‏ 
أعلم حدث به LEE‏ غير مُحَمّد بن عمر الكلاعِي VY he ad s‏ من حَدِيث 


57 This was reported by Ibn ‘Adi, Ibn Hibban and al-Mukhalis in chapter two of his 
Fáwá'id. All of them report it from the route of Suwayd ibn Sa'id — Muhammad ibn 
“Umar ibn Salih—Qatadah—Anas. Al-Hafiz Ibn Hajar said this in al-Isabah (2/39). 
As for the narrator named Suwayd ibn Sa'id: Al-Bukhari said that he had issues. He 
was blind and so he would dictate hadith which were not his. Al-Nasa'i said that he 
was da'if. Ibn ‘Adi said, “He is closer to being weak.” See Mukhtasar al-Kamil fi al- 
Du'afa (399) and al-Taqrib (26). As for the narrator named Muhammad ibn ‘Umar 
ibn Salih al-Kala‘i: Ibn ‘Adi said, “His hadith are rejected (munkar) [even though they 
are] reported from the shigat (trustworthy) of the people, and he is not well-known.” 
See Mukhtasar al-Kamil (p. 675). 
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سُوَيْد بن سعيد. 

Aba ‘Abdullah al-Süri said, “This hadith is gharib (strange) as it is reported 

by both al-Hasan and Qatadah. I am not aware of a hadith reported by both 

of them except from Muhammad ibn ‘Umar al-Kala'i, and I have not seen it 
reported from him except from the hadith of Suwayd ibn Saîd.” 


ooo 


geal يسار‎ 
Yasar al-Aswad** 


wise Ub [uv]‏ بن تاصر قال ie CUL‏ بن أخمد قال أنا الحسن ابْن مُحَمّد 

Jos‏ قَالَ: كتب ast ol‏ بن ge‏ بن هسام يذكر أن عبد AD‏ بن رَيْدَانَ 
Aro " F ha NE‏ 

reas‏ قال تا الحمد بن G OG ele‏ الحكم بن سُلَيْمَان الجبلي قَالَ G‏ سيف بن 

عمر عن مُوسَى بن عقيل Gall‏ عَن gud eub‏ عَن أبي J A‏ دخلت 
Heres we "hzz ofsa za Je a‏ 0 7 

على الثبي - صَلَى الله عَلَيْهِ JUS - eos‏ لي: aA UO)‏ يدخل GE‏ من 

lia‏ الاب السّاعَة رجل من أحد et‏ الّذين يذفع الله [عر وَجل] عَن أهل 

0 

oM‏ بهم)). 

Thábit al-Bunani reported upon the authority of Aba Hurayrah, “I entered 

into the presence of the Prophet #. He said to me, ‘O Aba Hurayrah, a 

man will enter my presence through this door in a moment whom is one of 


the seven people that Allah & protects the people of the earth with [due to 
their virtue and high rank.]’ 


6 حبشي قد طلع من ولك الاب أجدع على رأسه جرة من مَاء JUS‏ رَسُول 
الله: ((هُوَ (CÍA‏ 


58 He is the mawla of al-Mughirah ibn Shu'bah. Ibn al-Athir said, “He passed away 
during the time of the Prophet.” See Raf Shan al-Hubshan (120/a). 
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Thereafter an Abyssinian man came through the door. He was carrying a 
container of water upon his head. The Messenger of Allah $ said, "This is 
him” 


قَالَ: وَقَالَ رَسُول الله - ثلاث CR) :- le‏ بيسار)). 
He said, "The Messenger of Allah $ said thrice, "Welcome Yasar.”‏ 


قَالَ: وَكَانَ يرش aL i‏ ويكنسه. 


He said, “He would sprinkle water in the masjid and sweep it." 


ooo 


Julaybib 


EN Ki أنه‎ PEREA] NI 


The author said: It has been mentioned that he was black. 


[1] أخبرتا A‏ بكر بن أبي طاهِر الْرّار قال أنا أَبُو ates‏ الْجَوْهرِي قَالَ أنا A‏ 
عرو بن حيوية قال أنا أخمد بن 353 oft‏ بن ell‏ قال 25526 
بن سعد قال أنا pé‏ ال $ S Uis c dec d‏ تاك كن كانه بن gH‏ 
o ei j A o spall‏ جليبيبا كان V‏ من oua‏ وَكَانَ ESI‏ 
ue dex eel exe 36 1s- cis e d do - e‏ يعلم ألرسول 
ay‏ ۾ ua‏ حَاجَة أم OY‏ رَسُول ols 4n‏ يَوْم لرجل من ua‏ ))& فلان» 
زوجي (AI‏ قال : نعم ونم عین» قَالَ: xd d»‏ لتفسي أريدها)». قَالَ: 
َلِمَنْ؟ قَالَ: ((لجليبيب)). قَالَ: € رول -JG ud cl px cali‏ 


59 Reported by al-Khalal in Karamat al-Awlryab. Al-Suyüti said this in Azhar al- 
‘Urish (p. 20), and he mentioned it with this isnad in Raf" Shan al-Hubsban (p. 80). 
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إن MUN Je‏ - صَلَّى الله gas de‏ - يخطب ابتك قَالَت: : نعم ونعُم عين» 
زوج رَسُول ces ale ay de - Án‏ -» قَالَ: anid ag ES‏ يريدهاء قَالَت: 
قَلِمَنْ؟ قَالَ: لجليبيب» قالّت: حلقي ألجليبيب! لاء لعمر ga Yall‏ جليبيبا. 
Kinanah ibn Nu'aym al-Adawi reported upon the authority of Aba Barzah‏ 
al-Aslami, “He was a man from the Ansar. The Companions of the Prophet‏ 
would not marry the women under their guardianship until they knew if‏ 
the Messenger of Allah # had a requirement for her or not. So, one day‏ 
the Messenger of Allah said to a man from the Ansar $}, ‘O so-and-so, give‏ 
me your daughter to marry.’ He said, “Yes, I agree for your sake.’ He replied,‏ 
‘It is not for myself that I request her.’ He said, "Then for whom?’ He said,‏ 
‘Julaybib,’ He replied, ‘O Messenger of Allah, allow me to consult with her‏ 
mother.’ He went to her and said, “The Messenger of Allah $$ seeks your‏ 
daughter.’ She replied, ‘Yes, we will not object for the sake of Allah's Mes-‏ 
senger, marry her to the Messenger of Allah $.’ He said to her, ‘He does‏ 
not seek her for himself.’ She asked, “Then for whom?’ He said, ‘For Julay-‏ 
bib.’ She replied, ‘What! For Julaybib? Never, by Allah, I will not marry her‏ 

to Julaybib.’ 


لما ام ld yl‏ الى - eJ - Ls ee hn o‏ الفتاة من خدرها لأبويها: 
من من خطبني eus‏ قَالا: رَسُول Lal‏ قالّت: أفتردون على رَسول الله - Íi d‏ 
dde‏ - أمره! ادفعوني إلى رَسُول ال SG‏ لن يضيعني» d yl cni‏ 


Gee Gef ققال: شَأنك بها‎ - peg ede hy A - om 
When the father stood up to go to the Prophet رش‎ the daughter stated to 
her parents from her chamber, ‘Whom asked you for my hand? They re- 
plied that it was the Messenger of Allah, and she said, ‘You reject the order 
of the Messenger of Allah 3%? Present me to the Messenger of Allah, for 
indeed he will not cause me harm.’ Thus, her father went to the Prophet # 
and said, "The decision is yours,' and so he married her to Julaybib." 


JÉ‏ إسْحَاق بن عبد الله بن أبي طَلْحَة ti reg‏ ما دَعَا لَهَا به الَبي؟ قَالَ: 
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Hil)‏ صب pii ele‏ صبا صباء abs Vs‏ عيشها كدا)). 
Ishaq ibn ‘Abdullah ibn Abi Talhah said to Thabit, “Do you know what the‏ 
Prophet prayed for her? He replied, ‘O Allah, pour upon her goodness time‏ 
after time, and do not make her life one of difficulty.”‏ 


قال ثَابت: قروجها ol‏ قبينا رَسُول اللَّهِ في مغرى JET‏ ((هَل تَفْقِدُونَ من 
أحد؟)) aux:‏ فلانا ونفقد فلاناء et‏ قَالَ: ((هَل تَفْقِدُونَ من أحد؟)) ASG‏ 
نفقد فلانا ونفقد فلاناء Jay :06 et‏ تَفْقِدُونَ من أحد؟)) 6 Y‏ قَالَ: D‏ 
أفقد جليبيباء فاطلبوه في (GEI‏ فنظروا فوجدوه إلى جنب ES‏ قد E edd‏ 

Qué us‏ رَسُول \ay) :- "E ale ay de - n‏ مني ul‏ مِنه» قتل سَبْعَةَ 


c oy 


NC uly مني‎ Iis cal ثم‎ 
Thabit said, “So he married her to him. Then during the midst of a war, 
the Messenger of Allah $ said, “Have we lost anyone?’ They said, ‘We are 
missing so-and-so and so-and-so.’ Then he asked again and they said, “We 
are missing so-and-so and so-and-so.’ He asked again and they said, ‘No.’ 
He said, ‘However, I am missing Julaybib. Look for him amongst the dead." 
They searched for him and found seven bodies surrounding him, he had 
killed them before he was killed.’ Then the Messenger of Allah 4 said, ‘He 
is from me and I am from him. He killed seven before he was killed. He is 
from me and I am from him." 


PELLI ees eie صَلَّى الله‎ - MUN) p فوضعه‎ 


i‏ ساعدي Lo - n us‏ الله e$ SS - glas ale‏ قبره. 
placed him between his forearms, then they dug‏ ف The Messenger of Allah‏ 
a grave for him. His body was leaning upon the forearms of the Messenger‏ 
of Allah until he was lowered into the grave.”‏ 


[ON أيم‎ Wa قَمَا في‎ NT 
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Thabit continued, “There was not from the Ansar a previously married 
woman who was as sought for in marriage as her." 


tci wwe 
حليفا في‎ XS رجلا من بني‎ UIT ان سعد: وَسمعت من يذكر أن جليبيبا‎ JÉ 


hc wa, RR AE DU fs 

COPS إِيّاه من بني الْحَارث بن‎ I eas A ally ouai 
Ibn Sa'd said, “I have heard it said that Julaybib was a man from Bani Tha'la- 
bah, an ally of Ansar, and that the woman whom the Prophet married him 
to was from Bani al-Harith ibn al-Khazraj." 


O00 


صحابي حبشي 
An Abyssinian Companion‏ 


att Gf Da]‏ بن عبد املك sei Go IG‏ عَن ABI‏ عَن أبي 
حاتم التي JG‏ أنا الحسن بن dae ua SLE 6 oit‏ بن عمار قَالَ 
ٿا عفيف بن سالم عن il‏ عن عتبة عن عَطاء of‏ ابن AE‏ قَالَ: جاء رجل 
dd‏ إلى OU hes - dus ale dh io. i‏ لَه dio - uo‏ 
glas ade ahr‏ -: ((سل واستفهم)). DUB‏ يا رَسُول ea ca‏ علينا بالصورة 
edil «by ali‏ إن آمنت يمثل ما g i‏ وعملت Jin‏ ما عملت به 
dé A‏ مَعَّك في Stab)‏ قَالَ: ((نعم)) ثم قال التي gus ale ay iz.‏ 
sally :-‏ نمسي بده d‏ ليرى pls‏ الأسود odi‏ مسيرة ألف عَام)). ثمّ 
قال ces ee dn io - ch gus‏ -: ((ومن قَالَ: لا dn d d‏ گان d‏ بها 
عند Ñ‏ عر وجل عهد» ومن قالّ: سُبْحَانَ ess all‏ كتب لَه du‏ ألف ize‏ 

(Eas ألف‎ Shes ai 


“At? reported upon the authority of Ibn ‘Abbas, “A man from the Abys- 
sinians came to the Prophet to pose a question to him. The Prophet 
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® said to him, ‘Ask and inquire.’ He said, ‘O Messenger of Allah, you are 
better than us in appearance, in colour and due to prophethood. Is it the 
case that if I believe in the manner that you believe, and act in the manner 
that you act, that I will be alongside you in Jannah?’ He replied, ‘Yes.’ And 
the Prophet $ continued, ‘By the One who holds my soul in His hand, the 
whiteness (i.e. purity of colour or saturation) of the black person will be 
seen in Jannah from the distance of one thousand years.’ Then the Messen- 
ger of Allah $ said, "The one who says /a tlaha illallah has a covenant with 
Allah &. The one who says subbanalláb wa bibamdibi has written for him 
one hundred and twenty-four thousand good deeds.’ 


eis ale الله‎ Le - PN قال‎ d رَسُول‎ G رجل: كيفت نهلك بعد هَذَا‎ QS 


op) -‏ الرجل ENSE Ji‏ وضع على de‏ لأثتفله)) قَالَ: ((فتقوم 
al‏ من نعم n‏ عز وجل فيكاد يستفذه Y D5‏ أن ينطق 4n‏ برحمته)). 


The man said, ‘What if one dies after saying this O Messenger of Allah?’ 
The Prophet replied $$, ‘A man could come on the Day of Judgement with 
deeds which if placed upon a mountain would overburden it, however a 
single blessing of Allah & would outweigh them except through His mercy." 


deci عر‎ 45 MCAS جين من‎ o على‎ ST Jap السُورة‎ ede قَالَ: ثمّ نزلت‎ 
SAG الحبشي: وَإِن عَيْنِي لتريان‎ DB › نعيما وملكا كبيرا4‎ od ثم‎ eas ls) 
gn en» :- des ale Xn صَلَّى‎ - Vin J exui في‎ gue 


- يدليه في حفرته بِيّدِهِ. 
He said, “Then the following s7rah was revealed: (Has there [not] come‏ 
upon man a period of time ...} until Allah’s statement: {And when you‏ 


look there [in Paradise], you will see pleasure and great dominion.]^ 
The Abysinnian said, “You mean to say that my eyes will see what yours see 


60 Al-Insan: 1 
61 Al-Insan: 20 
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in Jannah?’ The Prophet & said, ‘Yes.’ He wept until his soul left his body.” 
He continued, “I witnessed the Messenger of Allah lowering him into his 
grave with his hands.” 


ooo 


m"‏ أسود 
A Black Companion‏ 


3 f ta 3 af 9 1 å 1 * 

روى yl‏ طاهر بن العلاف في AES‏ المُسَمّى CER‏ [زهر] الرياض أن Gee‏ 
cies ee dn io - con‏ - فَقَالَ: يَا Jui‏ إن كنت أعمل iuter‏ 
Ait gases pA‏ 2 ` ا E ine A‏ 
Je‏ لي من SEH‏ قال: ((نعم)). فولى ثم رَجَعَ فقال: G‏ رَسُول الله اكان الله 

Az ef 

يراني Uy‏ أعملها؟ JG‏ ((نعم» يا حبشي)). فصاح الحبشي BLS‏ خرجت 
Aba Tahir ibn al-‘Allaf narrated in his book Zahr al-Riyad that an Abyssini-‏ 
an came to the Prophet # and said, “O Messenger of Allah I have performed‏ 
abominable sins. Will there be forgiveness for me?” He replied affirmatively.‏ 
He left and then returned, saying, “O Messenger of Allah, does Allah see me‏ 


when I am performing these sins?” He replied, “Yes, O Abyssinian.” The 
Abyssinian then cried until his soul left. 


62 Reported by al-Suyati in Raf Shan al-Hubshan (pp. 76-77). He said in Azhar al- 
‘Urish (pp. 7-8), “It was reported by al-Tabarani in a/-Awsat and Ibn Hibbàn in al- 
Du ‘afi; he said: “Ayyub (one of the narrators in the chain) makes plentiful mistakes. 
Al-Tabarani said this narration was only reported from the way of ‘Afif.” Al-Haythami 
mentioned it in al-Majma‘ al-Zawa’id (10/420) on the authority of Ibn ‘Umar and 
he said after it, “This was reported by al-Tabarani and one of its narrators is Ayab ibn 
‘Utbah who is da 7f” Azhar al-Urish (p. 20), and he mentioned it with this isnad in 
Raf Shan al-Hubshan (p. 80). 
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اباب الثامن عشر 
Chapter Eighteen‏ 


e‏ ذكر à, o‏ السوداوات من الصحابيات 


In mention of the noble black women from the female Companions 


أم أيمن مولاة رسول الله plea‏ الله عليه gla‏ وحاضنته 
Umm Ayman, the mawlah of the Messenger of Allah & and his nurse.‏ 
GHG‏ بركة ورثهًا من cul‏ وَكَانَت EEG dio‏ جين تزوج حَدِيجَة» Lary‏ 
عبد ay‏ بن زيد فولدت Í‏ ا وَتَرَوّجت بعده زيد بن ye‏ قولدت aad d‏ 
Her name was Barakah and he inherited her from his father. She was a black‏ 
woman and he manumitted her when he married Khadijah. Then she wed‏ 


‘Abdullah ibn Zayd and bore for him a child named Ayman. After him she 
wed Zayd ibn Harithah and bore for him a child named Usamah. 


[an]‏ أنبأتا مُحَمّد بن أبي tb‏ فال أنبأتا gf‏ مُحَمّد الْجَؤْهَرِي قَالَ أنا ابن حيوية 
J‏ أخمد بن Q Oo‏ أنا اين بن e‏ قال 6 562 بن سعد قال 
أنا ابن أُسَامَة - يغبي ols‏ بن أُسَامَة - عن جرير بن ge‏ قلَ: سَمعت QUE‏ 
بن pull‏ يحدث JÉ‏ لما هَاجرت أم أيمن أمست بالمنصرف دون الروحاي 
فعطشت فدلي GÉN de‏ دلو من le‏ برشاء أبيض» dx i cist‏ 
رویت» وکات تقول: ما أصابني بعد WS‏ عَطش» Ads‏ تعرضت للعطش بالصَّوْم 
في الهواجر فَمَا عطشت بعد s‏ الشربة. l‏ 
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Jarir ibn Hazim reported that he heard ‘Uthman ibn al-Qasim narrate, 
“When Umm Ayman emigrated, she arrived at the Munsaraf (i.e. a place 
that is close to the area of Badr) near al-Rawhá (i.e. both locations are on the 
pathway between Makkah and Madina). She was extremely thirsty and then 
a container of water with a white rope descended to her from the sky. She 
took it and drank from it until her thirst was quenched. She would say, “1 
have not suffered thirst after that incident. I used to feel thirst whilst fasting 
in the midday heat, however I did not feel thirst again after that drink." 


IB يكرمها ويمازحهاء‎ - pios de d io - L3 وَكَانَ‎ seat J 
iQ يطيقنى.‎ Y يَوْمًا: احملنى» قَالَ: ((أحملك على ولد الثّاقة)). قَالّت:‎ J 
a صَلَّى الله‎ - a على رَسُول‎ Jas أحملك إلا على ولد الثّاقة)). وَكَانَت‎ y 
The author said: The Prophet $ would honour her and jest with her. She 
said to him on one occasion, “Find me a ride to carry me." He replied, “I 
will carry you upon a child of a camel." She replied, "It will not be able to 
bear [the weight of] me." He said [jokingly], “No, I will not carry you except 


upon a child of a camel." She used to gesture to the Messenger of Allah 
[playfully], and dispute with him but he would be patient with her. 


22 0 $4 ^ f ۴ d 5 كو‎ e 
AEG c pus ade بكر وعمر يزورانها بعد رَسُول الله - صَلَى الله‎ ofl وَكَانَ‎ 
É السَّمَاء گيفَ انطع‎ EATEN NES: 


Abi Bakr and ‘Umar would visit her after the Messenger of Allah had passed 


away. She would weep and say, “Verily, that which I weep regarding is how 
the revelation from the heavens has been cut off from us." 


وَحَضَرت أحدا وات تَسْقِي المَاء وتداوي الْجَرْحى» وَشهدت حنيناء وتوفيت في 


63 [E] The joke was that she thought it is a little child while the Prophet intended to 
play with words because the child of a camel is actually a camel. 
64 See al-Tabagat al-Kubra of Ibn Sad (8/179). 
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خلاقة colt‏ وَقيل في خلاقة أبي بكر [رَضِي AGE MW‏ 

She was present during the Battle of Uhud. She would provide water and 

treat the wounded. She also witnessed the Battle of Hunayn. She « passed 

away during the Caliphate of "Uthmàn, and it was also said that she passed 
during the caliphate of Abü Bakr. 


ooo 


ET 


Umm Zufar 


208 cS من حَدِيث غطاء بن أبي‎ il وَمُسلم و في‎ LAD روی‎ Dw] 
ERAN قلت: بلّی» قَالَ:‎ té س: ألا أريك امرأة من أهل‎ $ l قال لي‎ 


السَّوْدَاءِ cis ede ale hy aoe P esi‏ - قَقَالَت: 3 EL t‏ أتكشف 
قادع a‏ لي قَالَ: ci o‏ صبرت c "E ei D‏ دعوت ay‏ أن 
H 3‏ للد “رهد Q4 NDA rc. rae ie‏ 25 
يعافيك)). قالت: اصبرء وقالت: فإني اتكشف» فادع الله ان لا انكشف. EÍ‏ 
m‏ 
Al-Bukhári and Muslim reported in the Sahihayn the following hadith upon‏ 
the authority of ‘Ata ibn Abi Rabah, “Ibn ‘Abbas stated to me, ‘Would you‏ 
like me to show you a woman from the Ahl al-Jannah (people of al-Jan-‏ 
nah)?’ I replied, ‘Of course.’ He said, “This black lady came to the Prophet‏ 
and said, ‘I suffer from epileptic fits wherein I uncover myself, so pray to‏ $ 
Allah for me.’ He said, ‘If you wish, bear it with patience and you will have‏ 
Paradise. Or if you wish I can supplicate to Allah that he cures you.’ She re-‏ 


plied, ‘I will bear it with patience, however I uncover myself, so pray to Allah 
that I cease doing so.’ He subsequently supplicated for her.” 


ooo 


جارية من الصحابيات 
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A female slave from among the Companions 


6 Q6 تتا ابن أعين‎ JÉ أنا ابن المظفر الدَّاودِيّ‎ JÉ عبد الأول‎ Gel [xA] 
عَليّ بن مشهر عَن‎ É المغراء قال‎ ol بن‎ igi تا‎ JG C تا‎ IG الفربري‎ 
سَوْدَاء تعض‎ ais قَالّت: أسلمت‎ [ge all [رَضِي‎ GE عن أبيه عن‎ ple 
BÉ فتتحدث عندتاء‎ gb NS ied حفش في الْمَسْجد‎ KÍ 3665 cot 
قَالَت:‎ uae فرغت من‎ 

Hishàm reported from his father upon the authority of'A'ishah à, “A black 
woman who belonged to some Arabs embraced Islam. She had a small room 


in the masjid.” She continued, “She used to come and have conversations 
with us. When she would finish talking, she would say, 


2 eae EN M a 5 oo 
الكفر أنجاني‎ BAG من‎ E آلا‎ Gew الوشاح من‎ ex 
On the day of the scarf I saw some wonders from my Lord, 
When He saved me from the disbelievers. 


T i " e jes qef " $1‏ ۴ 12 
éi‏ أكثرت قلت لها: وَمَا e‏ الوشاح؟ قالت: خرجت جوَيرية Gand‏ اهلي وَعَلَيْهَا 
وشاح من el‏ فيشقط gia‏ فانحطت ole‏ الحدياء وَهِي تحسبه لَحْمًا فَأحَذته 


t Nt us hae z Break arn 
هم حولي‎ SES فاتهموني به فعذبوني حَتى بلغ من أمْرِي انهم طلبوه في قبلي»‎ 
ققلت لَهُم:‎ ape في كربي إذا أقبلت الحديا حَتَّى وازت رؤوسنا ثم ألقعه‎ us 


NS‏ اتهمعموني به وأنا ba‏ بريعة. 

As she would say this frequently, I asked her, ‘What is this day of the scarf 
that you refer to?’ She replied, “One day a girl from the family whom I be- 
longed to went out with a luxurious scarf made from leather and it fell from 
her. A glede (a type of bird) descended and took it, as it thought that it was 
meat. The family accused me [of stealing it] and they dealt with me harsh- 
ly, to the extent that they searched my private parts. Then, whilst they sur- 
rounded me and I was agonised by my distress, the glede returned and flew 
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over our heads. It dropped down the scarf and they took it. I said to them, 
"This is what you accused me of whilst I was innocent of it.”” 


ooo 


ذكر صحابية سوداء 


In mention of a black female Companion 


ua UG [sa]‏ تاصر قَالَ: أنا جَعْمَر بن at‏ قَالَ: تتا عبد al‏ بن É‏ بن 
حمدان أخبرهُم Gel‏ قَالَ: أنا أَبُو Bs‏ مُحَمّد بن الحسن بن ONE‏ بن بدينا 
َالَ: أثلى علينا مُحَمّد بن عبد abl‏ ابن عمار الموصلى قال: تا المقافى عن 
عبد الحميد بن بِهرَام É IG‏ شهر عن عبد DN‏ بن شَدَّاد أن dau‏ الله 
clas ab‏ - خرج Ji‏ بطحاء من iii‏ إذا ÉN‏ ينطلقون إلى رجل من كبراء 
M ere 0‏ 3 9 
Ha‏ يعودونه من مرض» فانطلق وَاصحَابهِ حَتى مروا بہبطحاء» فإذا هم بزنجية 
قد علق ولدان Roach‏ في رجلهًا حبلا فهم يسحبونها US‏ ابي - Lo‏ الله 
ate 0 "‏ ۶ 0 7 
ps ade‏ - لأضحابه: )39 ole‏ الرنجية؟ sally‏ نفس مُحَمّد ed‏ لهي خير 
26 و Y 1 ae‏ 
من ملْء الآرْض مثل Role‏ الذي تساقون إِلَيْه)). 
Shahr reported upon the authority of ‘Abdullah ibn Shaddad, “The Proph-‏ 
et # went to a basin-shaped flat land in al-Madinah, and noticed that many‏ 
people were heading to the house of one of the high-esteemed people of‏ 
Madinah, visiting him due to his illness. As he went with his Companions,‏ 
they reached a flat land. There they saw a black woman, some youths of‏ 
Madinah tied a rope to her foot and were dragging her. [Upon seeing this,]‏ 
the Prophet $$ said, ‘Do you see this black woman? By the One in whose‏ 


hand lays Muhammad's soul, she is better than everything within the earth, 
similar to the one whom you are travelling to see.” 
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الب التاسح عشر 
Chapter Nineteen‏ 


في ذكر المبرزين في العلم من السودّان 

In mention of the illustrious scholars from amongst the black people 
Éa fal فمن‎ 

From amongst the people of Makkah: 

عطاء بن أبي رباج 
‘Ata’ ibn Abi Rabāh“‏ 

"ARE VERE ١ 07 m d oe NS: [OT EE. 2 
وَابْن عباس‎ BA أبي رَبَاح أسلم» أخذ العلم عَن ابْن عمر وَأبي سعيد وَأبي‎ eats 
في العلم والنسك.‎ GU, وَغيرهم»‎ 
The name of Abi Rabah was Aslam. He took knowledge from Ibn ‘Umar, 


Abi Sa'id, Abi Hurayrah, Ibn ‘Abbas and others. He excelled in terms of 
knowledge and asceticism. 


emery قَالَ:‎ aS 20) إِسْمَاعِيل بن ن أخمد‎ Gol [v.] 
EXP ان‎ abt أنا عبد‎ :J6 بى الفضل‎ oth محمد‎ uf 36 
A ae th قَالَ: تا الفضل بن زياد قَالَ: لمعت‎ GA يَعْقُوب بن‎ 
لمن أحبء كان غطاء بن‎ Lu] di يقسم‎ are العلم‎ es JR 
حَبَشِيًا‎ ob أبي‎ 


ليذ 


65 See Siyar Alam al-Nubala (5/78). 
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Al-Fadl ibn Ziyad reported that he heard Aba ‘Abdallah—i.e. Ahmad ibn 
Hanbal—say, “Knowledge is a treasure which Allah & gives shares of to 
those whom He loves. ‘Ata’ ibn Abi Rabah was an Abyssinian.” 


1 T 2 5 en 50 0 zn 
بن مَرْرُوق قَالَ: أنا‎ aise قَالَ: أنا‎ uud بن عبد‎ soll عبد‎ Gel [vi] 
B06 القطيعي‎ ie بن أبى‎ act الْخَطيب قَالَ: أنا‎ [a6] gie بن‎ atl 
"ue E ae ub 5 está E kin ag 2 2 $225 
الجلاب قال:‎ GEA Gl ouis oui gl بن الْعَبّاس الخراز قَالَ:‎ wis 
ASS الْحَرْبِيَ: كَانَ عَطاء بن أبي راح عبدا أسود لأمرأة من أهل‎ pal} JÉ 
ع‎ G 0 3 A ea na ca ا‎ Size 
باقلاة» وَجَّاء سُلَيْمَان بن عبد الملك إلى عَطاء هو وابناه فجلسوا‎ GIS aul وَكَانَ‎ 
‘ EN يخ‎ PS ds PLA e Ee ura 
(eo! Hels يسالونه عَن‎ M5 Gs ee! 5l صلى‎ Lb ula ps d 
قوماء فقاماء فَقَالَ: يا بني لا تيا في‎ EY سُلَيْمَان‎ JG ثم‎ cp gill قد حول قَفاهُ‎ 
الأسود.‎ aai تين 545 هَذًا‎ WS أنسى‎ VAG طلب العلم»‎ 
Abi Ayyüb Sulayman ibn Ishaq al-Jallàb reported upon the authority of 
Ibrahim al-Harbi, *Atà' ibn Abi Rabah was a black slave who belonged to a 
woman from the people of Makkah. His nose was like a bean. Sulayman ibn 
“Abd al-Malik and his two sons went to ‘Ata’, and they sat facing towards 
him whilst he was praying. When he had finished his prayer he turned to 
them, and whilst they were asking him a question about the rites of Hajj he 
turned his back to them, Sulayman then said to his sons, ‘Stand up.’ They 
did so and he said, ‘O my sons, never spare an effort in the seeking of knowl- 


edge, for indeed I will never forget how we were humiliated at the hands of 
this black slave.” 


E اليد‎ oy aem ez idi الباق‎ ue بن‎ lI Cae [vx] 


شعت te oy ucl‏ الله الحافظ قول b dal uy aue een‏ 
سيعت أحمد بن مُحَمِّد st‏ يَقُول: كانت a‏ في الفتيا Se‏ في 

C لعطاء ابن أبي‎ AE ان‎ ang لابن عَبّاس»‎ etii المشجد‎ 
Sulaymàn ibn Ahmad reported upon the authority of Ahmad ibn Muham- 
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mad al-Shafi'i, “The circle of fatwa in Makkah took place in Masjid al- 
Haram and they were given by Ibn ‘Abbas, and after Ibn ‘Abbas they were 
given by ‘Ata’ ibn Abi Rabah.” 


Gel [vr]‏ مُحَمّد بن أبى طَاهِر قَالَ: أنا بُو مُحَمّد الْجَوْهَرِي قَالَ: تا أَبُو عمر 

بن حيوية قال تا أحمد بن Gye‏ قَالَ: أنا الْحُسَيْن بن pel‏ قَالَ: É‏ مُحَمّد 

بن سعد قَالَ: أنا الفضل بن GSS‏ قَالَ: تا سْفْيَان عن سَلمّة بن كهيل JÓ‏ ما 

sordes عَطاء‎ BB) ein العلم وجه الله عر وجل غير‎ I أحدا يُريد‎ cd 

وَمُجاهد. 

Sufyan reported upon the authority of Salamah ibn Kuhayl, “I did not see 

anyone who sought this knowledge for the Face of Allah & besides these 
three: ‘Ata’, Tawüs and Mujahid.” 

A قَالَ: أنا‎ JÉJ at بن أحمد قَالَ: أنا عمر بن عبيد‎ Jeu Gel [ve] 

Ae 106 JES بن أحمد الدقاق قَالَ: تًا‎ aude G بن بَشرَان قَالَ:‎ dl 

Jub sue OW El إِسْمَاعِيل بن‎ JÉ JG ait G قَالَ:‎ ali ابو عبد‎ 

00 A PASE 
أنه يُوَيْد.‎ ED! تكلم يخيل‎ BÉ الصمتء‎ 
Sufyan reported upon the authority of Isma‘l ibn Umayyah, “‘Ata’ was 


known for lengthy silences. And when he spoke it would appear to us as if 
he was being inspired." 


Bi [vo]‏ عَلِيَ بن محمد بن حسنون IG‏ أنا أَبُو att‏ بن أبي ole‏ قَالَ: 
ul‏ القاضي أَبُو الْقَاسِم بن i‏ قَالَ: أنا الْحْسَيْن بن صَفْوَان AEG‏ بكر 
بن عبيد قَالَ: G‏ إِسْحَاق بن eet]‏ قَالَ: أنا يعلى بن ane‏ قَالَ: le ES‏ 
مُحَمّد بن سوقة فَقَالَ: أحدثكُم بِحَدِيث (Jui) dl d‏ ينفعكم S6 ty‏ 

V SS إن من گان‎ al عَطاء ان أبي رَباح: يا بني‎ U JG َالَ:‎ Duas 


BO 
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GAS‏ فضول MES IS‏ يعدون فضوله G‏ عدا كتاب d‏ عز des‏ أن يقرأه 
2 بِمَعْرُوف أو ينهي عَن Se‏ أو تنطق بحاجتك فى معيشتك الى لا بد لَك 
e LA 18 4a‏ 5 
oy Sail cls‏ أن SEE‏ حافظين» US‏ كاتبين عَن ed‏ وَعَن الشمّال قعيد» 
G‏ يلفظ من قول cul; SY‏ عتيد» أما يستحي Jol Sieh‏ نشرت whe‏ 
A‏ امل صدر SÉ cog‏ أكثر ما فِيهًا VM‏ من Ji‏ دينه Ý;‏ دُنْيَاة؟! 
Ishaq ibn Ibrahim reported upon the authority of Yaʻlā ibn ‘Ubayd, “We‏ 
entered into the presence of Muhammad ibn Sawqah and he said, ‘I will tell‏ 
you a narration so that Allah & might allow you to take benefit from it, as‏ 
indeed I benefited from it [before you.]’ He said, “Ata’ ibn Abi Rabah said‏ 
to us, ‘O nephews, indeed those before you used to detest needless speech.‏ 
And they used to consider needless speech to be anything besides the reci-‏ 
tation of the Book of Allah $, enjoining the good and forbidding the evil,‏ 
and speaking about matters which are necessary for one’s life. Do you deny‏ 
that you are with two noble preservers, the scribes sitting upon one’s right‏ 
and left, and that everything one says is recorded by a prepared observer?‏ 
Would one not feel ashamed if his book of deeds was opened—it being an‏ 


account of one’s days—to find that it is replete with content not relevant to 
his religion or life?” 


2290 


موعظة عطاء بن أبي رباح هشام بن عبد المطلب 
The exhortation of ‘Ata’ ibn Abi Rabah to Hisham ibn <‏ 
al-Muttalib ibn "Abg‏ 


5 LF Bias 8 5 
E PP elim. 4 $25 NP IM 
بن ثابت‎ AE مُحَمّد بن عبد الملك قال أنبانا الخمد بن‎ a AULA lv] 


ek eee #‏ 5 
a, tok‏ غلك بد ا ال Evca, MORTUI‏ 
gi‏ الحسر cle‏ بن أيوب القمي قال أنا gl‏ عبيد RÀ‏ بن عمر 


tr ^ a ET ENDE els gs 
عبد الله بن أبي سعيد الوراق‎ G قَالَ:‎ I بن احمد‎ IN 
حَدثيي عُثْمَان بن‎ iS سعيد بن مَنْصُور الرقي‎ GE ع بد شبة قَالَ:‎ 

* * Y 1 نا عمر بن‎ WG 
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عَطاء الْخُرَاساني قَالَ: calle‏ مَحَ أبي وَهُوَ بريد هشاماء EB‏ قربنا مِنْهُ إذا بشيخ 
أسود على NC ale ji‏ دنس» وجبة دنسة» وقلنسوة لاطية دنسة» وركاباه 
ne $e ASC 5 24‏ 2 ? 

من خشب» فصحکت وقلت لابي: من هَذا eL SCA IG € obe YI‏ هَذا سيد 
Ug‏ أهل الحجاز, dA‏ عَطاء بن أبي رَبَاح» ÚB‏ قرب نزل أبي عَن بغلته» Jy‏ 
هُوَ عَن colin‏ فاعتنقا وتساءلاء & عادا فركباء وانطلقا Oly Us i‏ هِشّام. 

Sa‘id ibn Mansüral-Raqqi reported upon the authority of'Uthmàn ibn ‘Ata’ 
al-Khurasani, “I set off alongside my father who wanted to visit Hisham. 
When we came close, an elderly black approached us whilst riding a camel. 
He was wearing a dirty shirt, a dirty jubbah, a dirty cap affixed to his head, 
and the stirrup of his saddle was made from wood. I began to laugh and said 
to my father, “Who is this Bedouin?’ He replied, ‘Silence. This is the master 
of the jurists amongst the people of al-Hijaz. This is ‘Ata’ ibn Abi Rabah.’ 
When he drew close, my father descended from his mule, and he descended 
from his donkey. They both embraced and engaged in discussion, then they 


both returned and mounted their rides, riding until they reached the door 
of Hisham. 


A 4 “Ne eke موعت‎ Ga dx cU a Ê 
قال : لما قيل لهشام: عَطاء بن‎ GS, ابي سّالته فقلت : حَدثني ما كَانَ‎ e Us 
d Se قَالَ:‎ elio TOG دخلت إلا لسببه»‎ Uia id asi ce أبي‎ 
MESS يتحدثون؛‎ pO) Gib ales فرفعه حَسّی مست ركبته ركبته‎ LÀ هَا‎ 

fis VG ما حَاجَتك‎ seti JUS 
When my father returned, I asked him, ‘Inform me of what took place be- 
tween you.’ He replied, ‘When it was said to Hisham that ‘Ata’ ibn Aba 
Rabáh [had come to see him,] he gave him permission to enter. By Allah, I 
would not have been able to enter except through [being with] him. When 
Hishàm saw him, he said, "Welcome, welcome, come here. He then em- 
braced him until their knees touched. Some notable people were present 


with Hisham and they were speaking, then they fell silent. Hisham said, 
‘What do you need O Aba Muhammad? 
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AD J وجيران‎ abl أهل‎ e أهل‎ edi أهل‎ one 6:6 
(D قَالَ: نعمء يا‎ celi يقسم فيهم أعطياتهم رأ‎ - des de an صَلَّى‎ - 
WEB هَل من‎ IES بعطاء أرزاقهم لسنةء‎ KS وأهل‎ Bach لأهل‎ cin 
esse iG 
He replied, ‘O Commander of the Faithful, the people of the Haramayn, 
the people of the Haramayn, [they are the] people of Allah and the neigh- 
bours of the Messenger of Allah $$. [I am asking for you to provide them 
with] financial aid and their provisions.’ He said, ‘Yes. © ghulam (boy), 
write for the people of Madinah and the people of Makkah a financial allot- 


ment and provisions for a year.’ Then he said, ‘Do you have any other need, 
O Aba Muhammad?’ 


قَالَ: نعم: يا أمير الْمُؤمنينَ» أهل الحجاز aly‏ نجد أصل ill‏ وقادة all‏ 
ترد فيهم فضول pple‏ قَالَ: ok S que U es‏ ترد فيهم pbs‏ 
ثم i‏ هَل من حَاجَة غَيرهَا Í G‏ مُحَمِّد؟ 

He said, ‘Yes. O Commander of the Faithful, the people of al-Hijaz and the 
people of Najd. They are the origin of the Arabs and their leaders, let the 
surplus of their charity be spent on them.’ Then he said, ‘O ghulam, write 


for them that their benefits be given to them.’ Then he said, ‘Do you have 
any other need, O Aba Muhammad?’ 


قَالَ: نعمء G‏ أمير unii‏ أهل الثغور p‏ من وَرَاء بيضتكم ويقاتلون عَدوَكُمْ 

وقد أجريتم e‏ أرزاقا تدرها iege‏ فَإِنّهُم إن هَلكوا غزيتم» قَالَ: نعم» SED‏ 
PET ayes aa 7 227 ^ uf avc jo‏ 

بحمل ارراقهم i eel‏ غلام» هَل من UU ee BE‏ مُحَمّد؟ 

He replied, ‘Yes, 0 Commander of the Faithful. The people of the frontier 

towns, they stand as a shield between the Muslims and their enemies, re- 

pelling their advances. You used to give them a stipend for their livelihood, 


without which they would be ruined and as a result your enemies will attack 
the Muslims. Indeed, if they were to be destroyed your lands would be in- 
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vaded.’ He said, ‘Yes, write for their stipend to be given to them O ghulam. 
Do you have any other need besides this, O Aba Muhammad?’ 


V;‏ يكلفون ما لا UG ob GAL‏ تجبونه Xue‏ لكم على iste‏ قَالَ: نعم» 
اكب يا Vt‏ يحملون YU‏ يُطِقُونَ هَل من T E EE‏ 

He replied, “Yes © Commander of the Faithful. In regards to the Ahl 
al-Dhimmah under you, do not levy the toll upon their young and do not 
disturb their old. Do not burden them beyond their means, for what you 
take from them is just used to aid you against your enemies. He replied, ‘Yes, 


write O ghulam, do not burden them beyond their means. Do you have any 
needs besides this?" 


5 5 a 3 3&5 E 

قال: نعم أمير المُؤْمِينَ» اتتي الله [عز وَجل] في تفسك فإنك خلقت وحدك» 
وَتَمُوت وحدك» وتحشر cass‏ وتحاسب وحدكء s‏ والله ما مَعَك oa‏ ترى 
أحداء قَالَ: فأكب colds‏ وَقَامَ عَطاءء EG‏ كَانَ cot Le‏ إذا رجل قد تبعه 
بكيس ما c‏ ما فيه أدراهم أم «lS‏ وَقَالَ: إن P A s‏ لَك dp‏ 
"E 0 0 n NI E std e‏ 

قَالَ: de SLIY‏ أجرا إن أجري V‏ على رب الْعَالمِينء قَالَ: ثمّ خرج let‏ 
Y;‏ وَالله مَا شرب ole‏ حسوة من مَاء LG‏ فَؤْقه. 

He replied, “Yes O Commander of the Faithful. Fear Allah & in yourself, 
for verily you were created alone, you will die alone, you will be resurrected 
alone and you will face your accounting alone. There will not—by Allàh— 
be any of those present with you...' Upon this Hishàm looked down to the 
earth and so ‘At? stood up. When we reached the door, a man followed ‘Ata’ 
[and presented him with] a pouch— within which I am not sure what was 
placed, dirhams or dinars. The man said, "The Commander of the Faithful 
ordered these to be given to you.’ He said, ‘I did not ask you for any reward, 


as my reward is from the Lord of the worlds.’ Then ‘At@ left, and by Allah, 
he did not so much as drink a sip of water—let alone take for himself any- 
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thing more than that. 


et Bol ]۷۷[‏ بن أحمد قَالَ: أنا عمر بن JB ae‏ قَالَ: أنا A‏ 
الْحْسَيْن بن بَشرّان قَالَ: gui G‏ بن ألحمد الدقاق قَالَ: نا JE‏ بن SE‏ 
OG‏ نا يحيى بن مین قَالَ: ul IG‏ أبي ليلى: JES‏ بن Ú IG ES‏ يحبى بن 
مين قَالَ: قَالَ ابن أبي ليلى: حج عَطاء سبعين om‏ وعاش Ble‏ سنة. 


Yahya ibn Ma‘in reported upon the authority of Ibn Abi Layla, “At? per- 
formed the Hajj seventy times, and he lived for a hundred years.” 


ooQ 


حبيب بن أبي ثابت 
Habib ibn Abi Thabit**‏ 


f T RBS 5 E ok ^‏ و ب ب 
واسم أبي ثابت: قيس بن دیتار» gl!‏ يحيى» مولى لبني اسد كوفي Uie air‏ 
sat so 2 Lv ioc o; e‏ م LA PIA‏ 
des‏ سمع ot‏ عَبَّاس وَابْن عمر وسمع i‏ الاعمّش والثؤري» وَكَانَ كثير التعَبّد 
LS‏ أثفق على BL eta‏ ألف» وَكَانَ أسود LOD‏ 

His name: Qays ibn Dinar, Abū Yahya, the mawlā of Bani Asad Küfi. He 
was a major scholar. He heard (i.e. oral transmission) from Ibn ‘Abbas and 
Ibn ‘Umar. Those who heard from him included al-A‘mash and al-Thawri. 


He was exceptional in his piety and generosity, and he spent one hundred 
thousand [dirhams] upon the poor. His skin colour was black. 


ooo 


يزيد بن أبي حبيب 
Yazid ibn Abi Habib”‏ 


66 Sce Siyar al-A'làm al-Nubala (5/288), he was considered to be thiqah (a reliable 
narrator). 
67 See Siyar al-A'làm al-Nubala (6/31). He was a major imam and a þujjah (an au- 
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گان We‏ كبيراء 


He was a major scholar. 


Gol [va]‏ إسْمَاعِيل بن ul ENT MC‏ مُحَمّد بن هبة delat abit‏ 206 أنا 
مُحَمّد بن الْحُسَيْن بن الفضل قَالَ: أنا عبد Ó‏ بن Be‏ قَالَ أنا OA‏ بن 
ots‏ قَالَ تتا الفضل بن زياد I‏ سيعت أحمد بن i‏ يَمُول: العلم BE‏ 

يقسم NO‏ [عز وَجل] لمن أحب» كَانَ يزيد بن أبي حبيب نوبيا أسود. 
Al-Fadl ibn Ziyad reported upon the authority of Ahmad ibn Hanbal,‏ 


“Knowledge is a treasure which Allah & gives shares of to those whom He 
loves. Yazid ibn Abi Habib was a black Nubian." 


ooQ 


مكحول الشامي 
Makhül al-Shami**‏ 


بُو عبد call‏ كَانَ عَالما ya‏ وَكَانَ مَمْلُوكا لعَمْرو بن سعيد بن العَاصِى» فوهبه 
لرجل من fie‏ بمضّرء وأنعم athe‏ بهاء قَالَ: GÓ‏ خرجت من مصر AR‏ ظتذت 
one‏ 4 7 0 

ظتنت أنه Gd‏ بها علم إلا وقد سمعته. 

[His kunya (nickname)] was Abu ‘Abdullah. He possessed vast knowledge 
and was a jurist. He was in servitude to ‘Amr ibn Sa'id ibn al-‘As, who gifted 
him to a man from the tribe of Hudhayl in Egypt, which was a favour that 
he appreciated. Makhül said, “I did not leave Egypt until I was certain that 
there was no knowledge present therein except that I had heard it. Then I 


went to Madinah, and I did not leave there until I was certain that there was 
no knowledge present therein except that I had heard it.” 


thority). He was the mufti of Egypt. He was thiqah and had many hadiths. 
68 See Siyar al-A'làm al-Nubala (5/155). He was a scholar of Ahl al-Sham. 
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T‏ أنس بن مالك وواثلة ب بن LR M S uui vs ái‏ عشرة 

EON 
He saw Anas ibn Malik, Wathilah ibn al-Asqa’, Aba °Umāmah and others. 
He passed away during the year 116. 


o00 


إبراهيم بن المهدي بن المنصور 
Ibrahim ibn al-Mahdi ibn al-Mansar®‏ 


CAI فصيحاء مليح‎ Mel وَكَانَ‎ «a dee AA SÉ إِسْحَاقء‎ dá n 
بولاية‎ LEN باع لعلي بن مُوسَى‎ och أن‎ Lat بالخلافة؛ وَكَانَ‎ d ee 
cell Wl Load من بين‎ AN يخرج‎ Y وَقَانُوا:‎ etal ua عضب‎ n. 
UI بن مُوسَى‎ GE والسواد توفي‎ BS تغلب على‎ cte على‎ d 

Ls QU فاستتر‎ he pÚ وتفرق‎ cro pices we t3; 


1 oy J ضجر مر من الاستتار كب‎ Me qu أشهز وعشرة‎ Ax om 
His kunya was Aba Ishaq and he was very dark in his complexion. He was 
virtuous and eloquent, creating beautiful poetry. He was given the bayda 
(pledge of allegiance) of the Caliphate. The reason for this was that al- 
Ma'mün appointed ‘Ali ibn Masa al-Rida as the crown prince (i.e. the suc- 
cessor to the throne). Bana al-‘Abbas were incensed by this decision, and 
they said, “This affair will not be taken from our hands.” Thus, they gave 
the pledge of allegiance to Ibrahim, and sermons were given on his behalf 
from the manabir (pl. of mimbar, i.e. pulpit). He gained ascendancy over 
Küfah and al-Sawad. However, when ‘Ali ibn Misa al-Rida passed away, 
al-Ma'mün reasserted himself and Ibrahim’s power waned, and the people 
who supported him deserted him. Thus, he went into hiding for the dura- 
tion of six years, four months and ten days. When he grew weary of hiding, 
he wrote a letter to al-Ma'mün, saying: 


69 Siyar al-A'làm al-Nubala (10/557). 
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ولي الثأر مُحكم في القصاصء pily‏ أقرب للتقوى» ومن تتاوله الاغترار Ve‏ مد 
له من e ol‏ أمن عَادِية CAM‏ وقد جعل di asl wal DN‏ كل ذي 
LS cie‏ جعل كل ذي CS‏ دونه» ob‏ عَفا فبفضله» oý‏ عاقب فبحقه. 

"There is a valid reason for punishment to be dealt to me, however to par- 
don is closer to tagwa (God-consciousness). One who allows himself to be- 
come deluded with what has been given to him which would make him 
wishful will not be safe from the pitfalls of time. Allah has placed the Com- 
mander of the Faithful over those deserving of pardon, just as He has placed 


him over the sinful. So, if he chooses to pardon, it is from his grace and if he 
chooses to punish then it is within his right." 


قوقع otal‏ على D$ coti od‏ فيها: cras £A‏ الحفيظة» 3 Luis‏ بالندم 
إنابة. قدخل QUÉ etl ale‏ : 


Al-Ma'mün wrote on the same letter, “Power diffuses wrath, and remorse is 
an adequate repentance.” Then Ibrahim entered his presence and said: 


إن osi‏ مذنبا فحظى thst‏ فدع BS SER‏ التأنيب 
قل JE LS‏ يُوسُف لبني oA‏ أَنَْهُ لا تيب 


If I am sinful then I have procured my mistakes, so, leave off excess 
castigation. 
State, as was stated by Yüsuf to the sons of Yaqüb, when they came to 
him: there will be no castigation. 


Gud [va]‏ عبد uu‏ بن مُحَمِّد قَالَ: أنا أخمد بن عَلىَ بن ثابت قَالَ: أنا 

الْجَوْمَرِي قَالَ: أنبأ مُحَمّد بن العَبّاس قال: أنشدنى Dae‏ بن أحمد المرورذي 

steel بن‎ ey assi -JÓ 

“Ubaydallah ibn Ahmad al-Marüradhi reported from Ibrahim ibn al-Mahdī 
the following lines of poetry: 
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E‏ الْحِرْص لم يشب إن الْحَريص على AU‏ تعب 


قد ينغي لي E‏ حرت من أدب أن لا أخوض في أمر ينقص بي 
و كَانَ يصدقني ذهني بفكرته ما Sahl‏ غمي على BA‏ ولا نصبي 
أسعى فأجهد a‏ لست os i‏ يقْدّح في زندي وَفِي عصبي 
diy‏ كم بیت مَرَيْت e‏ قد SÉ‏ يعمر باللذات والطرب 
طارت lie‏ المنايا في جوانبهء jua‏ من بغدمًا للويل والحرب 
فامسك عنانك Y‏ تجمع به طلع فلا وعيشك ما الأرزاق VÀ,‏ 


v الرزق والنوك مقرونان في‎ Beg LU أنني وَاجد في‎ s 
الرزق أروغ شَيْء عَن دوي الأب‎ gel فيا‎ des, 


يَا ثقب الهم كم Spall‏ ذا حمق الرزق Sel‏ به من لازم الجرب 
My head has become grey but the head of greed has not, indeed, who-‏ 
ever is greedy for worldly things is in a perpetual toil.‏ 
It is incumbent by what I have took from knowledge, that I not take‏ 
up that which degrades me.‏ 
If my mind's thoughts were truthful to me, I would have not been‏ 
bothered or troubled over worldly matters.‏ 
strive and exert for that beyond my reach, while death pierces my‏ 1 
vigour and nerves.‏ 
By Allah, how many are the houses which you have passed by, where-‏ 
in which was pleasure and glee.‏ 
The eagle of death flew over them, thus, there became therein woe‏ 
and affliction.‏ 

So, grasp hold of your reigns and do not go after it (the dunya), by 
your life, sustenance is not attained [simply] through [man's] seeking 
it. 

Furthermore, I note the presence within people of one trait, wealth 
and foolishness are connected through a rope. 

And there is one trait that no one can dispute with me, wealth is far 
from those who possess manners. 
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O sharp minded, how many times have you seen the fool, wealth is 
stuck to him like scabies. 


i 3741 ل‎ ME ca a 1 "EC tip ea FA 
المعتصم.‎ ale وَصلى‎ ED بن المهدي في سنة اربع وعشرين‎ een) توفي‎ 
Ibrahim ibn Mahdi passed away during the year 224, and al-Mu'tasim led 
his funeral prayer. 


ooo 


عبد الله بن حازم السلمي 
"Abdullah ibn Hazim al-Sulami‏ 


za 2 DEN 1 مك‎ E 
ذا علم.‎ IEG RAS على خرَاسان» وَجَرت له حروب‎ Ves اميرا‎ IS 


He was a major amir of Khurasan, and many wars took place during his 
rule. He possessed knowledge. 
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AA ال‎ eli 
Chapter Twenty 


في ذكر شعرائهم ومن تمثل منهم بشعر 
In mention of their poets and those amongst them who recited some‏ 
poetry to express a meaning‏ 


من كبار شعرائهم: عنترة بن شَدَّاد. CIT‏ أمه زنجية» أسود» وله ABN‏ الفائقة 
من مستحسنها Ý‏ فى قصيدته الْمَشْهُورة: 


From their major poets: ‘Antarah ibn Shaddad. His mother was a Zanji and 


he was black. He crafted many outstanding poems, from the most notable 
of them being his statement in his famous gasidah: 


0 - 4 e 
هَل عرفت الدار بعد توهم‎ e هَل غادر الشعَرّاء من متردم‎ 
The poets have not left any hole in a garment for me to patch, 

Have you come to know the house [of your love] after doubting her? 


7 Bt Sai 4 > E 
يقول: هَل ترك‎ candy يُقَال: ردم ثؤبك» أي‎ sree ويروى: من مترنم» قال‎ 
Se. HENCE x à 

NEB برقع أي هَل تركُوا لقَائِل‎ WE ota 

It has also been narrated with the wording “mutarannim” (tunes) [instead 

of mutaraddim.] Al-Asma‘ said that radama (the third person singular ver- 

bal root of mutaraddim) thawbaka (your garment) means it was patched. 

So, the meaning is: Have the poets left me anything to patch i.e. they have 

made poetry about everything, leaving me with no new topic to make po- 
etry about. 


[Further examples of his poetry are:] 


شترًا 
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G‏ دار عبلة بالجوى تكلمي وَعمي صباحا ار عبلة واسلمي 
حييت من طلل تقادم ogé‏ أقوى وأقفر بعد أم ral‏ 

هلا zd pak‏ مالك إن كنت جاهلة JU‏ د 

gd أغشى الوغى وأعف عند‎ gl من شهد الوقيعة‎ a 


O House of ‘Ablah at al-Jawa, tell about your dwellers, good morn- 
ing O House of ‘Ablah, and be safe from all harm. 
Greeting is meant for you in particular from all other ruins, the house 
has become deserted after Umm al-Haytham left it. 

Ask the horsemen about me in battles O daughter of Malik, if you 
were ignorant of how I am therein. 

Those who have witnessed the battles would inform that I, envelop 
the battlefield and do not take war booty. 


ooo 


ومن شعرائهم: سحيم عبد بني الحسحاس 


From among their poets: Suhaym, a slave of Bani al-Hashas. 


اه dae‏ بن ple‏ وأهداه acie J)‏ بن عَقّان [رَضِي الل (Le‏ رده Ale‏ 


وَقَالَ: لا حَاجَة لي cad‏ وله أشعار كثيرة وأخبار. 


‘Abdullah ibn ‘Amir purchased Suhaym and gifted him to ‘Uthman ibn 
“Affan i, who subsequently returned him and said, “I have no need for 


him." He had many poems and stories. 


la]‏ أنبأتا ان تَاصِر قَالَ: أنبأ أَبُو الْحْسَيْن بن عبد الْجَيّار قَالَ: أنبأ الْجَؤْهَرِي 
POR oa‏ ا 5 fe ^L ^L‏ 5 
قال أنبأ ان حيوية قال تا مُحَمّد بن خلف JÉ‏ قال ابن BE gle‏ سحيم 


„Kladi وقد أذرك‎ acs 


Muhammad ibn Khalaf reported upon the authority of Ibn al-A‘rabi, 
"Sühaym was an Abyssinian and he was alive during the time of Jahiliyah.” 
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2 LE * 4t “We î 4 1 oes qu 

ole محمد الحسن .بن‎ FLT قَال:‎ yh ob بن أبى.‎ ates Gut fav] 
عبد الله أخمد‎ i أنا‎ JG قال أنبا أو عمر مُحَكّد بن اعباس بن مُحَمّد‎ caged 
بن‎ Mid بن إشحاق الْمَكّيّ قَالَ: الزبير بن بكار قَالَ: حَدثبي عبد‎ wh بن‎ 
بن أبي عبد‎ ab اشترى عبد‎ JG بن الْمَاجشون‎ ty بن‎ WE عبد الْعَزير عن‎ 
ابتعت لَك‎ SI role بن‎ ote سحيما عبد بي الحسحاس وَكتب إلى‎ all 
قصارى‎ WG به فاردده»‎ JEEY coude فكتب إِلَيْهِ‎ elt es WE 

٤ P %‏ 5 
هذا العَبّد الشاعر إن شبع أن يتشبب بنسائهم, ELE old‏ أن يهجوهم» فرده عبد 

8 58 uà 0 apa d 
Gas وَكَانَ‎ ED رجل من بني الحسحاس من بني أسد بن‎ UMS al 
AAN ينشد‎ cola أعجمي‎ «alas 
‘Abdul Malik ibn ‘Abd al-‘Aziz reported upon the authority of Khalid Yüsuf 
ibn al-Majishan, “Abdullah ibn ‘Abdullah purchased Suhaym, the slave of 
Bani al-Hashas. Then he wrote to ‘Uthman ibn 'Affán stating, ‘I have pur- 
chased for you an Abyssinian slave who is a poet.’ "Uthmàn wrote back to 
him stating, ‘I have no need for him. Take him back, for all this slave poet 
would do is: If he is full he will extol your women and if he is hungry he 
will lampoon them.’ Thus, ‘Abdullah returned him and a man from Bani 


Asad ibn Khuzaymah purchased him from Bani al-Hashas. He was a robust 
Abyssinian; his mother tongue was not Arabic and he used to recite poetry." 


قال الزبير: وحَدثني عمر بن أبي بكر عَن أبي صَالح الفقعسي IG‏ گان سحيم 
عبد بنى الحسحاس» وَكَانَ Mele Eas‏ 
Al-Zubayr said: ‘Umar ibn Aba Bakr reported to me on the authority of‏ 


Abi Salih al-Faq‘asi, “Suhaym was a slave of Bani al-Hashas. He was an Ab- 
yssinian poet." 


AWE الزبير: وحَدثني موهوب بن رشيد الكلابي عَن أبي صَالح الفقعسي قَالَ:‎ UG 
يهوى ابن مَوْلَاهُ عميرة بنت أبى معبد‎ STG شَاعِرَا‎ C2 عبد بني الحسحاس‎ 
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M rame oe کا د‎ 5 js 59-5 2 
معبد‎ gl بُو معبد سفرا وخرج به مَعَه» وَكَانَ‎ NA ويكنى عَن حبها إلى أن خرج‎ 
DUCES يعشوق إلى‎ 
Al-Zubayr said: Mawhüb ibn Rashid al-Kulabi reported to me upon the 
authority of Aba Salih al-Faq'asi, “He was a slave of Bani al-Hashas, and he 
was an Abyssinian poet. He was besotted with the daughter of his master, 
"Umayrah bint Abi Ma'bad, and would implicitly express his love. Then an 
occasion came when his master, Abü Ma'bad, set forth upon a journey and 
took him with him. Aba Ma'bad longed for his daughter and so he stated, 


عميرة ودع إن تجهزت غاديا 
O 'Umayrah, bid me farewell when you prepare for travel.‏ 
فردد Y A‏ يزيد ale‏ 


He would repeat this and not add to it. 


e‏ قَالَ: Ui‏ سحیم» فهيج مِنْهُ bU GIS G‏ فَقَالَ: 
Then he said, *O Suhaym, help us’, which enticed his hidden emotions to‏ 
arouse, and so he said,‏ 


عميرة ودع إن تجهزت غاديا كفى الشيب YG‏ للمرء ناهيا 
O "Umayrah, bid me farewell when you prepare for travel, grey hair‏ 
and Islám are sufficient for man as prohibition.‏ 


Then he continued it until he made of it a complete poem, and for it he 
became famous. The poem includes couplets that talked about her in an 
inappropriate manner; he said: 


وبتنا وسادانا إلى علجانة وحقف تهاداه UJ‏ تهاديا 
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توسدني كفا وتثني بمعصم Ge‏ وتحني رجلهًا من Why‏ 
وهبت شمالا آخر اليل فيه Y;‏ ثوب إلا درعها وردائيا 
فمازال ثوبي طيبا من نسیمها لی الحول i‏ أنهى الوب بالا 


We and her slept on two pillows next to a tree, and the wind was 
causing the sand to whirl strongly. 

My head rested in her palms with her arms wrapped around me, and 
her legs enveloped me from behind. 

The northerly wind brought chilliness to the late night, and there 

was no cover for us except her garment and mine. 
My garment did not lose the fragrance of her scent, for a year, until 
it became worn out." 


قَالَ: ذهب به جندل أَبُو معبد إلى الْمَدِيئَة deed‏ بها JG‏ بعد أن أخرجه AU‏ 


The reporter continued, “Then Jandal Aba Ma'bad took Suhaym to the 
city so as to sell him there, and he said upon a day when he was taken out: 


0 "ue x 0 sare 
جندلا أن يبيعني بِشَئْء ولو امست انامله صفرا‎ BI كنت‎ bay 
0 ' 
أخوكم وّمولی مالكم وربيبكم ومن قد ثوى فيكم وعاشركم دهرا‎ 
عشرا‎ S يمض لي غير 33 — فكيف إذا سَارَت المطِي‎ Ly أشوقا‎ 
Iam not fearful of Jandal selling me, for any price, even if his hands 
became empty (i.e. empty of money). 
[Lam] your brother, your free slave, and your fosterling, the one who 
settled amongst you and lived with you for a long period. 
Iam longing already, though I have only spent away a single night, so 
how would it be if the steed took us away for ten nights?" 
7 1 "E i i Az 
قومه فلاموه وَأَرَادُوا قتل العَبْد» وَكَانَ جندل‎ BLAS جندل قرده‎ ale قَالَ: فرق‎ 
فتغنى به سحيم وَقَالَ:‎ e», J eal} 
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He said, “Thus Jandal softened in his view to him and took him back. This 
was to the disdain of his people, who admonished him and wished that the 
slave be executed. However, Jandal resisted their call and went with him to 
the sultan of the city, and Suhaym was subsequently jailed and flogged eighty 
times. Then Jandal returned with him to his land and Suhaym recited: 


Ul‏ معبد بئس العريضة للفتى ثَمَانُون لم JE‏ لحلفكم عبدا 
كسوني عَدَاة الدّار سمراء EIT‏ شياطين لم تثرك فؤادا Vs‏ عهدا 
ui‏ السجن de E‏ بيت دخاته وما السّؤْط Ý‏ جلدّة خالطت جلدا 
با معبد وَالله G‏ حل حبها  api‏ سَوْطًا بل يزيد بها وجدا 
َإن تقتلوني تقتلُوا Badly ofl‏ وَإِن تتركوني تتكروا أسدا وردا 


عدا يكثر الباكون منا ومنکم وتزداد داري من Ey‏ بعدا 


O Aba Ma'bad, how evil are the wants of the youth, eighty [strikes] 
did not remove your confederate from slavery. 

They draped me in brown on the morning of the infraction as if they 
were, devils, leaving neither spirit or a pledge. 

The prison is naught but a shade of an abode under which I stayed, 

and the whip is naught but leather which is fused with skin. 
O Abū Ma'bad, by Allah, the love for her will not dissipate, by eighty 
lashes, rather the passion will increase through this. 

If you kill me you would have killed a son of a female slave, and if you 
spare my life, you would have released a standing lion. 
Tomorrow many eyes will cry from amongst my [people] and yours, 
and my abode will become greater in distance from yours.” 


قَالَ: فأخبرنى عبد الملك بن عبد pall‏ أن cd da‏ الأخير للعرجى. 
He continued: ‘Abd al-Malik ibn ‘Abd al-Aziz informed me that this last‏ 


couplet was composed by al-‘Araji. 


sdb NG المُصَنّف: وَكَانَ آخر أمر سحيم أنه أحب امراة من أهل بيت‎ d 
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+ وأخرقوة‎ 
The author states: The end of Suhaym’s affair was that he desired after a 
woman from his owner's family, so they apprehended him and burned him. 


ooo 


From them was Nusayb ibn Mihjan 


yf‏ محجن الشَّاعِر مولى عبد pall‏ بن IEG col‏ أسود. 
Abū Mihjan the poet was the matwla of ‘Abd al-‘Aziz ibn Marwan. He was‏ 
black.‏ 


f. ve Hien tat UE 0 eae it 

; ul بن عبد الجَبَّار قال:‎ CI Gl أخبرنا محمد بن نامير قال:‎ [Ax] 

$ bee قت‎ oy ost أن كم‎ g PA 

بن عمر البزقكي قال: A 6 JÉ aN oat AU‏ بن خلف قا 

عبد الله بن عَمْرو وأحمد بن OS‏ قالا: نا زبير بن أبي بكر قَالَ: AAA uiae‏ 

بن المؤمل بن طالوت قَالَ: hs‏ أبي عَن SABI‏ ابن led ole‏ قَالَ: 

خرجت في آخر ed all etl‏ بالأبواء على gene il‏ ما els‏ من حسنها 
وأطربني فتمثلت بقول نصيب. 

Muhammad ibn al-Mu'mmal ibn Tàlüt's father reported upon the author. 

ity of al-Dahhak ibn ‘Uthman al-Huzami, “I went out during the final days 


of Hajj and came across a woman in al-Abwa who caused me to be stunned 
due to her beauty, and so I mentioned the words of Nusayb: 


Ai مل‎ LS إن تملينا‎ Js ألمم قبل أن يرحل الركب‎ oa 
ASE Uf لا يفقد‎ Sy ألما هديتما‎ LE خليلي من‎ 
شعب‎ Spl في البعاد لذِي الهوى يُعَاد وَمَا فيه لصدع‎ 6 A وقولا‎ 
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ILES M T o " » 
لصّاحبه دنب وَلَيِْسَ لَهُ دنب‎ UU 6 فمن شان آم الصرم أو‎ 
If I could visit Zaynab before the caravan sets off, and say, ‘If we 
stayed together fora long time, my heart would never grow weary.’ 


O my dear friends from Ka'b, if you were to find Zaynab, may you 
never be lost by Kab. 
Then say to her that distance has no impact upon the lovers, contrary 
to how it causes distance between [normal] people. 
So, he who wishes to stigmatise, forsake or call a wrongdoer, his com- 
panion for a fault when he was not at fault. 


: قلت‎ SAI MAR 6 أتعرف‎ OS لى: يا‎ SB سمعتنى أتمثل الأبيات‎ Uf 
أنا وَالله‎ ied نعم» هُوَ ذَاك. فتعرف رَيْنَب؟ قلت: لَا.‎ ned داك نصيبء‎ 
خرج‎ ioni pal موعده من عِنْد‎ eS إن‎ LÍ قَالّت:‎ abl قلت: فحياك‎ 33 
برحت من‎ S قَالَ:‎ Bip m OY ولعلك‎ codi s عام أول» وَعَدَني‎ a 
ó ž n áz 22 A GMT TOES 

مجلسي > إذا انا Shy‏ يرول e‏ السراب» فقالت: ترى حث ذلك PSV‏ 
Es Ave v‏ 

When she heard me mention these couplets, she stated to me, ‘O youth, do 
you know the one who stated this poetry?’ I replied, ‘It belongs to Nusayb.’ 
She said, “Yes, it is as you stated. However, do you know who Zaynab is?” I re- 
plied, ‘No.’ She said, “By Allah, I am Zaynab.’ I replied, ‘May Allah preserve 
you.’ She said, “Today is the day of his appointment with the Commander 
of the Faithful. He travelled to him during the previous year and promised 
to meet me today, and it is possible that you will see him before you leave.” 
He said, “And so I saw a rider before I left that place approaching us from 


afar, [his figure was] flickering with the mirage [of the heat.] She then said, 
“Do you see that incoming rider? I think that may be him.” 


قَالَ: وَأقبل الراب فأمنا S‏ أَنَاحَ قَرِيبا من IPAE‏ نصيب» SE‏ 
رجله عَن lens e eL Jal Gd alot‏ فيا cim‏ وَسلم le‏ وسألها 
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Jed ae AXI Selb سألته أن ينشدها‎ YS فاحتفاء‎ als; 
f H € e ^ " 

ينشدهاء فقلت في تَفسِي: عاشقان أطالا التنائي AY‏ أن يكون لأحَدهمًا إلى 
QU yi n EC, des cR ul‏ لي: : على رسلك» NOU‏ 
Gag RNC‏ ونهضت مَعَه فتسايرنا سَاعَة ثمّ ¢ OU eal‏ قفلت: قلت 
في تفسك: محبان التقيا بعد طول Y ut‏ بد أن يكون aae M‏ إلى صَاحبه 
Sel‏ قلت: نعم» قد كَانَ ذَلِك. قَالَ: Y‏ ورب ode‏ البنية الي dE‏ نعمد ما 
oe‏ ليها Casa‏ قط أقرب من مجلسي ends sill‏ ولا IE‏ يتا es‏ 
s‏ 

He continued, "Then the rider approached us and set down until his camel 
kneeled down close to the tent, and indeed it was Nusayb. Then he moved 
his feet from his saddle and descended. Then he came and greeted me, and 
sat besides her, greeting her and then they inquired about each other with 
joy. Then she asked him to recite for her any new poetry he had composed. 
Thus, he began to recite and I said to myself, “These are two lovers who have 
been separated for a long time and they must have a need for each other.’ 
Upon this I stood and went to prepare my ride. He then said to me, ‘Slow 
down, I will be with you [shortly.]' I then sat until he rose, and I rose along- 
side him. We walked together for a while and then he turned to me and said, 
“You must have said to yourself that these are two lovers meeting after a long 
time of praise [without meeting], and that they must have a need for each 
other?’ I replied, “Yes, those were my thoughts.’ He said, ‘No, by the Lord 
of the building towards which we face [in prayer,] I have never sat with her 
closer than what you just saw, and no indecency has ever occurred between 


us." 


clad قلت : وقد روى لنا أن 35 كانت سَوْدَاء‎ a Jó 


The author states: It has been reported to us that Zaynab was also black. 


[ar]‏ وأنبأنا مُحَمّد بن أبي مَنْصُور قَالَ: أنا Seth‏ بن عبد الْجَيّار قَالَ: أنا بُو 
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ats‏ الْجَوْهَرِي JÉ‏ أنا ان حيوية قَالَ: تا مُحَمَّد بن خلف قَالَ: حدثبي مُحَمَّد 
بن Se‏ عن BELL‏ بن alll‏ قَالَ: uela‏ رجل من dae Lb AD‏ قَالَ: 
كنت EG‏ وَمَعِي رجل Y Dy‏ أعرفة s‏ أره قبل HS‏ وَمَعَهُ هوداج وأثقال 
وصبية وعبيد ومتاع فنزلنا منزلا B‏ فرش ممهدة وبسط قد بسطت فخرج من 
ax‏ هودج d‏ زنجية» فَجَلّست على Dis‏ الفرش الممهدة» ES‏ زنجي 
JI] cede‏ جنبهاء قبقيت e at‏ قينا أنا أنظر Ld]‏ إذ مر & مار Bj‏ 


dS uii قود إپلا فجعل‎ 
Muhammad ibn Mu'adh reported upon the authority of Ishaq ibn Ibrahim, 
"It was narrated to me by a man from the Quraysh upon the authority of 
the one whom had narrated to him: ‘I was performing the Hajj and amongst 
my convoy was a man whom I did not know and had never seen before. He 
had with him howdahs, heavy items, young boys, slaves and luggage. We 
stopped at a designated place to find that a large carpet and cushions had 
been prepared there. A Zanji woman subsequently exited a hawdah (car- 
riages on the backs of animals) and sat upon the carpet. Then a Zanji man 
came and sat to her side. I stared for a while in surprise and whilst I was 
staring at her, a man passed by us leading a camel whilst singing: 


: d í INT 
تملينا فمّا مل القلب‎ os المم قبل أن يرحل الركب‎ Cap 
[Could I] not be with Zaynab before the caravan sets off, and tell her, 
‘If we stayed together for a long time, my heart would never grow 
weary.” 


قَالَ: 58 الزنجية إلى الزنجي فخبطته وضربته وَهِي تقول: شهرتني بين الثّاس 
شهرك all‏ ققلت: من MUS CIR‏ لى: نصيب Àj eds eI‏ 

He continued, “The Zanji woman suddenly pounced upon the Zanji man 
and struck him. She said, “You have exposed me to the people, may Allah 


expose you.’ I then asked, ‘Who is this?’ They replied, ‘Nusayb the poet and 
she is Zaynab."" 
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DELETE ا‎ "NV I NC 
محمد ابن‎ ole gi Gl مَحُفوظ بن احمد قال:‎ Gl أخبرنًا ابن تاصر قَالَ:‎ [Ac] 
DE ابن مُحَمّد بن‎ eal] قَالَ: تا‎ OSG بن‎ dled الْحُسَيْن الحارذي قَالَ:‎ 
$25 2 لذن‎ $25 "qi 4 Ww Vi Ls ces 
عن مُحَمَّد‎ ath مُحَمَّد بن‎ IG الزبير‎ IB ow بن‎ asl قَالَ: بنا‎ 
ud T 23765 ez ان دك‎ oto 
رجلا‎ Sp الكوفة‎ MR دخلت‎ : JÓ pg quet بن عبد الله عن معَاذ‎ 
أنا نصيب.‎ JG أشد سوادا ققلت لَهُ: من أُنْت؟‎ he لم أر قط أنقى ثيابًا‎ 
جميل إمامناء وعمر أوصفنا لربات‎ J وَعَن أَصْحَابك.‎ ate ققلت: أخبرنى‎ 
OB الحجال» وكثير أبكانا على الأطلال والدمنء وقد قلت ما سَمعت» قلت:‎ 
SR BENG. 6 H ice 
قلت:‎ Seo owl الاس يَرْعمُونَ انك لا تحسن أن تهجو. قال: واقروا لي اني‎ 
m" AT DA Lu ee d AW E 
الله ا یت بلی»‎ i فرق لا احسن أن اجعَل مَکان‎ B نعم»‎ 
لي أن أهجوه فاظلمه»‎ ss رجلا لم أسأله ولا‎ roth, WI th S; قَالَ:‎ 
s m HAE HM T" 
by لي أن أطلب‎ aH obe أحق‎ pn CIS e uisi alls ورجلا‎ 
Muhammad ibn ‘Abdullah reported upon the authority of Mu‘adh the 
Sahib of al-Harwi, “I entered the masjid of al-Küfah and I saw a man of 
whom I have never seen anyone else with cleaner clothing than him, also I 
have never seen anyone with a darker complexion than him. I said to him, 
“Who are you?’ He replied, ‘I am Nusayb.' I said, “Tell me about yourself 
and your companions.’ So, he said, ‘Jamil is our leader. And ‘Umar is the 
best of us at descriptive [poetry] regarding women. Kuthayr is the best of 
us at moving [poetry] regarding tragedies and allegory. As for me, you have 
heard what I recited.’ I said, “The people claim that you are not good at sat- 
ire.’ He replied, ‘Would you agree that I am good at eulogising?' I replied, 
‘Yes, ‘So, do you view that I cannot utilise both ‘may Allah guard you’ and 
‘may Allah debase you’ [in my poetry?]’ I said, ‘Of course [you are able to 
do so.]' He said, ‘However, I see that men fall into two groups: (i) the man 
whom I ask nothing from and thus I have no need to make satire of him, 


and (ii) those whom I seek from and they reject me, and in this case my own 
self is the one deserving of satire, for it made me ask from him.” 
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EI NEUE tes Gd dureh e 4 s 
Gul قال:‎ uid إشحاق‎ Gl 106 بكر بن أبي طاجر اليا‎ sft [40] 
الزبير‎ 6 Jb gw BEE! أنا أخمد بن مُحَمّد بن‎ 


IG عَمْرو بن حيوية‎ p 
رجل من بني‎ ui^ قَالَ:‎ XR أَيُوب بن‎ tad عمي‎ ahs : بن بكار قَالَ:‎ 
otie IITs - نصيب من المّال ما أصّاب‎ OLS! عبد متاف قَالَ: لما‎ 


H 


NO 
سَودَاء - تزوج‎ ITS محجنء‎ d 
HY َي لشيخ كبير» وما مغلك يغار‎ le يا أم محجنء والله ما مثلي يغار‎ ; uj 
الأمر ولا‎ dà فحوزك‎ die بنك ولا أوجب‎ gi e لمجوز كير وتا أحد‎ 
i هَل لَك أن أجمع‎ AUS فرضيت وقرت» ثم م قَالَ لَهَا بعد‎ ule تكذب به‎ 
JS للشماتة»‎ aus وألم للشعث‎ ad الجديدة» فَهُوَ بلع لذات‎ cR 
«AE أكره أن ترى بك خصاصة أن تفضل‎ TE َأَعْطَاهًا ديتارا 965 لَهَا‎ NS 
روجته الجديدة‎ cas e NT ig غَدا نزلا‎ n Sal إذا‎ Ivi فاعملي‎ 
1 zi d E. i SHEEP NS 
لَهّا: إني قد اردت ان اجمعك إلى ام محجن غدا وهي مکرمتك» وأكره‎ Jus 
CPUS 0 7 LUNES itu s 
Ü غَدا‎ aie به إذا أصبّحت‎ WS فأهدي‎ GII de cedo ole أن تفضل‎ 
5 -3 1 SEES 
Ag ترى بك خصّاصّة ولا تذكرين الديتار‎ 
Ayyüb ibn ‘Abayah reported upon the authority of a man from Bani Naw- 
fal ibn ‘Abd Manaf, “When Nusayb gained wealth—before which he had 
a wife named Umm Mihjan, a black woman—he married a white wom- 
an. Umm Mihjan became angry and envious, so he said to her, ‘O Umm 
Mihjan, I am not one to be the target of jealousy, for I am an elderly man. 
Furthermore, the like of you should not suffer from envy, for you are an 
elderly woman. None is dearer to me than you and none worthier of their 
rights from me than you. So be easy with me and [I urge] you not to deny it 
from me.’ Thus, she became pleased and approved. He said to her after this, 
‘Would you be fine with me bringing my new wife to meet you? It is better 
for reconciliation and a means of bringing all of us together, and to prevent 


people from gloating’ She replied, "That is fine.’ Then he gave her a dinar 
and stated to her, ‘I would disdain that she sees in you a shortcoming that 


Jus «s فغضبت أم محجن‎ cely 
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would make her feel better than you, so prepare something for her arrival 
tomorrow with this dinar.’ Then he went to his new wife and said to her, ‘I 
would like you to meet Umm Mihjan tomorrow, and she will bestow hon- 
our upon you, and so I would dislike her to appear more generous than you. 
So take this dinar and gift it to her when you meet tomorrow, to prevent her 
seeing you as being unable [to gift money,] however do not mention to her 
[that I gave] the dinar.’ 


an 9 n A oa s eg 
أم‎ Sl أريد أن أجمع 2655 الجديدة‎ Jt صاحبا لَهُ ليستنصحه» فَقَالَ:‎ i 
فَإذا تغديت فسلني عَن‎ col سأستجلسك‎ BG محجن غدا فأتني مُسلماء‎ 
ا اذ‎ ACG t ut (PE fo EL مادم‎ ui fie st 0 
أن اخبرك» فإذا أبيت ذلك فاحلف‎ V فإني سانفر وَاعظم ذلك‎ «d أحبهما‎ 
الجديدة أم محجن ومر به صديقه فاستجلسه‎ zs; زارت‎ asl كَانَ‎ el «ue 
محجن» أحب أن تُخبرني عن أحب‎ VG فَقَالَ:‎ ade تغديا أقبل الرجل‎ Us 

of 2 ^ soe * ^u p 

زوجتيك HS!‏ فَقَالَ: سُبْحَانَ الله! أتسألني عَن M‏ وهما يسمعان! ما QU.‏ عَن 
هذا aol‏ قبلك. 
Then he went to his companion to seek his advice and said to him, ‘I want‏ 
to take my new wife to Umm Mihjan tomorrow, and I would like you to‏ 
pass by tomorrow and I will ask you to sit for lunch, and after you eat, ask‏ 
me which of the two is more beloved to me. I will refuse to do this and will‏ 
exaggerate in my refusal to do so. Upon this, you should take an oath that‏ 
you must know.’ During the next day his new wife met Umm Mihjan, and‏ 
his friend came and was asked to sit. After they ate, the man turned to him‏ 
and said, ‘O Abū Mihjan, ‘I would like to know which wife is more beloved‏ 


to you.’ He said, ‘Subbanallah! You ask me this whilst both are listening?! 
None have asked me this before." 


قَالَ: s‏ أقسم ade‏ لتخبرنيء Sasi Y dia‏ أقبل Ý‏ ذَاكء قَالَ: Ul‏ 
3 فعلت ÉJI ile gi Gol‏ وَالله Y‏ أزيدك على de (da‏ أعرضت 
كل وَاجِدَة gle‏ تضحك» ونفسها مسرورة وَهِي تظن أنه عناها بذلك القول. 
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Then he said, ‘I ask you by Allah to inform me, and by Allah I will not ex- 
cuse you, and I will not accept less than this.’ He replied, ‘If you insist, I will 
tell you; the one most beloved to me is the possessor of the dinar. And by 
Allah I will not increase upon this.’ Upon this each of the wives displayed 
smiles, as each was pleased due to thinking that she was the one he meant.” 


GLE fan]‏ مُحَمّد بن أبى مَنْصُور قَالَ: أنا الْحُبارك بن عبد adh‏ قَالَ أنبأ الحسن 
Xt il dE rf ar mod 8‏ $25 

بن عَلِيَ JG Gazal‏ أنا أَبُو عمر بن حيوية قَالَ: TUT‏ بكر مُحَمّد بن خلف 

^ii و‎ oes ot 2 

قال: أخبرني يزيد بن مُحَمَّد المهلبي عَن ARA‏ بن سَلام قال: دخل نصيب 
j‏ . فقال: P:‏ 

aust‏ علقت GE‏ حَمْرَاء - يَعْنِي LBS‏ - فَمَكفت UG;‏ تمنيني الأباطيل 

Ae e L5‏ الابيات: 

Yazid ibn Muhammad al-Muhallabi reported upon the authority of 

Muhammad ibn Sallam, “Nusayb entered the presence of Yazid ‘Abd al-Ma- 

lik on an occasion, and ‘Abd al-Malik stated to him, ‘Inform me of some of 

your experiences.’ He replied, ‘O Commander of the Faithful, I fell in love 


with a red slavegirl (i.e. a white one). She kept me wishful for her with false 
promises for some time, and so I sent her these couplets: 


£153 أك حالكا فالمسك أحوى «بالسواد جلدي من‎ ol 
HE من جو‎ N عن الْمَحْشَاءِ نائي كبعد‎ OS ولي‎ 
BL ومثلي لا يرد عن‎ hb ومثلي في رجالكم‎ 
على السوّاء‎ Fb ترضي فردي قول راض وَإن تأبي‎ ob 


Even though I am dark-skinned, musk is darker, and there is nothing 
that could change the darkness of the skin. 


I have nobility that places a great distance between me and obscenity, 
a5 the distance between the earth and sky. 


The like of me amongst your men would be a rarity, and the like of 


192 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


me is not a person who is kept away from women. 


If you are satisfied with me then reply to confirm your approval, and 
if you refuse me then we are in concurrence. 


ois Eb‏ الأبيات» sd‏ المّال filly‏ يعفيان على غَيرهمًا فزوجتنى تفسهًا. 
When she read these couplets she said, ‘Wealth and intelligence overwhelm‏ 
everything else.’ She then married me.”‏ 


3-5 a So ye A r TAN 5 ^ "ut 
ol عبد الله‎ P ابو بكر بن شَداد قال‎ qi قال ابن خلف:‎ [av] 
جدتي‎ uet السّعْدِيّ قَالَ:‎ A بن زيد بن عبد‎ el أبي بكر قَالَ: حَدثني‎ 
فَجعلت أتعجب من‎ eLa رجلا أسود وَمَعَهُ امرأة‎ eds جدها قَالَ:‎ oe Gal عن‎ 

سوّاده وبياضهاء فدنوت be‏ ققلت: من أنت؟ قَالَ: أنا Jl sal‏ 

Ibrahim ibn Zayd ibn ‘Abdullah al-Sa‘di reported to me upon the authority 
of his great-grandfather from his grandfather, *I saw a black man with a 
white woman, and I became surprised at his darkness and her whiteness. I 


approached them and said, ‘Who are you?’ He replied, ‘I am the one who 
stated: 


ألا يت شعري ما الذي يحدثن لي إذا ما AE‏ النأي المفرق والبعد 


ARJ فهم العدا فتشمتهم بي أم تدوم على‎ PEU اتصرمني‎ 
O, what would happen to me, if remoteness separates and distances 
us. 


Would you cut off from me so the enemies, gloat upon me, or would 
you remain faithful?" 


قَالَ: فصاحت: بلّی والله تدوم على A NV‏ عَنها» فقيل: TEMPUS‏ 
ody‏ أم JS‏ 


He continued, ‘She cried out, ‘Indeed, by Allah I would remain faithful.” I 
asked regarding them and it was said, ‘He is Nusayb and she is Umm Bakr.” 
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E 16 s Ed بن علي‎ Be خلف: وأخبرني‎ [oit] Q6 [AA] 
dB. Sis ag عم بج عبد‎ odas ie قَالَ:‎ uii (ial gu 
ge: من؟ قَالَ:‎ o5: عشقت با نصيب؟ قَالَ: نعم» جعلني الله فدّاك. قَالَ:‎ Já 1 
إشارة»‎ 3 os aÍ Yas على‎ ad Y الواشون فکنت‎ lp فأحدق‎ giá بني‎ 


Jii ذلك‎ i تمر بي فأراهاء‎ i a على‎ Gd itd fe 
Al-Riyashi reported upon the authority of al-‘Utbi, *Nusayb entered the 
presence of ‘Umar ibn ‘Abd al-‘Aziz ibn Marwan on an occasion and he 
said to him, ‘Have you fallen in love O Nusayb?' He replied, ‘Yes, may 
Allah make me a ransom for you.’ ‘Umar then asked him with whom, and 
he replied, ‘With a slavegirl from the Bani Mudlaj. She was shielded from 
me constantly by informants and so I was not able to speak to her except 
through indicating with my eyes and gesturing. So, I would sit upon the 
road hoping for her to pass so that I could see her, and I wrote the following 
in regards to this: 


جَلّست لَهَا تمر A‏ أخالسها التغليم إن لم تسلم 
"EJ ú‏ والوشاة تحدرت2 مدامعها خوفا ولم تكلم 
مَساكين Jal‏ الْعِشْق U‏ كنت مُشْتَرِي حَيّاة جَميع العاشقين بدرهم 


I sat waiting for her, hoping for her to pass me, so that I could secretly 
persuade her if she does not greet me. 


When she saw me whilst [enveloped by] informants, her eyes shed 
tears, remaining fearful and unable to speak. 


Those in love are pitiful, and I would not purchase, the lives of all 
lovers [even] for a dirham.’ 


Ds‏ عبد الْعَزِير: Gg‏ فعلت المدلجية؟ قَالَ: اشتريت وأولدت. قَالَ: JÉ‏ فى 
J S & n Oat‏ عقابيل pel‏ 
[Umar ibn] ‘Abd al-‘Aziz then asked him, ‘And what happened to this girl‏ 
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from the Mudlaj?’ He replied, ‘She was purchased and bore a child.’ He 
then asked, ‘Do you still have any feeling in your heart for her?’ He replied, 
‘Just extreme heartache.” 


ooQ 


gal‏ دلامة الشاعر 
Abü Dulamah the Poet‏ 


n dico: eg 5 D 1‏ 
واشمه زند - ofl - adu‏ الجون مولى لبنى أسد كان عبدا BE‏ لرجل من أهل 


3S‏ من بني أسد TE‏ فصاص بن لاحق ae‏ فصحب السفاح» ثمّ 
صحب الْمَنْصُورِ ثمّ صحب الْمِهُْديء وله شعر حسن ونوادر عَجِيبّة مضحكة. 
His name was Zand ibn al-Jün, the mawla of Bani Asad. He was an Abys-‏ 
sinian slave to a man from the people of Küfah named Fusas ibn Lahiq, who‏ 
was from Bani Asad. This man emancipated him. Then he became the com-‏ 


panion of al-Saffah, al-Mansür, and then al-Mahdi (i.e. Abbasid caliphs). He 
had beautiful poetry and anecdotes that were mesmerising and funny. 


Ul :06 بن ابت‎ e E das Gi قال‎ aed بن‎ o عبد‎ Gel [aa] 
قال تيمت‎ ag oy AEE بن‎ aal مھ‎ A الحسن بن أبى بكر قَالَ: ألا‎ 
uelis patel الْمَنْصُور وقف‎ sial ene لما مانت حمادة بنت‎ sd Ue 
RA ate” Prete 55 2 ۴ E 
المنصور‎ ade فاقبل‎ cred دلامة‎ gly حوله على حفرتها ينتظرون مَجيء الجتَارَّة»‎ 
E ee المصرع؟ فَقَالَ: حمادة بنت‎ dg قَقَالَ: يا أبَا دلامة» ما أُعدَْت‎ 
Abi Sahl Ahmad ibn Muhammad ibn Ziyàd reported upon the authority 
of Tha'lab, “When Hamádah bint ‘Isi—the wife of Mansür—died, Mansür 
stood surrounded by the people at her grave-site, in wait of her body, and 


Abū Dulamah was with them. Mansar then turned to Aba Dulamah and 
said, ‘O Aba Dulamah, what have you prepared for this end?’ He replied, 
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‘Hamadah bint ‘Isa, O Commander of the Faithful.” He continued, “Then 
the people began to laugh.” 


abe بن‎ ax tl قال‎ gb بن‎ ast tl قال‎ uis عند‎ Gel a] 
ee قال ا ابن أخى‎ ass العتيقى قال تا مُحَمّد بن الْعئّاس فال نا اين‎ 
HE MEG. n SAITO feat dor. EIN 2v 
دلامة بالخروج تخو عبد الله بن‎ Ul يقول: امر المُنصور‎ sl قَالَ: سَمِعت‎ 
أن تحضرني شَيْئا من‎ A wl ي‎ ay دلامة: أنشدتك‎ E لَهُ‎ 9U$ coe 
x OE: 7 zst ءال و‎ x ON : 

عساكرك»› فإني شهدت SUE dats‏ انهرّمت كلهاء واخاف أن يكون عسكرك 

العَاشر» edi‏ مِنْهُ وأعفاه. 
The nephew of al-Asma'i reported upon the authority of al-Asmati, “Al-‏ 
Mansür ordered Aba Dulamah [to lead] a military campaign against‏ 
“Abdullah ibn ‘Ali, Aba Dulamah said to him, ‘I implore you by Allah O‏ 
Commander of the Faithful, provide me with more of your soldiers, for I‏ 
have bore witness to the defeat of nine military campaigns and I fear it be-‏ 


ing the tenth.’ Al-Mansür laughed due to this and discharged him from his 
duty.” 


AU DT‏ بكر مُحَمّد بن الْحْسَيْن قَالَ: أنبأ أخمد بن أحمد الوَاسِطِيَ قَالَ: 
GT‏ خمد الفرضي UE LO‏ عمر het‏ بن عبد aet‏ قَالَ: نا sd‏ عَن 
محمد بن سَلام قالّ: ul‏ روح بن حَاِم بعض الحروبء OUS‏ لأبي دلامة - وقد 
دَعَا رجلا ge‏ إِلَى البرّاز تقوم IG fli‏ لست Cole‏ قتال. قَالَ: لتفعلن. 
we id‏ فأطعمني. قدفع edi‏ حبرا s‏ وتقدم فهم بو Jie‏ 4 
بُو دلامة: اصبرء ما ts‏ ثمَّ IG‏ أتعرفني؟ قَالَ: Y‏ قال: JÉ‏ أعرفك؟ قَالَ: 
JG Y‏ فَمَا فى ace G‏ منا Hej‏ للغداء فتغديا جَمِيعًا وافترقا. JU‏ روح 
عن Oi aa oe Ss dies acad wed «Jab‏ 

Tha'lab reported upon the authority of Muhammad ibn Sallàm, “Rah ibn 
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Hatim was participating in a battle and he asked Aba Dulamah to step for- 
ward, after a man from the enemy asked for an opponent in a dual. But he 
said, ‘I am not battle hardened.’ Rah again said, ‘You must.’ He replied, ‘I 
am hungry so feed me.’ Then he provided him with bread and meat. [After 
he ate], the man then proceeded to the dual and prepared to attack Abü 
Dulamah who said, ‘Be patient. Do you know me?’ He replied, ‘No.’ Abū 
Dulamah then said, ‘Do I know you?’ He replied, ‘No.’ Abū Dulamah said, 
‘There is no one more foolish than us in the world,’ then he invited him 
for lunch, they ate together and then left. Then Rah inquired from him in 
regards to what took place. He gave an account of what took place and he 
laughed and joked about it with him. He was later asked about this story 
and he said: 


de أن يقدمني إِلَى الال‎ coy أعوذ‎ J) 
لا أورث حب الْمَوْت عَن أحد‎ S حب الْمَوْت‎ ci آل‎ 


Ibesought Rüh that he not put me forward, to fight, so it would not 
start to be a custom for Banü Asad. 


Ali al-Mihlab, the love of death is your legacy, for I will not inherit 
from anyone the love for death. 


EIE A d "E المُصَئَف:‎ JÓ 
The author said: Aba Dulamah died in the year 161. 


se S Ful Q6 st Be Ul قال‎ idl we ين‎ aise bi [av] 
£36 الْوَاعِظ‎ pall الفضل عبد الْوَاجِد بن عبد‎ Ul الديتوري قَالَ: سَمِعت‎ e بن‎ 

yis GUA من‎ tlie ae الصفر يفول‎ nez 
Aba al-Saqr said that he heard a group of his companions report upon the 
authority Abü Zayd al-Basri, *I saw a Zanji man grasping hold of the cloth 
of the Ka'bah whilst speaking something in the Zanji language. Then I asked 


a Zanji man who was fluent in the language to explain to me [what he was 
saying] and he translated it as, 
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مدامعي ينك قريحات وَفِي الحشا منك سريرات 


طوبّى لمن SU‏ وأعضاؤه من المعاصى مستريحات 
My eyes are wounded from excessive tears they shed for you, and due‏ 
to you my inner contains that which must be hidden.‏ 


Glad tidings for one who died and his bodyparts, from sins they re- 
frained. 


fl الْحْسَيّْن بن عبد الْجَبّار قَالَ أنبأنا‎ ful قَالَ:‎ re بن‎ Ésa OT [ar] 
بن خلف قَالَ:‎ bss ht مُحَمّد الْجَوْمَري قَالَ: اتا ان حيوية. قَالَ:‎ 
محمد ابن‎ qi بن بكار قَالَ:‎ ul du بن شبيب قَالَ:‎ NU عبد‎ Ui 
rch أسود سوق‎ PE بن مر قَالَ: كَانَ لي‎ Be الحسن قَالَ: حَدثبي‎ 
رجل يعرف لِسَانه فاستمع ل ثم‎ G قمر‎ CARI وينطق بالزنجية بِشَيْء يشبه‎ 
ids : O6 

Muhammad ibn al-Hasan reported upon the authority of Fahirah ibn Mur- 
rah, “I had a black slave boy who was leading the ride whilst [I was] with 
my companions, and he would state in the Zanji tongue some words which 


resembled poetry. Then we came across a man who understood the tongue. 
He listened to him and said that he was saying: 


ققلت (I d‏ اهتديت لفتية أناخوا بي عجاج 26 سَهْما 
قات SS‏ العاشقون ومن يخف عُيُون الأعادي LN Jade‏ سلما 


I said to her that I was guided to some young men, and I made a great 
number of young camels kneel down easily. 


She said that this is the case for the lovers, and whoever fears, the eyes 
of enemies, will make the night noiseless. 


ol dé‏ خلف: وحَدثني عبد اليَّحْمَن بن QUT‏ قَالَ: حَدئيي القحطبي قَالَ: 
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qu‏ بعض alg jl‏ قَالَ: die es ul Ls‏ ركي قاعدا» DE‏ في ad‏ مَا يكون 
من all‏ إذا بجَارية سَوْدَاء تحمل جرا لَه GÉ‏ وصلت إلى الركي وضعت جرهاء 
ثم تنفست الصعداء ies‏ 
Al-Qahtabi reported upon the authority of a narrator, ‘One day I was sit-‏ 
ting next to a well during scorching hot weather, when a black slave girl‏ 


came whilst carrying a pot. When she reached the well, she placed her pot 
down, sighed deeply and said: 


ne DLE n 
المفر‎ SNS N35 حر هجر وحر حب وحر أيْن من ذا‎ 
The heat of farness, the heat of love, and the heat of both are mixed, 
neither of which I can escape. 


وملأت الجرة وانصرفت» قَلم ألبث إلا يَسِيرا EE‏ جَاءَ أسود وَمَعَهُ جر فَوَضعه 
ss‏ وضعت السَّوْدَاء الجر قمر به كلب أسود قَرمى adi‏ رغيفا xs SI‏ وَقَالَ: 
And then her pot became filled and she left. I did not remain there long‏ 
when a black man came with a pot, and he placed it where the black woman‏ 


placed hers. A black dog passed by him and he threw a piece of bread to it 
and said, 


أحب God‏ السودان SE‏ أحب God‏ سود الكلاب 
I love because of her everything that is black, to the extent that I even‏ 
love black dogs due to her.‏ 

coll Jt قر بن أحمد قال‎ LI بن عبد الباقى 'قَالَ‎ ates ol [aed 
عبد‎ É الجواليقي قَالَ أنبأ مُحَمّد بن قارس الْحَافظ قَالَ:‎ Sd بن عبد‎ oe 
BSG قَالَ: تتا أب العيناء‎ EIL بن‎ ue uiam قَالَ:‎ ARR بن مُحَمّد بن‎ d 
m 

gre‏ عن v‏ عَمْرو بن الْعَلَاء عَن (er‏ بن جَابر قَالَ: دخلت يلاد الزنج 
ats‏ زنجية تدق الأرز وتبكي تقول كلاما لم Jü ceu els afi Gal‏ 
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Abi ‘Amr ibn al-‘Ala reported upon the authority of al-Sarri ibn Jabir, “I 
entered the land of the Zanj and I saw a Zanji woman grinding rice and cry- 
ing. She was saying something which I could not comprehend, so I asked a 
knowledgeable man who said that she was stating: 


رميت بطرفي E‏ فلم أر غير الله يألفه قلبي 
فجئتك إدلالا يمن قد عرفته وبالفعل وَالْإِحْسَان تعفر لي ذنبي 
أياديك Y‏ تخفى ae JÉ oj‏ وإحسانك المبذول في الشرق والغرب 


I cast my vision to the right and the left, but I did not find anyone 
besides Allah who my heart found affability with. 


I came to you in subservience with whom you already now, by your 
action and beneficence, you forgive my sins. 


Your hands are not hidden regardless if their quantity is great, and 
your beneficence extends through the east and the west. 


بلغا عَن ذي الثُون [الْمصْرِيّ] أنه قَالَ: كنت يوْمًا مارا في تيه الشَّام ISB‏ أنا 
بزنجي مفلفل الشّعْر كلما ذكر dI‏ [تَعَالَى] CHE‏ لبسته وتغيرت» وَضَارَ وَجهه 
كدارة oti Js ou‏ قلت coped E‏ إِنّي أرى منك عجباء قَالَ: Uj‏ 
ees ue‏ قلت: Ait‏ كلما ذكرت di‏ عر وجل CT‏ لبستك ues‏ لونك 
US‏ وَمن dà‏ تعجب؟ أإنك لو ذكرت اللَّهِ عز وَجل ibam‏ ذكره لحلت لبستك 
تقر لونك» £5 جعل َلك الرنجي يخطو في Ad‏ ويَقُول: 

It reached us upon the authority of Dhà al-Nün al-Misri that he said, “There 
was a day when I was walking through a wild-land area of al-Shàm when I 
came across a Zanji man with pepperish hair. Whenever he would mention 
Allah & his clothing would change and his [colour] would change. His face 


would become like the full moon, and his darkness would lighten. I said to 
him, ‘O black man, I see something strange about you.’ He replied, ‘What 
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is it that you see?’ I said, ‘I have seen that whenever you mention Allah & 
your clothing moves and your colour changes.’ He replied, ‘And where is 
the strangeness? Are you not aware that if you mention Allah & truly, your 
clothing will move and colour will change.’ Then the Zanji paced around 
the wilderness and said: 


ذكرنًا وماكنا Kh Sid LS‏ نسيم القرب يبدو فيبهر 


s . z at n 
مخبر ومعبر‎ Se إذ الحق‎ de Rue فأحيا به‎ 
We remembered Allah and what we did not forget so we remember, 
but the breeze of being close [to Allah] arrives and it dazzles. 


Ilive by Allah far from myself and I live by Allah for Him, for He has 
informed us about Him and expressed it. 


وبلغنا عَن بعض السّلف أنه قَالَ: لقيت أسود فى اله كلما ذكر اللَِّ je]‏ وَجل] 
clus DV‏ لَهُ: مَا aad ae‏ 

It reached us upon the authority of one of the Salaf that he said, “I came 
across a black man in the wilderness, and whenever he would mention Allah 


È his complexion would turn white. I said to him, ‘What is this?’ And he 
replied by reciting, 


PH ic ¿t 5 +t 3 iod "i 
وَكم أمُوت‎ He SI فكم‎ VR S اموت إذا ذكرتك‎ 
ey ولا‎ oui ax u$ كاسن‎ as Lis قرت :الت‎ 
I die when I remember You and then I come back to life, how many 


times have I died due to You and how many times have I been brought 
back to life. 


I have drunk love cup after cup, and the drink is never finished and 
neither is my thirst. 
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اباب الحادي والعشرون 
Chapter Twenty One‏ 


في ذكر XE‏ من فطناء السودّان والسوداوات وأذكيائهم وكرمائهم 
In mention of a group of discerning, intelligent and generous black‏ 
men and women‏ 


us att EU [40]‏ نامر فال zl uie cbt‏ قال wast pb JU‏ 
بن عَلِيَ العلاف قال UI‏ بكر أخمد بن سلم Ga‏ أجَاز لنا قَالَ تا ُو دلف 
هاشم بن مُحَمِّد بن هَارُون الْخُرَاعِيَّ قال تًا مُحَمّد بن MW ace‏ عن el‏ عَن 
qune. So ENT‏ و 1 m * bar, ie‏ 
الاصمَعي قال: oU GS‏ بن عبد الملك يسير ذات يَوْم في موكبه 3 عرض 4 
a É 5 9 0 56 "‏ لاما 
رجل اسود colos ede‏ مؤتزر Lease‏ مُرْتَد Ae iie YU‏ بلجام دَابّة (oU‏ 
عه “he “se ste pe b á rH‏ 

e] dh cept ale idée‏ وَجل] oI S55‏ قَالَ: وَمَا الْأدَانَ؟ 

ox مُؤذن بينهم أن لعنة الله على‎ 038). : Sls الله‎ JG الرجل:‎ JG 
Al-Utbi reported upon the authority of al-Asma'i, “One day when Sulay- 
man ibn ‘Abd al-Malik was travelling with his convoy, a black man present- 
ed himself to him. He was wearing two burdahs, one used as an izar (lower 
garment) and one as a rida’ (upper garment). He took hold of the reigns of 
Sulayman’s animal and said, *O Commander of the Faithful, fear Allah & 
and remember the calling.’ Sulayman asked, ‘And what is the calling?” The 


man replied, ‘Allah Ẹ stated: {Then an announcer will announce among 
them, “The curse of Allah shall be upon the wrongdoers."] 


قبكى بكاء كثيراء B‏ رفع رأسه JG ai‏ ويحكء Gg‏ مظلمتك؟ قَالَ: ظَلْمَنِي 
Al-A‘raf: 44‏ 70 
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ipu " 1 SB hic 
وكيلك يا امير المُوْمِنِينَ باليمن وغصبني ضيعتي وأدخلها في ضيعتك. قَالَ: فدَعَا‎ 
إلى‎ B9 وكتب بيده إلى وكيله باليمن أن‎ ulis di BG gs ote 

فلان ضيعته التي غصبته UU‏ وَمثلهًا من ضيعتي Vy‏ تظلم احدا. 
Upon this Sulayman cried excessively, then he raised his head to him and‏ 
said, ‘Woe unto you, what is your complaint?’ He replied, “Your administra-‏ 
tor in Yemen has oppressed me O Commander of the Faithful. He seized my‏ 
estate and consolidated it within yours.” He continued, “Sulayman imme-‏ 
diately called for ink and paper. He wrote by his own hand to his represent-‏ 
ative in Yemen, that he return the seized estate of this individual in addition‏ 


to a similar sized plot from his (i.e. Sulayman’s) estate, and that he not treat 
anyone oppressively.” 


al [aa]‏ ابن تاصر قَالَ: ae UE‏ بن أحمد قَالَ: أنبأ عبد العزير oil‏ الحسن 
الضراب قَالَ: أنبأ أبي قَالَ: تا أخمد بن مَرْوَان الديتؤري قَالَ: نا SF eal]‏ 
auis G Jó‏ بن مُحَمّد LUNI‏ قَالَ تا عَمْرو بن أبي قيس IÉ‏ خرج عبد 
dn‏ بن Axe‏ إِلَى حيطان is A ES Gall‏ إِذْ نظر إِلَى أسود على بعض 
«SU 55 ade‏ وبين يَدَيِْ كلب رابض» كلما أكل لقمه رمى للكلب مثلهاء 
قلم AE Sy‏ حَتَّى فرغ من أكله. عبد الله بن Gilg BE‏ على رَأسه ينظر 
إل US‏ فرغ دنا نه QUE‏ ه: يا qué‏ لمن أَنْت؟ قَالَ: 53 oz‏ بن Ue‏ 
ed ad Qui‏ عجباء ott udi us id JUS‏ من العجب يا مولاي؟ 
ال gelb ass‏ فكلما أكلت ad‏ رميت للكلب مثلهًا. «y GB QUE‏ 
gh‏ رفيقى at SG coe A‏ أن أجعله كأسوتي في US cal‏ له فدون Và‏ 
الجزيل. G i Oi‏ مولاي» والله qu A)‏ من الله [عز [Jes‏ أن JST‏ وعين 
تنظر الك KEY‏ 

"Uthmàn ibn Muhammad al-Anmati reported upon iiic! 
‘Amr ibn Abi Qays, “Abdullah ibn Ja‘far went out one day to the walls of 
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Madinah. Whilst he was there, he came across a black man [sitting] upon 
one of the walls and he was eating, and a dog was sitting in front of him. 
Whenever he would take a bite, he would throw the same amount to the 
dog, and he did not stop doing so until he finished his food. ‘Abdullah ibn 
Ja'far stood close to him whilst watching him, and when he finished, he 
approached him and said, ‘O ghulam, to whom do you belong?’ He replied, 
‘I belong to the heirs of ‘Uthman ibn ‘Affin.’ He said, ‘I saw you do some- 
thing strange.’ ‘He replied, “What did you see as strange O sire?’ He said, ‘I 
saw you eating and whenever you ate a morsel you would throw an equal 
amount to the dog.’ He replied, ‘O sire, he has been my close companion 
for years and so I feel obliged to treat him as my equal in food.’ ‘Abdullah 
ibn Ja'far said to him, ‘Even less than this is plenty.’ He replied, ‘O sire, by 
Allah I would feel shame if Allah & saw me eating whilst eyes of the hungry 
watched on.” 


قَانُوا: us‏ حَاجَك؟ قَالَ: تبيعوني الْحَائِط US eiit‏ لَهُ: قد وهبناه لّك. قَالَ: 
لست آخذه $ بضغف : ied JUS ael‏ وتبيعوني العام الأسود. Éi A s‏ 
قد ربيناه Ms‏ كأحدناء pb‏ يزل بهم Gm‏ باعوه» وَانْصَّرف عَنْهُم. UT‏ أصبح NAb‏ 
على eii‏ وَهَ في الْحَائِطء id QU‏ أشعرت Ai‏ قد اشترتيك واشتريت الْحَائط 
من مواليك؟ US‏ لَهُ: بَارك الله لك فِيمًا اشتريت» ad‏ غمني مفارقتي لموّالي 
أنهم ربوني. id OS‏ وَأنت cu‏ والحائط ملك لَك. JÉ‏ إن كنت يا Gp‏ 
Gale‏ فاشهد ge‏ أَنّي قد أوقفته على OE hy‏ بن colle‏ فتعجب عبد الله 


dr. fs - 2 
IG مِنْهُ وَقَالَ: ما رَايْت‎ ALL بن‎ 
Then he left, and he went to the heirs of ‘Uthman and met them. He said, 
"I come with a need.’ They replied, "What is your need?’ He said, “That you 
sell to me a specific property.’ They replied, We will gift it to you.’ He said, 
‘I will not purchase it except if I pay double [its price.]’ So, he brought it 
and said to them, ‘And [I request] you to sell me the black slave boy.’ They 
replied to him, ‘Indeed we raised him and he is like one of us.’ He did not 
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leave from them until they sold him and then he left. During the next morn- 
ing when he was with the slave boy in the property, he stated to him, 'Are 
you aware that I purchased you and this property from your masters?' He 
replied, ‘May Allah bless you in that which you have purchased. However, 
I feel dejected at being separated from my masters for they raised me.’ Then 
it was said to him, ‘You are now free and this property belongs to you.’ He 
said, ‘If you are truthful, O my master, then I testify that I endow it to the 
heirs of ‘Uthman ibn ‘Affan.’ ‘Abdullah ibn Jafar was amazed at this and 
said, ‘I have never seen such a thing [as I have on] this day.” 


g ع‎ SA cost 1 oe | 5 x at 
عن ابي حَفص ابن‎ SAS بن عبد الله عَن ابي الحسن بن‎ e أنبانًا‎ [av] 
B قال‎ SEQ! شاهين 108 الحمد بن إِسْحَاق بن بهلول قال نا عبد الله بن‎ 
الأصْمَعِي قَالَ: تبع رجل سَوْدَاء فَمَالَت: أما زاجر من عقل إذا لم يكن ناه من‎ 
fo ae أن لافيت‎ ^ res 
قالت: فَايْنَ مكوكبها؟‎ FSIS VI GS ag دين. فَقَالَ:‎ 
‘Abdullah ibn al-Haytham reported upon the authority of al-Asma'i, “A 
man was chasing after a black woman and she said to him, “If you have no 
piety to refrain from that which is prohibited, do you not have an intellect 


sound enough to make you stop?’ He said, ‘Who sees us except the stars?” 
She replied, "Then what about the Creator of the stars?” 


aise قَالَ: أنبأ أَبُو‎ ted بن عبد‎ ach bt مُحَمّد بن تاصر قَالَ‎ ob [aa] 
سعيد‎ i نا‎ JG مُحَمّد بن خلف‎ OUT JG عمر بن حيوية‎ ALI IG الْجَؤمَرِي‎ 
P > 0 e ^uz ^u 01 
diss قَالَ: نزل رجل من أهل الحجاز بمّالك»‎ GEST الْمَدِينِيَ قَالَ تا بعض‎ 


أبى: ما هَدَا؟ فقيل i‏ مالك وَإِذا بين يَدَيْهِ صبية سَوْدَاء تلقط ied!‏ فَقَالَ: قاتل 


soa al‏ يَقُول: 
Sa‘id al-Madini reported upon the authority of one of his companions, “A‏ 
man from the people of al-Hijaz visited Malik and stayed over at his house.‏ 
My father asked, ‘Who is this man?’ It was said to him, ‘He is Malik.’ Besides‏ 
him, there was a young black girl picking up date-stones. Malik said, ‘May‏ 
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Allah strike the one who stated: 


احذر على مَاء العَشِيرة pally‏ على مالك يا لهف تفي على مالك 
Mind the love and the water of who I love, O Malik, awe to you how‏ 
much in love you are.’‏ 


e sly‏ كَانَ يتعشق من مالك gU‏ جرة iD celje‏ تقول الصبية: أي 
بابي d)‏ وَالله كَانَ d‏ بها شجن لم EE‏ 
[I said,] ‘I cannot see what Malik loves in her; she is just a black pot.’ The‏ 


young black girl replied, ‘By Allah, and truly he is in love with her, that you 
never experienced.” 


AU قَالَ‎ ed الحسن بن عبد‎ ALi مُحَمّد بن تاصر قال‎ obi URS, 
مُحَمّد بن خلف قَالَ:‎ EIB قَالَ: أنبأ أَبُو عمر بن حيوية‎ sap مُحَمّد‎ 
5 oor Aga aan ho a áo HH 
بن جَامع»‎ helt! قال‎ JG العامري‎ ast عن ابي‎ INI الفضل‎ yi أخبرني‎ 
فأنزلني‎ cody إلى أخوالي‎ EE كَانَ أبي يعظني في الغناء ويضيق‎ 
z. CAE ES Pied. x ۹ i < 
طلعت سَوْدَاءِ‎ iuge لمشرف‎ EN M خالي غرفة له مشرفة على نهر في‎ 
: قريّة فَنزلت إِلَى المشرعة فَجَلّست وَوضعت قربتها وغنت‎ ye 

Abi Muhammad al-‘Amiri reported upon the authority of Ismaîl ibn Jami‘, 
“My father used to admonish me for singing and he would bear down heavi- 
ly upon me, and so I fled from him to my uncle in Yemen. He settled me in a 
room which had a balcony overlooking a river flowing through a garden. On 
one occasion I was on the balcony when a black woman with a water-skin 


appeared. She descended to the water hole, sat down, placed her water-skin 
down and sang: 


إِلَى KEI i‏ بخلها going‏ عسل مني Jis‏ علقما 
فردي مصاب القلب أَنْت Vy als‏ تتركيه هائم Call‏ مغرما 
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To Allāh I complain about her miserliness while I am generous, I 
gave her honey and she retorted with wormwood. 


Rectify the broken heart which you killed, and do not leave this heart 
to wander while being in love. 


وذرفت Uae‏ وَاْتقر بي ما لا قوام لي c‏ ورجوت أن ترده» فلم تفعل وملأت 
ia‏ ونهضت» قلت dies isl‏ وقلت: يا le‏ بأبي انت els‏ ردي 
الصّوْت. قَالّت: ما أشغلني عَنْك. قلت: gl ied TUS‏ خراج كل (S‏ 
lit}:‏ فأعطيتها دِرْهَمَيْنِ وَجَلّست 2 dl‏ وانصرفت ولهوت يومي 
is‏ فَأضْبَحت D‏ أذكر Le‏ حرفا وَاجِدَاء وَإذا ISSEY LÍ‏ قد طلعت» قفعلت 
ee‏ الأول Y)‏ غنت غير ذلك ciii‏ ونهضت وعدوت في t‏ 

ققلت: cia‏ قد ذهب Ls glé‏ تغمة. قالّت: Y alle‏ تذهب ai ade‏ 
os‏ بعضه بِبَعْض. وأبت أن تعيده ET Y‏ فأعطيتها «s‏ فأعادته» 
cesi‏ ققلت: حسبكء قَالّت: WS‏ تكائر فيه ind‏ دَرَاهِمء dS JE‏ بك 


قد أصبت به ad‏ آلاف [ديتار] . 


And then her eyes shed tears and I could not hold my feelings. I hoped that 
she would continue, however she did not do so. She filled her water-skin 
and rose, and then I went down and hurried after her. I said to her, ‘O girl, 
I sacrifice my father and mother for you, repeat the song.’ She replied, ‘I 
have no obligation to you.’ I said, ‘With what [can I persuade you?]' She 
replied, “There is a tax upon me, two dirhams for each day.’ So I gave her 
two dirhams and she sat until I had memorised her words, She then left and 
I spent the rest of the day in leisure, and so by the next morning I could not 
remember a single part of it. Then the black woman appeared again and did 
as she had done previously, however this time she sang something else. She 
rose to leave and I followed after her. I said to her, ‘I have forgotten a part of 
the rhythm [from yesterday.]’ She replied, “The like of you does not forget 
a rhythm, try to find it out whilst you sing the other parts.' She refused to 
repeat it except for two dirhams, and so I gave her. She then repeated it and 
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I remembered, so I said to her, ‘That is sufficient.’ She said, ‘It seems that 
you view four dirhams to be excessive. By Allah, I foresee that you will make 
four thousand dinar from it.” 


" P 0 x "us 
أكيسة» في كل كيسى ألف‎ Se الرشيد وتين‎ gel ان جَامع: قينا أنا‎ JG 
إِلَيّ بكيس»‎ uen كيس» فغن لي صوتا. فغنيته»‎ A من أطربني‎ iOS إِذْ‎ Ole 
بكيس»‎ ue sel بكيسء وَقَالَ: أعد.‎ UU este قَالَ: أعد.‎ e 

s$ fe Im TET 6‏ مك $a‏ 
فتبسمت» فَقَالَ: مم تضحك؟ قالت: يا أمير Geel‏ [إن] لهذا الصؤت 
حَدِيث أعجب aS lhe‏ الحَدِيث فضَّجك ورمى إِلَيّ الكيس الرّابع وَقَالَ: 

NA 5 EE e‏ ا 

Y‏ نكذب قول السَّوْدَاء فَرَجَّعت بارْبعَة آلاف. 

Ibn Jami‘ continued, “Then on one occasion I was singing for al-Rashid and 
in front of him were four sacks, and within each sack there was one thou- 
sand dinar. He said, ‘Whoever entertains me will have a sack, so sing a song 
for me.’ So, I sang him a song and he threw a sack towards me, and then he 
asked me to repeat it. I repeated it and he threw another sack towards me. 
This repeated again and he threw a third sack towards me upon which I 
laughed. He said to me, ‘Why do you laugh?’ I said, *O Commander of the 
Faithful, there is a strange story behind this song." I related the incident to 
him and he laughed and threw a fourth sack towards me. He subsequently 


said, ‘We will not let the black woman's words become untrue.’ Thus, I left 
there with four thousand." 


ied Vue أتيت‎ IG عَن أبي عَمْرو بن الْعَلَاء‎ AM خلف: وذكر‎ I IG 
Ibn Khalaf said: It was reported by al-Asma'i upon the authority of 'Amr 
ibn al-‘Al?’, ^I came to Jarir and said to him, ‘Inform me of the most offen- 


sive couplet which was composed to ridicule you.' He said that it was the 
statement, 


أنت قرارة كل مدفع سوءة the thy‏ يسيل BB‏ 
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You are the stagnant water of the source of (all) evil, as every flowing 
water shall eventually become stagnant. * 


وعَلى رَأسه GLE‏ سَوْدَاءِ حلوة TUB‏ كذبك cadis‏ أصعب U‏ هجي به فَوْله: 
And behind him was a pretty black girl who said, ‘He has lied to you, by‏ 
Allah.’ The most offensive satirical couplet to him was his statement,‏ 


e oed‏ بناحليك m T‏ برد إلى he‏ نعثل 
Noble men will not attribute you to their fathers, for you will always‏ 
be attributed to ‘Atiyyah (i.e. his father).‏ 


JUS‏ جرير: صدقت الخبيثة. 


Jarir said, “This mean girl has spoken the truth.” 


JÉ 7‏ ابْن خلف: وحدثني حمدون بن عبد JE A‏ حَدثبي أَبُو حشيشة 
قَالَ: كانت بدل أحسن النّاس وَجهاء وَكَانَت أستاذة كل n‏ ومحسنة» 
گات صفراء مدينية» وَكَانَت أروى النّاس للغناء» وَكَانَت BS‏ بن مُوسَى 
الْهَادِي فوضعت LR‏ بن زبيدة» فبعث pu J‏ يشأله أن «ui [SUE‏ 
فزاره مُحَمِّد في منزله فُسمع ما لم يسمع مثله, قَالَ: G‏ أخي» بعني هَذِه Hed‏ 
: ا سَيّدي» od‏ مثلي من AUR EU‏ قَالَ: فهبها لي. gh iG‏ مُدبرة. 
قَالَ: فاحتال لَه مُحَمَّد SI‏ قَنَامَ CHS‏ وَأمر مُحَمِّد OE Say‏ 


71 [T] To translate this couplet, a different wording of the statement of al-Farazdaq to 
Jarir was considered: 


n 2‏ 
pail‏ قرارة كل معدن سوءةٍ ولكلّ سائلةٍ تسيل قرار 

They had a famous rivalry, which was documented in the book Naga id Jarir wa al- 

Farazdaq. The reason for it being considered to be such a belittling form of satire is 

because stagnant water has seeped through the soil and gathered at the lowest part of 

the ground. And it is at the same time the source of evil yet stagnant i.e. useless. And 

Allah knows best. 


210 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


CSI i عَن بدلء‎ ke انتبه جَعْفَر‎ UB lp في حراقته فَانْصَرفت‎ 
So EG ceti جالسة تغنيه» فلم يقل‎ Juss Sed c مُحَمّد من‎ ad وَبعث‎ 
مُحَمّد: أوقروا حراقة ابن عمي دَرَاهِم. قَالَ: فأوقرت» فَكَانَ‎ JE جَعْفَر الانصِرّاف‎ 
بن زبيدة إلى أن‎ ARS عشرين ألف ألف» وَبقيت بدل في دار‎ JUI WS مبلغ‎ 
حدث.‎ ale حدث‎ 
Ibn Khalaf said: Hamdan ibn ‘Abdullah reported to me upon the authority 
of Abi Hashishah, *Badl had the prettiest of faces, she was a teacher of the 
earnest, she was yellow skinned from al-Madinah, and she was the best of 
the people at singing. She belonged to Ja‘far ibn Massa al-Hadi, and when 
she came to the attention of Muhammad ibn Zubaydah he sent a message 
to Jafar requesting to purchase her, to which he refused. Muhammad then 
visited Ja‘far at his abode and he heard [songs] the like of which he had not 
heard before. He said, ‘O my brother, sell me this slavegirl.’ He replied, ‘O 
sire, I am not the type to sell a slave.’ He said, “Then gift her to me.’ He 
replied, ‘She is free after I die (i.e. a mudabbirah).’ Muhammad then duped 
Ja'far into getting drunk and Ja'far fell asleep. Muhammad subsequently 
commanded that Badal be taken away to his ship, and then they left. When 
Ja‘far became sober he asked in regards to Badal, and when he was informed 
of what took place, he fell silent. Muhammad sent for him the following 
day, and when he went, he found Badal sitting and singing. However, he 
did not say anything, and when he was preparing to leave, Muhammad 
said, ‘Load my cousin’s ship with dirhams.’ It was loaded and the amount 
reached twenty million dirhams. Badal remained in the abode of Muham- 
mad ibn Zubaydah until that which took place to them occurred.” 


Haye oT DEC NS e Ea 
ابو الوضاح‎ BAe عبد الله التمييي قال:‎ yl ابْن خلف: وحَدثني‎ JÉ Ly [ 
$ $ ^us . WE n 5 0 K 0 
خرجت أنا‎ ide ابن عمر بن‎ d عبد‎ JG عَن أبي مُحَمّد الربذي قَالَ:‎ cadi 
من‎ ye Gd كنا بودان‎ US SS بن حمدي بن كاسب قافلين من‎ Gy 
ققَالَ:‎ eai سل‎ SS ما فعلت نعم؟‎ iG ioi UG SUB ودان»‎ Jal 
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Já coi sij Us Vico أحضر‎ s bas أحد‎ ls pé edis ما‎ cad قاتلك‎ 


نصيب في نعم - SEG‏ ينزل ودان: 
Abü Muhammad al-Rabadhi reported upon the authority of ‘Abdullah ibn‏ 
‘Umar ibn 'Atiq, “I left Makkah with Ya'qüb ibn Ahmad ibn Kasib. When‏ 
we reached Wudan we met a slave girl from the people of Wudan. Ya'qüb‏ 
said to her, ‘O girl, what did Num do?’ She replied, ‘Ask Nusayb.' Ya'qüb‏ 
said, ‘May Allah strike you, I have never seen before today one as intelli-‏ 
gent and prepared with the correct answer as this.’ Ya'qüb intended with‏ 
his question the statement of Nusayb in regards to Nu'm, who was leaving‏ 
Wudan:‏ 


أيا cm Uo‏ الخيمات من بطن أرئد إِلَى التحل من ودان ما فعلت نعم 
أسائل عَنْهَا كل ركب لقيتهم وَمَالي با من بعد مكتنا علم 


O tent dweller from the heart of Irthid, travelling to the date palms of 
Wudan. What did Num do? 


1 asked every rider I met in regards to her, however, I know nothing 
about her since she left.” 


Dv]‏ أخبرتنا شهدة بنت att‏ بن الفرج D‏ أنبأ ats‏ بن أحمد قَالَ: أنبأ 
القاضيان uf‏ الْحْسَيْن النوري eli ds‏ التنوخي قَالَا: أنا أو عمر بن حيوية 
قال تتا atia‏ بن خلف قال ated Ul‏ بن الفضل قَالَ: أخبرني أبي قَالَ أنبأ 
القحدمي JÉ‏ دخل ذو الرمة AES EI‏ يسير في بعض شوارعها على 
M es‏ رأى LE‏ سَوْدَاء واقفة على OG‏ دا ر فأستحستهاء E eli cuis‏ 
ull‏ فَقَالَ: يا HE‏ اسْقَيِي مَاء. فأخرجت d‏ كوزا 30s worth‏ أن يمازحها 
ويستدعي Wd JUS Gare‏ : ما أحر ماؤك! فَقَالَت: eis ij‏ لأقبلت على عنوت 
gh > es ule‏ وبرده. فَقَالَ ud‏ وأي شعري eun iei tese Ú‏ 
دُو الرمة؟ قَالَ: بلّى: 56 
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Muhammad ibn al-Fadl reported upon the authority of his father that 
al-Qahdami said, *Dhü al-Rummah entered al-Küfah and whilst riding 
through its streets upon his high-bred camel he saw a black slave girl stand- 
ing at the doorway of an abode. He became attracted to her and his heart 
was affected by this. He approached her and said, ‘O girl, provide me with 
some water.’ She provided him with a jug and he drank. Then he intended 
to jest with her in order to provoke her to enter into a conversation, thus he 
said to her, ‘How hot is your water!’ She replied, ‘If you wished you would 
have paid heed to the defects of your poetry, instead of the temperature of 
my water.’ He said, “Inform me which of my poems have such defects?’ She 
replied, ‘Am I not speaking to Dhü al-Rummah?' He said, ‘Indeed that is 
so.’ She replied, 


قأنت ell‏ شبهت ge‏ بقفرة ‏ لَهَا نب قوق استها أم سالم 

جعلت لَه قرنين قوق جبينها وطبيين مسودين مثل المحاجم 

وساقين إن سمكًا ينك تبركا فخدك يا غيآان مثل المياسم 
أيا ach‏ الوعسانين جلاجل ومن النقا أأنت أم سَالم؟ 


You are the one who compared your love to a goat, does your love, 
Umm Salim have a tail above her behind. 


You envisaged for her [with such a comparison] two horns upon her 
forehead, and gave her two black hoofs. 


And two legs, if they can get hold of you, O Ghaylan, your cheek will 
be scarred like a cauterisation. 


O female deer standing on the soft land with great beauty, yet you are 
nothing compared to Umm Salim. 


قَالَ: نشدتك باللّه ألا أخذت ede ule‏ وَمَا dde‏ ولم تظهري Y; s‏ 
تذكري GEN‏ جرى. [وَنزل عَن celo‏ فَدَفعهًا dl‏ ذهب ليمشي فدفعتهاء 
وضمنت Y‏ تذكر لأحد In‏ جرى]. 
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He replied to this, ‘I beseech you by Allah that you take my ride and 
everything loaded upon it, and do not expose this to anyone nor mention 
what took place.’ He then descended from his ride and passed it to her, he 
left on foot but she returned his ride and promised that she will never in- 
form anyone of what took place." 


]٠٠٤[‏ أنبأا aise‏ بن أبى le G IG pl‏ بن المحسن عَن أببه قَالَ: 
End Lad "à “a of‏ 50 

Be‏ ابو القاسم عبد الله بن S ARA‏ قال: حَدثنی بعض الاشرّاف 
FORM‏ أنه كَانَ Ue‏ رجل um‏ يعرف بالأدرع ya‏ القلب جدا قَالَ: وَكَانَ فی 
EE ai . Jf Mas Ho 1‏ 
خرابات BN!‏ شَيْءِ يظهر للمجتازين فيه تار تطول HE‏ وتقصر أخرى» يَمولُونَ: 
ds‏ غولة ويفزع cos PET‏ الأدرع UST xd‏ فى بعض "uu‏ 26 لي 
الأدرع : قاعترضَ لي السوّاد U5‏ فطال eR‏ في وَجْهِيء فأنكرته» I‏ رجعت 
i m ON oe PERON IEAA, 5 at i‏ 
إلى نفسي » فقلت: ouais ú|‏ او $E‏ مين» OSS‏ إلا «ous‏ فذكرت الله 
وطرحته على الشّخْص فازداد طوله وَعظم epia‏ فيه» فنفر الفرس فمنعته» Cub‏ 
تفسه le‏ فقصر الشَّخْص jlo Ee‏ على قدر قامة» US‏ گاد All‏ يخالطه 
ولي VIS‏ فحركت خَلفه. 

Abi al-Qasim ‘Abdullah ibn Muhammad al-Katib reported from one of the 
noblemen of al-Küfah, "There was a man within it from the descendants 
of al-Hasan, known as al-Adra', and he was known for being stout-hearted. 
In a dilapidated area of al-Küfah something strange would appear to those 
passing within it. It gave out light and sometimes it would appear tall whilst 
at other times it would appear short. It was said that this was a spectre and 
so the people became frightened of it. One night al-Adra‘ went out riding 
to deal with some issues. He said to me about this, ‘I was confronted by 
something dark yet light and it appeared that a tall figure was before me. I 


rejected what I saw, and when I regained my senses I said, 'As for this being 
a devil or a spectre then this is falsehood, this is naught but a man.’ I made 
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dhikr of Allah & and sent salāt upon the Prophet &, then I gathered the 
reigns of my horse tightly and charged at him and hit him. The effect of this 
was that it increased in height and brightness of its light. My horse became 
frightened due to this and so I had to restrain it. The person then attempted 
to climb upon the horse, and his height reduced to that of a standing per- 
son. When the horse was about to trample him, he fled and I pursued him. 


فانتهى إِلَى as‏ قدخلت حَلفه» 136 3 قد Jy‏ سردابا فيهاء فنزلت عَن 
فرسى وشددته» ونزلت وسيفي مُجَرّد» فحين حصلت في السرداب» أحسست 
بحركته JÄI dy‏ مني فطرحت cui calle eri‏ يدي على بدن col‏ 
Uf T od ote ou,‏ اخ at‏ 1 
فقبضت en Sb ale‏ قإذا ole HUE A‏ ققلت: أي شَيْء أَنْت وَإلا tls‏ 
4c. mS or DAP MID‏ 5 

السّاعَة؟ قَالّت: قبل كل eeh‏ إنسي أَنْت؟ أوجني؟ LG‏ رايت أقوى قلبا يئك 
edd [Ís]‏ أي e Doc‏ قَالّت: أمة لآل فلّان - قوم من oe ea - BS‏ 
n po (P Ls 53 3‏ 
XA‏ سِنين» فتغربت في ode‏ الخربة» فولد لي الفكر أن JUI aig Jul‏ وأوهم 
J Ô‏ غولة VS‏ يقرب الموضع أحد» وأعترضه S‏ للأحداث» فيفزعونه» 
Uds‏ رمى أحدهم منديلا أو إزاراء BASE‏ وأبيعه UG‏ فأقتاته AU‏ 

He reached a dilapidated building and entered within it, so I followed him 
in. He had descended within a cellar therein, I then dismounted my horse 
and tethered it, and descended with my sword drawn. When I reached the 
cellar, I anticipated that he wanted to flee from me based upon his move- 
ment, so I hurled my self on him and my hand touched the body of a hu- 
man. I grasped hold of it and dragged it out. I found then that it was in fact 
a black woman. I said to her, ‘What are you? If you do not inform me, I will 
strike you down this very moment.’ She replied, ‘Before anything, are you 
human or a jinn? I have never seen one as stout-hearted as you before.’ I said 
again, ‘What are you?’ She replied, ‘I am the slave of the people of so-and- 
so, a tribe from Küfah. I fled from them many years ago and isolated myself 
within this dilapidated building. I had an idea that I could hide myself be- 


hind this allusion and beguile the people into thinking that I am a spectre, 
thus no one would approach this place. On some nights I would come out 
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to the young people there and they would become frightened and refrain 
from coming here. On occasion they would throw their handkerchiefs and 
garments to me. I would pick them up and sell them on the next day, using 
the proceeds to feed myself for the following days.’ 


قلت: US‏ هَذَا الشَّخْص الَّذِي يطول SN Js nets‏ تظهر؟ قَالّت: كسّاء 
معي طويل ot dyed‏ من السرادب» وقصبات مهندمة et Jes‏ فى بهض 
في الكساء وأرفعة قيطول» BÉ‏ أرذت seal‏ رفعت من الأنابيب وَاجِدَّة وَاحِدَة 
فتقصرء ES UU‏ شمع معي في يّديء Y‏ أخرج إلا iis Gel;‏ ما يضيء 
الكساء» فأرتني الشمعة والكساء والأنابيب ثم قَالّت: قد Ai odds HE ally‏ 
نيفا وَعشرين سنة» واعترضت فرسان BS‏ وشجعانهاء GS‏ أقدم e‏ أحد غَيْرك 
E‏ ا ا : 0 nee PEN ee‏ 
ولا ريت أشد Us‏ منك. فحملها »£ إلى الكوقة os‏ على مواليهاء KAT‏ 
Pt auis. 5‏ 

تحدث بهذا الحَدِيثء وَلم ير بعد ذلك اثر غولة» فعلم أن الحَدِيثْ حق. 

I said, "Then what was this presence which would sometimes appear tall 
and sometimes short, and the light that could be seen?’ She replied, ‘I have 
a long, black garment which I took from the cellar and also a number of 
solid tubes. I joined the tubes together in the garment and when I would 
raise it, it would appear tall. When I wanted it to appear shorter, I would 
remove the tubes one by one so as to make it shorter. As for the light, I 
would hold the thread of a candle in my hand, and I would only show the 
tip of the candle, enough to illuminate the garment.’ She then showed me 
the candle, garment and the tubes. She then said, ‘By Allah, this illusion has 
worked for twenty odd years. I have rebuffed the horsemen of Küfah and 
the valiant people therein. None came forward to me except you. I have not 
witnessed one more stout-hearted than you.” Al-Adra‘ took her to Küfah 


and returned her to her masters. She used to mention this story, and none 
saw a sign of this spectre after this, so it seems that it is true." 
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الاب الثاني والعشرون 
Chapter Twenty Two‏ 


3 ذكر المتعبدين مِنْهُم والزهاد 


In mention of the worshippers and ascetics amongst the black people 


à $ Yu vnde s 3 

فمن المعروفين LAY‏ مِنْهُم غير من سبق ذكره من الصحَابة [ وَالتابعِينَ]. 
From those whose names are known, besides those mentioned previously‏ 
from the Companions and the Tabi‘in, are:‏ 


أبو معاوية السود 
Abū Mu'awiyah al-Aswad”*‏ 


dj cold! antl,‏ طرسوس. 
His name is al-Yamàn, and he resided in Tarsüs.‏ 


" Pg m J ott 348 T 
بن المُهتدي عن ابي حفص ابن‎ tel عَن‎ alll ase بن‎ Ge انبانا‎ [1.0] 
5 nu - ó ^L 
5S aen يَقُول:‎ CAEN بن‎ ott بن‎ d شاهين قَالَ: سَمِعت عبد‎ 
7 0 NM Pe 5 

- يغبي un‏ الفرج cel M‏ وَكَانَ eot‏ أبي مُعَاوية الأسود - قَالَ: gh BT‏ مُعَاويّة 
To‏ مجو E f por E oe bah‏ 
vel d»‏ جَعْمَْر nu! eel‏ وَكَانَ dus‏ للتاس: استخدموني ul‏ عبدکم» إنمًا 
اشتريت من الْمَيْءء وَكَانَ d‏ فرس رائع يَغْرُو ide‏ قد أعطي به سبعين ديئارا SB‏ 


72 His biography is in Siyar A lam al-Nubala (9/78). Al-Dhahabi said, ‘He is amongst 
the major aw/iya of Allah. He was the companion of Sufyan al-Thawri, Ibrahim al-Aq. 
ham and others. He would give exhortations and wise adages. 
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iU فاغتسل»‎ Jg e فاغتسل‎ ge فاغتسل»‎ a Jy الثار‎ he 
ge م‎ 


أو cle ga‏ فحل «ud shel; np‏ وَقَالَ: هاك یا RM cul‏ به جَاريّة. 
‘Abdullah ibn Sulayman ibn al-Ash‘ath reported upon the authority of Aba‏ 
Hamzah—ie. Ibn al-Faraj al-Aslami the servant of Aba Mu’awiyyah al-As-‏ 
wad—, “Abū Mu’awiyyah, the mawla of Abt Jafar the Commander of the‏ 
Faithful, would state to the people, ‘Make use of me for I am your slave. For‏ 
indeed I was purchased with the spoils of war.’ He had in his possession a‏ 
pure-bred horse upon which he had rode during incursions. He was offered‏ 
seventy dinars for it. He saw a young man in the house go out to perform‏ 
ghusl; he did it three times during the same night. The following morning‏ 
Abū Mu'awiyyah took his horse and gave it to the youth. He said to him,‏ 
"This is yours O youth, use it to attain a bondmaiden.""‏ 


n 


Jú‏ : وَكَانَ قد all S‏ عز وجل أن يطيب في AEG eee ab‏ 968 يخرج 
ai J‏ فيجتني من Woe‏ ويجففه في es‏ وَيُطوف على In" NNUS‏ 
eda‏ الي عرق e Ge‏ وطرحت» فيلطخها بذلك البقل. 

He continued, “He would supplicate to Allah & to make tasty anything he 
put in his mouth. He would go out to the wilderness and gather herbs, dry- 
ing them within his abode. He would circulate the mazabil (dumps) and 


pick out bones from which the meat had been boiled off or removed, and 
he would mix them with the herbs. 


fy‏ أنبأنا ابن تاصر قَالَ: انبأنا xe‏ بن أحمد قَالَ: أنبأ أَبُو aise‏ الخلال 
iU‏ نا عبد aet‏ بن le‏ الفامي قَالَ: تا عبد ah‏ بن LE‏ بن عِيسى BIG‏ 
ated‏ بن أبي هَارُون الوارق G JÉ‏ أحمد بن eat]‏ قَالَ حَدثبي عَبدة الْخُرَاساني 
AA FTN‏ الأسود إذا مرض يعمد إلى قَصْعَة» فيجْعّل في Me HE‏ 
عسلاء وَإذا دخل ale‏ رجل يشأل e‏ يَقُول: يا أا agio‏ تشتهي JA u$‏ 
رجل لا يقدر JE‏ ها أي شَيْء يشتهى يحتجز به عَن الاس 
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Ahmad ibn Ibrahim reported upon the authority of "Abdah al-Khurasani, 
“When Aba Mu‘iwiyyah al-Aswad fell ill he would place down a bowl and 
put honey to its side. If someone came to visit him, he would be asked, ‘O 
Aba Mu'awiyyah, do you not desire to eat?’ And he would reply:, ‘I am too 
full to eat the little honey left in the pot. There is nothing else I desire to eat 
that would keep me away from people.” 


ated Bel Dev]‏ بن عبد Lai‏ قَالَ: Gl‏ حمد بن أحمد J6‏ أنبأ أخمد 
بن عبد الله JG‏ نا أَبُو axe‏ بن as‏ قَالَ: نا eat‏ بن مُحَمّد بن الْحْسَيْن 
of 2. $i i "fce neo $2544 ui‏ 
INC‏ مُحَمّد بن إشحاق قال تتا أحمد بن أبي الْحوّاري EN‏ 
Ff wi‏ هئ سي WE 5 aet AN‏ في 
بن وديع يتقول: قال ابو مُعَاوِيّة الأسود: qi‏ كلهم خير مني. قيل له: asg‏ 
داك يا tiae Uf‏ قَالَ: كلهم رأى الفضل لي على تفسه ومن فضلني على تفسه 
قَهُوَ خير مني. 
Ahmad ibn Abî al-Hawari reported upon the authority of Ahmad ibn‏ 
Wadi’, “Abū Mu'awiyah al-Aswad said, ‘My brothers are all better than me.’‏ 
It was subsequently said to him, ‘How is that O Aba Mu'awiyah?' He re-‏ 


plied, ‘All of them view me as superior to them, and he who views me as 
superior to himself is actually better than me.” 


e ]۱۰۸[‏ بكر بن حبيب قَالَ أنبأ ge‏ بن أبي Golo‏ قَالَ أنبأ ابن باكويه 
قال تا ge‏ بن الحسن الأرجاني قال نا جنقر بن مُحَمّد بن الحسن SAHAN‏ 
26 سيعت أبي iu‏ سيعت iat th‏ الأسود GAG‏ على سور طرسوس من 
جوف Já Se Jb‏ : ألا من كائت Ball‏ من أكبر همه JÉ‏ في القيام عدا 
همه» ومن BE‏ 6 بین cá 3 Ge 4X‏ ذرعه» ومن ol n BE‏ من 
OS‏ عن ما بريد. sid‏ إن كنت A‏ لتفسك الجزيل» Jit‏ نومك JÉN‏ 
Ji“‏ اقبل من اللبيب الناصح إذا A set‏ واضح. لا تهعمن le‏ رزاق من 
تخلف» فلست بأرزاقهم تكلّف. نظف طريقك للمقال» إذا وقفت بين يدي رب 
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sal‏ للسؤال. قدم «Jie v cue‏ ودع i$ whe‏ الاشغال. بادر ox e‏ قبل 
He Pee ef A E 5 n ia RT A‏ 
نزُول ما تحاذر. إذا بلغ روحك التراقي» انقطع عَنك من x‏ ان تلاقي» كاني 
بها 5 بلغت اللوم que cid oll‏ وقد Déc call‏ 
fe $ o L n 4‏ 

إلى أهلك» وَأنت تراهم حولك» وبقيت مرتهنا بعملك. الصبر ملاك الامر» وَفِيه 
أعظم الأجرء فَاجْعَلْ ذكر ab‏ [عر [Jog‏ من جل شَأننكء واملك V‏ سوى 
ذلك لسَانك. 

Muhammad ibn al-Hasan al-Ramahurmuzi reported upon the authority of 
his father, “I heard Abū Mu'awiyah al-Aswad— whilst he was upon the bor- 
der of Tarsüs deep within the night—crying, whilst saying, "Indeed, he who 
places this worldly life as his main concern will face a lengthy standing [on 
the Day of Judgement] due to this. He whom fears that which awaits him 
will not be able to find a way out, and he whom fears the recompense will 
abstain from that which he desires from this worldly life. O destitute, if you 
desire abundant reward, reduce your sleep in the night to the minimum and 
accept the intelligent counsellor when he provides you with clear advice. Do 
not concern yourself with the livelihood of those who you will leave behind, 
as you are not burdened with this. Be prepared to present answers for when 
you stand before the Majesty of your Lord. Do good deeds and leave alone 
the many distractions, hasten in doing so before that which is warned about 
takes place. [This is] when your soul will reach your throat, and that which 
you love will be cut off from you. I am envisaging the soul reaching up to the 
throat and you are in the throes of dead and in distress, your need for your 
family then ceases whilst you see them around you. Your final destiny there 
depends upon your deeds. Patience is the most enveloping of deeds, and it 


has a lofty reward. Make the remembrance of Allah the predominant part of 
your deeds, and withhold your tongue from anything else.” 


e‏ بک ues fh‏ بكاء شَدِيدا cosh NC‏ من يوم S‏ فيه لوني» ويتلجلج فيه 
لساني» ويجف $B‏ ريقي» ويقل فيه زادي. 
Then Aba Mu‘awiyah cried heavily and said, ‘Woe [to me] for the day upon‏ 
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which my colour will change, my tongue will stammer, my saliva will dry 


and my provisions will be minute.” 


Get [a]‏ خمد بن ظفر 196 til‏ الحسن بن أحمد بن ul Q6 Ei‏ هلال 
بن ated‏ قَالَ أنا ie‏ بن أحمد Gopal‏ قَالَ: سَمِعت ouis‏ بن السكن قَالَ: 
de OS} ca‏ قَالَ: حدثت عن أبي الزهراء أنه قَالَ: قدمت ze‏ قدخلت 
على أبي IAS‏ وَهُوَ مكفوف c Padi‏ وَفي منزله مصحف «gib‏ ف فقلت: رَجمك 
Y e$ Ges mU‏ تبصرا ge es JG‏ يَا أخي TUO Ss‏ نعم» 
قَالَ: J‏ إذا أرذت أن Stal igh‏ فتح لي spat‏ 

"Uthmin ibn al-Sakan heard from the mu ‘adhin of Gaza on the authority of 
Abi al-Zahrà', “I arrived at Tursüs and entered the presence of Abi Mu'awi- 
yah. He had become blind and in his house was a hanging mushaf (copy of 
the Quran). I said to him, ‘May Allah have mercy upon you, [you have] a 
mushaf though you are blind?’ He replied, ‘My brother, will you keep what 


you have witnessed a secret until I die?’ I replied, ‘Yes.’ He said, ‘Verily, when 
I desire to recite the Qur'àn my vision becomes restored.” 
y 


É قَالَ:‎ TARE بن‎ easi Gui jó [الْحَافظ]‎ pel بن‎ Éh أخبرنًا‎ [۱1۰] 
تا مُحَمّد بن المسيب‎ JG SAN مُحَمّد‎ eet d Jó القواس‎ gi ان‎ 
EIG بن عبد الله‎ gat بن خبيق يقول: حدئيي عبد‎ All عبد‎ cans قَالَ:‎ 
ET AS Í JU رجل: مّه.‎ 3 Jý ev e J استطال رجل على‎ 
NI به‎ é الذّنب ِي سلطت‎ al zÍ \ 6 u » يشتفي‎ "E 
‘Abdullah ibn Khubayq reported upon the authority of ‘Abd al-Rahman 
ibn ‘Abdullah, “A man transgressed against Abū Mu'awiyah al-Aswad. A 
man said to him, ‘Cease this.’ Abü Mu‘awiyah then said, ‘Let him take it all 


out on me until he is satisfied.’ Then he said, ‘O Allah, forgive the sin which 
caused You to impose this man upon me.”” 
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ue Dun]‏ ابن gle GG Jé pot‏ بن att‏ العلاف Q‏ أنبأ gle‏ بن أخمد 
Son EXE 56 pene tue‏ 4 
الحماس قال Ul‏ إِسْمَاعِيل بن cle‏ الحطبي قال تا الحُْسَيْن بن مُحَمّد بن الفهم 
^is‏ عم 24 n N at‏ : 
JE‏ سَمِعت يحيى بن معين قال: رايت Byler Ub‏ الاسود 38$ يلتقط الخرق 
“Wee e u Ta C PTT l1 7 s $à eels Pex‏ 
من المَرابل» فيلفقها e‏ يغسلهّاء فقيل لَهُ: يَا با مُعَاوية» إنك تَكسَى. فَقَالَ: ما 
ضرهم ما أَصَابَهُم في OX‏ جبر al‏ [عر وَجل] Body ed‏ كل مُصِيبّة. 
Al-Husayn ibn Muhammad ibn al-Fahm reported upon the authority of‏ 
Yahya ibn Ma'în, “I witnessed Abū Mu‘awiyah al-Aswad collecting torn‏ 
clothes from a dumping ground and he would sew them and wash them.‏ 
It was said to him, ‘O Aba Mu'awiyah, why do you dress so?’ He replied,‏ 


‘What befalls a person in this life is not of consequence, for Allah % will 
compensate the unfortunate with Jannah.” 


OOo 


ذو النون [ثوبان] بن إبراهيم أبو الفيض المصري 
Dha al-Nün Thawban ibn Ibrahim Abū al-Fayd al-Masri‏ 
أصله من LH‏ 


He was of Nubian origin. 


n " Bint C, 5 P 1 کو‎ 
الموّالي) : وَمِنهم ذو النون بن إِبْرَاهِيم الاخميمي»‎ OU) في كتاب‎ pe gl JÉ 
نوبيا.‎ eal i SIS 

Aba ‘Umar stated in the book A yan al-Mawali (The Elite of the Mawali), 


“Amongst them was Dhi al-Nün ibn Ibrahim al-Ikhmimi. His father was a 
Nubian named Ibrahim.” 


قَالَ lau‏ قلت: rash palsy SE‏ دُو cogi‏ وَدُو الكفل وعبد الْهَادِي 
والهميسع » وَكَانَ دو op‏ قد حبس» فجيء بِطَعَام» SU SS‏ السجان» É‏ 
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quib x مر على‎ 4) :J65 يَاكلهُ‎ 
The author says: Ibrahim had a number of sons: Dhà al-Nan, Dhà al-Kifl, 
"Abd al-Hadi and al-Humaysa‘. Dha al-Nün was once incarcerated, then 
food was brought to him and it was given to him by his jailer. He refused 
to eat it, and said, ‘Verily it has passed through the hand of an oppressor.” 


NM أحدهم ذو‎ dax شیخ» ما لقيت فيهم مثل‎ SUL. ابن الجلاء: لقيت‎ Jb 
Ibn Jalla’ said, “I met six hundred shaykhs, four amongst them were unpar- 
alleled. Dhü al-Nün was one of them.” 


Bol [wr]‏ المحمدان: ان تاصر s‏ عبد ath‏ قَالَ: أنا حمد ابن أخمد 
n $; 1: AG oes ete ese PIRE‏ 
قَالَ أنا ol‏ نعيم الْأَصْفَهَانِي E EN‏ بن مُحَمّد العثماني IG‏ قر على أبي 
t e^ 51 319.5 = 816 é oes ef «21‏ 
الحُْسَيْن أخمد بن مُحَمّد بن عِيسَى GND‏ سَمعت يُوسُّف بن الحُسَيْن يقول: 
سمعت ذا الثُون يَقُول: بصْخبة الصّالِحين تطيب ats)‏ وَالْخَيْر مَجْمُوع في 
القرين الصّالح؛ إن نسيت ASS‏ وَإِن ذكرت أعانك. 

Abū al-Husayn Ahmad ibn Muhammad ibn ‘Isa al-Razi reported upon the 
authority of Yüsuf ibn al-Husayn, “I heard Dhü al-Nün say, ‘Accompanying 
the pious beautifies one's life. One will find the entirety of good in a pious 


companion; for if you forget, they will remind you, and if you remember, 
they will aid you.” 


fl Gel Dor]‏ بكر بن حبيب قَالَ أنبأ a‏ أبي JG to‏ أنا ان باكويه 
قَالَ: سيعت فَارِسًا Gold‏ يَمُول: سيعت iud‏ ابن الْحُسَيْن يَقُول: قلت 
لذي الثون قت مفارقني لَهُ: من أجالس؟ Hay ele IG‏ من يذكرك ÉI‏ 
عز وجل cxi)‏ وَتَقَع هيبته على باطنك» xy‏ في علمك مَنطقه» ويزهدك في 
Gi‏ عمله. al path s‏ [عر وّجل] G‏ دمت في قربه» يعظك olay‏ فعله» 
Y‏ يعظك d$ ley‏ 
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Faris al-Baghdadi reported upon the authority of Yasuf ibn al-Husayn, “I 
said to Dhûü al-Nün as I left him, ‘Whom should I frequent?’ He replied, 
‘It is upon you to make as your companion the one who will remind you 
of Allah & just through looking at him. The one whose religiosity moves 
you from deep within, conversations with him increase you in knowledge, 
his deeds make you tread through this earth as an ascetic, and you will not 
infringe against Allah & whilst you are in his proximity. He is the one who 
exhorts you through his actions and not through his words.’ 


وَسمعت دا dx opi‏ : سقم ash‏ 3 الأوجاع» وسقم odd‏ في wp‏ 
GSS‏ لا يجد الْجَسَد pa ii‏ ند سقم VIS‏ يجد القلب حلاوة iSc‏ 
NE č‏ 

I also heard Dhà al-Nün saying, "The body ails with pain and the heart ails 
through sin. So just as the body does not attain the pleasure of food during 


an ailment, the heart does not attain the sweetness of worship in the pres- 
ence of sin." 


وسمعته يَقُول: من لم يعرف قدر النعم سلبها من Y EAR‏ يعلم. 
Ialso heard him saying, "The one who does not comprehend the true extent‏ 


of Allah’s blessings will have it taken away in a manner which he cannot 
foresee.” 


IG [€]‏ ابن باكويه: وسمعت بكران بن ds xx a)‏ سَمِعت gy‏ بن 
الْحْسَيْن يَقُول: سَمِعت ذا الثون يَقُول: مَا خلع ea‏ وجل على عبد من عبيده 
خلعة أحسن من العقل» وَلَا SUE‏ قلادة أجمل من الْعلم, Yy‏ زينه بزينة أفضل من 
الحلم SESS‏ ذَلِكِ کله: spl‏ 

Bakran ibn Ahmad reported upon the authority of Yüsuf ibn al-Husayn, 
‘I heard Dhà al-Nün say, ‘Allah X has not rewarded his slaves with a robe 


greater than the intellect, a necklace more beautiful than knowledge, nor an 
ornament superior to prudence. The perfect result of their combination is 
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taquá (God-consciousness). 


Gal Dive]‏ المحمدان ابن poll‏ وان عبد atl‏ قَالَ: أنا حمد بن أحمد 
عر 0 MCCC‏ لماي 0 

G قَالَ تتا أبى 6 أحمد بن مُحَكّد بن مصقلة قال‎ dati أو نعيم‎ G OG 

225 كوو م 5 8 a‏ 

سعيد بن OLE‏ قال: سيعت ذان النون يقول: من ذبح حنجرة الطمع بسيف 
اليس وردم GLE‏ الْجِرْص ظفر بكيمياء الخدمّة» وَمن استقى يحبل ABD‏ على 
دلو الْعُرُوق استقى من جب SoS)‏ ومن سلك أوديّة الكمد جنى d ats‏ 
ومن حصد عشب UO‏ بمنجل Gal ias d i cl‏ ومن قطع 
لِسَانه بشفرة الصمت» وجد عذوبة الرَاحَة» ومن تدرع درع الصدق» قوي على 
مجاهدة عَسْكَر Shull‏ ومن فرح بمدحة الْجَاهِل ألبسة ght!‏ ثوب الحماقة. 
Ahmad ibn Muhammad ibn Masqalah reported upon the authority of Saîd‏ 
ibn ‘Uthman, “I heard Dhà al-Nan say, ‘Whomsoever slits the throat of av-‏ 
arice with the sword of abstinence and fills with [soil] the trench of attach-‏ 
ment [to the worldly,] he will gain the pleasure of servitude. He who seeks‏ 
water with the rope of asceticism attached to the pail of good deeds will‏ 
drink from the well of wisdom. He whom treads through the valleys of de-‏ 
spondency will surely gain the everlasting life. The one who cuts down the‏ 
grass of sins with the sickle of devoutness will have the gardens of upright-‏ 
ness illuminated for him. He who cuts his tongue with the blade of silence‏ 
will gain the pleasantness of bliss. He who armours himself with truthful-‏ 
ness will find strength when combating the army of falsehood. However, he‏ 


who becomes happy due to the praise of the ignorant will be clothed by the 
Devil in the garment of the fool.” 


أخبربًا عمر بن ظفر JG‏ أنبأ جَعْفَر بن أحمد السراج ج قَالَ: أنبأ عبد al‏ 
بن ga‏ الي قل أ ان clie‏ کا أغمد بن خد بن ue‏ 3 
gae‏ يُوشف بن I ael‏ قال dill‏ بن شحرف: دخلت على ذي الثون 
عند CAS id eld ys‏ تجدك؟ JE‏ 
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Yüsuf ibn al-Husayn reported that al-Fath ibn Shahraf said, “I entered the 
presence of Dhà al-Nün whilst he was in the throes of death, and I said to 
him, ‘How do you feel?” He replied by saying: 
وَلَا رويت من صدق حبك أوطاري‎ gale we) مات‎ us oth 
DEREN PE ge مناي المنى كل المنى أنْت لي‎ 
وَمَؤْضع آمالي ومكنون إضماري‎ aby HN مدى سؤلي‎ ly 
إظهاري‎ JÓ سري فيك أو‎ Sth تضمن قلبي نك مالك قد بدا وَإن‎ 
DEY بادية لأهل‎ ah ly  هثبأ وين ضلوعي يك ما لا‎ 
التنادي بأسراري‎ É خفيها وَإِن لم أبح‎ ate يخفى‎ Y سرائر‎ 
بيسر منك يطرد إعساري‎ Jory لي نسيما ينك أحيى‎ ai 
عشر معشار‎ ee للمهتدين ولم يكن من العلم في‎ call أنرت‎ 
معالم أسرار‎ Vae وَبَانَتْ‎ os وعلمتهم علما فبانوا‎ 
JUEZ ERE wilt & iw ae 
تراك بأوهام حديدات أبصار‎ pelts وأخبارهم محجوبة‎ 
Ning يجري‎ P ly جمعت لَهَا الهم المفرق‎ 
لنت دليل الركب إن هم تحبروا وعصمة من أُمْسَى على جرف هار‎ 
I am dying but my intense love for you (referring to Allāh) will not 


passaway, and my thirst for truthful love for you will not be quenched 
nor will my hastiness. 


"Towards indulging in my desires, all of which [revolve around] you, I 
experienced sufficiency in all aspects when I was in need. 


You are the utmost that I seek and the end point of my desires, and 
the focus of my hope, the protector of my secrets. 


My heart is certain of you, what you have manifested. 
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Between my ribs there are [feelings] for You which I do not reveal, 
and of which I never showed a hint, even to my family and neigh- 
bours. 


My secrets are not hidden to you, though I do not make these known, 
let alone announce them. 


So bestow upon me your breeze which breathes life into me when it 
draws close, and provide me with ease from you to repulse my hard- 
ships. 

You have illuminated [the path to] guidance for the guided though 


they, did not possess from knowledge even one hundredth of it. 


You provided them with knowledge and they were directed by its 
light, and through this they became aware of deep, intricate matters. 


[They pierced] the meanings of the unknown to the extent that it 
was as if, the unknown was something present in a house. 


Their information was limited but their hearts saw you, mentally yet 
like [they saw you through] ironclad vision. 


And You gathered within it scattered grief, 


According to decree and grief is in accordance to that which is de- 
creed. 


Are you not the guide of the riders when they are confused and lost? 
And the safeguard of whoever is standing on the edge of a bank.” 


قَالَ ll‏ بن شحرف: é‏ ثقل AS Job‏ تجدك؟ فَقَالَ: 
Al-Fath ibn Shahraf continued, “And when it became heavy upon him, I‏ 
asked him, ‘How are you finding it?’ He replied,‏ 


ay‏ لي سوى الإطراق والصمت de‏ ووضعي على خدي يدي Le‏ تذكاري 
ols‏ طرقتني He‏ بعد Se‏ تجرعتها é‏ إذا عيل تصباري 
أفضت دموعا جمة مستهلة أطفى بها حرا تضمن أسراري 


فيا مُنْتَهى سؤل المحبين كلهم أبحني محل الأنس E‏ كل زوار 
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3 > H 
J6 يَا واحدي‎ ill في‎ c B بعد فائت‎ Ul er ولست‎ 
There is nothing I can do except to hold my tongue and fall in silence, 
and place my cheek on my hand when I remember You. 


If a tear rushed into my eyes, one after another I would withhold, 
until I could no longer hold them back. 


My tears then flood out with which I cool down, the heat of the hid- 
den feelings I have. 


O You who is the ultimate hope of all devotees, grant me the joy of 
Your company with all visitors. 


I then would never care about anything, if you will be my Lord, my 
neighbour in this life and next. 


DUAL, بن سعد‎ di أَعَاذيك كثيرة عَن مالك‎ ol أشند ذو‎ eeu! JÉ 
وغيرهم وَتوفي بالجيزة» وحمل في مركب إلى‎ le والفضيل بن‎ XR بن‎ 
المعافر في ذِي‎ fal yl خوفًا من زحمة النّاس على الجسرء ودفن فى‎ az di 
zi -$ 2 5 4 0 

E RETO من سنة‎ Bal 

The author says: Dhü al-Nün reported many ahädiīth upon the authority 
of Malik, Layth ibn Sa‘d, Sufyan ibn ‘Uyaynah, al-Fudayl ibn Iyad and oth- 
ers. He passed away in Giza, and he was transported upon a ride to a large 
canopy in fear of the extent of crowding by the people upon the bridge. He 


was buried within the graveyard of the people of Ma‘afir in Dhà al-Qi'dah 
of the year 146. 


O00 
أبو الخير التيناتي‎ 
Abū al-Khayr al-Tinati^? 


15 22 M A FEET > n 
مَقطوع‎ GIS GY (الاقطع‎ :3 JUS من قرى أنطاكية»‎ XS سكن التينات وَهِي‎ 
Jidl وينام في‎ ce في جبال أنطاكية يطلب‎ SIS وَكَانَ سَبَّب ذَلِك أنه‎ cad 
73 His biography is in Siyar al-A lam al-Nubala (16/22). 
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ud ois طرحته الرّيح»‎ ú Ý d Jedi i من‎ a Y ol 4n mo aly 
كمشرى» فاشتهى مِنْهَاء قلم يفعل»‎ REUS slp لم تطرح الریح إَِيِْ سَيئاء‎ 
َأخذ وَاجدة وَاتفق أن لصوصا قطعُوا هتالك الطريق» وجلسوا‎ cad فأمالتها الرّيح‎ 
وأرجلهم»‎ etl وَأخذ مهم فققطعت‎ bist السّلْطَان‎ eade يقتسمون» قوقع‎ 
Vb للأمير: أهلكت تفسكء‎ JUS هموا بقطع رجله عرفه رجل‎ GD og وَقطعت‎ 
gh أن يَجعله في حل قفعلء وَقَالَ: أنا أعرف‎ Tle GA قبكى‎ a بُو‎ 


He resided in al-Taynat, a village in Antioch. He was nicknamed as al-Aqta‘ 
due to him having a severed hand. The reason for this was that he was in a 
mountainous region of Antioch seeking permissible [sustenance,] and he 
was sleeping there. He took an oath by Allah that he would not eat any 
of the fruits of the mountain except that which fell due to the wind. He 
remained there for days without the wind blowing to him anything at all. 
Then a day came where he saw a pear tree from which he craved to eat, but 
he did not act upon this craving. The wind then blew it towards him, and he 
picked one of the pears. It so happened that a group of thieves had crossed 
this route and were sitting and dividing [their spoils.] The Sultan caught up 
to them and apprehended them, taking Abû al-Khayr with them. A hand 
and foot from each of them was amputated. Abû al-Khayr's hand was am- 
putated, and when his foot was about to be amputated a man recognised 
him and said to the leader, ‘Do you wish to ruin yourself? This is Aba al- 
Khayr.' The leader wept at hearing this, and he asked for his forgiveness and 
so he forgave him, and then he said, ‘I am cognisant of my sin [which led to 
the amputation.]"" 


o عبد‎ JU بكر بن خلف قال‎ soul ابن تاصر قال‎ Gel Dv] 
Í DEA 2W G^ 4. 8 se, EET " 

السَلمِيّ قَالَ: سَمِعت مَنصور بن عبد الله يُقول: قال gl‏ الخَيّر: cese I‏ رعونة لا 

يحمل القلب Goes!‏ فليلقها at colo J)‏ بها Ld‏ الحمقى. 

Aba ‘Abd al-Rahmán al-Sulami reported upon the authority of Mansür ibn 

“Abdullah, “Aba al-Khayr said, ‘Frivolous words are too much for the heart 
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to hold so it moves them to the tongue, and then they are expressed by the 
tongues of the fools.” 


قَالَ: وسمعته B‏ دخلت uly [- ales ale s A es -[ J£ due‏ بفاقة 
فأقمت G el anes‏ ذقت ذواقاء فتقدمت ii‏ قسلمت على التي - aeo‏ 
th‏ علي ls‏ - وعَلى أبي بكر وعمرء وقلت: أنا ضيفك اليل يا Jis‏ الل 
Hote oe ain de Site, MuR te i‏ 

5l - gosse الله‎ Lo - LÀ teh في‎ eo Li وتنحيت قدمت خلف‎ 
ge فحركني‎ EE علي بن ابي طالب بين‎ d بكر عن = ينه وَعمر عن‎ 
وقبلت بين‎ d فَقُمْت‎ [les ee din Lo -[ وَقَالَ: قم قد جَاءَ رول الله‎ 
نصفه» وانتبهت» وَإذا في 6 نصف رغيف.‎ IS رغيفان‎ ci قدفع‎ cae 
He said, “I also heard him say, ‘I entered Madinat al-Rasal # (Madinah) 
and I was destitute. I resided there for five days without tasting any food. 
I went to the grave and greeted the Prophet # and Abi Bakr and ‘Umar. I 
then said, ‘I am your guest tonight, O Messenger of Allah.’ So, I lay upon a 
side and slept behind the minbar. Whilst sleeping I saw the Prophet $ in 
a dream; Abū Bakr was to his right, ‘Umar was to his left and ‘Ali ibn Abi 
Talib was at his front. ‘Ali ibn Abi Talib moved me and said, ‘Stand, for the 
Messenger of Allah has come.’ So, I stood and went to him, and I kissed 


him [on the forehead] between his eyes. He provided me with a loaf, I ate 
half and then awoke, finding within my hand half a loaf.” 


Gel ]۱۱۸[‏ بكر العامري J6‏ أنبأ ان أبي Gale‏ قَالَ تتا ان باكويه قَالَ: 
سيعت patil]‏ بن مُحَمّد المراغي يَقُول: سيعت DEEST‏ 
Ky‏ سنة tol‏ ضر وفاقة US‏ أرذت أن أخرج إِلَى dled‏ هتف بي هاتف 
ue Sh cu‏ تشجد لي به تبذله لغيري؟ 

Ibn Bakawayh reported upon the authority of Ibrahim ibn Muhammad al- 


Maraghi, “I heard Abū al-Khayr al-Tinati saying, ‘I resided in Makkah for a 
year and endured therein hardship and poverty. And whenever I wished to 
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leave to deal with my issue, I would hear a voice stating, "Would you turn the 
forehead with which you prostrate to Me towards another besides me?” 


ne oily ol Gf ossi Get [v8]‏ الباق MSHA Y‏ بن الجن 
بن خيرون قَالَ: o‏ على أبي ue ceo‏ بن مَحْمُود الصوفي أخبركم ce‏ 
بن المثنى قَالَ: سَمِعت sd Ul‏ يَقُول: ما بلغ أحد إلى de‏ شريفة إلا بملازمة 
one P TRE E 0‏ 
eh‏ ومعائقة GSN‏ وَأَدَاء caia‏ وصحبة الصالحين» وخدمة SUAM‏ 
الصالحين. 

Aba al-Husayn ‘Alî ibn Mahmüd al-Süfi reported upon the authority of 
‘Alî ibn Muthanná, “I heard Abi al-Khayr say, ‘One does not attain the 
station of nobility except through compliance [with the Sunnah,] observing 


the religious mandates, accompanying the pious and serving the needy and 
the righteous.” 


GE عبد الله‎ fl قَالَ أنبأ‎ Golo ul حبيب قَالَ أنبأ ابن‎ I Bel ][ 
قَالَ: سَمِعت عبد الْوَاجِد بن بكر يَقُول: سيعت مُحَمّد بن الفضل يَقُول:‎ 
خرجت من أنطاكية؛ ودخلت تينات» ودخلت على أبي )35 الأقطع على غَفلّة‎ 
عدو تفسه»‎ G وَقَالَ:‎ gs فتعجبت»‎ cds ربيلا‎ c يد‎ $^ Is بير إذن»‎ a 
AE فقلت: هيجان الوجد لما بي من الشوق‎ CA حملك على‎ gi ما‎ 
Feel بعد الْيَوْه ثم قَالَ:‎ IB لي: اقعد, لا تعد في شَيْء من‎ JG فَضَحِكء ثمَّ‎ 
‘Abd al-Wahid ibn Bakr reported upon the authority of Muhammad ibn 
al-Fadl, “I left Antioch and entered Taynat. I entered the presence of Aba 
al-Khayr al-Aqtà' unexpectedly, and without his permission. I saw him sew- 
ing with his hands, and I became surprised at this. He saw me and said, ‘O 
enemy of your self, what made you do this?’ I replied, ‘I was moved to do so 


by the affection I have for you.’ He laughed and said to me, ‘Sit, but do not 
do such a thing after today.’ Then he said, ‘Conceal what you have seen for 
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as long as I am alive.’ And so I obliged.” 


shel JÉ‏ وسمعت إبرَاهيم بن مُحَمّد السباك يَقُول: & els‏ على أبي 


ii‏ التيناتي من الخوخة وَهُوَ يشق الخوص ea‏ فإذا خرج S85‏ أقطع. 
Al-Shirazi reported upon the authority of Ibrahim ibn Muhammad al-Sab-‏ 
bak, “We used to watch Abü al-Khayr al-Tinati through a small opening and‏ 
he would be sewing with his hand but when he would come out we would‏ 
see it still amputated.”‏ 


Dv]‏ أخبرتا hi Ut OG ES e E‏ طالب العشاري ü JG‏ مبادر بن 
عبد abl‏ الرقى قَالَ: سيعت V‏ بكر الْمصْريّ يَقُول: سيعت el‏ من LÀ‏ 
يعرف SLAY‏ يَقُول: دخلت على أبي I‏ فناولني تفاحتين فجعلتها في 
جيبي» وقلت: Y‏ أتناولهما وأتبرك بهما لمؤضع SPF ANS ste EEN‏ 
oe‏ فاقات Y‏ أتناولهماء فأجهدتتى i‏ فأخرجت وَاجِدَة clé‏ وأدخلت 
يدي لأخرج caa‏ 136 التفاحتان مكانهما US‏ زلت آكل ge‏ دخلت 
اأموصل» فجزت على خراب» IB‏ بعليل يادي من الخراب: E‏ تاس» أشتهي 
تفاحة» ولم يكن رقت التفاح» فأخرجت التفاحتين» فناولتهما «JST oll‏ وَخرجت 

روحه» قعلمت أن السَيّخ أُعْطَانِي من أجل ذَلِك العليل. 
Aba Bakr al-Misri said, “I heard a poor man from amongst us known as‏ 
al-Ansari saying, ‘I entered the presence of Abi al-Khayr and he gave me‏ 
two apples, placing them in my pocket. I said, ‘I will not eat them, rather‏ 
I will keep them and enjoy the blessings of his apples as I hold him in high‏ 
esteem. I suffered greatly from poverty at the time but I endeavoured not to‏ 
eat them. I placed great exertion into this until I finally capitulated and took‏ 
one out to eat. I then put my hand in to take the second one and found two‏ 
apples there. I remained eating them until I reached Mosul. I passed by a ru-‏ 


ined building from which an ill man called, *O people, I desire apples and it 
is not the season for apples.' I took out the two apples and gave them to him. 
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He ate them and his soul left him thereafter. I thus came to the realisation 
that the shaykh gave me them due to this ill individual.” 


5 $49. 1 3 si ks "ERST Eg 

dol Dv]‏ الزن تَاصِر قَالَ ae GLI‏ بن أحمد Q6‏ أنبأ عبد gj‏ بن ce‏ قَالَ 
P e rS Jet fale A Pe ta wa Bp oF‏ 
آنا ابن جَهْضَم قَالَ: ثنَا بكير بن مُحَمّد قَالَ: كنت عند أبي الْخَيْر في lie‏ 
فتذاكروا الكرامات» I‏ كم ahd‏ فلان مَشى J‏ مَكة في Sel ld‏ 
عبدا حَبَشِيًا كَانَ LE‏ في جَامع أطرابلس وَرَأسه في جنب مرقعته فخطر M‏ 
igh‏ الحرم Js‏ فى سره: يا OW e ceed [OE CO A‏ فتغامز caesi‏ 
yz‏ على أنه de els‏ 

Ibn Jahdam reported upon the authority of Bukayr ibn Muhammad, “I was 
with Abū al-Khayr amongst a group, and they were making mention of mir- 
acles. He said, ‘Many have made mention of so-and-so walking to Makkah 
in a night. [However,] I know of an Abyssinian slave who was sitting within 
the Jami‘ Masjid of Atarablis. His head was lying upon his rags and the 
goats of the Haram (i.e. the holy sanctuary of Makkah) crossed his mind, 
so he said in his heart, ‘I wish I was at the Haram.’ At this point he stopped 


narrating the story. The congregation indicated to each other with their eyes 
and concurred that he (Abū al-Khayr) was that man." 


m 5 
وثلاثمائة.‎ AV بعد‎ l توقى أَبُو‎ 
Abà al-Khayr passed away after [the year] 340. 1 


O00 


مقبل الأسود 
Muqpil al-Aswad‏ 


OS القَاضِي أَبُو يعلى مُحَمّد بن‎ CUI JG By يحيى بن الحسن‎ olf 
1 1 2 + E ajz o af 1 "uz 
بكر ألحمد بن إِسْحَاق بن سكيئة الازجيّ عَن ابي الحسن‎ pl قَالَ: حكى‎ 
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بن خيرون صَاحب أبي بكر عبد لعزي Ib IÉ‏ لي أَبُو بكر عبد rpg‏ كنت 
مَعَ أستاذي di e‏ بكر pe dis Jedi‏ مشتد فَاجْتمع Elie‏ يتذاكرون بعد 
JUS a clic‏ بَعضهم o3 tad‏ مقبل - يعنون رجلا أسود SÉ‏ ناظورا 
ob‏ حَرْبِ - لنا ُد ما ILS S3‏ يقصدونه» وَقَالَ لي أستاذي - يعني الخلال 
oY:‏ احفظ Ul‏ فتركتهم AR‏ مضوا وأغلقت الاب وتبعتهم. VÍ‏ 
a‏ 58 13 أرى clases Gels‏ فوقفوا» us‏ لي: من fad‏ 
es Ss‏ من أستاذي» Qs‏ أحدهم لأستاذي: Y ele aby‏ تركته SA‏ 
ومضيت مَعهم. 
Aba Bakr Ahmad ibn Ishaq ibn Sakinah al-Azaji reported upon the author-‏ 
ity of Abū al-Hasan ibn Khayrün, the companion of Aba Bakr ‘Abd al-‏ 
"Aziz, “Aba Bakr ‘Abd al-‘Aziz stated to me, ‘I was with my teacher—i.e. Aba‏ 
Bakr al-Khallal—whilst I was a growing youth. A group gathered after ‘isha‏ 
to talk about the Hereafter. Then they said to each other, ‘We have not seen‏ 
Muqpil, i.e. the black man who works as a guard, for a lengthy period.’ They‏ 
then stood and sought after him, and my teacher—i.e. al-Khallal—said to‏ 
me, ‘Do not leave, rather guard the door.’ I waited until they had traversed‏ 
a fair distance and then I locked the door and followed them. When we‏ 
reached a certain pathway, he said, ‘He is there... I can see an individual be-‏ 
hind us.’ They came to a halt and said to me, ‘Who are you?’ I remained‏ 


quiet due to fear of my teacher. One of them said to him, ‘By Allah, can you 
leave him?’ So, he let me be, and I went with them. 


spe o dl Lenz) إلى قراح فيه باذنجان» وَالأسود 36 يُصَلّي» فَسَلمُوا‎ e 
Wis وتحدثوا‎ MEG يابسة وملح جريشء وَقَالَ: كلواء‎ PE كيشا‎ cp 
يَا مقبل؛ قد‎ raves من‎ 5 já si E AYES MUR يذكرُونَ‎ 
أخدثك» أنا أعرف‎ T شَيْء‎ oh «ui seó أي‎ 1 
te dits لفعل»‎ LAS القراح الباذنجان‎ dà أن يَجْعَل‎ dé án dis رجلا لو‎ 
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:- Jedi القراح ي يتقد ذَهَباء فَقَالَ لَهُ أستاذي - يَعْنِي‎ ca d استتم اكلام‎ 
dX OW pn Wi القراح‎ ds من‎ dio أن‎ d Ly [J] مقبل:‎ 6 
فقلعه بعروقه وَجَمِيع ما فيه ذهب‎ JA أستاذي‎ del القراح مستنبتاء‎ 363 
J وبقاياه معى‎ xis D من‎ s 34 Heo باذنجانة‎ EN من‎ c 
MSS 365 GT US عاد القراح‎ Jus abi JU i5 يومي: 'قَال: ٿم صلى‎ 
أصل باذنجان آخر.‎ LOY! aus 
We then entered a plantation within which were aubergines, and a black 
man was therein standing in prayer. They gave the sa/am and then sat until 
he completed the prayer. [After he finished,] he brought out a bag within 
which was dry pieces of bread and ground salt, and then he stated, ‘Eat.’ 
They thus ate and recounted the miracles of the Awliya, and the man re- 
mained silent. One individual from the group said, ‘O Muqbil, we came to 
visit you yet you have not said anything to us.’ He replied, “Whom am I [to 
speak,] and I do not have anything to mention except that I know of a man 
who if he would ask Allah € to turn this plantation of aubergine into gold, 
it would happen.’ By Allah, he had barely finished speaking when I saw the 
aubergine turning into gold. My teacher—i.e. al-Khallal—said to him, ‘O 
Mugbil, is there permission for one to take from it?’ He replied, “Take [from 
it. The aubergine was still in the soil and so my teacher pulled it out of the 
soil with all of its roots, and found that everything within it was gold. A 
small aubergine and some leaves fell off it, which I picked up and some of 
which remain with me today.’ He continued, ‘He then prayed two units and 
asked Allah to return the plantation to its original state. Then the place of 
that root reverted to that of an aubergine.” 


ooo 


agua حامد‎ 
Hamid al-Aswad 


We‏ زوج e wd‏ يم cll‏ 363 صَالحاء $65 vA Be‏ على 
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£a 
NS 
He was married to the sister of Ibrahim al-Khawas. He was a pious man and 


would travel with al-Khawas whilst relying upon Allah (i.e. for provisions 
etc.). 


ooo 


gal‏ حماد الأسود 
Abü Hammad al-Aswad‏ 


UG De]‏ مُحَمّد بن تاصر قال GUT‏ جَعْمَر بن أحمد السراج FG‏ حَمّاد 
الأسود ويعرف بالزنجي من أستاذي أبي الْحُسَيْن Ge‏ ذكر BEE‏ بن 
ar mat pr 1 bos‏ فير d‏ 

A‏ المزين أنه جلس في المَسْجد الحَرَام بحذاء SI‏ ثلاثينَ سنة لا يخرج 
ISP DTE‏ أكل Y‏ شرب. 

Muhammad ibn Nasir reported upon the authority of Ja'far ibn Ahmad 
al-Sarraj that ‘Ali ibn Muhammad al-Muzayyin said regarding Aba Ham- 
mad al-Aswad—known as al-Zanji,— “He spent thirty years in front of the 


Kabah at Masjid al-Haram. He would not leave there except to purify him- 
self for the prayer and he was not seen eating or drinking.” 


5 S 5L E as 

Js‏ أَبُو الحسن المزين: SÉ‏ أَبُو حَمّاد إذا تُوجد يبيض» وَإذا ذهب» وجهه 
يسود. 

It was also said by Abū al-Hasan al-Muzayyin, ‘Aba Hammad would turn 


white when he attained wajd (spiritual ecstasy) and when it would subside, 
he would return to his original colour.” 


ooo 


صعيب السود 
Suhayb al-Aswad‏ 
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ge CI [vo]‏ بن عبيد E di‏ عن أبي ig oA‏ أبي حفص 
in‏ شاهين قَالَ: Ú‏ عمر بن الحسن OG‏ عبد ÉI‏ بن سيف DU‏ حدثبي ARA‏ 
RS‏ ع اجام ود Si:‏ 

بن ديتار قَالَ: Ky SE‏ عبد أسود يُقَال Longo I‏ فکاتت مولاته تقول لَهُ 
صُهَيْبٍ قد أفسدت تفسك عَلِيَ؛ أما JA‏ فصائم» un uis‏ فَأنت قَائِم. قَالَ: 

Jp‏ یا مولاتى إذا oss‏ الثّار طار نومي» وَإذا oss‏ ال Sek‏ شوقى. 
Jafar al-Dubai reported upon the authority of Malik ibn Dinar, “There was‏ 
a black man within Makkah who was called Suhayb. His mistress would say‏ 
to him, ‘O Suhayb you have made yourself of no use for me, as during the‏ 
day you fast and you spend your nights standing in prayer.” He continued,‏ 


“He would reply to her, ‘When I remember the Fire my sleep flutters away 
and when I remember the Paradise my motivation for it intensifies.” 


ooQ 


فصل 


Section 


Ub‏ من لم BS‏ امه من عباد الْقَْم وزهادهم 


The worshippers and ascetics from amongst them whose names are 


not known 
TEN 
From them: 
عابد من أهل المدينة‎ 
A worshipper from the people of Madinah 
god طالب‎ JU الجريري قال‎ aue بن ن‎ Él الْقَاسِم هبة‎ gi Gi Dvd 
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IUE UM POT‏ إِجَارّة قال أنبأ أو الفضل 
stor‏ قال تا سعيد بن JÉ KE‏ تا مُحَمّد بن يحى J6 Gig‏ تا 
oth‏ بن مُحَمّد المروزي عن أبي عبد ربه عن مُوسَى بن حابّان عَن BT‏ 
مالك قَالَ: شهدت عمر بن الخطاب وجاءه ML‏ أسود JG‏ يا ipia ul‏ 
لس ahi‏ عر وجل يَمُول: TE EN REN DECREASE‏ 
َقُمْ معي REG‏ لتعينني I GE‏ عمر وضع يده في يد الأسودء ad‏ 
She‏ خص d‏ بالبقيع» I‏ يا أمير De Vi ici‏ عز وجل أن 
uoo‏ ظل» أن في سملة بالية قذرة أترر oai‏ وأفرش s dax‏ بعث 
Y Sy ito‏ أحللعك e‏ أتعلق بك ين EG catal‏ لي ينك aedi‏ يما 


Masa ibn Haban reported upon the authority of Anas ibn Malik, “I saw 
"Umar ibn al-Khattàb on an occasion when a black slave came to him and 
said, ‘O Commander of the Faithful, did not Allah € state: {The believers 
are naught but brothers.]"* He replied, ‘Certainly, yes.’ The man said, ‘As 
I am your brother, come with me and help me with a need of mine.’ ‘Umar 
sprung up, placed his hand within the hand of the black man and went to 
a hut he had in al-Baqr. The man said, ‘O Commander of the Faithful, are 
you not fearful of Allah that your abode is sheltered whilst I am here in a 
damp, dilapidated and filthy condition, [using some of the rags] to cover 
myself and some to sleep upon. By the One who sent Muhammad with the 
truth, I will not exonerate you from this until the Day of Judgement unless 
I receive from you my rights which have been denied to me.’ 


Era‏ عمر» ووضع IG‏ على رَأسه» وَجعل يَقُول: واعمراه» كلت عمر cad‏ يا 
أسود الْعَفو. قبكى الأسود وَقَالَ: قد غفرت لَك Tb‏ عمر بكسوة 5 IS‏ 
أما الكشوّة فأقبلها a US cea‏ َد حَاجَة لي فِيهَاء QUS‏ لَهُ عمر: وَلم؟ قَالَ: 


74 Al-Hujarat: 10 


238 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


١ $ 0 A 
جهد بعد ذلك فى‎ E cue أخَاف إن أُْسَكت الدَرَاهِم أن أفتتن بحبهاء فودعه‎ 
سلك.‎ ot فلم يدر‎ he طلبه وَسَأَلَ‎ 
‘Umar cried out at this, placed earth upon his head and lamented, “May the 
mother of ‘Umar be deprived of him, O black man please forgive me.’ The 
black man then wept and said, ‘I have forgiven you.’ ‘Umar then ordered 
him to be given clothing and money. At this the man said, ‘As for the cloth- 
ing you offer, I accept it from you, however I have no need for the money.’ 
“Umar replied, ‘Why so?’ He said, ‘I fear that if I take these dirhams, I will be 
tested by infatuation with them.’ ‘Umar left him after this. He later sought 
to find him and enquired regarding him, however he was not able to ascer- 
tain where he had gone.” 


OOD 


عابد آخر مدني 
Another worshipper from Madinah‏ 


ae Gel [ovv]‏ بن تاصر baud)‏ قال أنبأنا ine‏ بن أحمد بن السراج قال 
peti TU‏ عبيد d‏ بن عمر بن شاهين JÓ‏ تا Qul‏ أحمد بن سعد بن 
dace GO GAB pall‏ بن عمر LS 6 JG‏ بن OUI‏ عن É‏ بن 
لمُنکدر iU‏ كانت لي سارت في مشجد io - duis‏ اله e gs ede‏ 
ثم eb‏ فتساندت إِلَى ساريتي cls‏ رجل أسود تعلوه صفرّة متزر بكساء وعلى 
رقبته dhe AN clas”‏ فتقدم إِلَى السارية od gl‏ يدي. OSG‏ حَلفه pl‏ 
فصلى B fj‏ جلس فَقَالَ: أي رب خرج أهل حرم بيك يستسقون فلم 
تسقهم» UG‏ أقسم e‏ لما سقيتهم. V SE Q8‏ وضع EO‏ 
سيعت cd‏ ثم جات السّمَاء sosy‏ من الْمَطَر أهمني الرجُوع إلى أهليء Ub i‏ 
سمع fadi‏ حمد ali‏ محامدا لم أسمع s‏ قط. 
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Salih ibn Sulayman reported upon the authority of Muhammad ibn al- 
Munkadir, “I had a pillar of my own in the masjid of the Messenger of Allah 
$. I leant upon it on one occasion when a black man came, he had yellow- 
ness in his skin tone, and was wearing a garment as an iz4r (lower garment) 
with another smaller garment around his neck. He moved towards the pillar 
which was in front of him, and I was subsequently situated behind him. He 
stood to pray two units of prayer and then he sat and said, ‘O my Lord, the 
people of Your sacred house came out to seek rain and You did not give them 
it. I implore You to provide them with rain.” Ibn al-Munkadir said, “He 
had not yet lowered his hands when I heard the sound of thunder. Thereaf- 
ter some rain fell from the sky and it delayed my return to my family. When 
the man heard the rain, he praised Allah in a manner which I have never seen 
the like of.” 


قَالَ: D e‏ ومن أنا؟ وَمَا أنا cote Ss‏ لي» SG‏ عذت بِحَمْدك وعذت 
بطولك» ثم Ab‏ فتوشح بكسائه ell‏ كَانَ متزرا ally oy‏ الكساء الآخر il‏ 
کان على ظهره في hy‏ قم فلم يرل e a u$‏ إذا أحس البح 
سجد وأوتر» ual hey‏ البح ثمَ يمت qa he‏ قدخل مَعَ الاس 
في LEI‏ وَدخلت مَعَه UG‏ سلم الإمَام قَامَ ced‏ وَخرجت ue) Bald‏ 
إلى باب الْمَسْجدء cad‏ يرفع a8‏ يَخُوض المّاءء فُخرجت خَلفه رافعا ثوبي 


أخوض PI‏ قلم أدر ol‏ ذهب. 

He continued, “He then said, ‘Who am I to receive an answer from Allah, 
except that I sought refuge in Your praise and Your generosity.’ Then he 
stood and covered his upper-body with the garment he had used as an izar, 
and he covered his legs with the garment which was previously upon his 
back. He then prayed continuously until he sensed that the time of the fajr 
prayer was about to enter, whereupon he performed the prostration and 
the witr (ending the night prayer upon an odd unit). Then he prayed the 
two [Sunnah] units of the morning prayer, after which the igamah (the sec- 
ond call to the prayer) for the morning prayer was given and he entered the 
prayer with the people and I did so as well. When the imam performed the 
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taslim he stood and left, I followed behind to the masjid door and he exited 
it whilst lifting his garment so as to wade through the water. I followed him 
in doing the same action and then I lost track of him. 


َا كَانَت antl i‏ صليت eli‏ مَسْجد رَسُول الله - صَلَّى الله sie‏ 
وَسَلَّمَ - جت إلى ساريتي فتوسدت MG)‏ وَجَاء AB‏ فتوشح بكسائه وألقى 
الكساء الآخر goal‏ کان على ظهره في رجاَيه Led fj‏ لم یرل EEG‏ 
إذا خشي cta‏ سجدء ثم أوتر ثم صلى رَكْعَتي CAI‏ وأقيمت BIE‏ 
قدخل مَعَ الاس في LEN‏ قدخلت مَعَه US‏ سلم الإمَام خرج من الْمَسْجد 
وخرجت حَلفه» قجعل يمشيء وَأتبعة Bo‏ دخل دارا قد عرفتها من دور gaii‏ 
ورجعت إِلَى VS caedi‏ طلعت AN‏ وصليت خرجت iR‏ أتيت JA‏ 
قإذا أنا به ae‏ يخرزء ls‏ ُو أسكافء Lu VS‏ عرفني وَقَالَ: GF‏ عبد Al‏ 
ce‏ لك Lf tace‏ أن أن أعمل لَك خفا؟ فَجَلّست ققلت: ed‏ صَاجبي 
بارحة الأولى؟ فاسود وجهه وَصَاح وَقَالَ: يا ابن المُنكدر ما أت 
قرعت d ally‏ قلت : أخرج من EB Wake‏ كان في HÉ DN‏ صليت 


25 


Lidl‏ الآخرّة في مَشجد رَسُول الله 

On the following night I prayed ‘isha in the masjid of the Messenger of 
Allah and then proceeded to my pillar and leant upon it. The man came 
again and covered his upper body with a garment and wore the garment he 
had previously covered his back with to cover his legs. He then stood and 
prayed, continuing in this until he felt the morning was arriving, and then 
he prostrated and performed the witr. He prayed the two [Sunnah] units 
of fajr and then the ig4mab was called for the prayer. He joined the people 
in the prayer and I did also. When the imam performed the taslim the man 
exited the masjid. I exited behind him and followed him until he entered a 
property, and it was one of the buildings of Madinah which I knew of. I re- 
turned to the masjid, and when the sun rose and I had prayed, I went to that 
property and found a man sitting there and crafting, it was a shoe maker. 
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When he saw me, he recognised me and stated, *O Aba ‘Abdullah, welcome. 
Are you in need of anything? Do you need my service for footwear?' I sat 
and said, ‘Are you not my companion from the previous night?’ His face 
darkened at this and he yelled at me, ‘O Ibn al-Munkadir, what is it to you?’ 
By Allah, his fury caused me to become scared, and I said to myself that I 
should leave his presence immediately. 


َلَمّا كَانَ فى agn ain‏ صليت الْعسًاء ge T‏ فى مشجد رَسُول de - dn‏ الله 
Bc pus ale‏ أتيت ساريتي فتساندت Yd‏ قلم يَجيء. قَالَ: قلت: Gj‏ لله 
خرجت SF‏ أتيت a IT Ludi Ja‏ إذا باب الذار مَفْتُوح وَإذا od‏ في a‏ 
شَيْءء SUB‏ لي أهل الذَّار: یا ابا عبد ca‏ ما oS‏ بك uis‏ هَذَا أمس؟ قلت : 
ما t‏ قالوا: لما خرجت من عِنْده أمس بسط كساءه في وسط endi‏ ثم لم 
يدع في axi‏ جلدا ولا البا I‏ وَضعه في کسائه» ثم حمله» فلم ندر o‏ ذهب؟ 
قَالَ ابن الْمُْكدر: Ud‏ تركت في الْمَدِيئَة دارا أعلمها VI‏ وقد طلبته ad‏ فلم aer‏ 
On the third night I prayed the ‘sha prayer within the masjid of the Mes-‏ 
senger of Allah $, and then I went to my pillar and leant upon it. The man‏ 
did not come. I said to myself, ‘By Allah, what have you done?’ When the‏ 
morning came, I sat in the masjid until the sun rose. I left there and when‏ 
I reached the property wherein the man had been, I found the door open‏ 
and the inside of it completely empty. The people there said to me, ‘O Aba‏ 
‘Abdullah, what happened between you and the man yesterday?” I replied,‏ 
“What did he do?’ They said, ‘When you left him yesterday, he spread his‏ 
garment in the middle of his abode and did not leave any of his materials‏ 
except that he placed them within it. Then he carried it off, and none knows‏ 


where he went.” Ibn al-Munkadir said, “I did not leave any of the houses 


of Madinah I was aware of except that I sought for him there, and I did not 
find him.” 


OO0 


242 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


عابد آخر 
Another worshipper‏ 

z PEREA‏ ع Lotta. tos id‏ وة 
ates Gb ]۱۲۸[‏ بن تاصر GLi J6‏ جَعْفَر بن أحمد قال gi‏ طَالب مُحَمّد 
بن ge‏ بن يُوسف IG Baji‏ أب أو الحسن عبد AEN‏ بن عبد LÀ‏ بن 
جيب قال ine td‏ بن أحمد ين سان قال تار s‏ قال AN ub‏ 
عن أبي مودود عن مُحَكّد بن الْمُنكدر قَالَ: acl a‏ سنة aoi J in‏ 
6 رجل أسود عِنْد zai‏ وَهُوَ ed sy‏ اسقنا cae e‏ عدت وأبرقت» UB‏ 
E e ae me 8 2 5‏ 
eost‏ هَذا ey‏ مطرّت» tel‏ واتبعته حَتَى اتی دار آل حزم» 36« 
فعرضت عَلَيِْ َرَاهِم فأبي» ققلت: هَذَا أوَان ll‏ قتخرج معي؟ فَقَالَ: Vib‏ من 
ii‏ وَلّك فيه أجرء فُخرج معي. 
Abū Mawdüd reported upon the authority of Muhammadiibn al-Munkadir,‏ 
"Rain had been held back from us for a year. I went to the masjid and found‏ 
therein a black man sitting at the mimbar whilst saying, ‘O Allah, provide‏ 
us with rain immediately.’ Subsequently there came thunder and lightning,‏ 
and he said, ‘O my Lord, this is not what I desired,’ and then rain began to‏ 
fall. He then stood and I followed him to the house of Ali Hazm. I went to‏ 
him and presented him with dirhams, to which he refused. I said to him,‏ 


‘This is the season of Hajj so will you go with me?’ He replied, ‘This is better 
and for you therein will be reward.’ And so, he went with me.” 


ooQ 


عابد أسود من أهل مكة 
A Black Worshipper from Makkah‏ 


Gal [yrs]‏ مُحَمّد بن ol‏ قال Bs G‏ بن أحمد بن السراج JÓ‏ أنبأ عبد 
xii‏ بن الحسن بن إِسْمَاعِيل الضراب قَالَ تتا أبي قال تتا أخمد ابن مَرْوَان 
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CON ESTA‏ قال تا أبي قال: IG‏ ابن Yh‏ قدمت 
s‏ 36 النّاس قد قحطوا من ed‏ وهم يستسقون في oS ES elei AL i‏ 

في US un‏ لي باب بني dt‏ إذ أقبل (E‏ أسود de‏ قطعتا خيش قد ph‏ 
ِإِحْدَاهُمَاء وألقى e‏ على d) e eR d «Axe‏ جَانبي فسمعته 
ids‏ إلهي» «Ju ns Ua as oS Sl esi‏ وقد منتعنا غيث 
السَّمَاء لتؤدب الخليقة بذلك» فأسألك G ati ó eG‏ من Y‏ يعرف عباده 
i‏ إا الْجَمِيل» إسْقِهِمْ السّاعَة الاعة. قَالَ: lb‏ يزل يَقُول: السّاعَة SE BUEN‏ 
اسْمَوت بالغمام aci Js‏ من كل مَكَانء وجل MES‏ يسبح» وأخذت uS‏ 


Sulayman ibn al-Hasan reported from his father upon the authority of Ibn 
al-Mubarak, “I entered Makkah during a time when its inhabitants were 
suffering drought. The people were praying for rain within al-Masjid al- 
Haram. I was amongst the people next to the door of Bani Shaybah when 
a black boy entered. He was wearing two pieces of cloth, one as an izar and 
the other covering his upper body. He went to a concealed area which was 
to my side, and I heard him saying, ‘My Deity, the faces are ashamed of their 
numerous sins and vile deeds. You have prevented the downpour of the sky 
as a means of punishing the creation. I implore you, O Halim—the pos- 
sessor of patience, O Who forbearance is one of His attributes—the One 
whom does not let His slaves perceive except beauty, provide them with wa- 
ter immediately." He said, “He did not stop saying ‘al-sa‘ah, al-sa‘ah’ until 
clouds had formed in the sky and rainfall became widespread. He then sat 
there making tasbih and I began to cry. He stood up and I followed him 
until I saw where he [lived.] 


4j سبقتا‎ scd أَرَاك باكيا؟‎ SG لي:‎ JUS ote إِلَى الفضيل بن‎ chs 
فصاح وَسقطء وَقَالَ:‎ Real فقصصت عَلَيْهِ‎ CIS فتولاه دُونتا. قَالَ: وَمَا‎ UE 
SE وسأبحث عَن‎ 57) GS قلت: قد‎ I خذني‎ AA يا ابن‎ ades 
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I then went to al-Fudayl ibn ‘Iyad and he asked me, ‘What causes you to 
cry?’ I said, ‘One has preceded us to Allah and He has favoured him over us.’ 
He replied, “What is this?’ I then recounted the story to him and he fell to 
the ground whilst crying out, he said, “Woe to you O Ibn al-Mubarak, take 
me to him.’ I replied, ‘Time is short [today,] but we will seek him out later." 


0 7 0 0 sot oh P 
صليت العَدَاة» وخرجت اريد الموضع فإذا شيخ على الاب‎ asi من‎ OIF EG 
oS عبد‎ i بك يا‎ Gr JG eine حا‎ 
فاختر‎ ide نعم عِنْدِي‎ IB عام أسودء‎ Senet i ققلت‎ we 

gta us Vib جلد, فَقَالَ:‎ PE فخرج‎ EU o et woke eel 
co < ll يخرج وَاجِدًا‎ J Lb هَذَا حَاجَتي»‎ ced ققلت:‎ Lud أرضاه‎ 
c3 :QUS هَذَا؟ قلت : نعم»‎ : JS Ge بصرت به بدرت‎ [Wn ce ra 
Y أنه‎ D Nu 3 و قَالَ: قد تبركت بموضعه‎ seh سَبيل» ق‎ es 3g 
طَعَامه؟ قَالَ: یسب من فتل الشريط نصف دانق‎ E يرزؤني سَيْئا» قلت: ومن‎ 
وأخبرني الغلمان‎ gid US طوى‎ ig باعه في يَْمه‎ ob قوته»‎ 5B وأكثر‎ ps 
وقد‎ cy مهتم‎ cen بأحد‎ dais Yi اليل الطويل»‎ ás 7 Y أنه‎ uz 
قَضَاءِ‎ I Akt us والفضيل‎ Gs oli إلى‎ ua لَهُ:‎ cA قلبي» فقلت‎ aol 

حَاجَة؟ فَقَالَ: إن ممشاك ale‏ كبير» eis ty OE‏ 


On the next day, I vo the fajr prayer and then went towards his place 
where I came across an elderly man at the door sitting upon a mat which 
was being spread out for him. When he saw me, he recognised me and said, 
“Welcome O Aba ‘Abd al-Rahmán, what can I do for you?’ I replied to him, 
‘I am in need of a black slave.’ He said, ‘Indeed, I have many of them so 
choose which one you prefer.’ He then shouted, ‘O ghulam,’ and a strong 
black youth came. The man said, ‘He would be good for you, I will give him 
to you.’ I replied, ‘I do not require him.’ They continued to be presented to 
me, one by one, until the last one came. When I saw him, my eyes widened 
and the man said, ‘Is he the one?’ I replied affirmatively and he said, “There 
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is no possibility of me selling him." I asked, ‘Why is that?’ He said, ‘His pres- 
ence in the house is a blessing, for he does not cause me any expense." I said, 
‘Where does he feed himself from?’ He replied, ‘He earns a living of half a 
danig—more or less—through working with ribbons, and if he does not 
sell anything, he refrains from eating during that day. And I was informed 
by my other slaves that he does not sleep during the night, neither does he 
mix with them—rather he remains preoccupied with himself. I love him 
from the depths of my heart.’ I said to him, ‘[So do I] go back to Sufyan 
al-Thawri and al-Fudayl ibn ‘lyad without my need being fulfilled?’ He re- 
plied, ‘Coming here to my place in person is of great weight to me, so take 
him for what you need." 


26 فاشتريته, iS‏ تخو دار الفضيل بن ole‏ فمشيت سَاعَة JU‏ لى: يا 
i i " "m $ ul 0‏ 
مولاي» قلت: لبّك. قَالَ: لا تقل لي لبئِكء BG‏ العَبّد أولى بأن uA‏ من المولى. 
قلت: GSE‏ حَبيبي؟ قَالَ: أنا ضَعِيف البدن Y‏ أطِيق casas!‏ وقد GM‏ 
La j A Tes 5 te E $$ oon‏ 
لَك في ste‏ سَعَة» قد أخرج E‏ من هو اجلد مني. فقلت: لا يراني ly Ul‏ 
اسعخدمك» وكين أُشْتَري لَك منزلا وأزوجك وأخدمك أنا بنفسي. قَالَ: فبكى. 
ققلت id‏ ما ييكيك؟ قَالَ: أنت لم تفعل بي dS‏ إلا وقد ell;‏ بعض متصلاتي 
E qat zT xod sn vus. HN 2 é‏ ^ 
بالله عز ides‏ وَإلا قلم اخترتني من بين اولئك الغلمان؟ فقلت له: pd‏ بك 
ie 2 $ s OR CEPS‏ 
il‏ إلى laa‏ فقال: سالتك بالله إلا اخترتني فقلت: بإجابة دعوتك. فقال: 
i‏ أحسبك إن [Sei] das‏ رجلا صَالحاء إن لله عز وجل خيرة من خلقه 
Y‏ يكشف Vi geld‏ لمن أحب من عباده» YG‏ يظهر MW egli‏ من ارتضى. 
Thus, I purchased him and took him to the abode of al-Fudayl ibn ‘ Iyad. As‏ 
we were going, he said to me, 'O master.’ I said to him, ‘I am at your service.’‏ 
He replied, “Do not say that you are at my service, for indeed this statement‏ 
is more appropriate to emanate from the slave rather than the master.’ Then‏ 
I said, ‘What is your need my beloved?’ He replied, ‘I am physically weak‏ 


and so I cannot bear service to you. You had the choice of selecting other 
than me, and you were presented with those who were physically stronger 
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than me.’ I said, ‘I would not want Allah to see me bearing you with servi- 
tude, rather I will buy you a property, marry you off and serve you myself.’ 
He wept and so I asked him what caused him to cry. He replied, ‘You would 
not have done this unless you witnessed one of my unisons with Allah $. 
If not for this, why did you choose me over the other slaves? I said, "This 
is of no concern to you.’ He urged me, ‘I ask you by Allah, why did you 
choose me.’ I said, ‘Due to your du ‘@ being answered.’ He replied, ‘Indeed 
I view you—by the will of Allah—to be a righteous man. Indeed, Allah has 
a certain elite group amongst His creation whom He does not reveal their 
identities to except to the beloved from His slaves, and he does not display 
this group except to the ones He is pleased with.’ 


ثم U6‏ لي: ترى أن تقف BG OG ge‏ قد بقيت gle‏ 655 من البارحة. 
w^ o^ Bester Wa loue 1 ae 8‏ 
قلت: a‏ منزل فضيل قريب. قَالَ: لاء هَاهُنَا أحب ci‏ الله [عز وَجل] 
We - sige egal NI‏ 8 م $n 9 Tos‏ 2 
ges eg Y‏ من باب الباعة إِلَى الْمَسْجد S‏ زَالَ ge ANNs) ue Lad‏ 
^i TT. A ET e oat Zick te‏ 
M‏ التفت UIE by c‏ عبد quM‏ هَل من SAU‏ قلت: ولم؟ قال: 
ONE TOES DES ١ j‏ $ .2 
لاني ay)‏ الإنصراف. قلت إلى اين؟ قال: إلى الاخرة. قلت: لا تفعل» دَعَنِى 
أسر بك. Qui‏ لي: إِنّمَا گات تطيب الْحَيّاة bs‏ كَانَت XAR]‏ بيني وَبينه 
ive br. FW Cer E‏ 5 
UG c Uus‏ إذا اطَلّعت ge‏ أنت فسيطلع SBE GIS WE‏ في MS‏ 
ثمّ خر لوجهه فجعل ios‏ إلهي» اقبضني السّاعَة LEI‏ فدنوت مِنْهُ GANG‏ قد 
hig ou‏ مَا ذكرته [قط] إلا Jb‏ حزني [عَلَيْه] » وصغرت GI‏ في عَيْنِي. 
Then he said to me, ‘Is it possible that we could stop for a short while as‏ 
I have some units of prayer from the previous night still to pray.’ I said,‏ 
‘Fudayl’s abode is close.’ He said, ‘No, this location is better for me. The‏ 
command of Allah should not be delayed $. He then entered the masjid‏ 
through the entrance of the traders and he did not cease praying until he‏ 
prayed the units which he missed from the night. He said, ‘O Aba ‘Abd‏ 
al-Rahmán, do you have any need from me?’ I said, ‘Why?’ He replied, ‘Be-‏ 


cause I wish to depart?’ I said, “To where?’ He replied, "To the Hereafter.’ I 
said, ‘Do not depart, I will tell you something that will please you.’ He said 
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to me, ‘Indeed this life was beautiful when the transaction was between me 
and Him &. As for the current juncture, you have come to know of it and 
subsequently others will also. I have no need for this.’ Then he lowered his 
forehead to the floor and began to say, ‘My Deity, take me immediately.’ I 
went towards him and found him to have died. By Allah, never do I remem- 
ber him except that I feel deep sadness in regards to him, and the worldly life 
diminishes within my eyes.” 


OOO 


عابد أسود بغدادي 
A black worshipper from Baghdad‏ 


Gel Dr]‏ مُحَمّد بن أبي oe‏ الْحَافظ قال ge ea Solel‏ بن أخمد 
قال ff GUT‏ عبد abi‏ بن بطة العكبري قَالَ: tus‏ أَبُو بكر A‏ بن الْحُسَيْن 
a due‏ اه $ Az H casual SAP bes‏ 
قَالَ: ul ie‏ القاسم عبد الله بن مُحَمَّد الطشي قال: حَدئيِي yl‏ جَعْفْر السقا 
iU‏ خرجت UY‏ من S‏ في رقت مطير فإذا أسود مطروح على مزبلة مَريض 
WU CET Yo NL ur‏ 12% م mer e‏ الوه 

فجررته فادخلته إلى ue‏ فلما امسينا «gles‏ فقال: ocu y cin UG‏ فا 
صنعت» اقعد عِنْدِيء وفاح CEN‏ بريح المسك وَضَّارٌَ ريح جبتي SES‏ وجرتي 
وكوزي وكل شَئْء في ett‏ ريح المسك. قَالَ: فَقَالَ: اقعد DN T ODER‏ 
ge dex Y 5‏ جلسائي. LU‏ فسّمعته m‏ أيدك RU‏ أيدك o» RU‏ بي 
d‏ كفنا. 2G‏ فطرق بَابِى قريب من سبعين إِنْسَانا كل يَقُول: BE A‏ مَاتَ 
عندك إِنْسَان ely‏ إِلَى كفن. 

Aba al-Qasim ‘Abdullah ibn Muhammad al-Tashi reported upon the au- 
thority of Abû Jafar al-Saqqa’, “I left my house on an occasion when it was 


raining. I saw a black man who was lying ill in a rubbish dump. I moved 
him and took him to my house. When evening fell, he called me and said, 
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*O Aba Ja‘far, do not spoil what you have done. Sit with me.’ At this the 
house began to exude the smell of musk. The scent covered my clothing, 
utensils and everything else within my house. He again said, ‘Sit with me.’ 
Then he spoke whilst expressing with his hand, “This way you do not make 
those who are sitting with me now annoyed.’ I heard him saying, ‘My Lord, 
be gentle with me. My Lord, be gentle with me.’ Then his soul departed 
from him and I said to myself, ‘I will sell my garments and my jubbahs and 
through this I will buy him a shroud.’ Around seventy people then knocked 
upon my door, each of them saying, ‘O Aba Ja‘far, a man has died with you 
and he will be in need of a shroud.” 


ooo 


عابد أسود بصري 
A black worshipper from Basrah‏ 
ate Gol Dn]‏ بن عبد at‏ قَالَ Gl‏ حمد بن ath‏ قَالَ أنبأ fl‏ نعيم 
ast‏ بن عبد AN Jil J6 Á‏ صّمرة بن gest RR‏ في WS‏ 
وحدثني عَنهُ مُحَمَّد بن sli‏ بن anzi‏ قَالَ: as‏ أبى IB‏ عبد الله بن 
سعيد الْهَاشِمِي IG‏ تا أبي Dae IG‏ بن إذريس عَن مالك بن يتار قَالَ: 
الختبمن علينا الْمَطَر Baii‏ فخرجنا UE‏ بعد Bi‏ نستسقي فلم نر أثر HEY‏ 
فُخرجت أنا وَعَطَاء السَلمِيَ وثابت البنانيّ وَمُحَمّد بن اسع وحبيب ve‏ 
ley‏ المري في آخَرين em‏ صرنا i‏ المصلى بِالْيَضْرَةٍ فاستسقيناء gd‏ نر أثر 
(rails ley‏ وبقيت أنا وثابت [ot]‏ في المصلىء فَلَمّا أظلم 
ay gl‏ إذا أنا بأسود 555 Le odi edil (GLEN‏ مثزران من صوف» 
Ben‏ إلى cc‏ فتمسح E‏ صلى 5 خفيفتين» E‏ رفع طرفه إلى السَّمَاءِ 
JG‏ سَيّدي» gl‏ كم تردد YS Soke‏ ينقصك» aad‏ ما عندك؟ cij‏ 
ile‏ بحبك لي إلا ما سقيتهم غيثك السّاعَة السّاعة. قَمَا أتم SSN‏ 
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تغيمت السَمَاء» وأخذتنا كأفواه القرب. 
‘Abdullah ibn Idris reported upon the authority of Malik ibn Dinar, “Rain‏ 
was held back from us in Basrah, so we went out day after day to pray for‏ 
rain, however we did not see any sign of an answer to our prayers. I went‏ 
out with ‘Ata’ al-Sulami, Thabit al-Bunani, Muhammad ibn Wasi‘, Habib‏ 
al-Farisi, Salih al-Murri amongst others, until we arrived at the musalla in‏ 
Basrah and prayed al-istísqa (the prayer for rain). We did not see a sign that‏ 
our prayer had been answered and so the people departed. I remained there-‏ 
in with Thabit al-Bunani, and when the night became enveloped in dark-‏ 
ness, I saw a black man with thin legs. He had a large belly and was wearing‏ 
two garments made of wool. He went to the water and touched it, then he‏ 
performed two short units of prayer and raised his face to the heavens and‏ 
said, ‘My Master, for how long will you rebuff your slaves from that which‏ 
does not decrease from You? Nothing with you will ever diminish. I swear‏ 
to you by Your love for me, provide them with rain immediately.’ He had‏ 
barely finished speaking when the sky became cloudy and it started to rain‏ 
heavily.‏ 


red فت فتعجبنا من السود فتعرضت لَه قلت : أما‎ lll خضنا‎ 3 les Gi 
يذريك أنه يحبك.‎ US بحبك ليء‎ WU reds قلت؟‎ Us قلت؟ قَالَ:‎ É 


بتوحيده ومعرفته؟ ur‏ خصني بذلك إلا لمحبته. GP‏ ادر يشعى» ied‏ )33 
& فَقَالَ: ul‏ مَمْنُوك ole‏ فرض من Bb‏ مالكي الصّغِير eas‏ دار نخاس. 

We found as we left the musalla that we were having to wade through the 
water. We were amazed by this black man, and I presented myself to him 
and said, ‘Do you not feel shame for what you stated?’ He replied, ‘What 
did I say?’ I said, ‘I am referring to your statement ‘by Your love for me,’ how 
do you know that He loves you?’ He replied, ‘Do not concern yourself with 
my affairs, O you who concerns himself with his own self over Him . Where 
were you when He chose me to believe in tawhid (Oneness of Allah) and to 
know Him? Do you not see that Him choosing me for this was due to His 
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love?” Then he rushed away and I said, ‘Remain with us.’ He replied, I am a 
slave, and it is incumbent upon me to be dutiful to my lesser master.’ Then 
he entered the property of a slave-trader. 


Uf‏ أَصْبَحْنَا أتيت على النخاس فقلت لَهُ: dale‏ عُلَام تبيعنيه Sisal‏ قَالَ: 
نعم عِنْدِي end DUE BL‏ يخرج ol‏ وَاجِدًا بعد وَاجدء s il Us‏ غير هَذًا. 
ol J‏ قَالَ: wus es u‏ أحد es e‏ إذا بالأسود es‏ في حجرة خربة 
ققلت: بعني OUS Ida‏ هَذَا OE‏ َو لا همة لَه ASH‏ ققلت: Js‏ 
TW‏ فَدَعَاهُ وَقَالَ chs ly He i‏ بعد أن تبرئني من عيوبه. فاشتريته بعشرين 
ديتارا. 


On the next morning I went to this slave-trader and said to him, ‘Do you 
have any slaves to sell for service?’ He replied, ‘Yes, I have a hundred slaves." 
He brought them out for me, one by one, to each of which I would reply, 
"Not this one.’ This continued until he said, "There are no more with me." 
When we left, we came across the black man standing in a dilapidated room. 
I said, ‘Sell me this one.’ He replied, “This slave is an invalid, he serves no 
purpose except to cry.’ I said, “That is why I want him.’ He called for him 
and said to me, ‘Take him for however much you wish, however, after you 
agree to acquit me from whatever defects you may find in him.’ I subse- 
quently purchased him for twenty dinars. 


US‏ خرجتا قَالَ: G‏ مولّايّ» لم اشتريتني؟ قلت: لنخدمك تحن. قَالَ: s‏ ذاك؟ 
قلت: udi‏ أَنت صاحبنا البارحة في المصلى؟ قَالَ: وقد اطلعت على GUS‏ 
قجعل يمشي JS‏ دخل مَشجدا فصلى oS‏ ثمَّ IG‏ إلهي وسيدي سر كَانَ 
clas T"‏ أظهرته للمخلوقين؛ أَقْسَمت ue‏ إلا قبضت روحي السّاعَة. BÉ‏ 
5 ميت» فبقبره نستسقي ونطلب الْحوائج إِلَى Mà GA‏ 


When we exited that place, he said to me, ‘O master, why did you purchase 
me?” I replied, ‘So that we can serve you.’ He said, ‘And why is that?” I re- 
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plied, ‘Are you not our companion from the previous night at the musalla?’ 
He said, ‘You are aware of that?’ He carried on walking until he entered 
a masjid. There he prayed two units and said, ‘My Deity and Master, the 
secret between me and You has been displayed to the creation. I swear by 
You that you take my soul immediately.’ Upon this he passed away, and we 
seek rain and aid for our needs from his grave to this day (i.e. as an interme- 
diary).”” 


ooo 
عابد آخر أسود بصري‎ 
Another black worshipper from Basrah 
الْحْسَيْن بن عبد الْجَبّار قال أنبأ‎ AGE بن أبي مَنْصُور قَالَ‎ ated Gel [vr] 
تا الْحُسَيْن بن‎ JÉ الدقاق‎ d مُحَمّد بن عبد‎ Gl JG بن الْمَمْح‎ ge مُحَمّد بن‎ 
جدي أَبُو السكن الطائى قَالَ: حدثبى‎ Gas JÉ صَفْوَان قَالَ تا أَبُو بكر الْقرشى‎ 
J زيد قَالَ: خرجت‎ E عبد الْوَاجِد‎ qi بن مُسلم. قَالَ:‎ pU بن‎ AA 
بالجذام وَعمي‎ J مجذوم قد تقطعت كل جارحة‎ opel الخريبة فَإذا إِنْسَان‎ xu 


وأقعد» وَإِذا صبيان يرمونه بِالْحِجَارَةٍ قد دموا capui‏ فرأيته ASS‏ شفتين» فدنوت 
ِنْهُ لأشمع ما يمُول: فإذا هُوَ يَقُول: يا سَيّدي» e‏ لتعلم OE‏ إن قرضت لحمي 


ais بِي‎ ESE بالْمَمًاريض ونشرت عِظَامِي بالمناشير ما ازددت لَك إلا حباء‎ 
Muhammad ibn Haran ibn Muslim reported upon the authority of “Abd 
al-Wahid ibn Zayd, “I was going towards the direction of al-Khuraybah 
when I came across a black leper. All of his limbs had come off due to the 


75 It is not permissible to seek help from the dead in this manner, as has been men- 
tioned by the scholars. During the time of the Companions they would seek rain 
through al-Abbas (the uncle of the Messenger), and this was after the death of the 
Prophet &. During the time of Mua‘wiyah they would seek rain through Yazid al-Jur- 
shi. Both of these individuals were from the best of people and the most pious. They 
were known for their aqwa, devoutness and that their supplications were answered. 
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leprosy and he was also blind. He was sitting down and I noticed some boys 
throwing stones at him, causing his face to bleed. I saw his lips were moving 
and so I approached him to hear what he was saying. I heard him say, 'O 
Master, You know that if You sheared away my flesh and sawed off by bones, 
I will only love You more and more. So, do with me as You please.” 


ooo 


عابد أسود من عبادان 
A black worshipper from ‘Abadan‏ 


ol قَالَ أنا‎ dao v بن‎ ds fl Ul 96 بكر بن حبيب‎ a ices [rv] 
5 037 D NC ب لا ل‎ > * D PT. 
الخيرَات الْمَعْدُوف‎ gi قَالَ: أخبرني‎ Gib dae باكويه قَالَ: أخبرني أَبُو‎ 
بعبادان رجل زنجي مفلفل الشّعْر يأوي الخرابات» قحملت‎ SÉ بالعسقلانی قَالَ:‎ 

f: CONARI د اجام عد‎ Se. سن‎ quit m^ 
c «ue وَاشَارَ 2 إلى‎ m علي‎ oa ub معي شیا وطلبته»‎ 
لي: هات ما مَعَك. فناولته»‎ IÉ R أرى دَرَاهِم ودنائير تلمع»‎ de I حوالي‎ 

وهربت وهالني أمره. 

Aba ‘Abdullah al-Shirazi reported upon the authority of Abū al-Khayrat, 
famously referred to as al-‘Asqalani, ‘In ‘Abadan there was a Zanji man with 
peppery hair who was taking shelter within ruins. I took some things with 
me and sought after him. When he saw me, he smiled and pointed with his 
hand to the ground. I saw that spread widely around me were shining dir- 


hams and dinars. Then he said to me, ‘Give me what you have.’ I gave him 
and fled from there, as I was overwhelmed by what I saw from him.” 


OOo 


عابد آخر لقي بطريق مكّة 


Another worshipper, who was seen en route to Makkah 
se أنا‎ JÉ eub بن‎ e قال أنبأ امد بن‎ judi uas أَبُو‎ Get Dr] 
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بن ay ual‏ كال ach Ul‏ سلجان اليه قال كنا un‏ أبن Gon‏ قال 
ae‏ مشرف بن أبان قَالَ: سَمعت gle‏ بن عبد eS‏ قَالَ: رایت BA‏ 
أسود في طريق ate K‏ ميل dat‏ ققلت i‏ عبد S‏ قَالَ: نعم. قلت: 
wits‏ ضريبة؟ قَالَ: نعم. قلت: أفلا أكلم SVG‏ أن يضع LE‏ قَالَ: وَمَا EU‏ 
Ys‏ فأجرع من ذلها. IÉ‏ فاشتريته فأعتقته dud‏ ييكيء وَقَالَ لي: أعتقتني؟ 
قلت: نعم. قَالَ: i‏ عتقك الله sig casta py‏ يبكى ode aa) J‏ الامر» 
فناولته otis‏ فأب أن KLE‏ 25 فحججت بعد ذلك بارع سنين. EJUS‏ 
le OU aM due‏ فمذ OE‏ قحطناء وَضَارَ J‏ جدة. 
Musharraf ibn Aban reported upon the authority of Salih ibn ‘Abd al-‏ 
Karim, “I saw a black slave on the route to Makkah, next to the milepost‏ 
and he was praying. I said to him, ‘Are you a slave?” He replied affirmatively,‏ 
then I asked, ‘Are you burdened with a tax?’ He replied, ‘Yes.’ I said, ‘Should‏ 
I speak to your master to see if he will lift this?’ He said, “This worldly life in‏ 
its entirety is naught but abasement.’ Thus, I brought him and emancipated‏ 
him. After this he sat and cried, and said to me, ‘You have emancipated me?”‏ 
I replied, ‘Yes,’ and he then said to me, ‘Allah will emancipate you on the‏ 
Day of Judgement.’ He again sat down and cried whilst saying, ‘Matters are‏ 
burdensome upon me.’ I took out some dinars to give him but he refused to‏ 
take them. I performed Hajj four years later and asked regarding him. The‏ 
people said that he had disappeared, and that since he had left they had been‏ 
suffering from drought, and he moved to Jeddah.‏ 
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عابد آخر 
Another worshipper‏ 


Gol [vo]‏ أخمد بن أحمد المتوكلى JÉ‏ أنبأ أحمد بن عَليَ بن ea‏ قَالَ أنبأ 
ge‏ محمد بن عِيِسَى SU G I‏ الحسن ge‏ بن IÉ epa att‏ 
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تا أخمد بن adt‏ الطوسي JÓ‏ تا داؤد بن رشيد قَالَ: حَدثيي الصبيح والمليح 
شابان كاتا يتعبدان بالشَّام سميا: الصبيح والمليح لحسن عبادتهما - قَالَ: جعنا 
an f E‏ قل EW T‏ عزن ae EN‏ 
úy‏ فقلت لصاحبي أو قال لي: اخرّج G‏ إلى الصحرّاء العليا نرى رجلا نعلمة 
بعض دينه لَعَلَّ aU‏ أن ينفعنا Ú cy‏ ضجرنا استقبلنا أسود على رَأسه حزمة 
حطبء OS‏ مِْهُ فقلت لَهُ: le G‏ من رَبك؟ فرمى بالحزمة عَن رَأسه وَجِلسَ 
j 0 * (n 2 AUN Ie aee‏ 

(ue‏ وَقَالَ: Y‏ تقولا لي من رَبك؟ - Ys uS‏ لي: ul‏ محل oU‏ من 
قلبك؟ ci by ole Jobs‏ صَاجبي» ثم DE‏ سلاء سلا؛ ob‏ المريد 
(ur TETI Gyr yet ú EET‏ 

لا تنقطع مسَائله. EG‏ رآنا لا نجيز Us‏ قال : eg‏ إن كنت تعلم ان لك عبادا 
كلما سألوك أعطيتهم فحول حزمتي LAS old‏ فرأيناها قضبان ذهب يلتمع» E‏ 
قَالَ: of Sabi‏ كنت تعلم أن لَك عبادا الخمول أحب ell‏ من الشهرة فَردهًا 

4 5 H s 5 

Dawid ibn Rashid reported, “It was narrated to me by al-Subayh and Mal- 
ih—who were two pious youths from al-Shàm, and they were nicknamed 
al-Subayh and Malih due to their proficient worship—, one of them said, 
“One day we were hungry so I said to my companion, or he said to me, ‘Let 
us go deep into the desert, for we may see a man whom we can teach him 
his religion and for this Allah may reward us.’ When we grew weary [from 
walking in the desert,] we came across a black man who was carrying a load 
of firewood upon his head. We approached him and I said, ‘O man, who 
is your lord?’ He then threw the firewood which was upon his head to the 
ground, and then he sat upon it. He said, ‘Do not ask me who my lord is, 
rather ask me where the position of îman is in my heart.’ I glanced at my 
companion after this, and he glanced at me. Then he said, ‘Ask away, for ver- 
ily the murid does not run out of questions.’ When he saw that there would 
be no response from us, he said, ‘O Allah, if you know that You have slaves 
whom You give whenever they ask, then turn this bundle [of firewood] into 


gold.’ We then saw them change into shining bars of gold. The man then 
said, ‘O Allah, if You know that You have slaves to whom anonymity is more 
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beloved than fame, then return this gold to firewood.’ Thus Allah returned 
it, and he placed it upon his head and went off, and we did not dare to follow 
him.” 


OOO 


عابد آخر 
Another worshipper‏ 


Ede Gel Dni]‏ بن الْمُبارك قال AGE‏ الحسن بن عبد Jé ead‏ أنباً 
s $25 Tan i P oes *‏ 4^ $ 
yl‏ بكر مُحَمِّد بن cle‏ الخياط JG‏ نا أخمد بن ARA‏ بن يُوسُف قال انبا ابن 
صَفْوَان قَالَ: A‏ بكر القرشي OG‏ تا مُحَمّد بن الْحُسَيْن قَالَ: HE‏ رجل من 
آل BS ul‏ عن ott‏ بن سياه قال: كنت UE‏ وخالد perl‏ وثفر من BED‏ 
نذكر d‏ [عر وَجل] « قوقف علينا رجل أسود US‏ هَل eS ea sd poss‏ 
ta‏ قَالَ: قُلَْا: Gl‏ لتذكره كثيراء وَمَا ds Gg BUSS‏ قَالَ: (4S4‏ 065: لقد 
غفلتم ما لا يغفلكم» ونسيتم ما يحصي عَلَيْكُم الأنفاس لقدومه عَلَيْكُم. IÉ‏ ثمّ 
مال ليسقط» وسانده رجل من الْقَوْم فُخرجت تفسه» وَأنا أنظر Gb Jú aii‏ 
فلم نجد أحدا نعرفه» فغسلناه وحنطناه وکفناه ودفناه. 

A man from Ãli Abî Bakrah reported upon the authority of Maymün ibn 
Siyah, “I was with Khalid al-Raba'i and a group of our companions, and 
we were making dhikr (remembrance) of Allah &. A black man came to 
us and said, 'Have you mentioned death during this [gathering] of yours?" 
We said, ‘Indeed we make mention of it frequently but we have not done so 
today.’ The man cried and said, ‘You have overlooked that which will never 
overlook you, and you have forgotten that which counts down your breaths 
until it arrives.’ Then his legs gave way and he was about to fall, a man from 
the people gave him support and then his soul exited him. I was looking at 


him as he passed away. We looked [for someone who knew him] but none 
had any knowledge of him. We then washed, embalmed, shrouded and bur- 
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ied him." 
ooo 


عابد من alas‏ السواحل 
One of the worshippers of al-Sawahil‏ 


£s cet 2 gt ae d 22541‏ 1 
ase Ud [rv]‏ بن تاصر قال áis GUT‏ بن anzi‏ 606 عبد ol‏ بن 
Ae m DEN‏ > عن T‏ اكه ^ H‏ 
الْحُسَيْن بن إِسْمَاعِيل الضراب قَالَ: حَدئيي أبي قَالَ تا أخمد ابْن مَرْوَان AS‏ 
oe of "uz 1 $225 4 "Mi‏ 4 
قال تتا sie‏ بن عبد gall‏ قَالَ: سَمعت de‏ بن مَحْبُوب يقول: BPE‏ 
جدي قَالَ: سَمِعت إِبْرَاهِيم بن ET‏ يَقُول: cles‏ حصنا من حصون Je‏ 
وَأنا lowe‏ وقد أخذتني LAN‏ قدخلت J‏ أتون وقلت: أقعد Go REUS‏ يهدأ 
E EE 7 E‏ $3 8 
Jac‏ 36 أسود يُوقد فيه فَسلمت وقلت لَهُ: تاذن لي إلى أن يسكن الْمَطر؟ 
vé. MZ es eG " 8 : aye A meres‏ 
i Lib‏ أن ادخل» قدخلت فَجَلّست حذاءه» hed‏ أنظر ad‏ ولا LAT‏ وَهُوَ 
وقد Vs‏ يكلمني» ويحرك EE‏ ويلتفت يمينا aes‏ لا يفتر» UB‏ أصبح أقبل 
roa Hanne ae eM Az wit‏ 5 7 
ge‏ فقال: لا تلمني إن لم أحسن ضيافتك Joly‏ عَلَيِك؛ إني عبد A5 Ayes‏ 

E 5 . 2 

وكلت ky‏ ترى» فكرهت أن أشتغل عَن ما وكلت به. قلت: IF GS‏ التفاتك 
يمينا Y as‏ تفتر؟ 
Ahmad ibn Mahbab reported from his grandfather upon the authority of‏ 
Ibrahim ibn Adham, "I entered one of the fortresses of al-Sahil as I was pass-‏ 
ing by and had been overpowered by the sky (i.e. due to rain), so I sheltered‏ 
myself in a furnace room. I thought to myself that I would sit here until the‏ 
rain eased. A black man was there, attending to a fire. I greeted him and said‏ 
to him, ‘Do you permit me to [stay] until the rain abates?' He nodded to in-‏ 
dicate that I should enter. I thus entered, sitting close to him. I was looking‏ 
at him but did not say a word, watching him attend to the fire silently. He‏ 


was moving his lips and turning right to left without a sign of fatigue. When 
the next day arrived, he came to me and addressed me, saying, ‘Do not hold 
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it against me that I did not host you well or welcome you. I am a slave, and 
I have been charged with what you see. I hate to turn my focus away from 
that which I have been charged with.’ I said, ‘Why do you turn to the right 
and the left in that tireless manner?’ 


Be 26‏ من الْمَوت» وقد علمت أنه تازل بي» oS‏ لم أعلم من أَيْن يأتيني؟ 
uo Y‏ يأتينى؟ ققلت: A‏ تحرك شفتيك؟ قَالَ: أحمد il‏ وأهلله وأسبحه ب 
d - ches ols di lo - oti at‏ قال Y qn calidad‏ 
eats Wop ish‏ رطب من ذكر الله عر وجل. EC ieai] JÉ‏ 
وَصحت صَيْحَة» وقلت: برز ade‏ الأسود يا ell‏ 


He replied, ‘It is due to the fear of death. I am certain that it will descend 
upon me, however I do not know from where (i.e. which side) it will 
come and when it will come.’ I then asked, ‘Why do you move your lips in 
that manner?’ He replied, ‘I say a/bamdulillab, la ilaha illallab and sub- 
þanallāh. This is because it reached me that the Prophet said to some of his 
Companions, ‘Perform good deeds, do not allow death to descend upon 
you except that your tongue is moist with the dhikr of Allah $.” I wept at 
this and cried out. I said, “This black man has excelled you, O Ibráhim."" 
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الاب الثالث والعشرون 
Chapter Twenty Three‏ 


be 2 
فِي ذكر المتعبدات من السوداوات فمن المعروفات الاسْمَاء‎ 
In mention of the worshippers from amongst the women of the black 
people 

te ^ 
SLD! فمن المعروفات‎ 

Amongst those whose names are known is: 

ميمونة السوداء 
Maymünah al-Sawda‏ 
at para 7 0 s ER‏ 0 

[ra]‏ أخبرنًا مُحَمّد بن عبد dU‏ بن أحمد G JÉ‏ حمد بن Sl‏ الحداد 
د 8 az $3 san qd Aaa‏ كم 
قَالَ ًا أحمد بن عبد Ó‏ الْحَافِظ قَالَ تًا aie‏ بن مُحَمّد العثماني WG JÓ‏ 
Ag J $25 A "Wi 0 E 1‏ 4 
n‏ اب كود EE Ap Mr‏ 
جَعْفر الصفار يَقُول: سيعت AI‏ بن إشحَاق الرقي gaens 2 JE‏ 
ole‏ يَقُول: JB‏ عبد n‏ بن زيد: سَألت الله عر وجل Jd SSE‏ أن يريني 
رفيقي في U6 ole si Boll‏ يقُول: G‏ عبد الوّاجد رفيقك في MA ied‏ 
lis Hec diy: sca cá cle‏ : في آل بني JÓ xS ow‏ فخرجت إلى 
dg eJ 55)‏ ققيل: ca‏ مجنوعة od‏ ظهرانينا ترعى غنيمات لنا - ققلت: 
" أن AR‏ قالوا: خرجت J‏ الجبان. فُخرجت [Ed‏ بها das Ra‏ وَإذا 
تین Gus‏ عكاز SH les US‏ من صوف le‏ مَكْتُوب: Y‏ تباع ولا تشترى؛ 
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1315 الغنم مَعَ الذئاب» قآ الذئاب تاكل الغنم» ولا nd‏ بخاك الذئاب» € 
vA‏ أوجزت في e de‏ قالت: ازجع G‏ ابن eJ cuj‏ الموعد هَاهتاء إنمًا 
NK 4*5 MT 0 Ri ٠‏ 

الموعد ثم. ققلت: cal euo,‏ ومن اعلمك Jl‏ ابن زيد؟ فقالت: اما علمت 

2 5 OO 2 fe 

أن الْأرْواح جنود مجندة» GS‏ تعارف Glo‏ اثتلف» وَمَا تناكرمنها الختلف. فقلت 
َا : عظينى؟ Lely Sl‏ لواعظ Nery‏ قَالَت: G‏ ابْن S cj‏ لّو وضعت 
lani ole‏ على جوارحك لخبرتك بمكتوم os‏ ما فِيهَاء يا ابْن زيد Ó‏ 
feld SR EES ae x A hy nae‏ 
gal‏ أنه G‏ من عبد أعطي من EN‏ فابتغي G6 a)‏ إلا سلبه الله [ تَعَالى] 
es v‏ مَعَه وبدله بعد casi Äi‏ وبعد الأنس الوحشة» e$‏ أنشات تُقول: 
Al-Fudayl ibn ‘Iyad reported upon the authority of ‘Abd al-Wahid ibn‏ 
Zayd, “I sought from Allah & over three nights to show me my companion‏ 
in Jannah. It seemed to me as if someone was saying, ‘O ‘Abd al-Wahid, your‏ 
companion in Jannah will be Maymünah al-Sawda.’ I asked, ‘Where is she?”‏ 
The reply was, ‘Amongst the people of so-and-so in Küfah.' I then went out‏ 
to Kafah and asked about her. It was said to me that she was a crazy wom-‏ 
an living among them and she herded sheep for them. I said that I wished‏ 
to see her. They said, ‘She went to al-Jubban.’ I went there and found her‏ 
standing in prayer. There was a cane in front of her and there was a wool‏ 
jubbah upon it which had written on it, ‘Not for sale and not for purchase.’‏ 
The sheep were mingling with wolves, neither did the wolves attempt to‏ 
eat the sheep nor were the sheep scared of the wolves. When she saw me she‏ 
curtailed her prayer and said to me, ‘Return O Ibn Zayd, the rendezvous is‏ 
not here, rather it is promised for the future.’ I said, ‘May Allah have mercy‏ 
upon you, from where did you ascertain that I am Ibn Zayd?’ She replied,‏ 
*Do you not know that the souls are like conscripted soldiers, those whom‏ 
they recognise, they get along with, and those whom they do not recognise,‏ 
they will not get along with.’ I said, ‘Can you provide me with an exhorta-‏ 
tion?’ She said, ‘I am amazed to see a preacher [desiring to] be exhorted!’ She‏ 
continued, ‘O Ibn Zayd, when you let your limbs judge others with justice,‏ 
they will reveal to you that which they conceal. O Ibn Zayd, it has reached‏ 
me that ifa slave is given something in this worldly life and covets it greedily‏ 
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again, Allah will take away his love of being in solitude with Him, and sub- 
stitute His closeness with distance, and intimacy with estrangement.’ Then 
she recited the following: 


يا واعظا قَامَ Rh UY‏ قوما عَن pill‏ 
تنهى وَأنت السقيم m‏ هَذَا من الْمُمكر العجيب 


J‏ كنت أصلحت قبل a‏ عيبك أوتبت من قريب 


Dm 


كَانَ لما قلت يا ue‏ موقع صدق من القلوب 


تنهى عَن الغي والتمادي وَأنت في V‏ كالمريب 

O preacher, who stood seeking the reward for, reprimanding the 
people against sin. 

You prohibit while you are corrupt in truth, this is both abominable 
and astonishing. 

If you had reformed before this, your faults, or quickly asked for for- 

giveness, 

Whenever you addressed Him with *my love", it would land as truth- 

ful in the hearts. 


You forbid aggression and corruption, whilst you seem in your for- 
bidding somewhat doubtful. 


ققلت i‏ إِنّي أرى هَذِه الذئاب مَعَ الغنم, فلا pall‏ تفزع من الذئاب SEG‏ 
re 8‏ ل "EL‏ ا 8 P‏ 

الذئاب الغنم» ul‏ سَيْء es‏ فَقَالَت: SG Lal.‏ أصلحت ما بيني وَبينه» 

َأصلح ما بين الذئاب alls‏ 

I said to her, ‘I saw wolves amongst the sheep, however the sheep were not 

afraid of the wolves, nor did the wolves attempt to eat the sheep. How is this 


so?’ She replied, ‘Off with you, I have rectified that which is between me and 
Him, so He rectified that which is between these wolves and sheep.” 
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شعوانة من أهل الأبلة 
Sha‘wanah from the People of al-Ubullah‏ 

Gel [ra]‏ المحمدان ابن تاصر oily‏ عبد الباقى V‏ أنبأنا جَغْفر ان أخمد 
NIU‏ أنبأ امد بن ede‏ النوري wed Ul JÉ‏ بن عبد DN‏ الدقاق Jó‏ ٿا أَبُو ge‏ 

2 YY 3 $25 ME it Boe WE ute 
6 مُحَمِّد بن الحْسَيْن قَالَ:‎ uiam قَالَ:‎ aue تًا ابو بكر بن‎ JS بن صَفْوَّان‎ 
«S فى‎ d US معاذ بن الفضل قَالَ: كت شعوانة حَتَّى خفنا عَلَيْهَا الْعّمى»‎ 
S من أن أعمى في‎ ci من البكاء» أحب‎ BIN أعمى والله في‎ ses 
من الثار.‎ 
Muhammad ibn al-Husayn reported upon the authority of Mu'adh ibn al- 
‘Aqil, “Sha‘wanah cried to the extent that we feared blindness would take 
her. We mentioned our concern to her to which she replied, ‘By Allah, 


blindness in this world due to crying is beloved to me in comparison to 
blindness in the hereafter due to the fire.” 


JÓ‏ مُحَكّد بن الْحُْسَيْن: وحدثني مالك بن ضيغم قَالَ: كَانَ رجل من أهل الأبلة 
E:‏ أبي كثيرا I Ly‏ شعوانة 355 بكائها SU‏ لَه أبي SU‏ صف بكاءها. 
َقَالَ: ما أصف لَك! W coe‏ تبكي gn‏ وَالنَّهَار Y‏ تكاد تفتر. قَالَ مَالك: وَقَالَ 
لي أبي: انطلق & os ge‏ الْمَأة BILE)‏ فتنظر eó G‏ مَعَ رجل 
QU‏ لَهَا: a‏ ان rl‏ ضيغم» فرحبت EG ids eg‏ ابن من لم ej‏ 
نحن نحبه» أما والله يا بني إّي لمشتاقة إلى أبيك» وما unti‏ من cod]‏ إا 
أنّى أَخَاف أن أشغله عَن خدمة سَيّده» وخدمة سَيّده» أولى من محادثة شعوانة» 
ied 2‏ ومن شعوانة؟ by‏ شعوانة؟ أمة usps‏ عاصية. قَالَ: E‏ أخذت في 
البكاء» ei‏ تزل SSS‏ خرجتا وتركناها. 
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Muhammad ibn al-Husayn said that Malik ibn Daygham reported to him, 
“A man from the people of al-Ubullah used to frequent my father often. He 
would dictate to him in regards to Sha‘wanah and her constant crying. My 
father said to him one day, ‘Describe to me her crying.’ He replied, ‘How 
can I describe it to you! She cries day and night without end.” Malik said, 
“My father said to me, ‘Leave until you come across this pious woman and 
then observe her.’ Thus, I left with a man who said to her, “This is the son 
of your brother Daygham.’ She welcomed me and said, ‘Welcome O son of 
whom we have not laid eyes upon but still we love. By Allah my dear son, I 
seek longingly to meet your father and nothing bars me from coming to him 
except my fear of distracting him from service to his master. And indeed, 
service to his master is more important than conversing with Sha‘wanah.’ 
Then she said, ‘Who is Sha‘wanah and what is Sha‘wanah? [She is merely] 
a sinful black bondmaiden.”” He continued, “Then she took to crying, and 
she did not cease in this whilst we exited and left her.” 


JÉ‏ مُحَمّد بن الْحُسَيْن: وحدثني يحيى بن بسطام قَالَ: استأذنا على شعوانة 
taia 1 e aia ut 5‏ 1 

فاذنت» فإذا منزل رث cag‏ اثر الخرب (us ale‏ فقال لها eels‏ لي: لو 
رفقت X,‏ بتفسك فقصرت من Im‏ البكاء ui‏ كَانَ أقوى لَك على ما تريدين. e‏ 
في Gas‏ جارحة فيا قطرة من دم» وأنى لي بالبكاء. 

Muhammad ibn al-Husayn said that Yahya ibn Bustam reported to him, 
“We called at the door of Sha‘wanah and she permitted us to enter. Her 
abode was decrepit and had clear signs of ruin. One of my companions said 
to her, ‘If you were easier on yourself and stopped crying so much then you 
would be more able to achieve what you desire.’ She replied, ‘By Allah, I 
wish that I could cry until my tears are exhausted, and then cry [tears of] 


blood until there no longer remains within my body a single organ which 
contains a drop of it. But then how far for me will be the shed of tears.” 


JÉ‏ مُحَمّد: وحَدثني روح بن سَلمّة قالّ: IG‏ لي مُضر: ما th‏ أحدا أقوى على 
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i‏ البكاء من شعوانة» s‏ سَمعت Go‏ قط أحرق لقلوب الْحَائفِينَ من صَوتهًا 
إذا ga‏ نشجت» ثم تقول: يا موتى وبني SA‏ وإخوة SAN‏ 

Muhammad reported upon the authority Mudar, “1 have never seen any- 
one who cried more excessively than Sha‘wanah, and I have never heard a 
voice more inciting to the hearts of the pious than hers, when she would 


whimper and say, ‘O deceased ones, O son of the deceased, O brothers of 
the deceased.” 


JÓ‏ مُحَمّد: وقلت لأبى عمر الضَّرير: أتيت شعوانة؟ قَالَ: قد شهدت مجلسها 
UL‏ كنت أفهم ما تقول من BT‏ بكائها. وَسمعتهًا تقول: من eS Een‏ 
أن ييكي فليبك» وَإِلّا فَارْحَمْ الباكي» ob‏ الباكي So É‏ لمعرفته NA ty‏ 
Muhammad said, “I stated to Abū ‘Umar al-Darir, ‘Have you seen‏ 
Sha‘wanah?’ He replied, ‘I have frequented her assemblies on a number of‏ 
occasions, however I could not decipher [much of] her words due to her ex-‏ 
cessive crying. I heard her say once, ‘Whomever amongst you is able to weep‏ 
then he should do so. If you are not capable of this then you should display‏ 


compassion to those who do so. Indeed, the one who weeps does so because 
he is aware of that which made him cry.” 


A MASA qd MP ED PI 
بكر القرشي: وحَدثني الحَارث بن مُحَمِّد التميمي قَالَ: حَدثبي‎ y قَالَ‎ [ves] 
JE Be شعوانة توح‎ IT بن سْهَيْلٍ عَن الْحَارث بن الْمُغيرة قَالَ:‎ at 
Al-Harith ibn al-Mughirah reported that Sha‘wanah used to lament whilst 
reciting these two couplets: 


يؤمل دنيا لتبقى لَهُ ted‏ قبل JAI‏ 
حينا يروي أصُول d e‏ الفسيل ومَات الرجل 


He lays hope in this world that some of it remain for him, but the 
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end descended before the hope [came to fruition.] 


The living is expeditious in irrigating the roots of the sapling, howev- 
er, the sapling [grew and] lived whilst the man perished. 


Ui Jó أخبرتنا شهدة بت أحمد قالّت أنبأ جَغْفَر بن أخمد السراج‎ [ve] 
قَالَ تا مُحْمّد بن عبيد الله القطيعى قَالَ تا الْحُسَيْن‎ GA بن‎ le امد بن‎ 
بن عبد‎ en ghd قَالَ:‎ ball as عبد اللَّهِ بن‎ C بن صَفْوَان قَالَ‎ 
Lely يطوفان ويصليان» فَإذا كل‎ Mend مَكة‎ Gog الملك قَالَ: قدمت شعوانة‎ 
ty f AE anak PE 5 12 2 
هو في جلوسه: انا العطشان من حبك لا اروی»‎ JS oam cue, جلس‎ 
ودواء المحبين في الْجبَال‎ Stell دَوَاء في‎ ld وهي تقول بِالْمَارسِيّة: أنبت لكل‎ 
‘Abdullah ibn Muhammad al-Qurdi reported upon the authority of 
Ibrahim ibn ‘Abd al-Malik, “Sha‘wanah and her husband entered Makkah. 
They would perform tawaf and pray, and when they grew weary, he would 
sit and she would sit behind him. He would say whilst sitting, ‘I am thirsty 
for Your love and nothing can quench it.’ And she would say in Persian, 


‘You have cultivated in the mountains a remedy for every disease, however 
the cure for lovers does not grow in the mountains.” 


ooo 


تحية النوبية 
Tahiyyah al-Nübiyyah‏ 
أخبربًا adieu ates‏ قال أنبأتا رزق dh‏ بن عبد eld‏ عَن أبي 
IH‏ فسمعتها من etel‏ تقول في مناجاتها: E‏ من يحبني وأحبه. فَقلت: 
يا ed‏ من أَيْن تعلمين أنه يحبك؟ IS‏ كنت في بلد التَوبّة» وأبواي UE‏ 
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Pas NE Star d NU RED s 
وتجيء بي إلى الصليب» وتقول:‎ ES تحملني إلى‎ AN IEG نَصْرَانِيينَ»‎ 
لا اقبله»‎ ER seth قبلي اليب فإذا هَمَمْت بذلك ارى كفا تخرج فترد‎ 

0 " 
فعلمت ان عنايته بي قديمّة.‎ 
‘Abd al-Wahhab reported upon the authority of his father ‘Abd al-Rahman 
al-Sulami, “I heard al-Malini al-Süfi say, ‘Tuhiyyah visited me on one oc- 
casion, and I heard her invoking Allah quietly from within the house, ‘O 
the one who loves me and whom I love.’ I said, *O Tuhiyyah, from where 
do you ascertain that He loves you?’ She replied, ‘I am from the land of 
al-Nübiyyah, and my parents were Christians. My mother used to bring me 
to the church and take me to the cross. She would instruct me to kiss it, and 
whenever I would try to comply, I would see a hand protrude and push me 
away so that I would not kiss it. Thus, I have come to know that He has 
cared for me for a long time.” 


ooo 


فصل 


Section 


00 1 
من متعبداتهن فمنهن‎ LA المجهولات‎ UG 
From the Female Worshippers Amongst Them Whose Names Are 
Not Known 


أم محمد بن الحنفية 
Umm Muhammad ibn al-Hanafiyyah‏ 


AÉ بن أبي‎ ge إِلَى‎ oru oui سندية سَؤْدَاء من سبي‎ x 


Ae رضي الله‎ 
She was a Sindî girl with black skin who was from the captives of al-Yamamah. 
She came into the possession of ‘Alî ibn Abi Talib 2. 
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T died cia E E ran 5 iv ud 
aise J GLI بن عبد الْجَيّار قال‎ StU JG مُحَكّد بن تاصر‎ Gf Den] 
0 A145 us $2544 i Ht g get 
مُحَمّد‎ LT عمر بن حيويه قال تا مُحَمّد بن خلف قال‎ sl الْجَوْمَرِي قال أنبأنا‎ 
o3 ase Ul Q6 jae yp aiia بن سعد قال أخبرق‎ ated ue لتيب‎ 
بنت المُنذر عن أسمّاء بنت أبي‎ LG عن‎ HE بن‎ pn بن أبي الزتاد عَن‎ 
35 بكر قالّت:‎ 
ولم يصالحهم على‎ sell بن الوليد على‎ WE صَالحهِمْ‎ LEG ولم تكن مِنْهُم»‎ 
. أنفسهم‎ 
Fatimah bint al-Mundhir reported upon the authority of Asma bint Abi 
Bakr, “I saw Umm Mühammad ibn al-Hanafiyyah the black Sindi. She was 
a bondmaiden of Bani Hanafiyyah, and she was not from their tribe. This 


is because Khalid ibn Walid made a treaty with them to take their slaves as 
captives, instead of their free people. 


ووه 


أم aie‏ بن Ziel‏ سندية سَؤْدَاء ISG‏ أمة لبنى حنفية» 


عابدة مكية 
A Female Worshipper from Makkah‏ 
o. Hf ue 1 oes He ot‏ 

Ctl ]١44[‏ ابو HS‏ بن عبد alll‏ بن حبيب JÉ‏ أنبا أَبُو سعد ابن أبي 
Gate‏ قال تا مُحَمّد بن عبد all‏ بن باكويه JU‏ ا بشر بن anzi‏ قَالَ PS‏ 
تا الصّباح بن محارب JÉ‏ 6 
ctl‏ بن الصّباح قَالَ: كَانَ عَطاء وَمُجاهد oU‏ إلى جَارية سَوْدَاء Sy‏ تَاحيّة 
مَکة تبكيهماء pt‏ يرجعان. 

Al-Sabah ibn Muharib reported upon the authority of al-Muthana ibn 
al-Sabbah, “Ata and Mujahid used to visit a black woman in one of the ar- 


eas of Makkah, and she would make them cry [due to her piety and words.] 
Then they would return." 


بن مُحَمِّد Q6‏ أنبأ duc)‏ بن بشر )3 IG‏ 
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ooo 


عابدة كوفية 
A Female Worshipper from Küfah‏ 

Gol Dv te]‏ المحمدان ابن أبي مَنْصُور وان عبد A= GIG sth‏ بن 
TET á 2 au te P‏ 
أحمد السراج قَالَ أنبأ أَبُو التوزي Q6‏ أنبأ مُحَمّد بن عبد اللَّهِ الدقاق قَالَ أنبأ 
ind‏ بن صَفْوَان OG‏ تا عبد d‏ بن [مُحَمّد القرشي قال حدثبي ME‏ بن 
á 7 ^e 8‏ عي s E‏ 

مُوسَى الصايغ قال Ga‏ عبد الله بن نَافِع قال: أتي الربيع بن خثيم في مَتامه 
فقيل لَهُ: إن LG Zell MIO PES i»‏ أصبح de Jus uie NO‏ 
قإذا هي ترعى JG ABET‏ لأقيمن Bi te‏ ما عَملهًا؟ ade AOE‏ تلان Y‏ 
Ut‏ تزيد على aad‏ 156 أمست جَاءَت M ye SI‏ فحلبت ثم شربت E‏ 
حلبت فسقته» QUÉ‏ هلا فى eI dl‏ يا cod‏ ألا تَسْقِنِي من gal od‏ 
G ce‏ عبد É, bl‏ ليست لي قَالَ: لم تَسْقِيِي من هَذِه؟ قَالّت: إن old‏ 
منحتها Al‏ من pd‏ وأسقي من شِئْتء JG‏ يا هَذِه» oe‏ لَك من الْعَمَل 
UE‏ سواهاء s‏ أمسيت على ls JU‏ فتمنيت SI‏ على Lay oly ye JU-‏ 
قسمه 4n‏ [عز al pull 3 aw; d ce cds 6 JG m] [J‏ 
2855 في الْجنّة؟ id IE‏ قأنت الربيع بن حَيتّم. ققلت لعبد الله بن نَافِع: 
كينت علمت هَذَا؟ قَالَ: of ld‏ تكون Sh‏ فى منامها مثل G‏ رأى. 

“Abd Allah ibn Nāfř reported that Rabi‘ ibn Khaytham had a dream where- 
in someone said to him, “Fulanah (i.e. so and so), a black woman, will be 
your wife in Jannah." When morning came, he enquired about her and was 


told where to find her. He found her tending to goats, and he said, “I will 
stay with her to see what she does (i.e. good deeds to earn Paradise).” He 
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spent three days observing her and did not see her increase upon the com- 
pulsory acts. During the evenings she would go to her goat, milk it and drink 
it, then milk it again to give him a drink. On the third day he asked her, *O 
lady, why do you not give me milk to drink from this goat?" She replied, “O 
‘Abdullah, this one does not belong to me." He said, “So why do you give 
me milk to drink from this other one?" She replied, “I have been permitted 
to drink from this one, and also to give its milk to anyone I want." He then 
said, ^O lady, so do you perform other than that which I have seen?" She 
replied, *No, however there is never a morning wherein I wish my condi- 
tion is other than what it is, and neither is there an evening where I wish so. 
Rather I am pleased with what Allah the Most High has commissioned for 
me." He then said, “0 lady, do you know that I saw you in a dream wherein 
it was said that you will be my wife in Jannah?” She replied, “So you are al- 
Rabi‘ ibn Khaytham." The narrator asked ‘Abdullah ibn Nafi', “How did 
she know this?" He said, "It is possible that she saw a dream similar to his." 


ooo 


عابدة بصرية 
A Female Worshipper from Basrah‏ 


Des]‏ وبالإشتاد قال القرشي: وحدثني of‏ عبد abil‏ أحمد بن بجير عن صًالح 
بن عبد eyed‏ قَالَ: da oth,‏ سَوْدَاء LP aak‏ مجتمعون Ge‏ ثمّ 
cal‏ قدخلت دارا cup Aath Ger MEAS‏ فدنوت Ge‏ قفلت: يا هَذّه» Ul‏ 
zat‏ العجب؟ قرفعت Gul,‏ وَنظرت [لي ثم ied‏ كيف يعجب SA‏ من 
Y‏ دز 5 as‏ قد رد Gale‏ ! 

Aba ‘Abdullah ibn Bujayr reported upon the authority of Salih ibn ‘Abd 
al-Karim, “I saw a black woman in al-Basrah. The people were gathered 
around her and she then stood and entered a house, being subsequently 
followed by the people. They surrounded her but I was able to approach her 


and say, ‘O lady, are you not moved by this astonishing situation?’ She raised 
her head to look at me, and she replied, How can a person be astonished at 
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his own good deed if one does not know whether his deed has been rejected 
(i.e. by Allah)?” 


ooo 


عابدة لقيت في [تيه] بني إسرائيل 
A Female Worshipper Who Was Found in the Lands in Which Bani‏ 
Israîl Were Lost‏ 


ofl Gel Lye‏ بكر بن حبيب قَالَ أنبأ pA‏ سعد بن أبي Bale‏ قَالَ تا أَبُو عبد 
الله بن باكويه EIB‏ عَليَ بن حَمْص قَالَ MR tts‏ بن A‏ بن Apol)‏ 
D‏ تا أو بكر ate‏ بن مَارُون الصوفي قال تا مُحَمّد بن الحسن Spall‏ 
قَالَ: سيعت ذا الثُون الْمضْريّ يَقُول: gael US‏ في تيه بني إِسْرَائيل إذا أنا 
Xs‏ سَوْدَاءِ قد استلبها الوله من حب ASII‏ شاخصة ببصرها تخو Ce‏ 
ققلت: ade exe‏ يا sos cesi‏ وَعَليكُم السام يا ذا الثونء ققلت لَهَا: 
من o‏ عرفتبي ed HEE‏ إن di‏ عر وجل etg ae‏ قبل الأجساد 
بألفي عَام» e‏ أدارها حول US i‏ تعارف ينها Gg cal‏ تناكر a‏ الختلف» 
ci‏ روحي روحك في ذلك الجولان. قلت: إِنّي SHY‏ حكيمة» علميني Ub‏ 
s‏ علمك NT wal)‏ يا با aid‏ ضع على جوارحك ميزان EE bell‏ 
يذوب كل ما كان لغير el d‏ ؤجل]ء ues‏ القلب مصفى od‏ فيه غير الرب 
جل Xd gs‏ ذلك يقيمك على od‏ ويوليك ولاية Ag ade‏ اخيرات 
ك cael]‏ ققلت: يا أختاه زيديني] AS‏ يا أا gan‏ حُذ من تفسك 
لتفسك» وأطع رَبك إذا خلوت» يجيبك إذا دَعَوْتَ. 


Muhammad ibn al-Hasan al-Masri reported upon the authority of Dhü 


al-Nün al-Masri, “While I was walking in the barren land of Bani Isra'il in 
which they were lost, I met a black slave girl who was consumed with de- 


270 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


votion and love for al-Rahman. Her vision was fixed to the sky, and I said 
to her, ‘Assalamu ‘alayk O sister.’ She replied, ‘Wa ‘alaykum al-salam, O 
Dhà al-Nün.' I said to her, ‘Where do you know me from O girl?’ She re- 
plied, ‘Indeed Allah the Mighty and Majestic created the souls two thou- 
sand years before the bodies. Then he circulated them around His throne; 
those favourable to each other formed an accord and those antagonistic 
to each other differed. During that period our souls became acquainted.’ 
I said, ‘Indeed I can see wisdom in you, teach me something from which 
Allah has taught you.’ She said, ‘O Aba al-Fayd, fashion your body parts on 
the scales of justice, until all that which goes against Allah dissolves and the 
heart becomes filtered pure, so that nothing remains within it except your 
love for the Lord. Upon this, He will place you at His doorstep and elevate 
you to a new rank. Good things will be presented to you with obedience.’ I 
said, ‘O sister, tell me more.’ She replied, ‘O Abi al-Fayd, exercise discipline 
so that you benefit [later,] practice obedience to your Lord when you are in 
solitude and He will answer you when you supplicate.” 


ooo 


عابدة أخرى 
Another Female Worshipper‏ 


cl CET‏ مُحَمّد بن تاضر قال أنبأ Bs‏ ين أحمذ قال ase Lil‏ بن غب 
الملك بن بشران قال أنا أَبُو طالب مُحَمّد بن ge‏ بن G IG be‏ عبد الله 
بن مُحَمّد قَالَ نا Mae‏ بن ARE‏ بن فَارس قَالَ: حَدئبي أبي قَالَ 6 ea‏ 
بن A‏ قَالَ تا adi‏ بن المؤمل قَالَ: تا 655 بن يحيى الطائي AIG‏ 
als!‏ في متامه BT‏ يقال لَه: روجتك في الْجنّة HUE AGEN OG‏ بني فلان 
من الموصل راعية معزاهم فمضى pall)‏ تخو الموصلء Sled‏ عن Jab gi‏ 
MU gei o HER (3e‏ هِيَ في المعزى ترعاهاء sh cp‏ 3 
الصحراء 1515 حبشية ولهى» JUS‏ لَهَا: السام EE‏ يا هَذِه» فَقَالّت: ss‏ 
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due Rag dence nei 8 A 5 
قالت: إن‎ freon} 3 لَهًا: رَوجك‎ JG السّلام ]22253 الله 55755[ من انت؟‎ 
"T ES exa Golo كنت‎ 
Zakariyya ibn Yahya al-Tz'i reported, “Ibrahim saw in a dream that someone 
said to him, ‘Your wife in Jannah will be Fudanah (i.e. so and so), the black 
slave of a certain tribe from Mosul who tends to their goats.’ Ibrahim subse- 
quently embarked towards Mosul and asked in regards to that tribe. He was 
directed to them and he then asked them in regards to this slave. They said 
that she was with the goats, tending to them. He thus departed to the desert 
seeking for her until he came to her, she was an Abyssinian who was devoted 
[to Allah.] He said to her, ‘Assalamu ‘alayk, O lady.’ She replied, Wa ‘alayk 
al-salam wa rabmatullahi wa barakátub. Who are you?’ He replied, ‘I am 


your husband in Jannah.’ She said, ‘If you are truthful, then you must be 
Ibrahim ibn Adham.” 
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اباب aul!‏ والعشرون 
Chapter Twenty Four‏ 


في ذكر من OT‏ يُؤثر الْجَوَارِي السود على البيض ومن OE‏ يعشقهن ومن 
GU‏ من عشقهر 


In mention of those who preferred black bondmaidens to white ones, 
those who loved them, and those who died due to their love 


wise Sul قال‎ ase عبد الْقَادِر بن‎ Gl بن تاصر قَالَ:‎ ates GG [vea] 
Bont oes TET a meat Peat 
OG أنبأ أَبُو بكر مُحَمّد بن خلف‎ IG قَالَ: أنا بُو عمر بن حيويه‎ jell 
عمي‎ Be قَالَ تا الزبير بن بكار قَالَ:‎ all بن عَمْرو‎ abl عبد‎ G آقَالَ]‎ 
La قَالَ: كان عبد الله بن أبي بكر الصّديق [رَضِي الله‎ Ó مُصعب بن عبد‎ 
ase d) oe] أو بكر‎ I وكاتك قد شغلت قلبه‎ el TG يحب‎ 
شَيْء وَقَالَ:‎ Gis قلبه‎ LU فتجافي‎ YE 

Zubayr ibn Bakkar reported upon the authority of his uncle Mus'ab ibn 
“Abdullah, “Abdullah ibn Abi Bakr al-Siddiq à& was in love with a black 
bondmaiden. His heart was preoccupied with her but his father Aba Bakr 


il kept them apart. Despite this he still felt something in his heart for her. 
He said, 


أحب لحبها السودّان ER‏ أحب God‏ سود الكلاب 
Due to my love for her I love black, to the extent that I love black dogs‏ 


due to my love for her.” 


76 This narration is not established. See the biography of ‘Abdullah ibn Abi Bakr يك‎ 
in al-Tärikh al-Awsat of al-Bukhàri (1/115-116), al-[sábab (2/283-284) and in other 
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J6] [yes]‏ ابن الْمَْرْبَان: وأخبرني مُحَمّد بن إشحاق قال أخبرني مُحَمّد بن 
حبيب قَالَ: أخبرني ple‏ بن محمد بن السَّائْب قَالَ: گان ابْن عَيّاس يغزل عن 
جَاريّة Í‏ سَؤْدَاء]. 

Ibn al-Marzuban said [...]: Hishàm ibn Muhammad ibn al-Sa'ib reported, 


“Ibn ‘Abbas practiced coitus interruptus (azl) with one of his bondmaid- 
ens who was black." 


0 WE dou x id "XS MET 
قال: اخبرني مُصعب بن عبد الله‎ A قال ابن المَررْبان: وَاخبرني أحمد بن‎ 
٠ Weide) quem o rra 2 EN 
العجلاني قال: إني لفي مسجد منى إِذ‎ cb الزبيري قال: أخبرني عبد الله بن‎ 
1 B ENTE fe teil 1 E 
cdi ca صنم»‎ QoS clays He على‎ Ul ابصرت بابي الجليد الفراري‎ 
الْجَاريّة وأتمناها‎ aiá أصوب بَصري وأصاعده فى‎ JÉ taba aT فقلت: ما لى‎ 
DR 4 * 
iJo US jas على الله [عر‎ 
Ibn al-Marzubán reported upon the authority of ‘Abdullah ibn Rabah 
al-‘Ajalani, “I was in the masjid on one occasion when I saw Abi al-Jalid 
al-Fazari standing by a black slave, and it was as if she was a statue. I went 
to him and said, ‘What is this that I see you doing here?’ He replied, ‘I am 


fixing my gaze upon this bondmaiden placing hope in Allah that he allows 
me to have her.’ Then he recited, 


ألا eat‏ أجلي ge‏ أشتر من JG‏ ضناكا كالصنم 
عريضة المعطس خشناء الْقدَم تكون أم ally‏ وتختدم 


If death does not afflict me then I swear, to buy with my wealth this 
poor one who is like a statue. 


With a flat nose and rough feet, to bear me a son and to serve." 
4 "m ia 4 ot Kove م‎ g 
Oe بن‎ SEEN IG بدويا علامة»‎ Quel مُصعب: وَكَانَ أَبُو الجليد‎ JÉ 


sources. 
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he IEG Ee يروي‎ 
Mus‘ab said, “Abū al-Jalid was a Bedouin and a well-learned individual. I 


saw al-Dahhak ibn ‘Uthman narrating from him and taking knowledge 
from him.” 


Dos]‏ قَالَ ابن الْمَْرُبان: وَأخبرني عبد اللَّهِ بن شبيب قَالَ حَدئبي مُحَمّد بن 
إشمَاعيل ess VIN sss)‏ بن Gia alb‏ قَالَ as‏ سيار بن 
H 5 0 8 ^u‏ 2 * 
نجيح قَالَ: طلبت ابن ميادة فقيل لي: خرج أمس فعرفت أنه ذهب في اتباع امة 
بنى سهل» فغبت فى بغائه» Ca‏ عَلَيْهِ فى قرارة بَيْضَاءِ قد حفت بحرة cel‏ 
وَإِذا غنم 1315 Lem‏ ابن ميادة مقَيّد وَهُوَ Ga‏ تحت Sh‏ وكاتت الأمة سَؤْدَاء 
فسلمت وَجَلّست» قأقبل oil‏ ميادة على الأمة É JUS‏ أنشديهم U‏ قلت فيك 
فأنشدتنا: 


Ibn al-Marzuban said: Hakim ibn Talhah al-Fazari reported upon the au- 
thority of Sayyar ibn Najih, “I was seeking Ibn Mayyadah and it was said 
to me that he left on the previous day. I came to know that he had left to 
go after a bondmaiden of Bani Sahl. So, I sought after him, finding him in 
a low ground which was surrounded by a dark stony area. I saw sheep there 
and Ibn Mayyadah’s donkey was bound there also. He was there with it un- 
der a tree and so was the black bondmaiden, so I greeted them and sat. Ibn 
Mayyadah turned to her and said recite to them the poem I made for you, 
so she recited, 


تمنونني ينك et‏ وإنني IY BY‏ من دون بابل 
ical uU; FETTE J‏ غيابة حبيك أنجاد المخايل 
وحالت شهور الْحَج بيني lS‏ رفع الأعادي كل حق وباطل 
J‏ لعذالي لما تقابلا Gg‏ بلوم مثل طعن المعايل 
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S‏ تكثرن فِيهًا الهجا ÉÉ‏ مصلصلة من بعض Ub‏ الصلاصل 
من الصفر لأورها سمح دلالها cot‏ من البيض القصار الحوائل 


uas lb dG esi‏ بأجرح تندي بالضحى والأصايل 
They promised me that I will meet you whilst I knew, that I would‏ 
not meet you except in Babylon.‏ 
And in regards to it the matters have not passed me nor has ceased,‏ 
the depth of my love [and the] intense fantasy.‏ 
The months of Hajj have passed to separate between me and her, and‏ 
my enemies have raised many true and false [contentions.]‏ 
I say to those criticising me when they face me, with criticism like the‏ 
stabbing of a sharp knife,‏ 
Do not be excessive in lampooning her, for she is a dove from those‏ 
doves,‏ 
Which are yellow, unrefined and direct in affection, and she is not‏ 
from the white, uncoloured and fickle.‏ 


Rather, she is like sweet basil in emission of pleasant scent, which is 
found upon her both in the morning day and the evening." 


JU‏ سيار: ققلت: Y We‏ تشتربها؟ فَقَالَ: إذا يقعل حبها. 


[ver]‏ قَالَ ابن GES) uias, sal!‏ بن أبان «Ji‏ خد 


Sayyar said, “I said to him, ‘Why do you not purchase her?’ To which he 
replied, ‘Doing so will put her love in my heart to an end (i.e. having her will 


make her within my reach and so my passion will fade away).’”” 


77 [T] The translation of the last three couplets is based upon the wording found in 


5 oes 


Tarikh Dimishq by Ibn ‘Asakir (18/207), with the wording: 


فلا تكثرا فيها الهجاء فإنبا مصلصلة من بعض تلك الصلاصل 
من الصفر لا ورهاء سمج Uo‏ وليست من البيض القصار الحوائل 
ولكنها ريحانة طاب شمها وردت عليها بالضحى والأصائل 
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capi Seb لَه ابن عَم يعشقها‎ oe وذ لامرأة‎ oci سَلام قَالَ: عرض‎ 
Ibn al-Marzuban reported upon the authority of Muhammad ibn Sallam, 
"A black man was presented (i.e. for marriage) to a woman who had a cousin 


deeply in love with her. However, she chose the black man. Her cousin thus 
said, 


شابت أعالي قروني وانجلى ó erai‏ أحدث عَن قمرية الْوَادي 


" VÉ. e y $ 
واعواد‎ oLa محتضا قمرية فوق‎ B نبعت أن غرابا‎ 
The crown of my hair has turned grey and my eyesight faded, as I talk 
about the qumriyyab (a form of dove) of the valley. 


I was told a crow embraced the gumriyyah, over branches and sticks." 


:J6‏ وأنشدني بَعضهم: 
Ibn al-Marzuban said that some of them recited:‏ 
M‏ تعشقها سمراء قلت ed‏ لون الغوالي ولون اللمسك وَالْعود 


ji i Es RENC Murau Vi 
من السود‎ GI إني 4 لِيْسَ شان البيض مرتفعا عِندِي ولو خلت‎ 
They said that I love the brown skinned women and I replied, [yes,] 
the colour of ghawali and of musk and al-‘éd. 


Iam a man to whom whiteness has no special rank, and this would be 
the case for me even if the world became bereft of darkness. 


JÓ‏ وأنشدت لأبي الشيص في HE‏ گات لَه سَؤْدَاء وَكَانَ اشمهًا تبر: 
He said that the following was composed for Abi al-Shis’s black bondmaid-‏ 
en named Tibr (the word rib» refers to small pieces of gold):‏ 


لم تعصفي يا سميّة لَب تثلف تفي وَأنت في لعب 
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يا بنت عَم المسك GS‏ لولاه لم يجتني وَلم يطب 
تاسبك . المسك في السواد c» di‏ فاکرم بذاك من نسب 
You are not being fair with me O you, who is named after gold, my‏ 
soul is being destroyed whilst you remain in jest.‏ 


O cousin of the fragrant musk, if not for him we would not be able 
to gather it nor perfume. 


Musk befits you in being black, and in scent. So what lofty attributes 
are shared in this nasab (i.e. relationship/ancestry). 


9 n NET 

pena العباسي‎ A yl قَالَ: وأنشدني‎ 
He said that Aba Muhammad al-‘Abbasi recited the following to some peo- 
ple: 


Jil‏ لمن OE‏ السوّاد سفاهة وللسود قوم عائبون وحسد 
وعيب سواد ofl‏ إن قيل des ae‏ سواد المسك alis‏ أسود 
وَهَذَا سواد SI)‏ يشفى بلمسه ‏ ويهوى DN‏ بالركُوع ویشجد 
Vs‏ سواد ceri‏ لم يكن طرفها  eur‏ وذمت طرفها جين ترقد 
J‏ علم capi‏ لونا dua‏ لألوى به راياته جين تعقد 


I say to the one who finds fault in blackness with foolishness, and in 
blackness there are certainly those who find fault in it and those who 
begrudge it. 

If the fault you find is the blackness itself, then know that musk and 
al-‘id are black too. 


And there is the black corner [of the Kabah) of which people touch 
to attain shifa, and towards which people fall in rukz'and sujgd. 


And if not for the blackness of the eye, its sight, would not be correct, 
and it would not sit right while it sleeps. 


And if al-Mahdi knew of a colour better than it, he would utilise an- 
other colour for his banners when his affair arises. 
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Der]‏ قال ابن caua‏ وَأخبرني مُحَمّد بن Hall‏ بن أبي حَاتِم قَالَ قَالَ لي 
أبي: كَانَ edt Gase‏ رجل من المهالبة يعشق زنجية Gad CIT‏ جيرانناء 
fe Le 1 <‏ ار eee‏ عو te ik‏ نه د ا أ Sy‏ 
فلم يزل يدس إلى مولاتها حَتَى اسَْرَاهَاء وَكَانَت قد شغلت قلبه عن اهله Aled‏ 
في أمرهًا Bie‏ من أهله وإخوانه فلم cui‏ إِلَى ed‏ 

Muhammad ibn al-‘Abbas ibn Abi Hatim reported upon the authority of 
his father, “In Basrah there was a man with us from al-Mahalabah who was 
deeply in love with a Zanji woman who belonged to one of his neighbours. 
He did not stop pressing her owner until he allowed him to purchase her. 
She consumed his heart over his family. He was admonished due to this mat- 


ter by a group from his family and brothers, however he did not pay heed to 
their words. 


E Cc T XE يدرو اق‎ 

]16€[ قال ابن 1065721 diu‏ إِسْحَاق بن Obl‏ عن ur‏ أنه قال فى He‏ 
سَوْدَاء کات Aj‏ 

Ibn al-Marzuban reported that al-Utbi composed the following for a black 

bondmaiden of his, 


ثكلتها أن لم يكن et‏ أحسن عِندِي من رُجُوع الشاب 
May I be deprived of her if her face, is not more favourable to me‏ 
than the return of youth.‏ 


egi ale A assis الْمَرْئيَان:‎ un J 


Ibn al-Marzuban said that the following was recited to Abi ‘Ali al-Basir: 
Sie uh Ate te iw n 
عُجاب‎ Al إذ ات‎ Sa شراب‎ e أسكرتني سكرا‎ 
AS حَتَّى نسيت أم‎ d من كتاب‎ xb لم ترجع‎ 


لم يعبها cue of e‏ إِنَهَا صبغة كلون AD‏ 
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She intoxicated me without any drink, [as] she did something that 
was awe-inspiring. 
As she recited a single طعت‎ from the Book of Allah, her voice made 
me forget Umm al-Kitab (i.e. al-Fatihah). 
I never minded her different colour, for she is tanned in the colour 
of youth. 


fe ra V e 
He قَالَ: وانشدنى بعض اهل‎ 
He said that one of the scholars of literature recited the following to him: 


al‏ لقلبك صبوة وَفَسَادًا ولجفن Eie ALLE‏ وسهادا 
من كَانَ يرغب في nti‏ لحسنه GG‏ المقارض بالبياض سوادا 

Y‏ ينفذ القرطاس في EL‏ تدمق ساحتيه مدادا 

تَفسِي clad‏ لك خود elza db‏ أقربت alg‏ بعادا 
She bestowed your heart with desires and immorality, and your eye-‏ 


lid with a tear and sleeplessness. 


The one who craves whiteness, due to its beauty, I can challenge 
whiteness [with the beauty] of blackness. 


For the parchment cannot serve its purpose, until both sides have 
been written on with [black] ink. 


My life is sacrificed to you, O black girl that brought my heart closer. 


[yoo]‏ قَالَ ان ios‏ وَأخبرنى الْحَارث قَالَ: قَالَ الْمَدَائيِي: اتخذ الفرزدق 
على النوار جَارية زنجية فأحبها HUE T OMS‏ وَكَانَ ed‏ ويمدح الزنج. 
Ibn al-Marzuban reported upon the authority of al-Mad@ini, "Al-Farazdaq‏ 


took a Zanji as a slave girl besides his wife, al-Nawwar. He loved her and she 
bore him a girl. He adored her and would praise the Zanji people." 


J6 [ou]‏ ابن rola‏ وحدثني مُحَمّد بن BS‏ قَالَ حَدثبي بعض الشاميين 
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عَن أبي زيد الدَّمَشْقِي قَالَ: حَدثني جَعْمَر بن زياد الشَّامي JÉ‏ هوى رجل منا 
BLE‏ سَودَاء فلامه أهله على ذَلِكء ts‏ عشقت سَوْدَاء! US‏ يقُول: 
Ibn al-Marzuban reported upon the authority of Ja‘far ibn Ziyad al-Shami,‏ 
“A man from amongst us desired a black slave girl, however his family chas-‏ 
tised him for this. They said to him, ‘You desire after a black woman!?” So,‏ 
he composed the following:‏ 


يكون SEI‏ في خد ed‏ فيكسره الملاحة والجمالا 
th ru Be iau :‏ 1 
CASS‏ يلام oU!‏ على من يِرَاهُ كله في العين خالا 
A beauty spot upon an ugly cheek, will clothe it with allure and‏ 
beauty.‏ 


Thus, how can one be chastised over the one he sees, all of her in 


essence to be like a beauty spot. 


IG Drev]‏ ابن a6‏ وأنشدني أحمد بن حبيب [لأبي Lai‏ الشطرنجي 
BOOK GNE ET NP‏ 
Ibn al-Marzubin said that Ahmad ibn Habib recited to him couplets from‏ 


the poetry of Abi Hafs about the bondmaiden of Yahya ibn Khalid al-Bar- 
maki, who was black: 


أشبهك المسك وأشبهته قائمة فى Pie uf‏ 
لاشك إِذْ لونكما وَاجد LS‏ من Eie p‏ 


Musk resembles you and you resemble it, in colour, whether you are 
standing or sitting. 


There is no doubt—as your colours are one—, that you are both cre- 
ated from the same clay. 


di [oA]‏ ان edi MA am ost‏ عن أبى الحسن الْمَدِينِيَ قَالَ: 
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cal وَعلمت‎ Ux فَخَلا بهَا‎ g سَوْدَاء وَكَانَ‎ YE XA كَانَ ليزيد بن‎ 
M 5 5 ATA Ns 

قات الموضع YS! JUS‏ وترك السَّوْدَاءء واستحى Eo‏ 

Ibn al-Marzuban reported upon the authority of Abi al-Hasan al-Madani, 
“Yazid ibn Mu'awiyah had a black bondmaiden whom he loved dearly. One 
day, he was with her alone but his wife came to know about it and walked 


in on them. He then went with his wife, leaving the black bondmaiden and 
feeling embarrassment from her.” 


01 "n K 0 * " eA * "n2 

قال ابن iol p!‏ وَسمعت بعض SY) fal‏ يُقول: Gu)‏ أن رجلا عوتب في 
aie‏ ال ع 030 

سَوْدَاءِ Yow GIF‏ فقال: be als‏ صلحت إلا ان تقطع خيلانا في خدود القيان. 
Ibn al-Marzuban said that he heard one of the scholars of literature say, “It‏ 
reached me that a man was blamed for falling in love with a black woman.‏ 


He responded by saying, ‘By Allah, she befits to be a beauty spot upon the 
cheeks of young females.” 


É الْموصِلي‎ eni] حَمّاد بن إشحاق بن‎ ES coi قال ان‎ Des] 
d وَكَانَ‎ ol جَاريّة‎ Spd أبيه قَالَ: اغترض الفضل بن الربيع جواري» وَكَانَ‎ 
S سرعّة جوابهاء‎ Sid فكلمهاء‎ clip ads وحلاوة وشكلء‎ obey old) 
إعجاباء فاشتراها.‎ 


Ibn al-Marzuban reported upon the authority of Hammad ibn Ishaq ibn 
Ibrahim al-Müsali from his father, "Al-Fadl ibn al-Rabi' stood in the way 
of some slavegirls, and in the group was a black girl. She possessed a good 
tongue, sweetness and looks. She struck his heart and he spoke to her. When 
he saw her quick-witted response, it increased his amazement with her. 
Thus, he purchased her.” 


JÉ‏ ابن الْمَرْرَْان: وأنشدني ài‏ بن S es‏ لبَعْضهم: 
Ibn al-Marzuband said that Ahmad ibn Jafar recited:‏ 
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أحب ole‏ الأدم من أجل تتم ومن أجلهًا zm‏ من كَانَ أسودا 
فجتني يمثل المسك أطيب رَاحَة وجئني Jes‏ أطيب مرقدا 


I like black slavegirls only because of Takttum, for her I also loved 
whoever is black. 


There is nothing better than musk as a fragrance, And there is noth- 
ing like a black night to sleep well. 


قَالَ: وأنشدني al‏ عبد الله الأسباطي: 
And he said that Abii ‘Abdullah al-Asbati recited,‏ 


1 t LL f " 

ألم تر أن المسك مِنْهُ حصية JUS‏ وان الملح By‏ بدرهم 
a : s :‏ 

oly‏ سواد العين في العين نورها وَمَا لبياض العين نور فيفهم 


Don't you see that a little of musk is worthy of wealth (i.e. expensive), 
whereas a bulk-load of salt only costs a dirham. 


And that the blackness of the eye is its light, whereas the whiteness of 
the eye gives no light. 


قَالَ: وأنشدت لإسماعيل بن أبي هاشم مولى آل الزبير: 
He said that he recited for Ismail ibn Abi Hashim, the mawlā of Al al-‏ 
Zubayr:‏ 


HE‏ مجدولة من الحَبَش في وَجههًا اثار كي ونمش 
ot ae‏ 
us orae ABE‏ طش 
A slavegirl with a tuned body from Abyssinia, in her face are signs of‏ 
burns and freckles,‏ 


She is like a twig that has bent in a rainy day. 


sail ay 
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نوبية طيبّة الأردان تخطر فى i‏ أرجوان 
EP NUI‏ 


A Nubian girl with a good spun, walking in a purple garment, 
As if she is a twig. 


:J6‏ وأنشدت oy‏ الجهم حب s el‏ من سنة Sh‏ على أنه جمال 

الْقُلُوب : 

And he said that he recited poetry to Ibn al-Jahm regarding loving black 

women being a habit of jolly men; due to it being an indication of beauty 
in the heart: 


كيفت يهوى الْقَتى Gul‏ وصال البيض ES‏ المشيب 
وأصل الأدم مشبهات سواد cell‏ والمسك في نعيم وطيب 
مشبهات السوّاد والمسك تفديكن تفسى من نائبات الخطوب 


How could an amusing youth desire, the love of white women whose 
whiteness resembles grey hair? 


While black women resemble the blackness of the eyes, and musk 
which is dipped in fragrance and goodness. 


Those who resemble musk and blackness of the eye I sacrifice, myself 
to save you from the hardships of time. 


He Ae rs 2 iV. oot A “US 
AJ SS القاسم بن عبد اليَّحْمّن قال:‎ VL قال ابن المَرْزْبَان:‎ [3] 
" " fe 5 
سَوْدَاء فأحبها وولدت لَهُ.‎ GE بن عبد الملك الاسدي‎ 
Ibn al-Marzuband reported upon the authority of Qasim ibn ‘Abd al- 


Rahman, “Muhammad ibn ‘Abd al-Malik al-Asadi had a black slave girl 
whom he loved, and she bore him a child.” 
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NIU S امون بن إِسْمَاعِيل‎ qi BIG الأيادي‎ Jai j GS : Je 
الحسام بن‎ id j رجل يُقَال‎ Éa قَالَ: کان عندتا‎ ch أنبأ الصَّْر بن عبد الله‎ 
3 EY ‘ee Y «s قدامّة مشتهرا بحب السود» وَكَانَ إخوانه يلومونه على‎ 

RS ES أشعار‎ Syd 
He reported upon the authority of al-Saqar ibn ‘Abdullah al-Makki, 
“In Makkah there was a man with us who was known as al-Husam ibn 
Qudamah, famous for his love of black women. His brothers would criticise 
him for this but he did not change. He composed many poems in regards to 
them, from them is: 


لا تلوما فلات جين ملامة أزهق dnd Codi‏ والمستهامة 
فتنته بشكلهن الْجَوَارِي والجواري في شكلهن RUE‏ 
يَا جواري BE‏ بحياتي هَل عليكن في هلاكي قسَامة 
clo‏ إن القيان غير lal‏ سوف يقتلني ورب wil‏ 
1365 مت فاجمعوا cbe‏ وصفراء مولدات Td)‏ 
والثقال الحقائب oat‏ ذَوَات المضاحك البسامة 
Vi e‏ على الْحجُون ab Meal‏ القيان يا بن قدامّة 
7 قَالَ ابن الْمَرْرَْان: وأخبرني gh‏ الفضل الأيادي عَن أبي داؤد المصاحفي 
قَالَ: كَانّت للنضر بن HE en‏ سَودَاء قد أدبها وخرجها وفرحهاء وکات 
فصيحة» وَكَانَ يميل G‏ ويحبهاء قَالَ: JUS‏ لي Uy‏ - وقد ذاكرتها بالشعر -: 
الغ BG cle ue‏ حرفه كُلهء lay JG ably‏ قفرا U‏ كَانَ فیه: 
Ibn al-Marzubánd reported upon the authority of Abi Dawad al-Masahifi,‏ 


“Al-Nadr ibn Shamil had a bondmaiden who he cultivated, took out and 
gave joy to. She was very eloquent, and he was enamoured with her and 
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loved her dearly. She said to him one time— whilst they were talking about 
poetry, *Refrain from such poetry, for it is in vain and by Allah our house 
will remain poor so long as we recite: 


عفت hull‏ محلهًا فمقامها وآذنتا بَينهًا أسمّاء 
The abodes have been deserted, and Asma has notified me that she‏ 
will be departing.‏ 


وأشباههما حَتَّى أبدلنا اللَّهِ je je]‏ [ بذلك فخصبت رحلنا وَأمن بيتنا فَجعلت 


cal‏ من تخليصهًا وجودة تمييزها. 

And the like of this couplet. [Refrain from this,] and then [you will see] 

Allah will give us in exchange an increase in our belongings and security in 

our abode.’ Her words caused me to become amazed at her refinement and 
level of discernment.” 


wise AGE بن عبد الْجَكار قال‎ Sth bt بن تاصر قال‎ aid Gal [sv] 
أنبأ ان حيويه قَالَ أنبأ مُحَمّد بن خلف قَالَ: أخبرني أَبُو بكر‎ 6 ese 
ido حازم‎ of کان‎ iD مُحَمّد بن بكير عَن الْأَضْمَعِي‎ uta القرشي قَالَ:‎ 

i Nig is cz بن ديتار‎ 


Muhammad ibn Nasir reported upon the authority of al-Asma‘i, “Aba 
Hazim Salamah ibn Dinar al-A'raj cited the following couplet, 


فمن يك معجبا ببنات S‏ فَإِنّي معجب ببنات حام 
One may be enamoured with Persian women, I am like so but with‏ 
the women of Hàm."‏ 


i24 ji‏ بن خلف: وأخبرني بعض أهل Ñi‏ قَالَ: كَانَ إِسْمَاعِيل بن جَامع 


قد تروج بالحجاز BE‏ سَؤْدَاء مولاة لقوم lS qp I JUS‏ صّار من الرشيد 
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P يذكرهَاء ويذكر الموضع‎ TB به اشتاق إِلَى السَوداءء‎ Lo call بالموضع‎ 
:- ويجتمعان فيه‎ cy Gal lf 
Muhammad ibn Khalf reported upon the authority of one of the scholars 
of literature, “Isma'îl ibn Jami‘ married a black woman named Maryam— 
who was the freedwomen (mawlát) of a people—in al-Hijaz. When he be- 
came from the close people to al-Rashid, he grew to miss her deeply, and he 
said that he was remembering her, the places they would frequent together 
and the places they would have relations: 


هَل ul‏ بفضاء الحصحاص ayle‏ في قبّة ob‏ أشراج وأزرار 
تسمو مجامرهما بالمندلي GE‏ تسمو بجنابه gifi‏ إعصار 
المسك GÉ ig‏ من غلائلها «العنبر db‏ تذكيه على JÓN‏ 


بين اتراب منعمة hyb‏ وطورا تغنيني باوتار 


Will the nights I spent [with her] at al-His-has return, in the tent of 


knots and adornments. 


The fragrance of their fumigator pierces through the perfume, like 


an arrow flies through a windy storm. 


The smell of her musk travels to me through her garments, and the 


rosy umber smells stronger with fire. 


All the while Maryam wears soft clothes and sings for me beautiful 


tones. 
قد وصفتها‎ ud من مريمك هَذِه‎ UL :- لَهُ الرشيد - وقد سمع شعره‎ QUS 
de أُضْعَاف ما وصفهًا شعرًا.‎ LÝS العين؟ قَالَ: رَوْجَتىء فوصفها‎ god صفة‎ 
لَهُ: ويلك» هَذِه‎ QUÉ الرشيد إِلَى الحجاز فَإذا هي سَوْدَاء طمطانية دات مشافر‎ 
VR A ae oy pe بذكرها؟ قَالَ: يا سَيّدي» إن‎ Gal Se Á e 
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Paves ARA) 
Al-Rashid said to him after hearing his poetry, “Woe to you, who is this Mar- 
yam that you attributed with the characteristics of al-Hür al-‘In (the women 
of Paradise)?’ He replied, ‘She is my wife, and I can describe her with traits 
which are double what I mentioned in the poetry.’ So, al-Rashid sent a de- 
tachment to al-Hijaz and he then saw a black Tamatani woman who had 
large lips. He then said to him, ‘Woe to you, this is the Maryam of which you 
fill the whole world with her praise?’ He replied, ‘O sire, indeed ‘Umar ibn 
‘Abdullah ibn Abi Rabr'ah said, 


فتضاحكن وقد قُلْنَ WD‏ حسن في كل عين من تود 
They laughed and then said to her, beauty is in the eye of the behold-‏ 
er.‏ 

GLI قال‎ eed بن عبد‎ ed Jul بن تاصر قال‎ ace Gol Dr] 
بن الاس قَالَ أنبأ مُحَمّد بن خلف قَالَ:‎ als قَالَ أنبأ‎ ue الحسن بن‎ 
JÉ إشحاق بن محمد الكُوفي قَالَ أنبأ مُحَمّد بن سَلام الجُمَجي قَالَ:‎ hs 
by كَانّت‎ oui cou Ji 
مَوْلَاهَا‎ Gl JUS casas أسود من أهل‎ WIE رجل من بني هَاشمء وكات تهوى‎ 
ds فأنشأت‎ st Ha 


" H ED 
نة» وَكَانَت من أجود النّاس غناء» فاشتراها‎ 


Al-Hasan ibn ‘Ali reported upon the authority of Abū al-Sa'ib al-Madani, 
"In Madinah there was a girl singer, and she was from the best of people at 
singing. A man from Bani Hashim purchased her. She was in love with a 
black youth from the people of Madinah. Her master said to her to sing for 
him on one occasion, so she recited, 


إذا شاب الغرب نسيت ليلي وهيهات المشيب من SIA‏ 
أحب لحبها السودان LE‏ أحب God‏ سود ISH‏ 


288 


Illuminating the Darkness: The Virtues of Blacks and Abyssinians 


If the black hair became grey, I would forget my night, and how is it 
possible for the grey to become black. 


I love due to this love the colour black, to the extent I love dogs that 
are black in colour. 


ed فمن عنيت؟ قَالّت: فلانا قَالَ: أتحبيه؟‎ opel iu EU المولى:‎ Qs 
J| بعث بها‎ B وهيئت أحسن تهيئة»‎ he قَالَ: فَلّا عذر في حَبسك‎ cally ul 
Her master said, ‘By Allah, I am not black. Who are you referring to?’ She 
replied, ‘So and so.’ He said, ‘Do you love him?’ She replied, ‘Yes, by Allah.” 


He said, ‘There is no excuse for me to prevent you from him then. So, he 
prepared her in the best manner and then sent her to him.” 


^eh Ae tag 0 E TA ^ تك‎ 

JG [ye]‏ ان خلف: ute AGAS‏ السجشتاني ES AMA JG‏ معمر بن 
المننى قَالَ: ST‏ ابن الدمينة يتتبع أمة ela‏ لبَعض (Lei‏ فعذله أهله وعشيرته 
على ذلك فأبت تفسه VI‏ اتباعها فشكوا Ee S‏ إلى Gaii gal‏ فحبسه 
o ae‏ 

فاقامَ في الحَبّس شهرا. 

Ibn Khalf reported upon the authority of Aba ‘Ubaydah Ma‘mar ibn al- 
Muthaná, “Ibn al-Daminah would follow after a black bondmaiden in a 
certain neighbourhood. His family and clan rebuked him for this, but he 


refused to abandon this practice and they complained to the Commander 
of the Faithful regarding this. He was thus imprisoned for a month." 


' i © 4 i ‘ mm 
شعراء أهل‎ yard مُحَمّد‎ ol بن‎ all عبد‎ sl خلف: وأنشدني‎ ua JB [yro] 
Ibn Khalf said, “Abu ‘Abdullah ibn Abi Muhammad cited some poetry to 
me which was composed by some poets from Basrah. 
على علاته حسن كما السوّاد على علاته سمج‎ ot الوا‎ 
الْعين في تغير لحظتها إن لم تحسنها الأجفان والدعج‎ gd هل‎ 
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أو II uas‏ فى الأجياذ Lane‏ حَتَّى يكون مدار اللبة السبج 
ا نفس صبرا على حر الهوى ad‏ ما بعد ed d oll‏ والفرج 


They said that white possesses beauty despite all its defects, just like 
how black is boring due its defects. 


But would an eye be described as beautiful without its eyelids and 
strong black and white area? 


Or would gems glow on horses if there was no necklace with black 
gems around it? 


O my self, be patient with the troubles of love, for there is nothing 
after such love except death and ease. 


Di‏ قال ابن خلف: aes‏ عبد QS‏ بن بشير قَالَ: أنباً مُحَمّد بن 
إِسْحَاق المسيني JG‏ نا syd‏ عَن الْمَاجشون CIT JÉ‏ جليدة السَودَاء 
AA BLS‏ في الصباحة حلوة فرآها ARI‏ بن عبد ll‏ بن عَمْرو بن OEE‏ 
potios 03 PA NE a; 5 pn‏ 
cai‏ في تفسه» LSE‏ يخطبها سراء قابت SHY)‏ الظاهر, وَقَالَت: لا أكون 
إلا ye‏ على السودان. فتسلى AGE‏ 

Ibn Khalf reported upon the authority of al-Majishün, “Jalidah was a black 
woman who was known for her beauty. One day, Muhammad ibn ‘Abdullah 
ibn ‘Amr ibn ‘Uthman saw her and he fell in love with her. He proposed to 
her in secret but she refused and insisted that such a marriage be known and 


not in secret, and said, ‘If I agree to be married in secret, I will be putting all 
black people to shame.’ Then, he forgot about her.” 


Dav]‏ قَالَ ابن خلف: وَأخبرني عبد A‏ بن سُلَئِمَان Ju‏ حَدثبي مُحَمّد 
بن atl pts JÓ‏ بن gat‏ قَالَ: دخلت على مُحَمِّد بن عبد الله بن 
capi‏ - وقد قعد Ri‏ جواريه فاحتشمت» JUS‏ لي: Y‏ تحتشمء ثم قَالَ لي: 
dy‏ من ترى أعشق من J Oh OE‏ سَؤْدَاء Sys IT‏ فققلت: lb‏ 
Ji dad prs‏ جنبها. dig‏ ما بحت SS‏ من عَشِقَهًا. 
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Ibn Khalf reported upon the authority of Ahmad ibn Masa, “I entered into 
the presence of ‘Abdullah ibn al-Mahdi and he was sitting with his bond- 
maidens and I became shy. He said to me, ‘Do not be shy. By Allah, tell me 
which one from these are you most fond of?’ I looked at a black one from 
the group of women and stated that she was the one. She came forward and 
he sat next to her. By Allah it was not long before he wept due to his love 
for her.” 


Gel [‏ ابن تاصر قَالَ: أنا أو الحسن بن عبد الْجَّار قَالَ أنبأ الحسن بن 
عَلىَ shadi‏ قال أنبأ ase‏ بن الْعَئّاس قَالَ أنبأ مُحَمّد بن خلف IÉ‏ ذكر 
بعض الروّاة عَن العمري قَالَ: كان أبُو عبد ab‏ الحبشاني يعشق صفراء العلاقمية 
- وَكَانَت cl‏ - فاشتكى من حبها وضني AR‏ ضار إلى حد SB cni‏ 
Kasa | va. 2 ie eke T e‏ 
بعض Glad‏ لمولاتها: لو وجهت صفراء إلّى أبي hace‏ الحبشاني» s‏ أن 
يعقل إذا GS ie ade ceo VG edad T‏ أصبّحت يا GÍ‏ عبد t‏ 
قَالَ: us‏ مالم تبرحي. قالّت: ما fugis‏ قَالَ: قربك. قالّت: US‏ 145555 
eei Jerda i‏ قال أ HERE bole‏ 
قال: حبك» قالت: فتوصي بِشَيْء؟ قال: اوصي بك إن قبلوا مني فقالت: إني 
S. adi ua EN fab ee 2 bash, toad 1‏ 
اريد الإنصِرّاف. قال: فتعجلى ثوّاب الصلاة Cale ole‏ فانصَرّفت» Wh LB‏ 
مولية تنفس الصعداء, lay‏ من سَاعَته. 
Ibn Nasir reported upon the authority of al-Umri, “Abū ‘Abdullah al-Hüb-‏ 
shani was deeply in love with a woman named Safra al-‘Alaqimiyyah, who‏ 
was black. He grieved due to his love for her to such an extent that he neared‏ 
death. So, some of his family members said to her master, ‘If you send Safra‏ 
to Aba ‘Abdullah al-Hubshani he may regain his senses due to seeing her.’‏ 
Her master ceded to this. When she entered his presence, she said to him,‏ 
‘How are you this morning O Aba ‘Abdullah?’ He replied, ‘I am fine so long‏ 
as you do not leave me.’ She said, “What is it that you desire?’ He replied,‏ 
“Being close to you.’ She said, ‘What is it that causes you grief from me?’ He‏ 


replied, ‘Your love.’ She said, ‘Do you wish to make a bequest?’ He replied, 
‘I bequeath to you if they accept it from me.’ She said, ‘I wish to leave.’ He 
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replied, ‘You wish to hasten in the reward of praying upon me (i.e. the fu- 
neral prayer)?’ She stood and left. When he saw her leaving, he let out a sigh 
and subsequently died. 
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اباب الخامس والعشرون 
Chapter Twenty Five‏ 


BB الحبشيات من‎ bf في ذكر‎ 
In Mention of the Sons of Habashi Women from Quraysh 
[They are:] 


AL‏ بن e‏ بن عبد متاف بن قصيء JÉ‏ بن عبد SB‏ الْعَدوِيء عَمْرو بن 
ربيعة بن حبيب» الخطاب بن ri‏ العدوي» الْحَارث بن أبي thay‏ المَخْرُوبِي» 
oti‏ بن oii‏ بن أسد بن عبد ad‏ صَفْوَان بن d‏ بن خلف idi‏ 
ple‏ بن عقبّة بن أبي معيط» مالك بن عبد alll‏ بن جدعان» عبيد AU‏ بن عبد 
d‏ بن أبي ملكية» المُهَاجر بن قنفذ بن عَمْروه مسافع بن ME‏ بن صخر 
a AP cg‏ بن الْعَاصٍ بن BG‏ [السّهُمِي] قرظة بن عبد» Ab‏ بن DH‏ بن 
عبد متاف» مالك بن حسن بن عامر بن لڙي» عبد MI‏ بن قيس بن عبد الله 
بن الزبير» EAR‏ بن حبيب بن عبد شمس» عبد Å‏ بن T‏ من بني عَامر بن 
asi‏ عَمْرو بن هصيص بن OS‏ بن لؤّي» يعلى بن M‏ بن عقبّة بن wl‏ 
معيط» dae‏ بن عبد A‏ بن Ae‏ بن كريز EL‏ بن عَليّ بن مُوسَى بن 
AE‏ مُحَمّد بن qe‏ بن الْحْسَيْنء ARR‏ بن إِسْمَاعِيل بن مُوسَى بن CARE‏ 
عبيد AD‏ بن BE‏ بن مُوسَى بن EL CARE‏ وجعفر ابنا el]‏ بن حسن بن 
حسن وأبوهما oU‏ بن حسن من بني عقيل بن أبي طَالب» مُحَمِّد بن S‏ 
بن مُحَمّد من بني الحسن بن عَليّ» أحمد بن عبد املك من ولد OGE‏ بن 
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عَفان» أخمد بن AREA‏ بن LS‏ المَخْرُوبِي eI‏ بن المعتصمء هبة الله 
بن إِبْرَاهِيم بن المهدي» مُحَمّد بن عبد alll‏ بن dU]‏ المهدي» عِيسَى وجعفر 
Ul‏ أبي جَعْمَر الْمَنْصُورء tl‏ بن AS‏ بن e‏ بن عبد اللَّهِ بن الْعبّاس» عبد 


ARA بن إبْرَاهِيم بن‎ cols 

Nadlah ibn Hashim ibn ‘Abd Manaf ibn Qusay, Nufayl ibn ‘Abd al-“Uzza 
al-“Adawi, ‘Amr ibn Rabr'ah ibn Habib, al-Khattab ibn Nufayl al-‘Adawi, al- 
Harith ibn Abi Rabrah al-Makhzümi, ‘Uthman ibn al-Huwayrith ibn Asad 
ibn ‘Abd al-‘Uzza, Safwan ibn Umayyah ibn Khalf al-Jumahi, Hisham ibn 
“Uqbah ibn Abi Mua'yt, Malik ibn ‘Abdullah ibn Jad‘an, “Ubaydullah ibn 
‘Abdullah ibn Abi Mulakiah, al-Muhajir ibn Qunfudh ibn ‘Amr, Musafi‘ 
ibn ‘Iyad ibn Sakhr al-Taymi, ‘Amr ibn al-‘As ibn Wail al-Suhami, Furzat 
ibn ‘Abd, ‘Amr ibn Nawfal ibn ‘Abd Manaf, Malik ibn Hasan ibn ‘Amir 
ibn L'uay, ‘Abdullah ibn Qays ibn ‘Abdullah ibn al-Zubayr, Sumrah ibn 
Habib ibn ‘Abd Shams, ‘Abdullah ibn Zam'ah from Bani ‘Amir ibn L'uay, 
‘Amr ibn Hasis ibn K'ab ibn L’uay, Ya‘la ibn al-Walid ibn ‘Uqbah ibn Abi 
Mua‘it, ‘Abdullah ibn ‘Abdullah ibn ‘Amir ibn Kurayz, Muhammad ibn 
‘Ali ibn Masa ibn Jafar ibn Muhammad ibn ‘Alt ibn al-Husayn, Jafar ibn 
Isma‘ll ibn Misa ibn Ja‘far, ‘Ubaydullah ibn Hamzah ibn Masa ibn Jafar, 
Muhammad and Ja‘far the sons of Ibrahim ibn Hasan ibn Hasan whose 
father was Sulayman ibn Hasan from Bani ‘Aqil ibn Abi Talib, Muhammad 
ibn Dawid ibn Muhammad from Bani al-Hasan ibn ‘Ali, Ahmad ibn ‘Abd 
al-Malik from the sons of 'Uthmàn ibn ‘Affan, Ahmad ibn Muhammad ibn 
Salih al-Makhzümri, al-‘Abbas ibn al-Mu'tasim, Hibbatullah ibn Ibrahim 
ibn al-Mahdi, Muhammad ibn ‘Abdullah ibn Ishaq al-Mahdi, ‘Isa and Ja- 
far the sons of Abi Jafar al-Mansür, al-Abbas ibn Muhammad ibn ‘Alî ibn 
“Abdullah ibn al-‘Abbas, and ‘Abd al-Wahhab ibn Ibrahim ibn Muhammad. 


ooo 


ومن أبناء السنديات 
From the sons of Sindi women were:‏ 
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مُحَمّد بن ues EE‏ بن الْحُسَيْن بن عَليّ بن أبي طالب» وَسَعِيد بن هِشَام 

بن عبد الملك بن ON‏ 

Muhammad ibn al-Hanafiyyah, ‘Ali ibn al-Husayn ibn ‘Ali ibn Abi Talib, 
and Sa'id ibn Hisham ibn ‘Abd al-Malik ibn Marwan. 


ooo 


ومن أولاد الجواري الصفر 


Amongst the children of the yellow bondmaidens was: 


شهريار 
Shahrayar.‏ 


Gol Das]‏ ان تاصر قَالَ أنبأ الْمُبَارك بن عبد الْجَبّار J6‏ أنبأ Asad‏ قَالَ 
Pee P, SEa essi de «da ur erste. af au‏ 8 
uia‏ ابن حيوية IB‏ خلف قال el uiam‏ بن BO!‏ ابن فراس عَن 
A od. EH di aS cap et e RAM.‏ 1 

عمرّان GAS‏ قَالَ: كانت ملوك Ll ete‏ تحجمهم النّسَاء IG‏ كشرى 
أن يحتجم 256 cias JI‏ 33 صفراء ls it (eese iesu xb‏ - 
وَكَذَا كَانُوا يصنعون - ثم أدخلت کشری بین فخذيها فاشتهاها کشری o‏ 
edi‏ تفع duet ols fe‏ 

Ibn Nasir reported to us upon the authority of ‘Imran ibn al-Kalbi, “The 
kings of the non-Arabs would receive cupping from the women. When 
the Kisra (the Persian ruler) would wish to be cupped, his cupper would 
come. She was a tall, large, beautiful yellow woman. She would take off her 
clothes—as was their practice—and then sit the Kisra between her thighs. 


The Kisra desired her and fell in love with her. And due to this relationship 
Shahrayar was born." 
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الأب السادس والعشرون 
Chapter Twenty Six‏ 


فِي مواعظ ووصايا 


In exhortation and counsel 


ASN المْصَتّف: لما سطرت فِيمًا وضعت لَه هَذَا الكتاب مَا يَكْفِي من ذكر‎ Jb 
آثرت أن أختمه بمواعظ ووصايا وأذكار وأدعية ينظر فِيهًا من وضعت‎ pos هَذَا‎ 
de Obst ها‎ 


The author said: As I have written enough to satisfy the purpose of this 
book, i.e. in mention of the great people of this race, I deem it appropriate 
to end it with exhortation, counsel, dhikr and supplications that the one 
whom the book is addressed to will benefit from. 


أما المواعظ والوصايا المنقولة فقد سَمِعتء ومن الْعّادة حب المستطرف SENG‏ 
المتجدد. فقد جعلت NEEM Lodi IA‏ على گلامی وحده. 

In terms of the exhortations and counsels which have been transmitted (i.e. 
from scholars of the past) then these have already been heard, however it 
is the nature [of humans] to desire novelties and to prefer fresh material. 


And it is due to these reasons that I have crafted this chapter based upon my 
words alone. 


OOo 


فصل 


Section 
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إن المواعظ قد أفصحت وأعربت» غير أن الزخارف للاحظ قد أدهشت وأعجبت» 
Uil‏ تقطع مراحل الجد بالعزم وَالصَّبْر Jas‏ اللبيب المجد إلى آخر الامر. 


Exhortations have been explicit and expressive but decorations and adorn- 
ments have amused and attracted whoever noticed them. Hardship is over- 
come with determination and patience, and the hard-working who is wise 
always focusses on the final destination. 


یا من if be I de che‏ 
مغل لتفسك eai‏ جَاء الْيقِين فوجهوه 
وتحللوا من adb‏ قبل الْمَمَاتَ وحللوه 


O the one who is to be distanced from his children, just as his father 
was distanced from him. 


Keep in mind the statement, certainty has come and they put him in 
the right direction. 


They cleared themselves from his oppression, before death, and they 
cleared him too. 


m 5 

يَا مجموعا سيبدد عَن قريب» لا تبدد الاوَامِر» فتندم Bx‏ جمع مبددك. جبال 
j 4 m‏ 

il‏ خيال يغر الغر» المتمسك بها يلعب بلعاب الشممس. 

O you who will shortly decompose, do not neglect the religious orders so 

you do not regret this dearly on the day your decomposed parts will rejoin. 

The mountains of this world are merely a delusion that would bait only the 


inexperienced; the example of the one who is attached to it is like a person 
playing with the rays of sun. 


2 0 . شو‎ M ud 
تبقى علينا وَيأتي رزقها عدا‎  اهعمجأب‎ DAI كانت‎ J والله‎ 
* 2 n 2f ow T جد‎ qd 
يضمحل غدا‎ pU. كَانَ من حق حر أن يذل لها فكيف وَهِي‎ U 
By Allah, if this worldly life is ours, and its provisions come for us 
tomorrow, 
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No free person should exert effort for it, so what is the case when it is 
destined to expire and vanish! 


يا ds‏ حَاكم تفسك ale‏ حَاكم عقلك» لا عند قَاضِي هَوّاك» فحاكم العقل 


دين» وقاضي الهوى يجور. 

O reader, control your soul by judging with your intelligence and abstain 

from making your desires as the adjudicator [for your actions.] Indeed, the 

one who judges with his intelligence will be pious, and the one whose judge 
is his desires will be a wrongdoer. 


من قبل مشورة العقل لم يتجرع: لو» وليت. 
And from the aspect of advice regarding the mind: do not let it indulge in‏ 
thoughts of “if” or “would that”.‏ 


ooo 
فصل‎ 
Section 
SH تين‎ Vea SHAR أن‎ AU لمن رزق‎ udi dS أن‎ e أوصي‎ s 
cds إِلَى دار مجازاة» 55 كل لَحْظَة للمنايا‎ je خلق لَهُ وليعلم أنه في‎ Gas 
كم بغت مطمئن» ومهاد الْحَسْرَة في الْقَْر مستخشن رعب‎ cdi وبقرب الرحيل‎ 
يخلي نفسا من‎ Y يحلو عواقبه مستحسنء فيي للعبد المتيقظ أن‎ Led للغب»‎ 
SVEN of duse وليعد لكل عمل‎ hs كل نفس‎ ob cue أنفاسه عَن فعل‎ 
يذري متى تقع» وليراقب من يراه سرا‎ Vt وليتأهب للرحلة‎ d. بد‎ Y عَنهُ‎ 
في‎ O3 ns إن تكلم سمع» وَإن نظر رأى» وَإن تفكر علمء‎ BE cases 
توقد.‎ ZN تحت‎ Ó السّمَاء ترخرف»‎ 


That which I advise is as follows: It is necessary for the one given intelligence 
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that he does not neglect thought in that which is before him and that which 
has been created for him. However, he should know that the world he finds 
himself in is merely a passageway to the terminal abode, and that within 
every moment is a messenger for death, for merely the journey drawing close 
serves as adequate alarm. How many an unprepared have been unexpectedly 
overcome? And there is a resting place encumbered with horror in the grave, 
it is coarse and terrible. The vigilant slave should seek to do good with every 
breath he inhales, for each breath inhaled is the likeness of a chamber. One 
must prepare himself with an answer for each deed, for there will certain- 
ly be questions posed regarding them. Likewise, he must be ready for the 
journey upon which he does not know when he will embark. He must pay 
heed to the One observing his actions—the silent and the open, for what 
one speaks He hears, what one sees He witnesses and what one thinks He 
comprehends. Paradise is decorated in the heavens whilst the Fire is kindled 
under the earth. 


والقبر عن قليل Ge‏ والملكان عَن يمين وشمالء والصحائف تملا du‏ أو 
CA‏ فاغتدم G‏ هَذَا صحتك في ud dà‏ قبل وجود الرّمن» واعمر دار SUSI‏ 
بإنقاص من دار الفناء» IEG‏ أن تغفل عَن تفسكء op‏ الْمُؤمن ue‏ في BN‏ 
يسْعَى فى فكاك رقبته» Y‏ تذهب i aN‏ في فعل خي JUS. ats gs‏ 
ae‏ واستوئق من قفل paji‏ وغلق اللّسَانء BE‏ إن فتحهما Spall‏ نهب ما 
في Sel op lal‏ وزاحم PEOR‏ في que‏ 5 أجمع الْحْكَمَاء أنه y‏ 
ie JU‏ براحة» jos‏ لتفسك MSS cani iy ial BE‏ ما شبع من 


Y qu‏ التذ من عصى» s‏ تألم من صبرء [ta] a os‏ آدم؟ وا 
صَبر tatg‏ وَاحْدَرُْ من ob cots Wa fol abl‏ الطبْع يسرق عادات 
المعاشرين» ولتكن مخالطتك للسلف بالاطلاع على أَحْوَالهِم. وحادث STAN‏ 
بالفكر فيه في الخلوات» وتصفح جهاز الرحيل قبل أن تفاجاً 
غير pd‏ | 


S6‏ تربى عندك 
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One's grave is soon to be dug and [he should bear in mind,] the two angels 
of the left and right and the parchments within which is recorded the good 
deeds and the bad. So take advantage, O reader, of your health in your lifespan 
before it elapses. Construct for yourself the everlasting abode through the 
means of this transient one. Be heedful, for the faithful are prisoners in this 
world, constantly striving to free themselves (i.e. from the punishment in 
the hereafter). Do not let a moment pass except in the performance of good 
deeds, and do not overindulge in that which is permissible (mubah). Be sure 
to control your eyes and fasten your tongue, for indeed if they are opened 
by lust then the goodness within the heart will be spoiled. Compete with 
the deeds of the pious. All sages agree that comfort is not attained through 
comfort, and take as motivation the consequence of obedience and the fruit 
of sinfulness. Then, it will be as if the one who satiates himself has never 
done so before, the sinner has never enjoyed his sin, and as if the patient has 
never suffered before. Where is the delight of Adam's bite and where is the 
hardship of Yüsuf's patience? Be weary of your mixing with people of this 
time for indeed it is in man's nature to adopt the practices of his contem- 
poraries, rather mix with the Salaf by acquainting yourself with their condi- 
tions and lifestyle. Study the Quran by contemplating it during your times 
of solitude. Make sure of the provisions you have— which you will need for 
the coming journey— before death takes you by surprise and leaves you with 
naught but regret. 
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الباب السابع والعشرون 
Chapter Twenty Seven‏ 


فِيهِ أذكار وتسبيحات 
Words of Remembrance and Glorification of Allah‏ 


aU JG‏ كثير من PU‏ قد أولعوا بأذكار وتسبيحات eus Y‏ عَن رَسُول 
gl Vy - cios ete din io - dn‏ أصل» فآثرت أن أذكر من CLI‏ مًا يكون 
The author said: Many people are infatuated with certain ad kar (words‏ 
of remembrance) and tasbibat (words of glorification) which are not estab-‏ 
lished from the Messenger of Allah $ and which do not have any basis.‏ 


Thus, I deemed it appropriate to mention some of the authentic forms of 
dhikr and tasbih which can be relied upon. 


TA تلاوة‎ SN أفضل‎ 


The best form of dhikr is recitation of the Qur'an: 


D]‏ فقد روى عبد abl‏ بن عَمْرو cis de dno Nob‏ - أنه قَالَ: 
Lad JU)‏ الْقُرْآن 1B)‏ وارق» ورتل UT‏ كنت ترتل في a BUI‏ منزلتك 
عند آخر آية تقرؤها)). 

‘Abdullah ibn ‘Amr reported from the Prophet $, “The companion of the 


Quran will be told [on the Day of Judgement,] ‘Recite and ascend, as you 
would do so in the dunya, for your station will be correspondent to the last 
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4yah you recite.”””* 


وَأما غيره من ivi‏ 


As for other forms of adbkar: 


cis le th عن ابي - صَلَى‎ BA من حَدِيث أبي‎ ged ui Dd 
A حبيبتان‎ cole! ثقيلتان في‎ colt أنه قَالَ: ((كلمتان خفيفتان على‎ - 

«qas aD سُبْحَانَ‎ coats سُبْحَانَ اله‎ sa 
In the two Sabihs (i.e. the books of al-Bukhari and Muslim) there is the 
hadith of Abi Hurayrah wherein the Prophet شك‎ said, “Two words are light 


upon the tongue yet heavy upon the scale and beloved to al-Rahman: sub- 
hanallahi wa bihamdihi, subbanallabi al-‘azim.” 


se صَلَى الله‎ A عن‎ ZA من حَدِيث أبي‎ GIRS ome وَفِي‎ Dv] 
مرة حطت خطاياه‎ ÑU وَبحَمْدِهِ في يم‎ all AL IÉ ((من‎ IG أنه‎ - gos 
(Cad) کات مثل زبد‎ oly 

In Sabib al-Bukbári there is the hadith of Abi Hurayrah from the Prophet 
$, “Whomsoever states ‘subhanallahi wa bihamdihi’ one hundred times 


within a day, his sins will be forgiven even if they are as much as the foam of 
the sea.” 


eS رَسُول الله أي‎ ee مُسلم من حَدِيث أبي ذَر قَالَ:‎ A as Dv 
الله وَبِحَمْدِو)).‎ GALL) أفضل؟ فَقَالَ:‎ 
There is another narration which was only reported by Muslim, that being 


the hadith of Abi Dhar, “The Messenger of Allah 3$ was asked, ‘Which 
speech is the most meritorious?’ He replied, ‘Subbanallahi wa bihamdihi.” 


78 Reported by Imam Ahmad in al-Musnad (2/192), al-Tirmidhi in his Sunan 


(8/117)—who graded it as hasan sabib, al-Nasa'i in Fada'il al-Qur'an (97), and al- 
Hakim in al-Mustadrak (1/552)— which al-Dhahabi graded as sabih. 
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"3 16 á P 7 * Tn $ 5 
رَسُول الله - صَلَى الله‎ que قالت: اتى‎ bape من حَدِيث‎ NU divi 
UB من نصف‎ f R65 ثم‎ ceo أسبح» ثم الطلق‎ ly agde - clas ale 
oe عدلن‎ J OLS ألا أعلمك‎ JG قلت: نعم‎ fuel قَالَ: أما زلت‎ 
عدد خلقه‎ ÅU سبحت -: سُبْحَانَ‎ G eee عدلتهن» أو وزن بهن وزنتهن - يَعْنِي‎ 
رضًا نفسه‎ alll سُبْحَانَ‎ (ots Bh ane زنة‎ al GEL (ثلاث مَرّات)‎ 
. مَرّات)‎ BG) GT مداد‎ alll سُبْحَانَ‎ (ol SB) 
In another hadith collected only by Muslim, Juwayriyyah said, ‘The Mes- 
senger of Allah $$ came to me one morning whilst I was engaged in tasbih. 
Then he left due to a need of his and returned at approximately the middle 
of the day. He said to me, ‘Are you still engaged in tasbih? I replied affirm- 
atively, so he said, ‘Should I not teach some words which if placed against 
yours (i.e. the words of tasbih she made) would outweigh them? (i) Sub- 
hanallahi ‘adada khalgihi thrice, (ii) subpanallahi zinata ‘arshihi thrice, 
(iii) subbanallahi rida nafsibi thrice, and (iv) subhanallahi midáda kalima- 
tihi thrice.” 
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الاب الثامن والعشرون 
Chapter Twenty Eight‏ 
فِي wei‏ 
Supplications‏ 
Loca Qi)‏ : كثير من النّاس يدعونَ من VS‏ يوثق بهاء qii s‏ أن 


خير الا الصجيح y‏ 

5 
The author said: Many of the people use supplications from unreliable 
books, and it is not correct to do so except from authentic sources. 


bi Ub‏ الدّعَاء: 


As for the timings of dua’: 


he - عن التي‎ BR من حَدِيث أبي‎ mem فروى مُسلم في‎ [ve] 

VT أنه قَالَ: ((أقرب مَا يكون العبْد من ربه وَهُوَ ساجد؛‎ - hag ae abi 
5 2t E ate „3 7 m 

EA عند‎ ceti وَالإقَامَة» ونرول‎ CoS ate الدّعَاء:‎ BGT as الدّعَاء)).‎ 

من الختمة» 1315 وجد الإِنْسَان خشوعا. 

Muslim reported in his Sabb on the authority of Abi Hurayrah that the 


Prophet # said, “The closest position the slave gets to his Lord is during the 
prostration, so be excessive in your du ‘@’ [whilst in prostration.]" 


, 2195 -$ "n $ * 5 5 2 1 n 
يُسْتَجَاب عند‎ cles! إذا وجدت قشعريرة من الوجل فادع؛ فإن‎ rl, قالت ام‎ 
NOH 
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And from the other times in which the dw‘@’ is preferred and accepted is 
between the adban and igamah, during rainfall, upon finishing the Qur'an, 
and whenever one finds &busbi (when one feels spiritual humility). 


OOD 
فصل‎ 
Section 
يصعد بِنْهُ شَيْءِ‎ Ý مَؤْقُوف‎ MEA عمر:‎ JÓ به قبل الذعَاء» فقد‎ Soa UU 


.- gs eie dn o - تصلي على نبيك‎ & 
As for that which should precede the du'4*, ‘Umar said, “The dw‘@’ is sus- 
pended and will not rise from the individual until he sends salah upon the 
Prophet $.” 


eli من أكل‎ pally KÉ ppd الدعاء:‎ IT ومن‎ 
And from the etiquettes of dw@’ is that one precedes with seeking forgive- 
ness and refrains from consuming the unlawful: 


0 ioc dea RG yd. Seu) <F "cu ae 

ees de dii صَلَى‎ - ud ue dA قَنِي اراد مُسلم من حَديث أبي‎ Dv] 
رب‎ V يمد يده إِلَى السَّمَاء:‎ ab أَشْعَثْ أغبر‎ AI أنه ذكر الرجل يُطِيل‎ :- 

UD SRE مطعمه حرام ومشربه حرّام وملبسه حرام وغذي بالحرام قأنى‎ 
Muslim reported the hadith of Abi Hurayrah that the Prophet $$ recount- 
ed the case of a man who had journeyed far and was dishevelled and covered 
in dust. He then stretched out his hands to the sky and said, *O Lord," 
whilst his food was unlawful, his drink was unlawful, his clothing was un- 


lawful and he had been sustained by the unlawful, so how could his call be 
answered? 


ومن آدابه: حسن الظّن بالإجابة. 
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And from amongst the etiquettes of du is to think positively in regards to 
it being answered: 


"P 

[vv]‏ فقد ste‏ في الحَدِيث: ((ادعوا el al‏ موقنون بالإجابة)). 
It is mentioned in a hadith, “Supplicate to Allah whilst being certain of a‏ 
response."‏ 


وَمن آدابه: oped‏ القلب: 
And from amongst the etiquettes of du‘@’ is for one's heart to be present:‏ 


[yva]‏ فقد قَالَ thn Ao - uo‏ غ1 Yop : - ds de‏ يقبل lel alll‏ من قلب 


غافل لاه)). 
The Prophet $ said, “Allah does not accept the d4 ‘a’ from one whose heart‏ 
is inattentive and heedless.””‏ 


ooo 


ذكر الدعاء عند الكرب] 


In mention of du s during times of distress 


de dh صَلَى‎ BN ابن عباس عن‎ oud الصَجيڪَينِ من‎ J Dv 
إلا الله‎ di الْحليم» لا‎ EE إلا الله‎ Á y الكرب:‎ dle Jk أنه كَانَ‎ - dis 
nS gal رب‎ PANG إلا الله رب السّمَاوَات‎ di رب الْعَرْشُ الْعَظِيمء‎ 
In the two Sabibs there is a hadith on the authority of Ibn ‘Abbas that the 
Prophet # would say during times of distress: “La ilaha illallabul ‘azimul 


halim (No deity is worthy of worship except Allah, the Most Great and the 
Most Forbearing), /a tlaha illallabu rabul ‘arshil ‘azîm (No deity is worthy 


79 This hadith and the one before it are one. Both are found in a/-Musnad of Imam 


Ahmad, and the Sunan of al-Tirmidhi. Al-Tirmidhi said, “This hadith is gharib and we 
do not know of it except from this way.” 
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of worship except Allah, Lord of the great throne), /a ilāha illallabu rubbus 
samawati wa rabbul ardi wa rabbul ‘arshil karim (No deity is worthy of 
worship except Allah, Lord of the heavens, Lord of the earth, and Lord of 
the honourable throne).” 


ooo 


ذكر الدعاء عند الهم والحزن 


In mention of du 2*s during times of grief and sadness 


n Aoi 4 "CC a oz. 5 
اصّاب‎ ly) : J6 انه‎ - pling de روى ابن مَسْعُود عَن التبى - صلی الله‎ D] 
أمتك» ناصيتي‎ uis عبدك وان عَبدك‎ A EE JG حزن‎ Ys أحد هم قط‎ 
ميت ابه‎ a في قضاؤك» أسألك يكل اشم هُوَ لك‎ Jae يدك مَاض في حكمك»‎ 
أحدا من خلقك» أو أنزلته في كتابك» أو استأثرت به في علم‎ eae تفسك» أو‎ 
x 2 ay < 5 Teth -° 1 . 5 
همي»‎ o5 وجلاء حزني‎ Sr ربيع قلبي ونور‎ NA Jans عندك ان‎ LUI 
(ES GS إا أذهب الله عر وجل همه وحزنه» وأبدل‎ 
Ibn Mas'üd reported that the Prophet $ said, “If one of you is stricken 
with grief or sorrow and he says, ‘Allahumma inni ‘abduka wa ibn ‘abdika 
wa ibn amatika (O Allah, I am your slave, the son of your male and fe- 
male slaves), nasiyati biyadika madin fi bukmuka (my forelock is in Your 
hand, subject to your command), adlun fi gadauka (You are just in Your 
decree), as'aluka bi kullismin huwa laka sammayta bibi nafsaka (1 implore 
you through every name of Yours, that which You named Yourself), aw ‘al- 
lamtabu abadan min khalqika (Or taught it to one of Your creation), aw 
anzaltahu fi kitabika (or revealed it in Your book), aw istatharta bibi fi 
‘lmil ghaybi 'indaka (Or that You kept unseen from us), an taj‘alal qur'an 
rabi'a qalbi wa nur sadri wa jaka’a buzni wa dbabába hammi (that You 
make the Qur'an a solace for my heart, a light for my chest and the clearance 


of my sadness and grief)’, except that Allah & will remove his grief and sad- 
ness—replacing it with happiness.” 


ooo 
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ذكر الدعاء عند الخوف من السلطان 
In mention of du‘@’ when one is fearful of the ruler‏ 


D]‏ قال Gil‏ مَسْعُود: ((إذا af‏ على أحدكُم othe‏ يخافه فليقل: اللَِّ رب 
السَّمَاوَات السّبع ورب edi! Hall‏ كن لي جارا من فلان بن فلان وأحزابه من 
Gu 5,72 A cup H 5 H‏ 
خلقك أن يفرط gle‏ أحد مِنْهُم أو أن يطغى» عر جارك وجل ثناؤكء Y di s‏ 
eit‏ 
Ibn Mas'üd said, “If one of you is under a ruler whom instils fear within‏ 
him, then say, “Al/abumma rabbas samawatis sabi wa rabbal 'arsbil ‘agim‏ 
(O Allah, Lord of the seven heavens and the great throne), kun li jaran min‏ 
falan ibni fulanin wa abzábibi min khalgika (Be my protector from so and‏ 
so and his supporters from Your creation), an yafruta ‘alayya abadun min-‏ 
bum aw yatgha (Lest they exceed the limits with me or oppress me), azza‏ 
jaruka wa jalla thana’ukka, wala ilaha illa anta (Mighty is Your protec-‏ 
tion and glorified is Your praise, and there is no deity worthy of being wor-‏ 
shipped besides you).””‏ 


ooo 


أدعية مأثورة 


Authentic du a's 


PETAT VES ري وَمُسلم " الصَّحِيحَيْنٍ عَن‎ 
lea! بهؤلاء‎ X گان‎ - RET ale A ioa ai J£ 
Al-Bukhari and Muslim reported in their Sabihs on the authority of "A'ishah 


that the Messenger of Allah @ would supplicate with the following‏ هق 
dua:‏ 


5b الْقَْر ومن‎ tig dh وفتنة‎ ON Oily Ns ني أعوذ بك‎ £d» 
اللّهُمّ اغسل‎ SE الفقر وَأعُوذ بك من فثئّة الْمَسِيح‎ a ومن‎ ESO 
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خطاياي cis il clay‏ ونق قلبي من UE OLD‏ نقيت uad od‏ من 
الدنس» وباعد بيني 45 خطاياي US‏ باعدت بين المشرق وَالمغرب» e‏ ني 
أعوذ بك من الكسل والهرم والمأثم والمغرم)). 


“Allahumma inni a'üdbu bika min fitnatin nûri wa min ‘adhabin nari wa 

fitnatil qabr wa 'adbábil qabr (O Allah, I seek refuge in You from the trials 
of the Fire and its torment, and the trials of the grave and its torment), wa 
min sharri fitnatil ghina wa min sharri fitnatil faqri (And from the evil of 
being tested with wealth and from the evils of being tested with poverty), 
wa a‘idhu bika min sharri fitnatil masibid dajjali (And I seek refuge in 
you from the trials of al-Masih al-Dajjal). Alahumma-ghsil qalbi khatayayi 
bimá'i al-thalji wal baradi (O Allah, cleanse my heart of sin with water of 
snow and hail), wa naqqi qalbi min al-khataya kama naqqayta al-thawba 
al-abyad min al-danasi, (and purify my heart from sin as You purify a white 
garment from filth) wa ba‘id bayni wa bayna khataya kama ba‘dta bayna 
al-mashrigi wal maghribi (And distance me from my mistakes as you have 
distanced the east from the west), allahumma inni a'udbu bika min al-kasli 
wal harami wal-maghrimi wal matb'ami wal maghrami (O Allah, I seek 
your refuge from laziness, senility, sin and being burdened with debt.)” 


phe ede من حَدِيث أبي مُوسَى عَن الي - صَلّى اله‎ ell وَفِي‎ Dar] 
لي جدي» وهزلي وخطئي» وعمدي»‎ A EBD) lead Ig أنه كَانَ يَدْعُو‎ - 
أخرت» وَمَا أسررت» 5 أعلنت»‎ Gg قدمتء‎ G لي‎ ab GIN وكل ذلك عِنْدِيء‎ 


us‏ أنت أعلم e‏ مني» أنت الْمُقدم وَأنت الْمُؤخر oily‏ على كل شَيْء قدير)». 
In the Sabibayn, there is the hadith on the authority of Abi Müsã that the‏ 
Prophet $ would supplicate with the following du'2^ Allahumma-ghfir li‏ 
jiddi wa hazli (O Allah, forgive me for what I have done in seriousness and‏ 
in jest), wa khata’t wa ‘amdi (My deliberated mistakes and the inadvertent),‏ 
wa kullu dhalika ‘indi (all of this emanated from myself). Allahumma-ghfir‏ 
li mā qaddamtu wa ma abzartu, wa ma asrartu, wa má a'lantu, wa ma‏ 
anta a'lamu bibi minni (O Allah forgive me for that which has been done‏ 
and that which will occur in the future, that which I concealed and that‏ 
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which I did openly, and that which You are better aware of than me). An- 
ta-l-mugaddimu, wa anta-l-mu akbkhiru; wa anta ‘ala kulli shay’in qadir 
(You are the one who advances and the one who holds back, and You are 
over all things able)." 


ie a8 7. á cd 2 $ ns p 
ai A Lo - Al مُسلم من حَدِيث زيد بن أرقم عَن‎ atl وَفِي‎ [ 
fi: Sica Ghost eat eM e 
إني أعوذ بك من العَجز والكسل والجبن والبخل‎ eb) يَقُول:‎ GIT أنه‎ - cios 

5 of 86 P 2 -9 5 
تفي تقواهاء وزكها أت خير من زكاهاء أت‎ oT EDI cdl والهرم وَعَدَاب‎ 
BES أعوذ بك من علم لا ينفع ومن قلب لا يخشع ومن‎ EI ومولاهاء‎ s 
Qu oe Y 
Muslim reported the hadith on the authority of Zayd ibn "Arqam that the 
Prophet $ would say: * Allabumma inni a'üdbu bika minal 'ajzi wal-kasa- 
li, wal-jubni wal-bukbli, wal-harami wa ‘adhabil qabri (O Allah I seek 
refuge in You from inability, laziness, cowardice, miserliness, senility, and 
the torment of the grave), allahumma ati nafsi taqwahd, wa zakkiha, anta 
khayru man zakkaba (O Allah grant my soul taqwåā and purify it, for You 
are the greatest purifier), anta waliyyuhā wa mawlaha (You are its guardian 
and its master), a/labumma inni a'üdbu bika min ‘ilmin la yanfa'u, wa min 
qalbin là yakhsha‘a, wa min da'watin là yustajabu laha (O Allah, I seek 


refuge in You from un-beneficial knowledge, a heart with no khusha‘ and 
from an unanswered prayer)." 


ale dn صَلَّى‎ - dn كَانَ رول‎ 236 a من حَدِيث أبي‎ D 3 Del 
دنياي‎ d ci» "E عصمّة‎ jh PR أصلح لي ديني‎ £l : dá - hss 
معادي» وَاجعَل الْحَيّاة 5 لي‎ Ged al فِيهًا معاشي» وَأْصْلح لي آخرتي‎ uh 

في كل خير SEH Shell get‏ من كل GE‏ 


Muslim reported a hadith upon the authority of Abi Hurayrah that the 
Messenger of Allah $ would say: “Adlabumma aslib li dini alladhi huwa 
"ismatu amri (O Allah, rectify my religious affairs in which my protection 
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lies). Wa aslib li dunya allati fibà ma‘ashi (And rectify my worldly life in 
which my livelihood lies). Wa aslib li akbirati allati fibà ma'ádi (Recti- 
fy my hereafter in which my return lies). Waj‘ali l-hayata ziyadatan li fr 
kulli khayrin waj'ali l-mawta rabatan li min kulli sharrin (Make this life 
a means of increase for me in goodness, and make death a rest for me from 
every evil)." 


A. 7 رم‎ ay ae ner) à p rar 
قال: كَانَ رَسُول الله - صلی الله عليه‎ IE وَفِى افرّاده من حَدِيث ابن‎ [yan] 
رب‎ «ge uh على من‎ grails ولا تعن عَليّ»‎ gel يتقول: ((رب‎ Pat - eg 
أواها‎ UE) لّك شكاراء لَك ذكاراء لَك رهاباء لَك مطواعاء لَك مخبتاء‎ clad 
حجتي» وسدد‎ Sd IES واغسل حوبتي» وأجب‎ qu منيباء رب تقبل‎ 
(Gyo لساني» وأهد قلبي» واسلل سخيمة‎ 
Muslim reported a hadith upon the authority of Ibn "Abbas that the Mes- 
senger of Allah & would supplicate with: “Rabbi a ini wa là tu'in ‘alayya 
(My Lord, help me and do not give help against me). Wansurni ‘ala man 
bagha ‘alayya (Give me victory over those who vie against me). Rabbi-j'al- 
ni laka shakkaran, laka dhakkaran, laka rabbaban, laka mitwa'an, laka 
mukhbitan, ilayka awwahan muniba (My Lord, make me thankful to 
You, mindful of You, fearful of You, obedient to You, humble to You and 
penitent). Rabbi taqabbal tawbati, wa-ghsil bawbati, wa ajib da‘wati, wa 
thabbit bujjati, wa saddid lisani, wahdi qalbi, waslul sakhimata sadri (My 
Lord, accept my repentance, wash away my misdeeds, answer my supplica- 


tions, clearly establish my evidence, set right my tongue, guide my heart, and 
remove the malice from my chest)." 


Da]‏ وروى 23:2 قال: سمع رَسُول dn‏ - صَلّى gas ee d‏ - رجلا يَقُول: 
ER‏ أسألك بأنّي أشهد أنّك Y GN gill dn‏ أئت aN‏ الصّمد الَِي 
لم يلد لم ay‏ َلم يكن لَهُ كفوا أحد فَقَالَ: ((قد Ste‏ باسم ash Lt Á‏ 
PN E‏ أغطى» وَإذا دعي KORE‏ 
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Buraydah reported that the Prophet $ heard a man saying, “Allähumma 
inni asaluka bianni ashhadu annaka aladbi là ilāha illa anta, al-abadu 
al-samadu aladbi lam yalid wa lam yilad wa lam yakun labu kufuwan 
ahad (O Allah, I ask You by my testification that you are Allah, there is no 
deity worthy of being worshipped besides You, You are the One, the Eternal, 
the One whom does not beget nor is begotten and to whom there is none 
comparable)." The Prophet said to this, *He has asked by the great name of 
Allah, the one which when it is asked alongside, what is sought is given, and 
when it is supplicated alongside, the supplication is answered." 


Xt H az hs GT & 2.3 An 
قال: ((إذا‎ - gla le وروى شداد بن أؤس عن النبي - صَلَى الله‎ [104] 
«dn ني أسألك‎ ab الْكلِمَات:‎ uis vos ads أكثر الاس الذَهَب‎ 
d te 
حسن عبادتك»‎ s شكر نعْمتك»‎ ally في الأمر والعزيمة على الرشدء‎ 
من خير ما تعلم, وَأعُوذ بك‎ IUS ciate لِسانا‎ uds سليماء‎ us auth; 


من G SÉ‏ تعلم» وأستغفرك لما تعلمء d‏ أت علام الغيوب)). 
Shadad ibn Aws reported that the Prophet $ said, “If [you see] the peo-‏ 
ple amassing gold and silver, then greater a gathering is that of the words,‏ 
“Allahumma inni as‘aluka-thabata fil-amri, wal ‘azimatu ‘ala l-rushdi, wa‏ 
as'aluka shukra ni‘matika, wa as'aluka busna ‘thadattka, wa as'aluka qal-‏ 
ban saliman wa as'aluka lisanan sadiqan, wa as'aluka min khayri mû ta la-‏ 
mu wa a'üdbu bika min sharri ma talamu, wa astaghfiruka lima ta'lamu,‏ 
innaka anta ‘allamul-ghuyub (O Allah, I ask you for firmness in all matters‏ 
and resolution to remain upon the right way. I ask You to make me grateful‏ 
for Your blessings. I ask You to perfect me in worshipping to You. I ask You‏ 
for a sound heart and a truthful tongue. I ask you the good from what You‏ 
know, seek refuge from the evil from what You know, and I seek forgiveness‏ 
for what You know. Indeed, You have knowledge of the unseen)."‏ 


aby sf 135) قَالَ:‎ ale ees «e An de - ag عن‎ ell وروی‎ [yaa] 
ضَعِيف فقوني في‎ Sh ed ينسهن:‎ B الكمات‎ S خيرا علمه‎ a 
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AID رضايء‎ ue EY بناصيتي» وَاجِعَل‎ il رضاك» وخذ إِلَى‎ 
Abo قير‎ Ji grb ذليل‎ s ميف فقوني‎ 
Al-Bara reported that the Prophet & said, "If Allah wishes good for His 
slave, he teaches him these words and then ensures that he will not for- 
get them, ‘Allahumma inni da îf faquni fi ridaka, wa kbudb ila l-khayri 
binásiti, waj'ali l-islama muntabá rida’, allabumma inni da'ifun fa qaw- 
wini, wa inni dhalilun fa a'izzani, wa inni faqirun fa aghnini (O Allah, I 
am weak; strengthen me with the deeds that assure Your pleasure, and direct 
me towards the good. Make Islam be the utmost of my pleasure. O Allah, 
I am weak so strengthen me, I am lowly so increase me in status. I am poor 
so enrich me).”” 


. وعونه‎ Án M LSI نجز‎ 
We have concluded the book, with the praise of Allah and His aid. 


وَالْحَيْد لله أولا وآخرا وَصلاته على سيدنًا مُحَمَّد dis‏ وَسَلّامه. 


All praise be to Allah, the first and the last, and may His sa/at and salam be 
upon our leader Muhammad and his family. 
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